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Foreword 


It is my earnest pleasure to appreciate and to adore the scholarly work 
“Kashmir-Shakta- Darshanam & Bhavani Sahasranamanirupanam’’, written 
with the translation of the original Sanskrit text in English by Dr. Chaman Lal 
Raina, which is being published by Shree Somnath Sanskrit University. 


Kashmir has been contributing significantly in the field of philosophy, 
religion, poetics, history, literature etc. Its major contribution to the Shaiva and 
Shakta theories of phiosophy is unparllel which has a wide and remarkable 
impact on other philosophical exegeses in India. The author of this book Dr. 
Raina has done a deep study alongwith all the relevant citations. While 
translating Sanskrit text in English he has been very honest to keep the central 
essence of the original thought intact. It is my pride and privilage to 
acknowledge and to express my gratitude to Dr. Raina for this praiseworthy 
work. 


On the occasion of this publication I would like to thank our Registrar 
Dr. Dashrath Jadav and Research Officer Dr. Kartik Pandya for their regular 
and sincere support. 


We always pray “Shivah Shaktya yaktah” and honestly desire the 
blessings of First Jyotir Linga Lord Somanatha with Goddess Amba. May the 
divine bliss of the both shower on this celestial publication to get its due 
recognition amongst scholars. 


17-03-2020 Prof. Gopabandhu Mishra 
Veraval Vice-Chancellor 
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Kashmir Sakta Darganam 


Preface 
“Aq edt Sar Ga HART FATA | 
Sa GR: Wistet ERAT GATE 
— Alora gaits 12 


“Kashmir, is the abode of the 'Divine Mother 'Uma'—the consort of Siva’, says 
the Nilamata Purana. It has been revealed by Vaisampayana to Janmeyjaya. Siva is 
adored in the form of Svayambhti snow formed-Linga in a rocky cave revered as_ the 
'Svami Amaranatha gupha’', at the height of of 3,888 m, about 141 km from Srinagar, 
towards the higher ridges of the Kashmir. Kashmir---the Himalayan state, is the sacred 
abode of the 'Divine couple—'Mahadeva and Sati’. Sati is adored as Sakti being the 
consort of Siva, who is 'Uma'---the daughter of the king 'Himalaya'. The Haresvara, 
Dhyanesvara. HatkeSvara, Kapatesvara, Suresvara are the attributes of siva adored in 
the caves of the Himalaya, in the valley of Kashmir. Mahadeva-- the hilly area is 
dedicated to Siva as well as Sakti, where Vasugupta of the 9th century C.E. visualized the 
famous Sivastitra, embossed on the sacred rock at the Mahadeva hills. The kunda, 'sila 
and gupha are revered as the source of understanding ofthe applied Trika philosophical 
thought, in the valley. Sivais being adored as Isvarain the form of the eliptical rocks and 
natural 'silas' in the figurative shape of prism, as the Sakti. A confluence of the 'Pafica - 
Tarint' rivers, itself suggests that the river is very sacred and symbolizes the Pafica -- 
Tattvas. Haramukha is the big water body in the Himalaya, known and revered as the 
'Harmukuta Ganga’. Almost all the rivers in Kashmir are associated with the name of 
Bhavani, Bhuvanesvart, Madumati, Vitasta, Sindhu etc. Bhavan? is sri Rajfit, appeared in 
the sacred Sapta Kontya—heptagonal spring at Tullamulla during the Ramayana period. 
The colour of the spring changes from time to time, giving the indication of good or bad 
happenings, in and around Kashmir, according to the colour of the water in the sacred 
spring. This is considered as the mystic spring and a 'Siddha- Pitha' of Sakti, revered as 
the Bhavani.The mystic spot is adored as the 'Bhavant-bala', which suggests of a 
adored in a 'Pradhyumna—Pitha' hillock, where the devotees meditate upon the sri 
Cakra, adored as srt Cakresvara on the Svayambhi sila. Mahakali is adored on the banks 
of the river Vitasta in the heart of the srinagar city. 'Jyestha' or Jyesthesvartis revered ina 
sacred spring, in the hilly Mahadeva range, being quite adjacent to the spring of 
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'Chashma-Sahibi',which is the 'Tapasya Sthali' of sri Rtpa-Bhavant, revered as the 
'Alakhesvar' Devi. 'Kula Vagisvart' is at Kulagrama village and the'Tripura Sundart' is in 
the 'Devasara' village of 'Alakhesvari' Devi. 'Kula Vagisvari' is at Kulagrama village 
and the'Tripura Sundarr'is in the 'Devasara' village of the Anantanaga (Ananatnag) area. 
'Bhadrakali'and 'Tankadharini’ are amidst the forests, adorning the Devadaru trees. Sri 
Bala-Tripurasundari is worshipped within the sacred spot of four Devadaru -pine trees, 
surrounded by the saffron fields at the Bala-hurh village. Sri Saradia—the Devi of 
learning, wisdom and intuitive knowledge is worshipped on the banks of the 
Krsnaganga river in the the forest range of Saradiya(Shardi) area, now in POK. 'sri 
Isavari, Bhuvanesvart and Suresvari' are sacred springs, touching the feet of the 
Mahadeva hills. This establishes that caves of Kashmir are almost dedicated to Siva and 
springs and ponds, which are the water resources in Kashmir are dedicated to the Divine 
Mother, having different names, essential expressions and attributes and distinctions. 
River Vitasta is in itself the Jala Tattva of Uma —Satt.The Sindhu river comes from the 
upper Himalayas and joins the Vitasta(Jehlum) river at the confluence Saradapura 
(sadipura), which is revered as the 'Prayagraja'-Sangama of Kashmir. The mulberry tree 
is revered as the Bhairava.' 347’ 'Bren' tree as Ganapati-Ganega and Devadaru tree as 
the Divine Mother. Dadimi--Pomegrenate fruit tree is symbolic of the Raktadantika 
Candi and lotus is related to the Sarasvatt. 


Siva and Sakti doctrines of thought are associated with the popular religion of the 
Sanatana Dharma, focussing within the Vedic norms with regard to the 'Sarnskara', as 
enshrined in the Vedas. The Tantras and Agamas are present in the socio-religious 
thought of Kashmir. But the Saiva and Sakta schools of thought are blended to the tune of 
the psyche of spiritual life in practice. With regard to the applied Sakti tradition, 
miniature paintings that are drawn, as related to the Dhyana of Sri RAjfil, Sri Sarika , Sri 
Jvala and Sri Tripura-Sundari etc., are adored as the Krula Paksa, being the Istadevis. 
Yantra based Saura- Mandala paintings are termed as the Triadic thought of 'Tripura- 
SundarT’, which is seen in residential architecture, as the houses are of triple storey 
structures, being termed as the Tripura Grha(ghar)/ house. 


Regarding robes, the ®€ 'Pheran' is the popular dress in Kashmir, is of 
woollens, cotton or pashimina and rafal fabric. It should be other than black colour, 
which is symbolic of being Jamas. But the inner lining of the Pheran is of white cotton 
cloth, signifying the Sattva, bearing the influence of the Trigunatmika Prakrti. Sarada 
scriptural 'Aum' design of the neck of the male Kashmiri Pheran is representing the 
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Vedic ethos, but the colour of the ribbon/ border in the circular form should be of red silk 
in the women's Pheran, representing'Rajas'.The collar of the women's Pheran is of the 
design of 'Yonimudra' eliptically cut-marked in the neck of Pheran. Kashmiri woman is 
given the headgear, known as d1'Zaranga', which is of three and a half whirl, 
representing the 'Kundalint’. The @clae4t'Kalavalyun / bride's cap worm during the 
sacrament—known as the 'Kanya-Sarh skara' at the time of the 'Devaguna Puja’, is 
symbolic Sumeru of the $r7 Cakra and the fgS7€TI 'Dvija- Hora' is of the 'satkona' -- 
hexagonal type in shape. It is symbolic of the Sakti Cakra of the Sri Cakresvara. It is 
the Agamic MangalasUtra for the married Kashmiri woman. The potters design the 
pots, is for symbolism of the 'Siva Parinaya', during the Siva Ratri of ‘five day'Agamic 
Paja-- paddhati. The 7% Sfetst--'R.si Dulij'— pot designated to the Agamic R.si 
Vamadeva signifies the 'Hiranyagarbha' held by the Divine Mother, which is closely for 
the spiritual symbolism in the Sakti worship. AMai& ‘Sani-vari'-- two in number, is 
twin gift pots filled with water, are adored and said to be Siva and Sakti sanctifying the 
kitchen, known as the Annapurna Devi's place. Itis considered as the sacred place ina 
house, along with the SIPCATS Thakura/Deva Kostha, which is revered as Us H& 'Puja 
kaksa'. Regarding flowers--Roses, marigold, 'Virkim and Teka Batni' are being 
cultivated by the florists, for the offerings to be made to the Parvati and Siva, during 
the five day 'Sivaratri- pija’. Food recipes have been influenced by the Saiva and Sakti 
disciplines of life. Sapta sasya/ seven cereals, incuding hilly vegetables, termed as the 
"Set Mh --Upala-saka' is offered as the T= 'Naivedya' to the Devi, after the Agamic 
Yajfia. Walnut, which is considered as the 7tu-phalarn is invoked during the "Indra 
Kalasa' and 'Brahma Kalasa Puja’. It is an integration of the Vedic and Agamic sources 
related to the Saiva Paddhati, as prescribed by the acclaimed R.si Laughaksi. This 
serves as the Agamic manual during the Saiva-Sakta invocations. 


The Kalasa- Yantras are 24 in number, in the Agamic pattern of invocation to Siva 
and Sakti. Sakti tradition plays the great role in the religion and cultural ethos of Kashmir. 
It derives its strength undoubtedly, from the Agamas based on the true knowledge 
imparted by Siva Himself to Devi,who is adored as the Rajarajesvari, Bhadrakali, 
Baladevi, Saptamatrka--Devi, Sivani,Tipurasundari,Bhavani,Totula-Devi, Sari-Devi, 
Pingala, Bhuvanesvart, Mahadevi etc., including other attributes and distinctions, that 
has got bearing in the spiritual development for a Sadhaka. Each Devi has Her own 
‘Sahsranama'— thousand names or attributes, revealed by Mahadeva or Bhairava to 
Bhairavi. Bhairava is Siva according to the Trika philosophy. Among the Sahsranamas, 


rs) 


Sri Rajiil Devi has 1100— one thousand one hundred _attributes/names. So are 1100 
names of Sti Sarada, but the Bhavani Sahsranama is of One thousand names or Divine 
attributes, havingits source in the Rudryamala Tantra. 


The format of this book begins in the traditional Saktivada of Kashmir, 
evolved through the Agamic era, introduced by the great Acarya Abhinavagupta, who 
gave the new concept of understanding Divinity, explaining the twin Tattvas of Siva and 
Sakti. The present work is based on the Bhavani Sahsranama, which is recited and 
oblated through Ahutis, but the modern generation in diaspora, not well versed with the 
system, will be benefitted through English translation, annotation and explanation, with 
text in Sanskrit, written in the Devanagari, along with internationally recognised 
‘diacritical'marks in Roman script. 


The spirit of many saint- scolars inhibit in this book,who have been instrumental 
to make me learn the Agamic Yajfias. I had the great opportunity to learn the Agamic- 
Paddhati Homa-Yajfia Anusthana/ procedure from Pandit Jaggannath Sibu, in relation 
to the Istadevi Sahsranamas. Pandit Rajanak Niranjan, of the lineage of Yogini 
Padmavati of Indrakiita, taught me the Agamic source of Nandikesvara—which is a 
realization of being from 'Man to Divinity'---a vivid concept of the supramental 
consciousness. The globally acknowledged renowned Saivite saint- scholar Svami 
Lakshmana Joo of 'Ishvara Ashrama' at Srinagar, Kashmir had explained me the 
meaning of the Byaksaras. Smt. Alpana Pandit Raina has been helpful to me for the set 
—up of this Press copy. Dr Chandra Shekhar of Florida has liked the interpretations, in 
the modern context for studying the Mother Divinity, by the youth learning Sanskri in the 
USA. 


My sincere thanks to the Vice-Chancellor Dr. Gopabandhu Mishra Ji and the 
Research Department, for giving me this great oppurtunity for the Seva of 'Sarhskrta and 
Sarhskrti' through English annotation and explanation, in understanding the true import 
of the Agamas. It would be interesting for the researchers and the student commuity in 
India and abroad, who want to know the ancient heritage of the Agamic Paddhati, still 
current in the Indian diaspora, though avaiable in Sanskrit text, but not with annotation 
and explanation, in English. After consulting various texts, I found Pathantara-- variants 
in some Names of the Bhavani, which I have put under the concerned name, as Variant. I 
have tried to make it more explanatory and easier, for those, who want to read such 
treasure-texts in Sanskrit/English. I with all humility and submission do acknowlege the 


encouragement for writing this boook, from the Shree Somnath Sanskrit University. 
Thus, feel honoured.It will serve as an Agamic dictionary from Sanskrit to English. 
Dr Kartik Pandya ji has been instrumental in seeing the book to be published,by this 
esteemed University. My sincere thanks to him. My sincere thanks to the reviewers of 
the Manuscript of this book for recommending it for publication. 


Dipavali -2019 Dr. Chaman Lal Raina 


Chapter 1 


Introduction 
Saktivada in Kashmir 


Her apferar edt faceat Ga FT | 
Urea gfe Sat gfetearare, ARASH 


The Pradhanikarh Rahasyam says: 


PARA FeereHt ROT UAT | 
ARMAS AT AT PAF AAT II 


Sarvasyadya Mahalaksmistriguna Paramesvar'- 
Laksyalaksya Svartipaya Sa Vyapya Krtsnarmn Vyavasthita 


Mahalakshmi is the Primal cause of this universe. She is 'Trigunamayi 
Parmesvart' —the Supreme Sovereign Mother, with triple attributes. She is unmanifest 
though appears to be manifest in the universe, with Her immanent and transcendent 
nature. This is the Abhasa of the luminous 'Prakasa'. All the three Gunas of Devi got 
incarnated in the 'form and nature'of 'Purusa and Prakrti’. Ithas beenso functioning, 
for the cyclic rhythmand cosmic balance in the universal scheme of infinity, to make 
the Purusa and Prakrti to be in the equipoise.The Devi is to be understood and realized 
through different names, which are attributes and qualities of Her appearances, as She is 
having form and is verily,without any form.She declares in the Devi Atharva-sirsam: ---- 
‘sinyamasiinyam ca’ 

“Tam sinyam—Nothingness, without form, but assumes the form as well, as I 
am Astnyam. I am the sum and substance ofall that exists, with all the Tattvas abosorbed 
within. I abide in the Purusa and Prakrti, which causes manifestation. Of course, it is 
within 'stinya'----- Just this manifestation is enveloped by space. Then the 'stnya' —zero 
covers an immortal frame. The evolution of integral numbers from nothingness-- Zero 
to'l23456789', are within the time and space of the Nava Ratras , is to be realized, as 
the progression of manifestation . Stinya or ' Zero with '0'symbol is adored as the Ama- 
kala. It produces the Divine music in the form of the celestial Damru_ beats of Siva. It 
isacosmic womb,which is the Dhrarana Sthiti, for man's relationship with the Divinity. 
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Eternal aspect of the creativity is to be measured through Mahavidya, the first mystical 
expression of the Bhavani, as Mahasarasvatt. Sakti manifests as has been revealed by the 
R.si, in the Pradhnikam Rahasyam 


"Nara'—the embodied soul, as the human being wants to live in the Prakasa— 
which is timeless beauty, grand and exalted phenomenal vastness of 'Light'. Of course, 
itis a great reality, an Eternal light, according to the Trika thought. Prakasa is the 
principle of Divine understanding, which is Self-revelation. It is verily. 'Caitanyam' or 
consciousness, by which every object related to the physical and/or transcendental 
knowledge is known, understood and realized. Thus the men of spirituality see more 
clearly the purpose of life through 'Antarydga'-- introspection and self- realization, 
based on the Yoga. Some Sadhakas are committed to the 'Svadhyaya'—studying of the 
sacred texts, consisting of a grand heritage, through oral tradition from the Vedas, 
furthering it to the Agamas, Puranas, Itihasa and Stotras. Thus, they imbibe the spiritual 
understanding and moral ethos,for higher dawn of life. 


We learn from the ‘'Itihasa'—Mahabharata and Ramayana, the practical 
implication and assesment of life, with regard to our physical, mental, vital, gnostic and 
blissful tiers or layers of sheaths. Stuti literature of Adi Sankara with respect to the 
'Gauridaskam', 'Aparadha-ksamapana storam' etc., are Stutis in adoration to the 
Mother Divinity and the 'Saundaryalahari' has strengthen the Sakti tradition in devotion 
and spirit, including the Paficastavi—the pentad of the five facets of Tripura 
Sundari. 


According to the Trika-Saiva scriptures, the Sakti Tattva is the 35th Tattva from 
the ascending order of 'Prthvi Tattva' to the ultimate Siva Tattva and is the 2nd Tattva 
from the descending order of Siva Tattva to Prthvi Tattva--the 'ddhdra Sakti. Tattva is 
'Thatness of the Divinity'. It is not element,as generally translated in English. It is having 
the Bija/ seed of Prim-Prthvi',which is the earthly existence. Popularly Dharti is revered 
as the'Prthvi Tattva' for realizing the 'Pratyabijfia'--oneness with Siva. It is the doctrine 
of Self-awareness, for the human destiny to identify one's being with the Ultimate,as the 
"Doctrine of Self-recognition'. 


'Siva-Siitras' received by the AcaryaVsasuguta through Divine grace are the 
torch bearing aphorisms related to the three norms of Upayas—or means to realize the 
identity with the Ultinate.These are---i. Sambhavopaya, ii. Saktopaya, iii. Anavopaya, 
under the Divine providence. Sakti is the energetic emotive aspect, within the spiritual 
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means to attain the highest. A new dawn for greater seeking cosmic current, is the 
relationship between the Divine Mother and a seeker of truth through the Agamic 
spiritual knowledge. This is a surge of fanciful reality of 'Saktopaya'. The axis and the rim 
of energy provides a view of Reality, during invoking Sakti as Bhavani. Reality is not 
limited object, rather it is extended without human limits and offers every opportunity to 
the seeker, which according to Sri Aurobindo is the 'Divine-Hour'". It is said to be the 
Divine providence—a grace from the above, as _ said earlier. That is the 'Sarvamangala’ 
aspect, blessed by the Divine Mother. Everywhere, the HId-dca /Matr- Zattva—feminine 
element is highlighted. Verily, this is the superb beauty of the Sanatana Dharma to see 
Divine working as 'Mother' transforming the devotees to the highest and purest. This is 
the quint-essence of the Sakti Sadhana. There is meaning in every syllable of the 
Aleit AATA-tAST 'K Ala-Krama-Kranta-Svarupa', the innate nature embedded with the 
time dimensions of the Triadic 'Jagat' or the universe, which is an attribute of the Divine 
Mother. It is the power in order of the Dvadasa-Kah, from the Trikastand of view. 


The role of Sakti is to create and maintain the manifestation, thus making Siva to 
absorb the seed of all existence that has been created by the Divine Mother, the 
'Adyasakti ‘adored as Devi 'Bhavani'. Being Mahadeva's consort, who is the Rudra in 
essence, but revered as the 'Bhava', She as the Mother-creatrix is verily, the executing 
power. ‘Bhavant in turn gets into the form of Kall, at that time of the dissolution, which is 
Hed aa--'Kalpaksaya', being the end of Kalpa. Siva, who is Bhava, becomes 'Hara and 
Rudra’ along with Bhavani keeping _ the role of Sarvani, Rudrani and Sarnharini both 
standing for existence and annihilation in the respective functions. Sakti and Saktimana 
go together to make the Jagat move in the cyclic order, after the time duration of Kalpa 
is over. It is all planetary function, deriving its source from the Divine Mother. This is a 
grand process, through assimilaton. The 'Mila--Prakrti or Primal Nature reabsorbs every 
thing in the Mida Prakrti. The Prakrti gets into the dormant state, but in the seed form. 
The Saiva and Sakta are akin to the tune and triune of spiritual life. The Sakti tradition 
plays the great role in the spiritual ethos of the Sanatana Dharma. It derives its strength, 
undoubtedly from the Agamas based on the true knowledge imparted by Siva Himself to 


Devi, who is adored as the Raja Rajesvari and Rajfi- Devi Bhavani. 

Parama Siva is said to be the originator of these two streams of 'Para 
Vidya'—transcendental knowledge of 'Yoga' and 'Pratyabijfia’ philosophy, associated 
with the 'Krama Stotra' of the Sakta tradition. Thus Saiva and Sakta are the twin 


prevailing streams of the Kashmir Agama Sastras. The | Maha Mahesvaracarya 
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Abhinavegupta, through his great intuitive work,which is highly acclaimed Tantraloka, 
has made the manifested world clear to be objectively known to the seeker and 
understood through his writings, by the acclaimed scholars in philosop|[hy, aesthetics, 
poetics and sacred literature. His contribution is to awaken the dormant ‘Samvit-sakti' 
for the spiritual evolution of the Sadhakas/ aspirants of the Truth, taking Siva and Sakti as 
the twin eternal forces of understanding the physical and transcendental reality. It is ' 
Samvit Sakti' or 'Absolute Truth about Siva, which is both immanent and transcendent. 


Taken Siva as an independent Tattva, then what is the role of 'siva-sakti' in unison? 
Thisis an important question posed by the researchers on the “sakti-Sidhanta.” 


The answer already stands witness to the fact that 'Parmesvari', is of the 
Trigunatmika Svariipa— with the Triadic characteristics of Brahmi-Sakti, Vaisnavi - 
Sakti, Raudri- Sakti, as revealed by the Rsi Narayana in the 'Pradhanika Rahasyarh '— 
Primal Secret of the Sapta Satt, is the only 'Reality'. It is like fluidity, which takes any 
form, in which it encapsulates. It is the power of the Divine potential. Thus it has been 
established by the Trika philosopphy that the 'Sakti Tattva' is an important Tattva. Itis the 
aspirant's acknowledgement to the Mother Divinity, which is ever present 
consciousness. 


Linguistic approach to the word Sakti. 


Sakti is derived from the root 'sak' with the f4--'ktin' Pratyaya in Sanskrit 
language, means ability to act, to perform and to do. It means to be able and competent to 
bear and endure. It is the power to create effect, to maintain that effect, and then to hide 
that effect. It is strength and power. It is the energy ofa Devata, or Devi, representing the 
Sakti aspect of the absolute Truth. 'Sak’ is Supermacy and ‘ktin' is Sarnyoga—an 
integration. Its introspection is seen inthe Mantra Sakti. 


The Ptirva-Mimarhsa says inthe Philosophic aphorisms: 


“Samrthyarn Sarva Bhavanarn  Saktir Iti Abhidhiyate”--- Sakti is the 
strength,inner urge to act-upon, in all the 'Bhavas',which are primar y and sobordinate in 
character. It is to strengthen the prevailing sentiment. 


Harmony is essential in the spiritual realm, while rhythm means balance. There 
needs a progression. We see supra-natural occurrences, beyond human understanding to 
find the process, through adoration to the Divine Mother, which is an approach to 
Divinity, through Mantrik worship of Sakti. Itis to be realized and undertaken, by way of 
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access to joy, blissful experience associated with Dharma, which is devotional in 
nature, philosophical in approach and spiritual in practice. The uniformity is seen in the 
elegance, propriety of doing right thing at the right time and right situation. This is what 
R.tam and Satyam also convey. To learn the reality through introspection is within the 
understanding of 'Saktopaya' based on tradition, as enunciated in the Agamas. Adoration 
to the Divine Mother-- Bhavani is the Agamic answer, related to the 'Saktopaya'. Sakti is 
life. It is growth and evolution with respect to Dharma and its application. It is to be in 
motion. Verily,this is the quintessence of the life-urge, which pervades the universe, 
beyond 'Time and Space’. 


Concludingly, the Mother Divinity is the basic understanding for establishing 
the facets of the Devi worship, for the merits to be attained in the mundane life, while 
going through the process of realizing the 'Thirty six Tattva', with an emphasis on the Siva 
and Sakti in an identical process. Bhavani is the very breath of the 'Sakti—vada' of 
Kashmir. The main focus is on the Mantra, starting from the Dhvani-Misrana. Reciting 
of the PaficastavI is quite pleasing, soothing to the listener's ears, after the 'Tejosi 
Sukramsi Jyotirsi Dhamsi Mantra’ in the Agamic Yajiia. 


Bhavant's first name is Mahavidya, who is Para-Vidya is of the basic procedural 
Agamic discipline for invoking the 'Samputa Yajfia', with any Nama, attribute of the 
Devi to be recited 1000 times, within the set unit or a bowl, for the 'Sakama Siddhi'. The 
last attribute of the Devi is Sarvamangala.This is a journey to consciousness from 
"Mahavidya to Sarvamangala', moving through the cosmic realms and having its abode 
in the sacred rivers, hill tops, found in the medicinal herbs, expressd through the Yantra, 
Mantra and Tantra. She is in the calligraphic writings, and properly written Vartikas. 
She is known through the'Naksatras'. Her existence is in the Saptadhatu—seven 
constituent elements of the body. She abides inthe Masi--ink, Lekhani--pen, Sulekha- 
calligraphy, Auasadhi--medicine and Vaidya-cikitsa-- treatment given by the physician 
etc. The facets of Bhavaniis seen inthe Kundalini- Yoga, human genealogy, divisions of 
Time, through Tithis-lunar dates etc., Samidha-wood for Yajfia, seasonal flowers and 
other manifestations. In short, the study of the Bhavani Sahsranama is philosophical in 
content, ecological in nature, Yogic in spirit, devotional in Dharma and geographical in 
essence for saving the earth planet, Essentially, this tradition is Tantrik in approach, but 
spiritual in content. 


Devi's appearance as Sakti 


I2 


There are Devatas lead by Indra, who are on the path of spirituality and there is 
multitude of Raksasas like 'Vadhu, Kaitabha, Mahisasura, Dhimralocana, Raktabija, 
Sumbha, Nisumbha, Canda and Munda, Bhandasura, Jalodbhava' etc. as well, quite 
contrasting to their nature of the Devatas. All are for disturbing the very spiritual 
fabric and ethos of the universe, through their horror and terror, creating turbulence and 
frightening, polluting the environment, disturbing eco-system and the natural 
phenomenon of the universal flux. These Raksasas do create imbalances in nature. These 
anti—divine forces are too strong to be contained or eliminated by the Devatas. Hence, 
emerges the appearance of the Divine Mother, who is 'Bhavant' in the 'Kalasa' for the 
devotees and at the same time, being 'Durga’, with the appearnce of 'Katydayani, 
Rudrani, Kali, Karalt, Candika'etc. for the Asuras, Danavas, Daityas and Raksasas. 
These evil forces are the very personifications of Tamas—the dark side of manifestation. 
So a great contradiction and conflict is seen, around the 'Sapta -- Lokas' or sevenrealms, 
as visualized by the intuitive faculty of the Rsis and Agamic Acaryas.They did make 
emphasis on the Kalasa, with 24 Yantras for different invocations. Muni 
Laughaksi—the founder of the Agamic Karma Kanda, blended it with the Vedic 
Mantras. 
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Chapter 2 
Varnamala 

Format of the Varnamala/Aksara 

Varnamala is the expression of the Divine Mother,who is adored as the 
Varnamarka--Sartasvatl, through the Varna. It is being being braided, threaded or 
plaited in the Mala, which is a garland of the letters, each having its articulation. It is 
with written symbol or character representing a speech sound. Each symbol is the 
component with distinct shape and form, including its meaning. This is the beauty of the 
Sanskrit Varnamala. It is the combination of ‘'Letters' or Phoneme. From the 
linguisticsview, it is the smallest unit of speech distinguishing one word (or word 
element) from another, as the element is within, which separates that word tag after the 
completion of one word. Aphoneme may have more than one variant, which functions 
as a single sound like 4, 4, #---'ksa tra jfia' etc. Phonemes are based on spoken language 
and may be written with different fefa- or fonts, with particular shape and form 
dispensations created through intuitional aspiration. It has helped to understand the inner 
echo of the Divinity in Kalasa. It is not to be taken as amere earthen pot, but the very 
abode of the Gayatri and Bhavani. 


Varnamala can be translated as 'Alphabet' in English, where the word 'Alpha' is 
the first letter of the Greek way of writing. It means a star and a beginning. 'Beta' is the 
second letter. It is also a star in the Greek system, in which the letters are related to the 
stars. But in the Sanskrit language, it is related to Siva and Sakti. It is of course, the 
spiritual expression of the Aksara or immutable sound.'Varnamala.' is thus the Divine 
gift to the humanity. Itis ofthe three categories. 


The 'Prapaficasara Tantra’ says that the Varna is of the innate nature of 'Prakasa' 
giving substances. Kashmir sakta Vimarsa explains as under: 


Varnamala has the three distinct patterns, spiritually oriented and phonetically 
expressed involving human organisnm, which can produce sound described as under; 
1 Saumya —telated to the Moon. 2 Saura — related to the Sun 3 Agneya— related to the 
Fire, 

Saumya Varnas are the sixteen syllables, termed as Svara—vowels in the Vedic 
Sanskrit. These are: 
‘H, H, ¥, 8, 5, GF RH GG 
u, &, at, att, ta:’----aAiluUrt Irlf eaioauaMaH. 
aes--aiu, are masculine, A7SHAIU are feminine, ZX S @ rf Irlfare neutral in 
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gender. #-Am is Anunasik--- the nasal sound, #: aH is Visarga. & is related to the 
Pranika vibrations and 3: is called Visarga,where the lower Bindu is Jivatman and upper 
Bindu is Parmatman. It is wonder and final emanicipation. 


@ea eR --Hrsva Svaras / Short vowels are related to the figer=ret Pingala-nadi or 
nerve channel, ¢f tat---Dhirgha Svaras/ long vowels are related to the get =ret Ida 
nadi—nerve channel. ®, #, 7G, rfl rlfare inthe qyron srst Susumna nadi. Pingala— 
the particular artery is in between , also termed as the ae =réI-- Brahmanadi. This 
affirms that the embodied soul efforts to reach the Supreme- Self,which is a cosmic 
"Wonder". 


These are related to the Candra Kala consisting of the sixteen digits, which bestow upon 


the desired fruits, according to the Dharma to the aspirants. These have been categorized 
under this plane or tier of consciousness: 


No. Svara with Kala 
1 & am aya- Amrta — Ambrosian 
2. Sl Arh AMI Manda—Honouring 
5. = in TI Ptisa —Solar energy 
4. € Im qe Tusti—Satisfaction 
s 3 um uf Pusti—Strength 
6. & Um ua Rati—Enjoyment 
7. % rm ata Dhrti—Firmness 
8. th afer §asini—Coolness 
9. & Irm afar Candrika/Moon shine 
10. 4 lfm ait Kanti—Lustre 
ll. & Em SAICTAT Jyotsana--Moonlight 
12. & aim att Sri--- Auspiciousness 
13. at Om wife Priti—A ffection 
14. at Aum st Angana— Companion 
15. & Am Wt Puarna---wholeness 
16. 2: Ah Toya Ptrnamrta-- Immortalality 


Surya related Kalas are twelve in number. These are termed as the 'Vasuda Kala’. These 
are poised within the fusion of 'Strya and Agni’. Thus a combination of two Vyafijana 


/consonants, 
1. h karn a bharh aftreft Tapini, 
2: @ kharh q barn arftett Tapint, 
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3, T gam wh pham ear Dhimra, 
4. Ci gham 7 parm mae: Maricih 

5 & harh a nar sarferett Jvalini 
6 q carh qf Dharh zie Rucih 
7 & Cham é darn Byron Susumna 
8 oT jarh qf tharh sireenr Oghdha 
9 a jharn q tam farsar Visva 
10 a fiam TT nam atfereft Bodhini 
i é tarh S Dharh enfrutt Dharini 
12 3 tharh é Dam eTAT Ksama. 


The'Third Kala’ is related to the Agni, which is adored as the Dharma -Prada. 
These are often Varnas and Kalas given as given under:— 


i; a Yarn equate Dhimrarci, 

2 t Ram Sear Usma, 

3 a Larh saferett Jvalini 

4 a Varn sarfeteft Jvalini, 

5 a sam fazpittestett Visphurlingani, 
6 s sar yatt Susrl, 

7 a Sam Sau Svariipa, 

8 é Hams efter Kapila, 

©. a lam gfader Havirvaha 

10 af Ksam ofdadet Kavirvaha. 


These 'Soma-Strya- Agnyatmika-Kala' are the limbs of the Para- Vak Bhagavati, 
who is Raja Rajesvart Devi, whose 'Svayambht'—self existing abode is the 
Cakresvara, and the 'Bhavant' Kunda. 

In the Samasti or totality, the Varnatmika is Jfiana, within the magnetic field or 
orbit of 'Bindu-Ripa-Aksara'—that are immutable phonemes, which are just the 'Sutra'- 
-aphorisms for expressing the Icha or will through speech. 

Getting all its vibrating strength through 'Pasyanti, Madhyama, and Vaikhar’,, it 
takes the form of mono-syllable OM /AUM, getting dawned upon through 43 3 “AT 
U’, vibrating a Divinized 'auh' format of the Vedic Sanskrit, and providing the 'Artha' or 
meaning, which is @at#44 Vangmaya-literary expression. Thus 'Sabda', which is 'word' 
gets a specific meaning. The Varna, when whirled into Hiel- Mala or garland, provides 
the 'Jhana Tattva' and 'Buddhi Tattva', to go from micro to macro, from 'Omkara' to 'Varna 
as under: 
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'Akara- ikara-ukara etc’, explores from 'Sabda' to 'Mantra’, from 'Pada' to 'Sloka; 
from 'Sitra to Vartika, from 'Bhasya' to 'Maha -Bhasya' and what not. This is the play of 
the Varnamala or Sanskrit syllables--OM manifesting as “31, 31, 3, £3 RR aay 
U, aft, ott, &, A” to the eder-Kavarga, aasf -Cavarga, zaef Tavarga, aaef-tavarga, uaef 
Pavargas, including dt a4 and 9a s---Ya-ra la va, Sa sa sa ha, and the litigures,as et + 
g--- kga tra jiia etc. 

“Adi--- Ksantamaksara—Mirtya--- Vilasantir, 
Bhute Bhute Bhttakadamba  Prasvitrith. 
Sabda-Brahmananda-Mayith Tam A bhivandyarh 
Gaurim Ambamamburuha-Aksim Ahamidye” 
------ Adi-sankaracarya atthe sarada Pitha 


Itis termed as the 'Aksara Murti' from “&- to & a- ha”. 

According to the Kashmir Sakti tradition, the same Matrika Devi, which in 

essence is the 'Samvit Sakti’, is filled with the Sphurti of Vimarsa. The Vimarsini gives an 
'Abhasa'—appearance of the Prakasa. The PrakaSa is apparant, and _ through the 
invocation of the Vak and other Ista Devis like 'Kula-Vagi$vari, Sri Sarada, and Sri 
CakreSsvart that the great Acaryas from Abhinavgupta, Vssugupta to Svami Rama—the 
Trikacarya and Svami Lakshman joo made the devotees conversant with the mysticism 
of Varnamala Pratyabijia and knowledgeable in the applied  Tantraloka. 
Commentaries like Vartikas, Vimarsinis, Bhasyas and works on phonetics as Sapta 
Matrkas, made the vibrant teachings of the Trika available in India and abroad. 
Lalla- Vak of Lallesvari, Sabda-slokas in sri Ripa Bhavani's Rahasyopdesa, all are but 
the 'Sphota' of OM with its Varnamala. t is also considered as the Tantrik Pranava.So is 
@ra-klimh and a: Sauh Sakti, which is of 'Three-folded' Gunas/ attributes. It is Avyakta, 
which is unmanifested, but is Mala Prakrti—Primordial in nature. It 1s Anddi-Eternal, 
Parad transcendental, Vidy4—AIl knowledge. This universe is seen as Prakrti in 
manifestation and is present in every molecule/atom in its microcosmic manner. It is 
macro as well, when it emerges as the Divne Mother Mahalaksm1i, with the attribute of 
the Mahisasura-Mardini. A glorified description of this MahaSakti is presented in the 
Puranas, and Tantras, adored through Mantra, sloka, Stutis and by Anusthanas — the 
invocation of the Bya Mantras like: 

v aeff at: «= Aim klim Sauh, # ug ag, ta Hea si, aH a i are the Bija 
Varnas/Aksaras. Each Deva and Devi have their Bijaksaras, as it is their Mantrik body 
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based on the seed. These are of course, the sound currents. The Matrkas are of two 
patterns. 
'Antar-Matrka' and 'Bahir- Matrka', with the allied Nyasa feafa4'Sthiti- Krama' and 
deR #4 'Samhara- Krama' of invoking the Devi in sri Cakra, where Ny4sa is Divine 
placement of the Devi. 

The pattern of Matrika Nyasa is : 

oo AEF ATH FAS TS AG: TABS: ATT HATA SIT ST SSA ENT: 

wba: F Hletch Agere farart: | 

RMS Ae : 

Placement of the R.sis are invoked as : 

So TET aI AA: FAA | 

8 TFASCH TA: FE | 

So AGHA SHAT AA: A | 

Bo STAT AST IAT AA: Te | 

3 TAX MPH AT AA: WT: | 

3 Hot HICH AA: aS | 

AY aI : 

84 AHSTTAS A GSAT TA: | 

SS FS FAAS TAIT SAT | 

so SSS TT S AAAI AVE | 

SUT Ts FAV SMT SA | 

se HOH of FF sit afreeat are | 

3 FATA FTG Sa a a: — 

ated FLSA AAA He | 

ay fed =e : 

1, H3o At — ASAT AA: ea AA: 

2. $e F—BaTa: «= BR TT 

3, $3 38% — eqn: ferartave 

4. % 3% HR sefeeegt aa: PITIS 

5, Usst — affsarat aa: Fare are 

6. sits At — waeercgeat qa: sree He 

The invocation to the Yogic phonemic pattern is: 
FM U aE 7A: Tore aH, in the Maladhara Cakra. 
soa FHS a Aa: calesmas , in the 
Svadhisthana Cakra. 
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aeSsutaeast & a: arya, in the 
Manipura Cakra. 

SHEETS, AIGA SG, od seca, in the 

Anahata Cakra. 

sof MELTS HET SAU sass, in the 

Ajfia Cakra. 

att of & af, SS ata: faygas, in the Visuddha Cakra. 

In this pattern, the fifty two phonemes are abiding in the thousand petalled 

Sahsrara. 
sama: Dhyana Mantra 

HRMS - AGRI ATTA SIT | 
aT Tae Care Foes VARTA II 

From the syllable 'a'AT< to et (akara to the ksa/ksha) is the very phonemic Self 
of Devi, which is in the manifestation of this triple realms of animate and inanimate 
manifestation. This is the 'Jagat', according to the Trika philosophy. 

"Bahir Matrka' 

The second tradition of remembering or invoking the Varnamala is said to be 
Malini. Acording to the Saiva -Acaryas—'‘faatd arate fagatearet aefafa aifert’’ is the 
quantum of the sound structure or phonemes. It is @f, 42% @t’ / Hrith,which is immutable 
Aksara Hrith. This is adored as ‘@f 4 %’/hrith na pha, also adoredas the "Heartfe 
WaTaTs—an inter-woven synthesis within Naphakoti as under: 

FRI TIAIS UNS HAP SETA MT VAS TSA AACS IHS A MAS: TIAAITA GUT SH ss 


weld 


From the phonemic point of reference, the 'Vijayottara' is the combination of the 
'Parva-Malint' and 'Uttara- Malini’. The Purva-Malini is based on the phonetics and 
natural expression of the Sanskrit Varnamala/the garland of the Sanskrit alphabet. When 
no such reference is taken into consideration about its phonetic character, which is in the 
form of the Svara/vowels and Vyafjana/consonants, then it has been termed as the 


Uttaramalini. 


In the Uttaraméalini, it is known as the ‘w-atfe’/ Naphakoti. It is explained that 
this pattern starts from the Varna/syllable ‘7’ and is concluded in %. Hence, it is known as 
the =alfe4mt alphabets. Being the Mantrasastra, it does create the spiritually oriented vital 
breath. It does create a special position in the Triadic understanding of the Agamic 
Saivism. This is a dialogue between the Devi and Paramesvara. Blessed is the Narada 
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Rsi, who was initiated by Skanda, in this Mantrik stream, revealed by siva---the revealer 
ofthe Bhavani Sahsranama. 

Over all, this sacred text consists of twenty three chapters. Yoga and the allied 
systems are well explained in this system. Whensoever the Divine, which is 
transcendental Sakti descends of its sweet 'Will', then that 'Will' sprouts blooming to its 
nature, keeping resonance through the listening ears. It becomes the joy of the body and 
its soul. The Mantra keeps intimacy with the aspirant. In the Sakti tradition, the Navarna 
Mantra is considered as the Supreme one. 


Sri Bhavani Raja Rajesvari-- the Tripura Sundari is adored with different 
Varnas.The scripture says: “The Trigunamayi Devi is the Supreme Sovereign Mother, 
with triple attributes. She is Vyaktavyakta-- unmanifest though appears to be manifest in 
the universe, with Her immanent and transcendent nature. This is the Abhasa of the 
luminous 'Prakasa'. All the three Gunas of Devi got incarnated in the 'form and nature' of 
Purusa and Prakrti’”’. 

The Mantra runs as: 

set ot oof avert faet--- OM Air Hrirh Klimn Camundayai Vicce. 

This Mantra is both Prakasa in spirit 

and VimarSa in essence. 

3—QOm is the Primal syllable, revered as Eka-Aksara -Brahma, which is mono- 
syllable. It is adored as W14/ Pranava 

t— aim is is the yfseu Srstirupa—the creative movement, within the universal 
flux. 

@l— Hrimh is yfeafeet Prtipalika—the sustaining and preserving energy, what has 
been created by Brahma. It is through Hrim that Sakti is assigned to the 'Jivatman'. The 
Jivatman gets energy to move, to do, to execute, to regenerate and to have the knowing 
faculty of knowing, what is to be known and done. It is also known as the Lajja Biya, in 
the Agamas. 


aeft — Klith is the ‘#T4eul’- Kama Ripa of the Divine Mother, being the 
essential nature for creativity, within the embodied souls. 
ary st— Camunda is the killer of hostile forces like 'Canda and Munda’, the very 
threat to manifestation and noble souls. Devi saves the virtuous existence within the 
humans and Devatias. 
4—Yai is the giver of AX/ Vara—which are the boons of the highest merit 
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embedded with spirituality to the devotees. 
fart— Vicce is having the innate nature of providing #444 'Abhayam'—which 
is self-confidence, fearlessness and strength to the devotees. 


Sti Bhavani Rajarajesvart is the Devi, who abides in the 'Nine group of 
letters', which are said to be the Sabda-Sarira of the Mother Divinity--- the Tripurasundari 
and. is being adored with these Varnas---31 494 Zl, as being the basic segment of 
theSapta Matrka. These Matrkas or the manifested Mantrik phonemes or Varnas are 
within this range. It is said to be Sapta--Vargatmtka. During Sadhana, mind gets 
dissolved in this group. Hence, the significans of the Navarna Mantra. 


The most popular Mantra, which stands the testimony of the rudiments of 
Sadhana is the invocation of: 


Sri Indraksi Mantra :3% @f sf S=x1ait st F caret, Om = ith Srirh Indraksi Srirh 
Per Svaha. 

Sri Indraksi_ is the vision of Indra, which is all auspiciousness and has the 
potential of curing the physical and mental ailments, including the graceful rise from 
dawn to the higher dawn. It is the Agamic Biya Mantra of the Indraksi Devi, who has two 
arms, and adorned with the yellow robes. It is the short version of all the Agamic 
Sahsranamas. 

All these MantrikVarnas are related to the 'Srsti', which stands as 'Hymn to 
Dharma- artha- kama-moksa’'. 

About Vak 

ah q gelt---Vak Vai Brahman', which means Vak is verily, Brahman. Vak 
itself is the Absolute Truth— R.gveda (1: 3-21) 
ara Ter fasta dae alee --Y avad Brahman Tisthati Tavad Vak'. 

All that, what is Brahman is verily, manifested in the Vak 

—R.gveda(10:114-8) 


eat are URHaeIf4-—Catvari Vak Parimita Padani. 

The Four Pada or essential constituents are of the Vak. The highest aspect of 
Vak is inherent in the Vedic Para—the transcendent, as commented upon by the 
celebrated grammarian Nagesabhatta of the 18, century. 

Wah Pal fedi----'Para Vak Sarvodita’. “The transcendental Vak is illumined 
every where”, 


Says the Krama System of Kashmir 
ZA 


ara atst : “Vagbhava Bija’”—- the Eternal seed is sprung from the Vak. 
Hence, adored as the Vagbhava Bija. 
— Maharatha Mafyari 


In the ancient past Vac the daughter of the celebrated —aTeTreyyqutt-sate: n-n--- 
Vagambhrnt-rsih, who visualized the eight Mantras, which form the basis of the Vak of 
the Vedic tradition, are revelation in content. Of course, Vagambhrni was the R.sika—a 
woman R.si, who through her intuitive faculty, saw the vision of the Truth, in the form of 
VAK. She visualized the 'Devi -- Siikta' in the eight Mantras. These eight Mantras form 
a section of the 125th Sikta of the 10th Mandala, in the R.gveda. It is in the Jagati and 
the Tristup Chanda/meter. These Mantras are highly Yogic in spirit, spiritual in content 
and philosophic in approach. Since Vak is always associated with Manas/ mind and 
Prana/ vital breath, so the Vak stands for understanding the cosmic mind, universal 
breath, true consciousness and eternity in omniscient Divinity. What a wonderful 
meaning of the Vak has been given in the Vedas! 


It seems that this Devi Stkta must have been prevalent in spiritual practice at the 
time of Lallesvari, who gave it the Kashmiri form of the Saivistic Yoga form. Vak is 
Divinity in manifestation, for understanding the cosmic creation with force in the 'Word". 
She says in her own Vak: “ OM is the Primal word. This carries the essence of the cosmic 
truth, which celebrates the Para- dhvani, as the source of all creation. It is mono-syllable, 
which is complete in essence and becomes the Guru Mantra for me, given by the Guru, 
as said by the mystic Trika woman saint of the 14th century. 

w------ Lalla Vakyani 

It is the Vak, which has its being in the realm of /Svara', says Abhinavgupta. Vak 
is like a Yogic lotus. Vak is AUM. It conveys the profound significance of the Supreme 
syllable, which is the’ Mother' of all articulate sounds, and symbolic of the existence, and 
even beyond the three dimensions of the existent world. Vak is blooming and Cakras 
embrace all the Gunas of Prakrti, when invoked through AUM. This is the wonder of the 
Varnamala, having its root in the Primordial sound AUM. It has intuitively evolved into 
the Ka-Adi, Ha-Adi and Sa-Adi Vidya Mantras. Kadi Vidya was taught by 
'Manmatha',which includes a galaxy of Gurus from 'Sadasiva to Adi Sankara’. Hadi by 
Lopamudra and Sadi by the Kroddhabhatarkara Durvasa. There seems an integration 
of all these three approaches to the Mantrik tradition. All the Agamas and Saiva scriptures 
in Kashmir had been written in the Sarada script, as an adoration to the Divine Mother 
Sarada, which have been later transcribed into the Devanagari script in the early 20th 


century, in Kashmir. 
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Chapter 3 
Mantra—Sadhana 
FSO Alqest Gat 

Mantranam Matrka devi 

Mantra , is a Vedic hymn in adoration of or address to any Devata or Devi. 
Mantra is a sacred text, It is of three kinds---i R.c, ifmeterical and intended to be loudly 
recited.ii Yajus in prose and articullatyed ina low tone, i11 SG@man, which is metrical, but 
is for chanting as well. Mantras are revered in the Vedas and Agamas, with great 
dedication. 'Mantra—Aradhana' is to propitiate the Deity for incantations. Mantra- Bijaa 
seed-spell and the Mantra -Prayoga is its application. Mantra Kala, ios the time duration 
for recitation. Mantramayt - Devi is the Agamic Bhavant. 


Mantraksara in the very Sabda-Sarira of the Sri Vidya and the Devi's Bhavani's 
Biya Mantra. Mantra and Aksara, when joined together, according to the rules of Sandhi, 
then the two words become One. which is Mantraksara in Sanskrit language. It is also 
Samasta Sabda or compound word, within the meaning of syllable—phonemes of the 
Mantra. According to the Sanskrit lexicon, Aksara means immutable. It signifies the 
"Visesana'/ signifying quality or the epithets of the Absolute, in the Trika way of 
understanding, Brahman—EternalTruth. 

AMAMTATHU: LITACYHTT: | 
AAMT CAT ATSTA TSA T TA I 
---- FUT HATAATA:, TS 61 

The Kamakala vilasa says: The Mantraksara means that word, composed with 
syllables for acting as a Kavacam or a safety valve for the well being of balanced Manas 
or mind. As mind has so many connotations, so the mind here, should be taken as 'Cit', 
related to the human being, in the Agamic tradition of Kashmir. The Mantra is the 
combination of the Bijaksara-seed syllables, with its Gayatri , when invoked for the 
recitation or Yajiia of the 'Sahsranamavali Storam', through Namah articulation. In case 
of Arcana or recitation, Svaha is spoken or uttered, in case of Homa /Yajfia, while 
offering the 'Ahutis'. 


Mantra is a Divine command. It is testimony of the presence of Devi and a Divine 
promise as well, revealed by Siva Himself, pertaining to Bhavani. The scripture is the 
combination of sound-syllables embedded within the spiritual sequence. The unification 
of Mantra and Aksara is just like Siva and Sakti, for being in tune with the Divine word, 


pee 


taken as the Halak or the unification within Bijaksara. It acts as the preservative in the 
spiritual articulation, which is the adoration of the Tripura Sundari, who is Sri Vidya 
read with Dasa Mahavidya, the Gayatri and the Sri Candi-Navadurga, including the 
Agamic Devis, such as Sri-Rajni, Sri-sarika, Sri —Bhadrakali and other Ista-Devis 
emerging from the Bhavani. 


The Saundarya Lahari says: "The methodology is for placing before the Mantra 
ofthe Triad syllables represented by the conventional names as Smara, Yoni,Laksmi. 


It can be interpreted as— 'Smara' meaning 'Klim Biya’, Yoni as 'Hrirh Byja' and 
Laksmi as the 'Srirh Baja’. 

Regarding the @if¢ atst / Hadi Bija, it does bestow liberation,while Ife 4S or 
Kadi Vidya Biya is for bestowing the enjoyment. These are of course, the two 
manifestations of the Bijaksarat geffa:, 'Airh Klim Sauh'. 


The Devi Atharva Sirsa describes Mantra as—4armtt Go edi, gee -arrefaatt 
“Mantranam Matrka Dev?’ and Sabdanarh Jana Ripint’, which says that Mantra is the 
sound body of the Sapta Matrkas, which confers 'Jfiana' to the aspirants, through the 
Sabda—the Eternal word. The Lalitatrisati, is a grand and lucid explanation of the Ka- 
Adi Mantra explained in Three hundred names /attributes of Sri Lalita. It describes a 
close link between Siva and Sakti through the intersection of the Cakras, which are highly 
mystical in sound and understood through deep meditation on the Mantrik body of Sri 
Lalita. Each Mantrik syllable is of full vibrant force, to explore the deep meaning of the 
Ka-Adi Vidya. Bhagavana Hayagriva is the R.si, Sri Lalita Tripura Sundari is the Devata, 
the Chanda is Anustubh, with Airh Bijarh, Sauh Sakti Kirn Kilakarh It is with seed, its 
energy lies inthe Mantrik nailing. 


In the 999th Namavali of the Lalita Sahsranama, sri Lalita is revered as the 
frasih-wEeftuit —'-siva sakti Eka Ripini'. She is sabdanarn--Janani—the mother source 
of the Eternal Words of the Vedas and Agamas. 

It means that Siva and Sakti are in a way two, but is one and only One, in 
existence. Though in appearance and for manifestation, Lalita assumes the Divine 
Female form and Siva the Absolute 'Male' form. 


“Caturbhih Siva Cakrai Sa Ca, Sakti Cakraiga Ca Pancabhih 
Nava Cakrai Sa Ca Sarhsidhe, Sri Cakrarh Sivayor Vapuh” 


Siva and Sakti are eternally in unison. Siva is capable of doing whatsoever he 
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wants to do, as being the 'Svatantra'or independent and 'Svachanda'of free-will.' It is 
because of Siva's Unmesa, or opening of the eye that Sanskrit 31 becomes Anuttara, 31 
takes the form of Ananda, ¥ is Icha Sakti, e is ISana and 3 is Unmesa & is Uurmi Sakti. 
These are adored as_ the Sakti variants, which are integrated to give pulsation to the 
cosmic order. Siva's liking to do and to act is based on its self-will to manifest. Thus the 
creation is seen as the universe looks like UnmesSa, within the realm of Prakasa. This is 
the WIA Fe:Prathama Spandana— first universal flash. Sakti is the 'Ichasakti' in 
creating this universe of our perception and beyond that can be seen through the 
intuitive faculty of higher realization, merged in the Siva and Sakti conscience. Siva wills 
to unfold the desire to draw out, what has already been absorbed by him through 'Kalt' 
aspect of 'Sarvani' and 'Rudrany’. 

Then the Sphuranam takes place, which is cosmic vibration. The Bhavani 
Sahsranama helps a devotee to know this Rahasyam through the spoken word of Siva, 
who is addressed as Bhagavana and Mahadeva,by NandikeSvara.he is the first 
receipient of the the "Bhavani Sahsra Nama’. 


wane nena anne == (Prologue to the Bhavani Sahsra Nama) 

'There is an enormous rserviour of energy in Sakti, as Mantra stands for’, so say 
the Puranas. Puranas speak of Sakti as the 'Visvariipini, Vagisvari and Vangmay7” 
Mahesvara is being adored as the 'Devadi-Deva', in the Bhavani Sahsranama. Both are 
integrated within Mantra, which are based on the frequencies of time duration. What a 
wonderful description of Siva is on the Mount Kailasa, where we see the feet of the Devi 
on the couch of lion's back, which is the'flat equality of death’. 

The: Ratri Sikta explores : 


ca Cael ca CaM ca fe AISA : CATCH | 
Ben cama freer fren ararfctenr Feta U1 


Bhavani is the Mother of the universe. Thus, what is existent in the universe, is 
the 'Ichasakti' of Her will through 'Para-Vak', which is Primal sound'. She is the saviour 
of Brahma—the creator, as the creator of the manifestation uttered the Sabda of Svaha 
Svadha, Vasatkarh within Svaratmika, Sudha within the word Eterrnal Aksara of Three 
Matras, when being snatched by the two Asuras---Madhu and Kaitabha. It is revered as 
the 'Ratri Sikta' 

The Ratrt Sikta is the essential nature of Mahakali, as visualized by Brahma. 
Verily, Mahalaksmi is the synthesis of all powers and characteristics of the Devatas 
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including Bahma, Visnu and Mahesgvara. This is the integrating Sakti, responsible for the 
activities of Mahisasura-Mardint. In the episode of Maha-Sarasvati, expressing through 
wit, satire and humour, She plays the important role to kill the Raksasas. Maha Sarasvati 
is the Divine planning, and performance, teaching as how to invoke the Divine Mother 
during Nava Ratras. All this is mysteriously conveyed in the Navarna Mantra. 


Al OT Agel Sil West Sala | 
Tal ata GAAS YAH II 
— ata / arHenfacwe: F. 30 
Sri Cakra for Mantra Sadhana 
The Sri Cakra. is the bestower of all auspiciousness. having no discrimination 
between the rich and poor, high and low. The worship of the Sri Yantra generates energy, 
positivity, peace, progress and higher emanicipation. Wonderful is the “Siddha Pitha” of 
sri Cakresvari—Mahalaksmi, who is Mula Prakrti, Siddhi Dhatr1, adored with the 
Sahasranamas of Kashmir Sakti tradition, so is the 'Jala Kunda' of the Ksira Bhavani, 
being the Yantrik body in gushing water. 


Fatreatur a peatacoarey feet SPT | 
FARTS TT FARTS TA A: 
—edhay Veils 78-80 


” Cittirtipena Krtsnam Etad Vyapya Sthita Jagat 
Namastasyai- Namastasyai- Namastasyai Namo Namah”. 


The same Citti is explained as Vimarsa, Sphurti, Ullasa, Svatantrya, Atman, 
Spanda, Saksi-Samvit, Sakti Tattva in the Trika philosophy of Saivism. 


The Tantras and Agamic Mantras are present in the socio-religious thought of 
Kashmir. Siva and Sakti doctrine of thought is associated with the popular religion of the 
Sanatana Dharma, focussing within the Vedic norms with regard to the Sanskaras, as 
enshrined in the Vedas. These invocations are very much current in the Tantrik tradition 
of Kashmir, to reach to the highest. 


It appears that there is an indication about the Triple Upayas, as mentioned in the 
Siva Siitras. These are independent as well as interdependent means to have the 
realization of the Supreme Spirit. A conflict is seen in life also, dealing with the Asuri 
forces. This was true with the Devatas,when the evil forces are always humiliating them 
and aggressively bent upon destroying their existence and they are helpless before the 
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Raksasas. The Devatas are caught up in the whirlpool of trauma, insecurity and loss of 
their cosmic designation/ position assigned to them for maintaining the world rhythm 
around the —'Niyamana' or cosmological order of the Deva Loka. Thus they are lost and 
fleeing away before the Danavas, along with the like forces with ferocious nature, 
which are tyrantin outlook and evilin approach to destroy the life-urge at large of the 
Devas. Hence, a universal problem of conflict is seen. The Mother Divinity intends a 
spiritual remedy to overcome the calamity of disaster and conflict. The Bhavani 
Sahsranama is an answer. Bhattaa Kallata, Vassugupta, Ksemaja,Utpalacarya and 
other Trika Scholar devotress along with the Pauranik authors of merit and 
realization with their intuitive faculty put the highest truth in the form of discourses. The 
same truth was revealed in the simpler form by the Sahsra-Namavali, through 





description and narration, using the genere of allegories etc. Mditaing on the Mantra 
makes devotee feel the pulsation, which is spiritual in content and introspecting to the 
Devi Bhavant,within the inner recesses of the €¢4--hrdayamh or the inner secrets. 


The Vedas declares that Sakti is the Primal Energy. When we study the Ratri 
Sitkta in the R.gveda, we learn that 'Ratri Devt’, literally 'Divinity in night' is but the 
manifestation of the Divine Sakti. Ratri is the Cit sakti. She creates ‘Brahmi —Vidya’, 
which is Usa, being the very source of illumination. It envelops all the fourteen Lokas, 
along with Brahma, instantly with dread from Madhu and Kaitabha Asuras, when Visnu 
is in the Yoga Nidra and Mahesvara is in deep Samadhi. The Devi Bhagvatarh Says: 


aot rad Frc —aharer-cerett | 
TUR Cot Fa SaaS SAT, 
— NH 36 


The Devi Sikta of the R.gveda, is verily, what Trika Saivism says about the 
synthesis of Tattva. The R.sika is Vagambrni of this exalted SUktarh. 
It says: 


Myself being Devt, I do associate with those entities, who are called as 'Vasus', 
who are young and highly acclaimed preceptors. I am the support of all Prakrti / 
manifestation, what is known as nature. I abide in the Adityas, who are with superb 
intellect and with the quintessential of learning. I bend the bow of Rudra, destroying the 
Raksasa. I create the 'Father Sky' at the summit. I create life in the oceans. I pervade the 
whole universe and I am in the Bhuvah Loka, known as the upper realms or heaven 
with my own manifested glory. 


2] 


It has been elaborated in the Tantrik Devi Stktarh, as described in the Durga Sapta Sati as 
well. 


a eat AaYTy ASI Area | 
FARE TARTS FATE AAT AB: HI 


The Devi isin the Motherhood ofall the animate beings. Repeated prostration be 
to the Divine Mother, who is abiding in the form of biological Mother. 
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Chapter 4 
Kalasa Sthapna 


so HAM HS Faw: HIS Ge: GALA: | 
Het aes fea TST HAT ATG: ST: II 


Literally, Kalasa is a pot, container, resreviour and repository. Kalasa_ has got 
the immence merit in the Agamic invocations. It is an invitation to all the Devatas, which 
are promptly invoked during the Anusthana---invocations Sahjsranama Parayans-- 
recitations, including the Homas. It is said in the 'Purans' that Visnu abides in the face of 
the Kalasa and Rudrah abides in the throat.Brahma at the base of the invoked Kalasa. 
Within it , lies the abode ofall the Matrkas from SH to &1/ A to ksa/Ksha. 


Invoking Bhavani, through the prescribed Kalasa- Sthapna is the invitation to 
the Devi, which is spiritual in content, Yogic in procedure and aesthetic inapproach. It 
provides a grand canvas of Yantrik drawings to eperience in the light of devotion, for 
creating the explanations of the sacred procedure, through the Mandalas. The Agamic 
geometry is to be understood properly. The Prthvi Siktarh, Sri Siktarh, also adore the 
Motherhood aspect of the Divine consciousness. Sti Siiktarh is adoration to the Divine 
Mother in the form of Sti, which is all auspiciousness, prosperity and progress. Prthvi 
Siiktarh is dedicated to the Mother Earth. In the Kashmir Sakti Vada, the Prthvi is 
adored with the Mantra, before invoking the Devata, as: 


Of geet srenz-QTacaD BAAS See STA: STG STA: ST aT: | 
aa sf sree Apyss We: Yaa wea: pat Qaar sirrargnerar faferater: 


“pri prthvyai adhara-saktye samalabhanarh gandho namah argho namah 
pusparh namah' 


‘asya Sri asana-Sodhana mantrasya meru prstha rsih sutalarn chandah kirmo 
devata asana sodhane viniyogah' 


'Pritn' is the Bya, inherently Aksara of Prthvi Tattva. Prthv1is the Adhara—basis 
of holding every thing. Itis ofthe great support to the manifested world. Be prostrations 
to the Prthvi, through offerting of the rice as aragha, tilkar and flowewrs. 'Meru 
prstha'’ is the R.sih, the Chanda/meter is the Sutalarh, Devata is Kurma. This 
invocatrion is for purifying the Seating place. Therefore, adored as Dharitri, on 
which manifestation takes place and gets nurtured, finally absorbs everything as in 
Bija---the Seed. 
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It is clear that Sakti is very much current in the Vedic ethos of the Sanatana 
Dharma, blended with the Agamas. In Kashmir, Upanayana Sanskara is a must for the 
male child, who are Saivites, as well.Hence, the invocation of the Brahmi Sakti is 
invoked as the Veda Mata Gayatri in the Kalasa, who is the Mother of Pranava, as being 
the primal sound OM. The same OM is uttered as the € 'Airh' Bijaksara, in the Agamas. 
'Airh' as the Seed of the Sakti, has been explained in the first Sloka of the Paficastavi, 
recited by the Sakti Upasakas, to invoke the Paficastavi Devi in the Kalaga, who is 
Tripura Sundari, with the attributes of Bhavani. 


Dipaka is invoked with the Mantra— 
SAT SAPS A: TAH TAMA, TA: WAaACATS ARTA AAT AH: | | 


The Sun is the Devata of our perception and seeing to the Sun is to see Divinity 
within our eyes. The Solar energy is in itself the important aura of the Sri Cakra.The 
Agamic injunctions, related to the Sakti have invariably transformed the religious 
environment of the followers of the Sanatana Dharma, who put more emphasis on the 
'Bahiryaga'. It is the recitation of the Sakti related Sahsranamas and the Yajfias in the 
name of 'Bhavant' for getting the 'Dharma-Artha-Kama-Moksa'as the merits and fruits 
of their Sadhana, propitiated as desired for. The Anusthans—invocation are conducted 
according to the Agamic Paddhatis, or ritualistic injunctions. This is to invoke the 
Bhavani, in the Kalasa. There is a set procedure to draw the Yantra, with lime powder or 
with rice flour, which is known as the Devi-Kalasa. A thorough knowledge of the sacred 
geometry is essential, for drawing the perfect angles. The pot is of the baked with the 
yellow soil, taken from the upper hilly regions. It is filled with water taken from the 
Vitasta or from any spring dedicated to Devi. Walnuts in the multiples of five are being 
offered to the Kalasa-Devata, in the water filled pot,including milk, coconut, honey, 
Kusa. The Tila, Sarsapa,Sarvausadhi and Sarkara. It is to be wrapped with red cloth. A 
detailed invocation with the Biya Manra is recited,with the Sankalpa Mantra. 


The Nine Ahutis are offered, to the Devi. It is to be followed by the Japarh, with 
Mantra-Sadhana. The Jala-Tatva in the Kalasa, is invested with the Vedic Mantras. It is 
invoked through the Vedic Devi Stktarh. The flowers are offered after the recitation of 
each Mantra. 


gar arefar yedt gars: ude S41 
ga fasafia sere gat zem feo | 
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dhruva dyaurdhruva prthvi dhruvasah parvata ime | 
dhruvarh visvamidarh jagat dhruvo raja visamasi| | 
How Mantrik sakti evolves in the Kalasa ? 

Mantra with Phonemic power is-------- 

amit 3 fe sity: Urea: F SRR Ya: |fe za: FSR | 

SHY: STS oT: St a: crofefteat aA: it Sa: ALAA aA: it Ae: steer aH:, 

ait stat pfertoasitan oH: 3th AeA SIAATHIGSSTLA TA: II 

“a nabhau, u hrdi, m sirasi , orh bht: padayoh, orh bhuvah hrdi om svah Sirasi. 

om bhi angustabhyam namah, orm bhuvah tarjantbhyat namah, om svah 
madhyamabhyarm namah, orn mahah anamikabhyarm namah, om janah kanisthikabhyam 
namah, orm tapah satyarh karatala kara-prsthabhyarh namah” 

ait Urea: Ya: Sieat:, Fa: Bal, Ae: amit, star: ef, aa: vas, Bes Iz | 

om om bhi padayoh, bhuvah janvoh, svah guhye, mahah nabhau, janah hrdi, 
tapah kanthe, satyam Sirasi.” 

ait Y: Equrs aA: ait Ya: (8S Faral, ait za: Sas ave, sii Fe: Sawa g, sit sear: 
aaa alee, sit qT: Acay BIT We | 

orn bhi hrdayaya namah, orh bhuvah Sirasse svaha, orn svah sikhayai vasat orh 
mahah kavacaya hum, orh janah netrabhyarh vausat, orm tapah astraya phat 

asad: sigéerui aa:, avd asiehut am:, weit daz ntuara am:, eafe 
sterftrasttat ot: ferent at at: BCS AA: TANGA BIAAHSLYSSTEA A: | 
,tatsavituh varenyarm bhargo devasya dhimahi dhiyo yonah pracodayat. 

Tat savituh angustabhyam namah varenyam tarjantbhyam namah, bhargo 
devasya madhyamabhyam namah, dhtmahi anamikabhyam namah, dhiyo yonah 
kanisthikabhyam namah, pracodayat karatala kara-prsthabhyam namah. 

aq Wea: afagqsical: ua seat, weit anil, daza gaa, efafe avs, ferat arfresra, 
OT: TFS, A: Aake WalaqUre STS We II 

tat padayoh, savitur-janvoh, varenyarh katyam, bhargo nabhau, devasya hrdaye, 
dhtmahi kanthe, dhiyo nasikayam, yah caksuse, nah lalate, pracodayat sirasi. 

ad-zfaq: gaara om: at0a (1S Fae, veT Gaza fia ave, eine saa ¢,fern at 
a: ATA aloe, Watgarel STS He II 
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aif 31a: Scere: Sanferetoea: IA BRA, sry Gere, Tenpfa: tact f9reF 11 


tat savituh hrdayaya namah, varenyarh Sirase svaha, bhargo devasya sikhayai 
vasat, dhimahi kavacaya hum, dhiyo yonah netrabhyarh vausat, pracodayat astraya phat. 


orh apah stanayoh, = jyotirnetrayoh,raso mukhe,amrtarh lala te bhrahmabht 
rbhuvah svarorh Sirasi. 

(The Gayatri Nyasa is being invoked, with the feeling of the different limbs of 
the Devi Bhavani's Sakti.These are the sound patterns of the Mantra, based on ythe 
Varna or phonemes. 


Ha aet---Invoking Kalasa through Mantrika adoration. 





a2 


Seen ATA Bar favacar: ATH: | 
cata fasta ae sta aa: APTI: II 


Aditya--- the Sun with all solar galaxies, eight Vasus, Rudra inclufing the 
ViSadevas, including the Primordial Being, abide in Thee--- the Divinity, which bestows 
upon the devotee with all his/her life—urge. 


Sakti-Kalasa_ is to be understood as the main source of all that exists, which is 
responsible for creation in the universal flux, with limitless Saur-Mandalas / solar 
galaxies. This Sakti is phenomenal existence in essence. It is very subtle, associated with 
Sphurti/ throbbing. Itis energy for manifestation. It is 'Samarasa', which is unanimity 
and ‘Sarasa’ being liquidity in creating the Jagat. This Sakti is revered as 'Sarva- 
aisvaryamayi' or Absolute supremacy and sovereignty, as the Bhavani is through 
manifestation. She is revered as the Bhagavafi, who is Mother-Divinity with 
effulgence. She is Nitya or Eternal and is Brahma-Lild-Mayr, being the Divine play of 
the three qualities of 'Sattva-Rajas-Tamas'. Thus, Sakti is ever absorbed with the 
'Saktiman ’ who is Siva of the Para Pravesika. 


Siva is Bhava, who maintains the harmony of this universal flux through the 
Sovereign authority of its consort—Bhavant. Itis an expansion of awareness. This is 
verily, Durga as Parvati, who is the Dvadasa Kalt, Nitya, Mahamaya, Mahamedha, 
Mahasmrti etc., which in reality is the very self of the 'Parma Tattva'—Siva of the Trika 
or Brahman of the Upanisads. Acarya Abhinavagupta says: 


“Sphota is the innate nature of Sakti”. 


The Divine Mother in the KalaSa is in process of Pafcikftya or Five fold 
activities, acts through Srsfi/creation, Sthiti /sustenance, Samhara /destruction, 
Pidhanal concealment, Anugraha / grace that helps Siva to make the universe move in 
the 'Krama', being in the cyclic order, but is in ascending dimension within serial 
order. This is all to be known through a mystical experience. 


Devi is in the innate nature of Biyja-Svartpa or Eternal- seed, for expansion and 
evolution. She is adored and revered every where. She is verily, independent, without 
any need of support. She is all knowing, and excels in every objectivity. She is all 
auspiciousness. 


The Trika Acaryas are with the universal vision of the immanence and 
a3 


transcendence. This is the beauty of the Kashmir Saivism. This is how sakti emerges and 
shows appearances in various forms, according to the need and emergence of the 
situation. Hence, the need of seeing Divinity in the invoked Kalasa 


Daksinamirti, while paying his oblations to the Varnamala, says that the 
Varnamaila is the vibrating force to spell out sound, having its origin in the primal sound 
OM. It has been achieved through sound vibration or the rhythemic expression, which 
are phonemes. It is the expression of Siva, who is having the five faces, and these are 
TAMA, AAS, Sa, Aqey, s4— Sadyojata, Vamadeva, Aghora, Tatpursa and Isana. All 
these five faces are associated with the Varnamala, which represent the Pajfica 
Mahabhitas. 


‘FRIAR ST SPR a A aT 
FTA eer ATT AraC | 


------ mrenferas FezIA,39 


The Devi Atharva Sirsarn declares: 
Se TARTS Ha: Wah la Feo TT -S AS II 
TACT Here eat ROMA AAT II 


The transcendental knowledge of 'Yoga' and 'Pratyabijfia' philosophy, is 
associated with the 'Para—Triisika-Vivarna' of the sakta tradition. Thus saiva and sakta 
are the co-existing streams of the Kashmir Agama Ssaivism. The Tantraloka is the 
encyclpeadic works on the Kashmir Saiva Darsana. The manifested world is to be 
understood objectively through the writings of Utpalacarya. His contribution is to 
awaken the dormant ‘Samvit-sakti' for the spiritual evolution of the Sadhakas/ aspirants 
of the Truth. Siva and sakti are the interwined forces of understanding the immanent 
physical world, with all the Tattvas for understanding the transcendental reality. It is 
Samvit Sakti or 'Absolute Truth about Siva, which is the inner sound--conjoining both 
immanent and transcendent’. 


It has been established by the Trika philosopphy that the “Sakti Tattva” is an 
independent = Tattva, which is the Adya Sakti, as revealed in the Rahasya-Trayt. It 
reads as: The Statement runs as, A4¢@4al FeTaet— Sarvasyadya is Trigunatmika Devi 
is Mahalaksm1, with the over all cosmic vibration. It is an overhead ascension and 
moving above the Sat-cakra with a luminous sphere, spreading beyond the expanding 
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universe. Understandably, the Sovereign Supreme of aeonic time, creates a cosmic 
whirl. Thus Brahma and Sarasvati are appearing in the realm of Rajas of Mahalaksmt1. 
Visnu and Laksm1 are the manifestations through Sattva, and Kali with Rudra are the 
Tamas portions of the Divine Mother. 


netfeen seraroft arecht ares Bead 
arat ateft srdqaqent a eftesat | 


“ Mahavidya- Mahavani- Bharati- Vak- Sarasvatt, 
Arya—Brahmi- Kamadhenu- Vedagarbha Ca Dhisvar'' 


Mahavidya is the Vedic knowledge, with all its limbs. It is for 'Dharma—Artha- 
Kama-Moksa.' Mahavani, is the sound patterns, that are being articulated in the form of 
Dhvani/ phonetics, Vyakarna/science of sentence structures, Chandas/meters, 
Nirukta/etymology etc. This is known as the tat-fasid---Svara Siddhanta of the Varna- 
mala. 

She is Bharafi—the eloquent style, Vak —the primal speech, Arya—the nobilty, 
Brahmi --the Sakti for creativity, Kamadhenu--the celestial cow, where in She is adored 
as the giver of plenty. She is Vedagarbha—the secrets of the Veda. As Dhisvari, She is the 
intellect and intuition woven together. sakta Siddha Purusas visualized the Varnamala 
abiding in the Self. 


OM abides as R.g-Yajus-Sama Vedic hymns, in the face’, says the first Sloka of 
the Sricakra Stutih. According to the Trika the @T'Arh Bija' is in the anus, # 'Hith in the 
feetand #1’ Kraurh in the whole body. 


Just having a look at the Naivedya Mantra, as it is called Wao 'Prarpana' in the Trika 
Vidhih—pattern. 


It is an adoration of the Varnatmika Samvit Sakti through the invocation of the 
Varna-Maila. It is recited as: 


A HAT SSS, SE eMeVs, TA, TS, SAY, Tay aT AH: | 


“Amayai, Kamayai, Carvangyai, Tankadharinyai, Tarayai, Parvatyai, Yaksinyai, 
Bhavanyai Bhaghavatyai Namah” It is an invocation to the Pafich Tattvas. 
(The Mantras are being recited in the Kashmr- Traidic tradition). 


a) 


Mantra is an affirmation of the reality, that the yar ‘Prasara'/ expansion of the 
Prakasa with the VimarsiniI sakti of Cakresvara has been visualized through the 
springs, hillocks, trees, wells, rivers etc. of the Satisar, popularly known as Kashmir. 
Though the Matrkas are fifty in number, but these are with infinite powers, which are 
concentrated in the Bindu. The Nada with its vibrational power is heard by the ear, and is 
recited in the form of Japam, to get our intellect brightened. It evolves our spirituality, 
which gives rise to Jyoti—also known as “Mano-Jyoti or Cit Jyoti”. It gets bifurcated in 
"Kama' for 'Dharma’, and 'Dharma' for 'Moksa'. An identification of siva and sakti is like 
the Stirya and its Prakasa/ light, Candra and its Candrtka/ moon light, Agni and its 
Usnata/ warmth. So 'sabda' with appropriate Artha is the Sarira/body and Prana/ vital 
breath. It is like the moulding the Mantra in the combination of these Varnas or 
phonemes with waves of sounds, including frequencies, to become cause of this 
manifested Jagat or the universe. When Bhavani withdraws the consciousness in the 
form of Kalt at the time of Pralaya or dissolution,then that energy is reduced to stinya. 
There remains neither'Aham—lI and mine nor Idam—This is. 


The Tattvas disappear, and in the process the awareness gets merged into 
Sakti,which is essentially Sakti - the Mother Creatrix. Music of the cosmic sphere is 
maintained by the currents/vibrations in all the positive direction. Sharing of 
knowledge is the true worship of Maha Sarasvati. That is the message of the sarada — 
Sarasvati, who at the same time is Mahagayatri, for directing our intellect towards truth 
consciousness and bliss. Therefore,the invocation through the Gayatri,with its Nyasa 
That is the element of energy representing all the manifestations through seed and sound 
vibrations. It is to connect with the Primal energy. Pattern of rhythm is to be understood. 
A devotee becomes the recipient of the Divine wisdom, free of all ignorance. 


The Brahma Vaivarta- Purana says: 
“Sarva Biya Svartipa Ca Sarvapijya Nirasraya,-- 
Sarvajiia Sarvato-Bhadhara Sarva Mangala-Mangala.” 


The Mother Divinity, whichis in the innate nature of 'Sarva Bija' ---Mula Prakrti, 
is independent. She acts of its own Will—, as being the Nirasraya, needs not any 
suppport. She is revered by all-including the Tridevas with their saktis. She is 
omnescient and invoked through the Kalasa. This is the mystery behind the 'Kalasa- 
Sthapna’. It is allinthe Divine Samavedic Music, for pleasing the Divinity as Bhavani, 
present in the Kalasa. 
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Chapter 5 


Source of the Sahasranama 


Jyeshtha-Amavasya 1s the day of incarnation of Nandikesvara. Reference to the 
birth of Nandikesvara is available in the Nilamata Purana--the primary source of 
Kashmiri sakta religio-cultural heritage. When we turn the pages of the Nilamata 
Purana, we arrive at the conclusion that Kashmir is the integration of the Saiva and sakta 
spiritual thought. Therefore, we need to consider the Dhyana Mantra of Nandikesvara to 
understand , what is the nature of Nandikesvara. Nandikesvara isthe material existence 
like any other human being, with Manas -- Prana or mindand the vital breath; but his soul 
is highly evolved through his Sadhana / concentration for being perfect, through Bhakti/ 
devotion. He did great penances through his single pointed devotion to Mahadeva. Siva 
being with the Asutosa nature, grants some extra-physical boons to the devotees. In the 
case of Nandikesvara, Siva granted him the status of being the Nandi of his celestial 
realm, with the consultation of Parvati--- the Divine Mother. Nandi should not be taken 
as a bull, in the literal sense of the word, but as being perfect one in Yoga- 
Anusandhana/Anusasana—invocation and deliberations. Nandikesvara is a great Yogt. 
It is because of Nandikesvara that we can get the grace the Divine Mother, as he is said to 
be the 'First recipient’ of the Bhavani Sahsranama, very prominent in the Kashmiri 
Agamic religious thought and Sakta Sadhana. 


About the word Bhavani 


The source of the Bhavani Sahsranama is in the 'Rudryamala Tantra'—a very 
special gift to the followers of the Sanatana Dharma, from the Agamic view point of 
spirituality, having the tendency towards the Motherhood of Divinity, which is 
propitiatedas the Divine Mother Bhavani. 


The word 'Bhavant' is feminine gender in the Sanskrit language. It is feminine, 
as the last letter of the word Bhavani ends with = -- ee or 1 ar Matra, which is '/karanta' 
in the Sanskrit Vyakarana/grammer. The source of the word Bhavan? is 'Bhava' state of 
existence, arising from and originating in the 'adi karana', while evolving into Bhih—a 
realm, that is inexistence, apparently in manifestation, known as the 'Jagat' in the Trika 
philosophy. The word Bhava means excellence in origination. 


Hence, the whole phenomenon of existence is 'Bhava—Lord Siva'. His Sakti is 
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revered as Bhavani—which is one of the important attributes of Sri Raja-Rajesvari. She 
is popularly adored as the 'Rajfit Ksira Bhavani’ of Tullamulla. The Devi's abode is a 
sacred Jala Kunda', being the heptagonal mystic spring, with the properties of changing 
the colour of the spring water, occasionally. Its colour changes into the dark black, red 
etc,, but generally the water is of the rosy, milky, creamy or bluish colour,which is 
auspiciousness, according to the tradition. This is as an indicator for the good or 
otherwise. The devotes believe in the change of colours of this sacred spring. 


The glory of the Rajiit Devi has been sung in the Bhavani Sahsranama, by Siva 
Himself, who is revered as Mahadeva. He is verily, the BhuteSvara—the lord of all that 
exists within the fourteen realms, as said in the Sastras. The Rudryamala Tantra says: 


“Mahadevi,who is Bhavani, is having asword, conch, dagger in her hands and 
keeping arrows on Her powerful bow. She is holding a pike in the index finger, as well. 
Thus, the Deviis revered through meditation, concentration and contemplation”. 


It was revealed to Nandikesvara by Mahadeva at the beginning of the creation, 
who happened to be Siva's chief attendant. It is he, who evolved from a human to the 
Divine Being. This is known as the Pratyabijna state of the Trika awareness. 


Nandikesvara is Siva-Incarnation. 


Sadasiva is the State of Existence, where the first spandana takes place, in the 
universal consciousness. 


Nandikesvara is a symbol of Satyari/ reality of siva-consciousness. As the 
legend goes, the birth of Nandakesvara is about the transformation of soul's destiny to 
the higher realms of Eternity. As a symbol, it suggests the glory of Siva, who is mounted 
on the 'Nandi' and is in the mood ofa dialogue with Parvatt. 


The abode of siva is Mount Kailasa. Numberless attendants known as Gana/ 
battalions have been assigned to look after the universe under the direct control of 
Nandikesvara. He is the Guardian commander of the forces having different frightful 
looks and forceful appearances, restless to obey the orders/signals of the Master, but 
very nice looking in appearance for the siva-Bhaktas. The atmosphere is very serene with 
their law-abiding nature of the 'Ganas', blessed with the tenderness of the Divne 
Mother. Enough to eat, the Himalayan snow to enjoy, nothing worth the name of scarcity, 
peaks filled with the aura of Siva's grace for meditating R.sis and Munis, Yaksas and 
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Gandharvas. The Kinnaras singing everywhere the glory of ‘Siva 
consciousness'—which is 'siva Kevaloham' and 'siva Sakti Eka-Rtpinyai Namah! 


It affirms the 'sambhavi Avastha' of the Trika philosophy—'l abide in siva' and 
Siva and Sakti are One in form'. It is the Mila Mantra of the Divine Vak. A conscious 
power draws the plan of life-urge, there. One is happy with the recitation of Rudra 
Mantra, the other is making the analysis of the Siva Kavacam, next to them is putting the 
oblations with 'Bahuripa- garbha' in the 'Agni-Kunda' and some are repeating the 'Maha 
Mrtyufiyaya Mantra’. But the realised souls are meditating upon 'Five syllabled --Om 
Namah-sivaya Mantra’. Parvati is enjoying the Maya/ play of Her own creation, which is 
noticed by none except Siva himself. Siva is revered as 'Pinakin, Sankara, Mahesvara, 
Sambhu, Asutosa' and with one Thousand Names, known as Siva Sahsra -Nama. 


These are all Divine attributes and expressions, denominations and appellations 
or descriptive epithets, given by the R.sis, who could visualize Siva, because they are 
meditating upon Him, otherwise Siva is transcendental in nature. Siva is 
Prakasa—Light. Why so? 


‘Siva in Niskala', so says the Veda. Siva is Absolute in the Ptrna Prakrti / whole 
Nature. sivais Eternal Light. being the Truth-Consciousness-Bliss. He is Sakala, with 
the glory of being, carrying the phenomenal existence of higher human understanding, 
for higher realms. He is Pasu-Pati / the Lord of creation. That is what the Agamas explain 
to make the siva-consciousness touch the human understanding. Siva is for the 
realisation of the Self, within the human birth. The great source of knowledge to 
understand the benign nature of Siva is the Rudrayamala Tantra. Bhavani—Sahsranama is 
one of the chapters of this great Agamic treatise. It is the treasure of hope, heart's love and 
the spiritual awareness in understanding what siva — sakti and Anu—the embodied soul 
is, as seen through perception. It is the manifestation. Siva is 'Kevaloham / Alone I Am', 
when the consort of Siva, who is Sivani / Bhavant, finds Her-self as the 'Prati-riipa'/ 
Thatness of Siva. Verily, that is the state of 'Soham/ I am That' for Sakti. But what about for 
human beings? Is this the illusion for a mystic understanding within time and space? To 
this question, sri Nanadikesvara is the answer. 


Who is Nandikesvara? 


The very popular legend runs as: 'Indra-Kita is a village in the Sumbal area of 
Kashmir. A very pious couple was meditating upon the ice borne- sivalinga at 
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Amarnatha, for having the Darsana of the siva with form. The family belonged to the 
lineage of Svamin Gautama. After great penances, they bore a male baby. Their spiritual 
Guru, who came to bless the child visualized through his intuitive faculty that the new 
born baby is graced with the Divine attributes, but is destined to live only for few years of 
his child hood. The Guru _ did not reveal that heart piercing forecast to the couple. Time 
passed on, the baby grew up as a very promising child and would go on the banks of the 
river Vitasta to offer water oblations on the siva —linga and would be absorbed in the 
deep meditation. One day prior to the fateful happening, when this child would have been 
taken by Mahakala in his dark lap, the Guru invited this small child in his hermitage and 
instructed him accordingly. 


“O my Yogi child, You meditate upon the 'Maha-Mrtyufijaya- Mantra. You need 
to reach Mansarovara (Manasbal lake) at early dawn and step into the celestial queue of 
the Devatas, to follow Indra—the guardian ruler of the Devatas.” 


The Yogi child did the same, as instructed by the Guru.The child could not be 
noticed, as being very small and insignificant in the eyes of the Devatas. That day 
happened to be the Jyestha Amavasya, with the Krtika Naksatra. The little child being 
ascetic did exactly the same as instructed, by his Guru. All the Devatas were applied 
Tilaka-Gandham on the forehead by Lord Brahma, blessing them with the Vedic 
Mantra—VJivet Sardah satam'! (May you live the time duration of One hundred celestial 
years!). In the queue was the little Yogi child as well, who too was _ blessed with the 
same life giving Mantra by anointing the 'Tilakam - Gandham' on his forehead by 
Brahma—the creator. Brahma did not do it consciously, but he simply performed his 
Divine assignment. That very moment, the Brahma recognised his Mantrik blunder. 
Devatas got startled, panic grew up every where in the universe, O what would happen 
with the Divine principle of creation, as the Lord of Creation himself fell into error. Visnu 
was with Laksmi, and siva with Parvati were witnessing that complex situation. A divine 
confusion was seen on the immortal faces caused by the mere slip of tongue of Brahma. 
All realised the efficacy of Mantra, because Mantra is the Sabda- Brahman, transcending 
time and place. Mantra is the Sabda- withits innate power or Sakti. Then, a congregation 
of Divine Forces to be presided over by Siva with Asutosa attribute was announced, by 
Sriman Narayana. What happened then? 


It was not a miracle, or a cosmic change but only a reflection of the grace of 
Parvati, as She is the Mother Creatrix par—excellence. She is the only source of power to 
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transform death into immortality and to justify 'Tamsor-Ma -Jyotirgamaya'—the prayer 
for the Eternal bliss and immortality. 


After great deliberations, it was concluded that the child then transformed into 
Immortality be adopted by the Divine Mother Parvati, as Her dear child-son and 
assigning the child to function as the Chief attendant of Parmesvara Siva, to work as the 
‘Nandi Raja'— commander of the forces of Siva. The proposal was moved by Parvati and 
given the assent by Narayana Himself. It was proclaimed by Brahma that the Immortal 
child will henceforth, be addressed as the Nandikesvara. His colour turned —'Sindura- 
red', assumed four arms and three eyes. Sarasvati sang the hymn: 








afe agit: ved: dgdes: Beira: stormy quseltet farcac, fesse | 
starts waa aay THA Ta Tt aS Ae aA | 
art cared 


Nandi Caturbhujah raktah Caturvaktrah Trilocanah 
Biyagarbharh Munda silarh Cintayet Vighna Nasanam, 
Sri Parvati Priyarn Putrarn Parmegvarasya Sevakarh 
Bhaktaraksakaram Ciava Tarh vande Nandikesvaram” 
The translation runs as: 'We pay our obeisance to Nandikesvara, who is the 
Nandi with four arms, graced with having the three eyes and handsome lovely face. He is 


the remover of obstacles. He is the dear son of sri Parvati and the obedient Sevaka/ 
attendant--worshipper of the Parmesvara. He is the Saviour of the devotees’. 


When we recite this hymn, we have the realization of the Siva-sakti,as being the 
saviours of the creation, in their Sambhavi Avastha. Like all Agamic hymns, this Dhyana 
Mantra is also seen with the Byja Mantra. It runs as:- 

APees TH:, HSER AH: TRU FA:, TeUST AA:, AMET FH:, 
3% ef at ae aia aa: 
“Nandi- rtudraya namah Kandi- rudraya namah Tarka-rajay namah Parka rajay 


—- sme 


This Biya /seed-syllable is the combination of six layers of consciousness around 
Rudra’. It is the formidable nature of Siva. Siva is all auspiciousness and beauty. 
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Here,the focus is on the Nandikesvara as the 'Bhairava' of the Pratyabijfia thought,which 
is Self-awareness. 


Explanation of the hymn: 
aPReaTa A: 
Nandi Rudraya Namah 


My obeisance be to Nandi Rudra! Nandikesvara in his first Bijaksara is adored as 
Nandi Rudra. Nandi is Ajanma/eternal, because of being Absolute. Nandi assumed the 
human form in the Adi-Kalpa. The state of Ananda, which a devotee experiences is 
known as the Nandi state of mind. It is the identification of the 'Samprajiia- Samadhi’. 
Nandikesvara is the Master of the Bijaksara of the Bhavani Sahsranama. He is the 
Master composer and an adept in the SaivaYoga. It is the strength of the mystic idea of 
unifying 'Siva-Sakti- Anu' in an Akara/ the form of the Formless. It is to realize the 
essence of energy in the matter, which is visible to the human perception. 


It is the full awareness of 'Sivah—Kevaloham'. I am, but Siva alone. Rudra is the 
power of destroying the images of ignorance for unimaginable. The very Svartipa/nature 
of Nandi Rudra is to maintain the 'Law of Dharma' through Astanga Yoga /eight-fold 
limbs of Yoga, as to avoid the narrow net of ego. The reflected images and fragmentary 
transcriptions of Avidya / ignorance in the conceptual mind are erased by the grace of 
NandikeSsvara in his second Bijaksara, adored as Kandi Rudra. 


oleeala Aa: 
Kandi Rudraya Namah 


My obeisance be to Kandi Rudra! It is the superb resource of the will to manifest 
Prakrti within the '7ri Gunas'/ triple components of Sattva-Rajas -Tamas. Sattva is to be 
freed from Pradosa / all pollution, Rajas is the state of enthusiasm related to channelise 
the powers of creation and preservation. Tamas is the delirium of ignorance. 


Kandi Rudra is the relationship between One and many. One seed gives life to 
many, all through sprouts, so the Kandi Rudra sprouts in the varied forms of Eternal 
Siva. It is the assimilation of the deep depths of Astanga Yoga. Kandi is the knot or an 
inter locket of the cosmic phenomenon. It is a Divine pulsation within the embodied soul, 
that makes him realise the true nature of 'Siva —Kevaloham'’. In reality, Kandi--the knot 
between Parvati, Rudra and Nandi is the saiva consciousness. It paves the way for being 
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the Tarka -Raja 
aes AA: 
Tarka Rajaya Namah 


My obeisance be to Tarka Raja! Nandikesvara in his third Byaksara is adored as 
Tarka Raja. He is the Divine Logician, with his depth of unique questions put forth by 
him, before Mahadeva. Tarka is the intellectual faculty in a man to know the path and the 
goal. It was Parvati-- the Divine Mother who taught Nandikesvara to learn the rudiments 
of 'statis/dominant and dynamis/vibrant' nature of life. As the Master logician, 
Nandikesvara observed Mahadeva in deep meditation. Being curious, he thought in 
himself about this mysterious experience.He with all humility expressed his mind to the 
Allexistent Mahadeva. 


What made Mahadeva to meditate upon? 


It was to receive the 'Ichasakti' from the Divine Mother to organise the cosmic 
web for creation, preservation and dissolution. Nandakesvara as the Divine Logician 
looked upon the Eternal word of 'Siva Kevaloham' with the super cosmic, cosmic and 
physical tiers of consciousness, in the desnding order. There is no void, but every thing is 
filled with Siva along with the Primeval Sakti. That leads to the 'Parka Raja State’. 


Teh use Aa: 
Parka Rajaya Namah 


My obeisance be to Parka —Raja!This is the fourth wonderful personality of 
Nandikesvara. Parka Raja is with the flame of Eternal shine and illumination, which 
becomes effulgent with Bhakti/ devotion at the altar of Samvit/ Consciousness, 
perception, knowledge and recognition. Samvit is initself the sakti of the Absolute. He 
feels the substance of undying spirit. He is fondled in his original and supernal 
immanence, of which the process of nature is the undying spirit of eternity. It is the 
Divine art, where the cosmic artist in Nandikesvara, sets the dots and dashes of shades, 
with tones and colours on the secret play ground of Parvatt. It is the cosmic stage, where 
the soul experiences its relationship with cause and effect. Then a mental journey starts 
towards Mansarovara. 


AMER AH: 
Manasarovaraya Namah! 
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My obeisance be to Manasarovara! Nandikesvara in his fifth Bijaksara is 
Manasarovara. Mansarovara is the sacred lake on the top of the Kailasa.All these five 
Bijaksaras are the fusion or concurrence of the Trika understanding the truth about the 
cosmic consciousness. These have been knit together in a 'Vagura'/cosmic net of a 
Cakra, which is Divinely designed with the Immutable Varnamala of ------- 


ae Bt at areh atta a: 


— - 5m 


— s rime 


cosmic seed. of the Kailasa, where siva and Parvati make Nandikesvara understand the 
beauty of 'Pafica Tattvas' and 'Panfica KoSas'. He learnt that Jivatman abides in 
PaficaTattva, being the physical frame of Prthvi/earth, Apah /water, Anila/air, Anala/fire 
and Akasa/ space. The Panca KoSas — the five sheaths are Anna/ physical life, Prana/ vital 
breath, Manas/ mental attitude, Vijfiana/ gnostic and Ananda/ bliss. Kailasa is also 
revered as Meru, the nucleus of this Earth planet. Being covered with snow is a reference 
to live the life of spotless integrity of Nandikesvara, where the swans are capable of 
"Nira-ksira— viveka'---being a process of separating of milk from the water. That is what 
pure mind can do for Self recognition. Nandikesvara is the very Manas- Sakti of 
Manasarovara, where a Sadhaka has to realize the glory of'siva Kevaloham'. 


It is an integrated view of Mono syllable OM, Fifteen Matras, Four half Matras, 
Two Anusvars and One Visarga in this Bija. OM is the Absolute Primal sound. The 
essence of the Vedas is hidden in this Mono-syllable. The Pranava of the Gayatri, is 
inherent in it. It is the 'Brahman' of the Upanisads. The unified Fifteen Matra is the 
Fifteen syllabled Sakti Mantra,being filled with the strength of Solar and Lunar energy 
and one Visarga is the merger of human spirit with Divine Self. 


Nandikesvara in the Bhavani Sahsranama: 


Nandikesvara is the most propitiated and revered Nandigana—the chief of the 
retinue of iva's realm at Kailasa. He is the guardian Deity of the Bhavani Sahsranama. 
The prominent Siddha —Pitha/ sanctum sanctorum / physical abode of Nandakesvara is 
at Sumbal, on the banks of the river Vitasta, at a distance of 16 Kms from Srinagar city of 
Kashmir and in close proximity with the Manasbal lale of Kashmir. The sakti-Vada / 
doctrine of KashmirAgamas has got its roots in the Bhavant Sahsranama. It is religio- 
spiritual text, with a philosophic interpretation on Sakti having thousand attributes of 
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Bhavani. sri Nandikesvara is the First recipient of this great Stotra, received directly 
from Mahadeva—Lord Siva. Nandikesvara asks his Spiritual Guru Mahadeva about His 
HARAWS: 'Avirata- Pathan' / constant recitation of Nama — Rupa Japam, which He 
does. On hearing such a sincere and beautiful question from Nandikesvara, Mahadeva 


initiates himin the Gayatri and the Bija-Mantra of Bhavani, which runs as: 
ahaa fare aq wera tafe cat wie: wareard | 
“Biya Trayaya Vidmahe Tat Pradhanaya,Dhtmahi Tanno saktih Pracodayat”’. 
The emphasis is on the Gayatri Mantra,related to Saktih. 
About Rudrayamala Tantra 


The sri-Yamala, the Visnu-Yamala, the sakti-Yamala and the Brahma-Yamala, 
are the Yamala Agamas. The Rudryamala Tantra, comes under the Uttara-khanda section, 
known as the Rudrayamala Agama. The sacred text describes Lord Siva asking questions 
and the sakti in the form of Bhairavi answering to Lord Siva, making the discussion 
between Sakti and Siva in the Agama form. The concern of Bhavant is about the human 
welfare, in relation to the ecological imbalances created by the Asuras, Daityas, 
Danavas and RakSasas.Its theme is to save the suffering humanity from the clutches of 
Adharma. 


To overcome the short-comings, the set measures lie in the Agamic ways of 
approach in seeking blessings from the Divine Mother. These include Kaumari--- Lalita, 
Bala Tripurasundari Sadhana, which includes Mudra, Yaksani and Kanya Pujana -- 
Sadhanas. Vidya related to the 'Unmatta Bhairavi’ and 'Dvadasa Kall’, as well as their 
Sadhanas and Tantrik invocations, is there. It includes a net of other topics of interest in 
the Svahakara Paddhati to a Sakta, such as is the recitation of the Bhavani Sahsra-Nama. 


The Agamas are triadic in specifications. It is a triune of the "Yantra-Mantra and 
Tantra’ form the basic triangle, which is revered as Sri Cakra. The close translation of the 
word Tantra is the technique of performing the recitation of Mantra, on the specific 
sacred geometrical figure. Any Sadhaka of Bhavani Sahsranama is required to know the 
Devi- Mantra, with different frequencies as well as the drawing of the Yantra and also 
how to invoke the Yantra. It is suggested that the Yantra Piija should be learnt under the 
guidance of acelebrated Guru, who possesses all the quint-essentials of being a realized 
soul and identifying his/ her breath with the Maha Mantra of Bhavant. Though the Devi 
Bhavant is none else, but the very vibrant self of Durga ---the Sri Sapta Sati Candi, yet its 
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innate nature is very sober—like that of the Mother Lalita and Sri Raji, who overlooks 
all the shortcomings of Her children. When the relationship between 'Mother and Child 
becomes very true, sincere and intimate, then the Mother reveals Her true Sattvik nature. 
The examples in the Kashmiri A gamic spiritual heritage is that of Saivistic in mature, but 
Sakta in practice’. Swami Sahib Kaul— was the greatest exponent of the sakta tradition. 
The Devinama Vilasa, which is a poetic Sanskrit commentary on the Bhavani 
Sahsranama, revealing the grand significance of this sacred text. Reshi Pir, the celebrated 
devotee of Devi, initiated by Pandit Krishan Joo Kar, Trikacrya Svami Ram Ji Maharaj, 
Svami VidyadharaJi, Svamint Rupa - Padmini—the celebrated Seer of the 
Nandakesvara Dhyana Mantra, along with its Gayatri, were all exponents of the Sakti 
tradition. Svami Lakshman Joo and others, who meditated upon the Bijaksaras of the 
Divine Mother, for receiving the Grace of Maha Rajfil-Ksira- Bhavani, are known to the 
devotees. It is a historical fact that Svami Vivekananda also meditated at the' Jala Kunda 
Parisara'/complex at Tullamulla, during his spiritual retreat in Kashmir, in 1903 A.D. Sri 
Aurobindo experienced the higher ecstacy around the Mahadeva hills at the 
Shankaracharya hills,known as the Gopadti belt of Mahadeva. Adi Sankara also 
eperienced the grace of sri Sarada and wrote Saundarya —Lahari and the famous Gaurt - 
Daskam Stotra. 


Sakti Sadhana, as a tradition 





Sakti Sadhana has come down to the devotees in general and the Kashmiri Saktas 
in particular that the Divine Mother Sri Rajiii as Sri Bhavant is offered the vegetarian 
Naivedya, belonging to the Vaisnavi sect of devotees. With Narayant characteristics, 
the Mother Divinity is approached in the Lalita Puja, where the Devt is revered as the 
Bala-Tripura- Sundari, Tripura Bhairavi as Jaganmata Sr Ambika. Sri Navadurga is the 
very essence of the Bhavani, as She assumes all the Nine forms,from the Sailaputri to 
Siddhidhatr1. 


The Rajfit Devi happened to be the Ista Devi of the Raksasa King Ravana of 
Lanka. She happened to be there, with the attribute of 'Sri Syama’, but She deserted this 
great Raksasa of umjustand unchaste with cruel and Tamas nature, as he—the demon 
abducted 'Mata Sita’, the very incarnation of the 'Prthvi','/Bhudevi',"Maht' and 'Dhartr''. 
Hence, Bhavani is none else but the incarnation of Sri Sita. It was Sri Hanumana, who 
brought the Devi along with 360 serpents from Lanka to the Tullamulla village, 
according to the choice and Jcha Sakti of the Divine Mother, where She shun the name of 
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Syama, and adopted the name of Sri Rajni — Ksira Bhavani. The full description is 
available in the 'Sri Rajfit Pradurbhava' text.Every Kashmiri devotee, individually and 
or collectively celebrates the 'Pradurbhava Divasa' /appearance date ---lunar Tithi, which 
falls on the 'Jyesta Astamt' / around the month of June, every year at Tullamula shrine,the 
very sacred abode ofthe Devr'. 


Thus, the Devi is revered through meditation, concentration and contemplation, 
who took the form of the 'Jala-Kunda', alongwith 360 serpents, to bestow Her grace upon 
the devotees of the Vaisnava characteristics. 


47 


Chapter 6 
edaeer-—Prerry 
Defining- the Devi Sahsranama 
ay atantaeerredia: | 
Stuti The Laudation of the Thousand names of sri-Bhavani. 
3% qa varet--- Adoration to Bhavani. 
ate - WESHUMT SHA -A ery asta SAT | 
FIT AAA SIEM Tagaaeen PASET SAT Il 
‘Asi Sarnkha Krpana Kheta Banan,Sudhanuh stlaka Tarjafiim Dadhana, 
Bhavatamn Mahisottamanga SanasthaNavadirva Sadrsisrye Astu Durga’ 
OM.May the Devi Bhavant, who is having four arms is adored as sri Durga, whose hue is 
that of a budding Durva grass- sapling, and its turf. She is riding on the best of bullock as 
being the Bhagavati— Mahadevi-Mahesvari. May She be pleased with us! She is adored 
as the Divine Mother, Devi Bhavani ---the sakti of 'Bhava'—the universal existence. Sri 


Bhavani, is with a sword, conch, dagger, in Her hands and is keeping arrows on Her 
powerful bow. She is holdinga pike and aclub in Her fore- finger, as well. 


(Devi, took the form of the 'Jala-Kunda', along with 360 serpents.This is the 
primordial beginning of the Eternal Mother, who is 'Ajanma’-birthless, but assumes form 
for the spiritual evolution of the devotees. She appears from time to time, as revealed by 
Herself in the 'Durga Sapta-satt' and the Rudrayamala Tantra. 


The Variant is: SR: for Sf: -- Asih,as the opening word of the 'Dhyana-sloka'. Arih 
means a wheel. 


qsuzrfoarfferagara---Floral oblations to be offered. 
The Svasti-- Mantra (Dhyana sloka) 

o Vga fat franiyac fapaterctert | 
fiekont atsaat a ot gattrat shag: ae FAH 12 I 
“sankhaTristila-sara Capa Karam, Trinetrarh 
Tigmetararmsu—Kalaya Vilsat-Kirttarh 
Simhasthitarh- Sura Siddha Nutarh Ca Durgarh 
Durva Nibham Nikhila Dukha Hararh Namami” 
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The Devi, whois Bhavani is having conch, trident, bow and arrow in Her four 
hands. She is illumining with all splendour and is lustrous in Her being. The crescent on 
Her forehead is shining, being very bright and beautiful. She is riding on a lion and is 
being worshipped by the Devatas and Siddhas—the perfect sages, through the vision of 
self-realization. They bow at Her feet. She resembles like that of a budding Durva grass, 
that goes on spreading. She removes all the evils, misfortunes, curses and turbulences. I 
repeatedly, pay my obeisance to the Devi and bow at Her feet. 1 


TEI AAS Spay ast Hecate II 
Share aera sala sofa cat Gat HrSaH Ue 


Akula Kula Patantt Cakra Madhe Sphurantt 
Madhurarh Madhu Pibanti Kantakan Bhaksyanti 
Duritampharanti Sadhakan Posayantt 
Jayati Jagati Devi Sundari Krdayanti . 


She is the integration of the 'Akula'— belonging to the Lord siva, and worshipped 
through the Hadi Vidya, whichis ¢-a- %-a -gT, €-G-h-€- 4- -4-Hh-G-e/hasaka 
la hrim ha la ka ha sa hrith sa ka la hrith of the ae --Srsti or the system of creativity, and 





Kula—being the very Self of Sakti. She is worshipped through the Kadi system, which is 
H-U-Z-c-el, F-A-F-S-A el G-H- A- al ---ka e | la hrim, ha sa ka la hrith,sa ka la hrim 
sounds of the Sanskrit Agamic Varnamala, as is prevalent in the Sakti worship. She 
moves around the centre of sri Cakresvara/ sri Yantra. She enjoys the sweet edibles like 
honey—nectarine, which is elixir of life for the devotees and for the Sadhakas. It gives 
them longevity and sustenance of higher order. She is ever victorious Devi, adored as Sri 
Tripura Sundari, which is 'Beauty par—excellence'. She eats the cactus plants, which are 
all thorny, suggesting the form of the wicked Raksasas, Asuras and Danavas. But the 
Devi gives spiritual boost to the Sadhakas—aspirants of the true knowledge. 2 
AGP aEa LA SICTANT | 
Germ cat acereaarforeaTy 3 
Caturbhujarh Eka Vaktrarh Pirnendu Vadana Prabharh 
Khadaga-Sakti Dhararn Devirn, Varada Abhaya Panikarn. 


She is having four arms, but is with one face, looking like lustrous moon, with full 
beaming shine. She also holds a sword, Sakti missile.She is Devi Varda —gracing with 
boons and Abhayda—'Mudra' of safety and protection in Her two hands.3 
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eRe Feist yore | 
yar Hremernserareyyary | 8 I 





Preta Sarhastharh Mahraudrith, Bhujagenopavitinim 
Bhavanim Kalasamnahra Baddha Mudra Vibhusitar 


4 Ibow to Bhavani,who is having Her seat over the Preta—the dead, in the 
Badha-Mudra,which is still posture. She is revered as the Maharaudri,the terrible one. 
She is adorned with the investure of Upavita of snake.She is Bhavani,who even 
destroys the Kala-the time, which is serial/Samvatsara. 4 


ITC serfasopesrfehy: GF: | 
eget ot RAST steve feeterRoL 4 


Jagat-Sthiti Kartrh Brahma- Visnu-Rudra—Adibhih Suraih 








Stutarh Tarh Parmesanirh Naumi Aham Vighna-Harinim. 

She is the creator of Brahma, Visnu and Rudra along with all the denominations 
of Devatas. I do pay my obeisance to the 'ParmesaniI'—who is the most exalted Ruler of 
the fourteen Lokas, revered as srt Devi Bhavani. She is the destroyer of all the obstacles 
caused by the evil forces surrounded here and there. 5 


So FAT FATT | 
OM Namo Bhavanyai 
OM Namaskara to Bhavani 
PUM TI tags HeVAT | 
SRAM WATTS I & 
Kailasa sikhare Ramye Deva Devarh Mahesvararh 


Dhyanoparatarh Asinarh Prasanna Mukha Pankajarh. 


At the scenic place on the top of the Kailasa mountain, the Devadideva 
Mahesvara is being seen in deep meditation. He is extremely in graceful mood. His face, 
is as beautiful as blossomed lotus. He is in the Prasanna Mudra—having joyous finger 
movements of hands, during invocation.6 


TekRionSsaragagt TA | 
ory RA At TEAR IY Il 


Sursaura Siro Ratna Rafjitanghri Yugarh Prabum, 
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Pranamya sirasa Nandi Baddhanjalir Abhasata. 


He is invoked by 'Nandi' through prostrations, and with folded hands. Prabhu— 
the Sovereign Supreme Mahadeva is being prostrated while kneeling down, by the 
Suras- Devas and Asuras / Danavas. Their anklets are shining with precious gems.7 


A AFeAvat Sara | 


Nandikevara Uvaca 
Shri Nandikesvara Said : 


aged SAT Uaraishet ASA | 
VERA Mcery WE ca WHACHATT I I 


Deva Deva Jagannatha! Sansyayo-Asti Mahan- Mama, 
Rahasyarh Ekarh Ichami Prsturn Tvam Bhakta Vatsala! 

O Devadiva, Jagannatha! You are All Divinity!. You are Supreme Sovereign 
ruler of the universe. I havea very serious doubt in my mind, and I request your Supreme- 
Self for removing that doubt, which has engrossed my being, with '/ijfiasa'—quest for 
knowing the reason. This is my prayer to you, as you are the Bhaktavatsala—the 
compassionate Lord and fondly towards your devotees.8 


CaM HT: CAAA oT | 
aaadstardt Wa! cad: PRATT TELUS Il 


Devataya Tvaya Kasyah Stotrarh- Etad Diva-Nisam, 
Pathyate Aviratarn Natha! Tvattah Kimparam Param. 
O Mahadeva! O Lord! Please remove my doubt, by disclosing the secret---- for 
whom you do recite this Stotra and to whom also you dedicate this Stotra 
continuously, without any break and pause.9 


Sled Fete Cay APR SHIGE: | 
Ward wTareal IH aAATST: 112 0 I 
Iti Prstastada-- Devo Nandikena Jagad Guruh 
Provaca Bhagavan-eko Viksan Netra Pankajah. 


Having said so by Nandikesvara to the Jagadguru--the only and One 
Bhagavana, who is having lotus like eyes, is extremely in His 'Vikasa'— blossomed with 
highest form of Dhyana / meditation. He is with great compassion. Then Mahadeva, 
related to Nandi.10 


a1 


AM TATTATA | 
Shri Bhgavana Uvaca 
Shri Bhgavana Said: 


MY AY WIS GaAs Ata ad | 
They FT Ae WET HASTA TATU 2 


Sadhu Sadhu Gana Srestha! Prstavansi Mam Ca Yat 
Skandasyapi Yad-Gopyam Rahasyam Kathayami Tat. 


O, Noble one among my Ganas—the retinue which follow me! Iam telling you 
the most secret and occult, but sacred truth, having a mysterious secret meaning, which 
Ihave never revealed, even to Skanda—Kumara Kartikeya. 


(Kumar—Kartikeya is the Yogic son of 'Siva and Parvati’, according to the Purana)'11 


We Head trata oaw | 
Tara afer Wea trataa 2 2 


Purakalpaksaye Lokansisrksu Mudacetana 
Gunatrayamayi Saktir Mila Prakrti Saijiita. 


In the primordial ancient past, after the duration of 'Kalpa' was over, there was 
'Midha- Cetana'—dormant consciousness alone, but engrossed with the Eternal Sakti, 
which is termed as the Mtila—Primal nature of energy. It is termed as Prakrti with 
'Trigunnatmika'nature /three-fold Gunas-of Sattva, Rajas and Tamas quality. 12 

Tears Ayre et Heer h sy: | 
atta dd: MHA PMS ra TEA Ue 3 


Tasyarh Aharh Samutpannastattvaistair Mahadadibhih 
Cetaneti Tatah Saktirmarh Kapyalingya Tasthust. 


Thus, I myself was born out of that Prakrti, including the Thirty six Tattvas, 
which include Mahat etc. Then the Cetana Sakti entangled / enveloped myself. I am 
existing in that Divinity. 13 

ed: Pacosterey FArfesret gar 
seota war sfeaerster Tt: TRL I 98 II 


Hetuh Sankalpa Jalasya Mano-dhisthayini Subha 


Icheti Parma Saktir---Unmila Tatah Param. 


a2 


Itbecamea Hetu/ the logical reason, with a causeless cause of many Sankalpas- 
thoughts, desires, emotions in a web form, presided over by Manas—the faculty of 
thinking through the functional mind. 14 


dat aretha fexeran wif: sequel TT | 
WIQUaSSPA ASAT ALA 1k & Ih 


Tato Vag iti Vikhyata Saktih Sabda Mayi Para 
Pradurasij-Jaganmata Vedamata Sarasvatt. 


She created Ichasakti, which is Super will power of the Devi. That became an 
eye opener even for myself and others alike. Thus the Vak got renownedly evolved, 
which became the foundation for the Vedic Mantras, along with the Sabda- sakti, the 
power of the "Word", carrying the meaning with itself. This is the 'Pravesika’ or starting 
Bindu for understanding the Primal word with sound AUM /OM. Then evolved or 
appeared the Veda Mata 'Gayatri' and 'sarada -Sarasvati'. She is the Jaganmata, who is 
revered as the Supreme Mother of the universe. 15 


Tet SF Soret Tet BATA area forat 
fafear geet eect ware Ul 2 <I 


Brahmi Ca VaisaviRaudri Kaumarii Parvati Tatha, 


Siddhida Buddhidasanta Sarvamangala-dayini 


Then evolved Brahma's sakti-- Brahmi, Visnu's sakti-- "Vaisnavi', Rudra's sakti-- 
'Raudri', Kumar's gakti 'Kaumari'’, being 'Parvati-Bhavani'as the Sakti of Siva. All 
these are bestowing upon  Siddhi—perfection, Buddhi—uintelligence and being 
Santa,—the eternal peace, which is the bestower of 'All auspiciousness'.16 


Taaeead fast a ele | 
Tae Ae TAS Weta tl 29 


Tayaitad Srjyate Visvarh- Anadharam Ca Dharyate 


Tayaitat Palyete Sarvamn Tasyam eva Praliyate. 


It is because of the grace of that Mahasakti, that the whole universe has been 
created, and the whole universe is sustained, which has no 'Adhara'—mundane or 
physical substance. Further, it is to be dissolved, in that Sakti within the cyclic order, 
which is Pralaya—final disolutuon.17 


after wore carat Se srafatafyaar | 
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arta eat Ha Vafahs wet 2 C1 


Archita Pranata Dhyata Sarvabhava Viniscita 
Aradhita Stuta Caiva Sarva Siddhi Pradayini 


She is being worshipped with laudation, prostrated and meditated upon, with all 
"Bhavas'--emotions, which are 'Sthayi'—permanent, and even 'Asthayi' / in-ordinate 
emotions, said to be 35 inthe theory of sentiments. She is being prayed for receiving Her 
blessings through the recitation of Stutis or laudations which bestow upon the merits of 
perfection. 18 


TEN STS TAA VTA | 
aeerintaidetetcicamtarg iat: 12 2 


Tasya Anugrahadeva Tameva Stuvanaham 
Sahsrair Namabhir Divyais- Trailokya Prani Pujitaih. 


It is because of the grace and kindness of Bhavani, that Iam also meditating upon 
and adoring the Devi, who is Divine One, with all Bhavas / emotive tendencies. She is 
also worshipped by the embodied souls of the 'Trailokya'/ Triple Lokas-Bhuh,Bhuvah, 
Svah ofuniversal realms, being physical, ethereal and cosmic planes. 19 


SIA Geel AAS Waa AT | 
TERT FAT Wet ee TTAT I 20 II 


Stvena Anena Santusta Mameva Pravivesa Sa 
Tadarabhya Maya-Praptam-Aisvaryam Padam Uttamam. 


She gets highly satisfied and pleased through devotion and with utmost 
dedication, being the Supreme consciousness. Thus, the Devi enters into my Being, 
which is purely Prakasa /'Absolute —Lght’. It is the result of Her grace alone that I earned 
such an elevated state of existence andthe evolved realm of consciousness. 


TOMAR GS MICAH | 
PIG Ua aaa 2 2 Ul 
Tad Prabhavan Maya Srstarh Jagatetad Caracaram 


Sa -Surasura Gandharva- Yaksa Raksasa Manvam. 


It is because of the effect of Her grace, I did create this manifestation which you 
see, which is both dynamic and static, filled with the Suras -- Devatas, Asuras -- 
Danavas, Gandharvas--celestial musicians, Yaksas--- custodians of the celestial 
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treasures, Raksasas the demonical evil beings, possessing dreadful and abnormal forms 
and the race of Manvas, the exalted human beings.21 
TIT GAGS WIAA | 
MIRTSAaa TAAL ATL MW SA 
Sa Pannagarh Sa Samudram, Sashaila Vana Kananam 
Sa Rasi Graha NaksatramPafica Bhita Gufanvitam. 


I, myself created snakes, serpents, oceans, mountains, fields and forests. I 
created twelve R&asis—zodiac signs, Nine Grahas, planets and twenty seven 
Naksatras—constellations, in the space. Above all, I created the Pafica Maha Bhitas viz. 
earth, water, fire, air and space with the Prakrti of 'Three Gunas' quality of Sattva, Rajas 
and Tamas.22 


ARTS ASAT AST | 
EqTsa TORT etfs FAT TSATAAT WR 3 
Nandin! Nama Sahsrena Stvenanena Sarvada 
Stve Paraparam saktitn Mamanugraha Karinim. 

O Nandi! I do recite with utmost care, patience, dedication and contemplation 
this Sahsranama dedicated to Bhavani, who is the source sakti of 'Para'-transcendence 
and 'Apara'— of the mundane physical world. It gives me great peace of mind and thus 
the Devi Bhavani bestows upon grace on myself.23 

gy HUNG ed ARTO} co ayy | 
pore fsa Ard Ware WAAR WY I 


Ityoktaparatarn Devarn Caracara Guru Vibhum, 
Pranamya Sirasa Nandi, Provaca Paramesvaram. 


So the great truth was revealed by Mahadeva, who is ' Guru—the universal 
Master and being 'Vibhu—the sovereign-Supreme', of this animate and inanimate 
universe, to the disciple 'Nandi'. Then NandikeSvara prostrated before Mahadeva, who is 
'‘Parma-Guru,the absolute Preceptor. Thus,Nandi said to Parmesvara. 


St APSHA Sa | 
Sri Nandakesvara Uvaca 


Sri Nndikesvara said : 
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WSILACAM AHAA STA | 
TIS Ta Sesh Ware: feat APA & 1 


Bhagavan! Deva-Devesa! LokanathaJagatpate! 
Bhaktosmi Tava Dasosmi,Prasadah Kriyatarh Mayi 


25. O Bhagavan! You are the Supreme Lord of all the Devatas. You are 
"Lokanatha'-the Supreme Master of all the Lokas—fourteen worlds/realms and the 
Master of the Jagat—universe. Iam Bhakta—devotee and a 'Dasa' / servant of your 
Excellency ! Please do favour to me’..., 


cam: erated gos gett age | 
a eorag Ca WATT ATT TUR & Il 


Devyah Stvamimam Punyam Durlabham Yatsurairapi 
Sroturh Ichamyaharn Deva! Prabhavampi Casya Tu. 26. 


setiee , by revealing the 'Stuti / Stavaraja' or laudation of the Devt, which is sacred 
and full of merits, highly difficult to obtain, being occult even for the Devatas, as well. I 
do want to listen to the Sahsranama, with utmost humility, care and dedication. I want to 
learn its powerful merits as well. 


AM ATATTATA | 
Sri Bhagavana Uvaca 
Sri Bhagavana Said 
UO, APSHA SARIS IA | 
Teaaeed: sd GaAaey 29 I 
Srnu Nandin Maha Bhaga! Stavarajarh Imarh-subharh 
Sahasrai-Namabhir-Divyaih Siddhidarh Sukha Moksadam . 

O Nandi, listen to me! You are the 'Maha-Bhaga' --the great fortunate being. Iam 
revealing to you the 'Thousand Names' of the 'Stavaraja'-the Sovereign King among the 
'Stavas'-laudations, which is auspicious in nature and Divine one in functional practice. 
It bestows upon the 'Siddhi'—perfection, 'Sukha'- comforts and 'Moksa'- final beatitude 
or oneness with 'Siva—Sakti'.27 

Urata: ween ufsdet wared: | 
Pentel sear Bhat: TER: SAA: URS 
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Sucibhih Pratur Utthaya Pathi-tavyam Samahitai 
Trikalam sraddhayaYuktair Natah Paratarah Stvah. 


I am giving you the directions as how to study or recite it. You should wake up 
early at the 'Brahma Muhirta' or early dawn, and recite it with great dedication and 
concentration. Also needs to be read Three times at the early dawn, mid -noon and the 
evening twilight, with 'Yukti'- great deliberation. It is highly transcendental in nature and 
superb in expression. 


faftart &t_ Viniyoga is application. It is invoking the Divinity,through offering 
wateras the 'Sankalpa’ as under: 

Se AMA SCART, ASC: ATS STS:, ATEN VH:, TAT at 

CaM, St Hist, A Vi:, Fol Heth SICA SSAA: Sra asracarasareonel Area 

wit / Fenifa varied ysracrareast as ers fara: | 


Atha Viniyoga Now Starts the Invocation 





OM Asya sri Bhavani Sahsranama Stavarajsya— Mahadeva R.s1, 

Anustup Chandah, Adyasakti, Bhagavati- Bhavani -Devata, Hrith Byam, sri 
Sakti, KItm Kilkam, Atmano-Vanmanah Kayoparjita Papa Nivarnartham sri 
Bhagavati Jaganmata Praptyartham Sakala Kamna Siddhyertham, sri 
Bhavani Sahsranama Stotra Pathe Viniyogah. 


OM. The 'R,si/Seer -- Mantra Drsta' of this 'sri Bhavani Sahsranama Stavaraja is 
Mahadeva. 'Anustu bh' is Chanda/ Meter, 'Adya' —Primal Force is the sakti --Energy. 
Devata is Bhagavati Bhavani with 'Hritn Bijarh' /Seed, 'srith Sakti'--power, 'Klith 
Kilakarh '--nailing. This Stotram is being recited to ward off the demerits of committing 
sins through body, mind, and soul within existing life. 


The 'Vinityoga'—ritualistic deliberation is invoked for the dedication to the 
Universal Mother— sri Bhavani, with this Sahsranama, for the Self-evolvement, for 
mental equipoise and for getting rid of the sins committed by the practitioners wittingly 
or otherwise, through body, mind and soul. Hence, Stotra—Patha is for dedication. ] 


Iti Vintyogah / Invocation is concluded 

AA HLA: 

Atha Kara Nyasa —Invoking the Divinity in hands 
So WANT, ASSN TA: 
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OM Eka-Virayai Amgusthabhyarh Namah 

Namskar to the Devi Eka-Vira,who abides in the thumb! 

34 TETAS TSA TA: 

OM Maha-Mayayai Tarjanibhyarh Namah 

(OM Namskar to the Devt Mahamaya,who abides in the index finger) 
So Wc HANA TA:, 

OM Parvatyai Madhyamabhyam Namah 

(OM Namaskar to the Devi Parvati, who abides in the mid-finger) 


3% froratrars strana FA:, 
OM Girisapriyayai Anamikabhyarh Namah 
(OM Namskar to the Devi Girisa Priya, who bides in the ring finger) 


a TH HSH Aza: , 
OM Gauryai Kanisthakabhyarm Namah 
(OM Namskar to the Devi Gauri, who abides in the little finger) 
3 HAT PLATS A: 
OM Karalinyai Karatala Kara Prsthabhyarmn Namah 
(OM Namaskar to Devi Karalini ,who abides in the palm of the hand and outer 
dorsal portion of hand) 
Sit AIIM: | 
Iti Kara Nyasa 

The Nyasa placement of Divinity in the hand is concluded. 
AYYSSAM: | 
Atha sadanga Nyasa 
(Invoking the presence of Divinity in the Six parts of the body) 
3% THATS BATA AA: 
OM Eka-Virayai Hrdayayai Namah 
OM Namaskar to the Eka-Vira, who abides in the heart. 
3% TET fa ae, 
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OM MahamayayaiSirase Svaha 

OM Svaha for the Mahamaya,who abides in the head. 
se Tees fears TIS 

OM Parvatyai sikhayai Vasat. 


OM Vasat for the Devi Parvati, who abides in the tuft. 
(Vashat is the exclamation on making an oblation to the Deity.) 


3 fitters Haas & 

OM Giriisapriyayai Kavacaya Huth. 

OM Hur for the Girisa-Priya, the dear one of the Siva, 
who abides in the Kavacam, which is the spiritual apron. 


OM Gauryai Netrabhyarh Vausat. 
(OM Vausat for Gauri, who abides in the eyes, 
which is the formula, applied during invocation.) 
3% GRAY HEAT He | 
OM Karalinyai Astraya Phat 
(OM Phat for the Devi Karalini, who abides in the Astra— missiles) 
UMTATH: | 
To be followed by the Pranayama. 
The Rs.i Laughaksi tradition says to do Pranayama with the Gayatri Mantra or 
with the Mila Mantra, given below. 
TAHA 3% Bl CHARTS AU SaTVAR Mea TAT Ma HTT HTS 
aeeraraerara freterfrare St a: | 
| 31 aT 
3% TM VSM ACae Area | 
TTY ARTA t oad feat aT 2 I 
Balarka Mandala bhasa m Caturbhahu m Trilocanam, 
PasankuSsa- Saramscapam Dharyantimsivarm Bhaje. 
1. I adore the Devi Siva -.who is sivani and whose splendour is that of the early 
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morning Sun. She is with Three eyes and is holding a 'Pasa'--noose,'Ankusa'-- 
goad, 'Sara'-- arrows, shaft and 'Capa' / bow in her four hands for the destruction 
andelimination of Raksasas / Danavas. 


se Sse aay 
SHTSTIG- KH UAS RATA | 
PUR ATL 
care Praca aftat Aypfaecs ry ll 2 1 





Variant is <ARRIReAROT Aar,, where 'rasana' or 'rashana' gives the same 
meaning as the girldle. 


Dhyana sloka 


Ardhendu Maulimamalam Amarabhi Vandyam 
Ambhoja Pasa StniRakta Kapala Hastam, 
Raktangaraga Rasnabharnam Trinetram 
Dhyaye sivasya Vanitlam Madhu Vihvalangim 


I meditate upon the Divine Mother, who is consort of Siva, having the beautiful and 
grand look of body, which is intoxicated with the 'Madhu' / nectarine of honey, being 
the elixir of life. She has three eyes, and is adorned with red garments and a girdle. 
Her head is decorated with crystal clear moon- crescent.. She holds a lotus, a noose, 
'Srni'- spike, a skull as a missile in Her hand. The Bhavant is adored, as having four 
arms, representing the four quadrants of the universe and the four Vedas. 


ary mat 
Ot: Vih: WAeaM FATT I 3 I 


To be recited Three times 


OM Bija Traya yai Vidmahe Tat Pradhanayai Dhi Mahi Tannah Saktih Pracodayat.3 

"May we be conserving our energy with the Primordial Existence ! May we be 
bestowed upon and dawned upon us with the exalted and Eternal-sakti!' The 
Triple seed of consciousness is the siva-sakti—and Nandikesvara, be known tO us!. 
May our intellect be enlightened! 


(The Primordial Energy is Parasakti Bhavant.) 
ae st 
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Mula Mantra: 
ae off AT 3% de St at af sata S He CaTET II 
OM srith srim OM OM Hrimm srith srim Bhavani Hur Phat Svaha, 
(To be recited 108 times or ten times) 


"Mila Mantra' for Japam is to be recited very slowly, audible to your ears alone. The 
Japa-Mala of 108 beads tied with 'Sumeru-Granthi’/ knotted with "red silken 
thread", should be used and preferably the Mala should be of Rudraksa or Sphatik -- 
crystal quartz beads. 


Iti Subham 
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Chapter 7 


I BeESonA 
atha sahasranama H 


ASTAMATAS SATA -EaTSTAM:: I 


ag frat tet —(Offerings to be made, through the fingers avoiding the index finger,while 
Ghee is to be offered by the aspirant, well versed in the Agamas. The sakta aspirant can 
do it himself with the help of his spouse, who would offer the described Ahutis with 
Samagri in the Agnikunda for Homa. 


I 


Fenferere 4: (Taal) 

Mahavidyayai Nama/ Svaha 

Divine Mother---'Mahavidya' is the esteemed knowledge of existence, both 
mundane and transcendental, as revealed in the 'sri Devi Atharvasirsam' of the 
Atharva Veda.It is the mystical knowledge leading to the Divine grace. It is the 
greatand great and intuitional knowledge,.related to the ascent and descent of the 
Sakti Tattval 


SAAT FH: (€aTET) 

Jaganmatre Namah / Svaha 

Divine Mother--'Jaganmata' is the Mother of the whole universe. She is for the 
sustenance of Her own creation, which consists of 8400000, species of the 
Jivatman—embodied beings according to the sayings of the Puranik R.sis. She 
transcends the world of the human perception. Jagat is the world process,which is 


always in motion.2 


Feraeey FH: (Faved) 

Mahalaksmyai Namah /Svaha 

Divine Mother --'Mahalaksmtf' is adored as sri Sarika with eighteen arms. Verily, 
She is the Deity of the Madhyama Caritra/ second, third and fourth Adhyaya / 
chapters of the Durgasaptasati —sri1 Candi. Mahalaksmi is the source of all the 
Devas and Devis, according to the Pradhanikarh Rahasyarh—Primal secret of the 
Mahalaksmti. 

Verply,She is Durga adored with the thirty two names.She holds 


G2 


Aksamala,noose,conch,lotus,thunderbolt,,honey goblet,,sword,,bell,pike,trident 


etc.in Her majestic hands.3 


feraftrart 4a: (<aTeT) 

Sivapriyayai Namah /Svaha 

Divine Mother--'siva-Priya' is the consort of Siva, adored as Satt, Parvati, sivant, 
Parasakti, sri Rajfit and Rajarajesvari—Bhavant. She is adored as the Saktih,the 
very self of Siva. She is the very source of the 'Hiranyagarbha'---the cosmic 
womb being the cause of all the Devas and Devis 4 


Fasoparenret A: (eater) 

Visnumayayai Namah /Svaha 

Divine Mother-- 'Visnumaya' is adored as the Yoga Nidra. She is_ verily, sri 
Mahakali , who rescued the very being of Lord Brahma, as revealed in the First 
chapter of the Durga Saptasati. Her adoration is revered as the 'Ratri Suktarn’, 
which is both Vedic and Agamic Suktam. She is revered in the Devi Suktam as: 


“Ya Devi Sarva Bhitesu Visnumayeti sabdita 
Namastasyai Namastasyai Namastasyai Namo Namah”. 


Propstrations and repeated prostrations to the Devi, who is the sakti of sri Visnu, 


the sustenance power of preservation. She is adopred as_ ‘Purusesuh Visnu--- 
Visnu among the 'Purusa Tattva, 5 


Quy FA: (Tare?) 
Subhayai Namah/Svaha 


'Subha—the Divine Mother' is the all auspicious one, bringing peace, progress 
and prosperity in and around the existence ofa devotee of sri Bhavani. She is 
lustre, effulgence and light, in appearance. It is a symbol of All shine,in the 
spiritual aura. She is Mothert—Divinity, conferring happiness to the devout 
aspirants.6 


OFaTat AA: (TaTeT) 
santayai Namah /Svaha 


'santa'---the Divine Mother is the most calm and peaceful Mother of the universe 
for the true devotees. It is serenity in quietness and tranquility in existence. It is the 
ultimate serenity. being endowed with the grace of showering 'Peacefulness' as is 
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obtained in the highest Yogic Mudras. She abides in the'santa--Bhava'.7 
ETS FA: (€aTeT) 
Siddhayai Namah /Svaha 


'Siddha'----the Divine Mother is the very personification of perfection in the 
Sadhana, of a devotee. She is adored as Siddha, being the Ninth Navadurga in the 
line of the Nava- Durga from Bhrahmacarint to the Siddhidhatri. She is adored by 
Siddhas, Gandharvas and Yaksas. She is endowed with the Eight Siddhis-- 
supernatural powers, being the accomplished Mother.Mother Divinity is All 
truthfulness, being a guide ;line for the aspirants, to be perfect in Sadhana. 8 


VERTIS AA: (STW) 
Sidha-Sarasvatyai Namah /Svaha 


"Siddha Sarasvati----the Divine Mother’ is of highest illumination, 
enlightenment, learning, music, art, dance with perfection in the application of 
the 'Sabda' with 'Artha'—the word with its appropriate meaning. She graces 
the devotees with the transcendental knowledge, where there is clear meaning 
of the Vedas and the 'Bija Mantras! of the Agamas. She is verily, sarada, the 
presiding Devi of the sarada-Pradesa, Kashmir. 9 


earet FA: (SaTeT) 
Ksamayai Namah/Svaha 


"Ksama' is the Divine Mother, who is the personification of forgiveness for Her 
devotees, those who do commit mistakes due to their ignorance. But they need 
to have pure heart, truthfulness and true devotion towards the Divine 
Mother—who always shows mercy, who come at Her Divine Feet, which is of 
great grandeur, with blissful appearance. She is sublime,with t enderness and 
mercifulness.10 


Ia TA: (TATE) 

Kantyai Namah/Svaha 

'Kantih'---the Divine Mother, is the effulgence with all lustrous and fabulous 
looks, which gives eternal grace to the devotees. It is cosmic aura of the universe, 
blended with spiritual illumination. It reflects the Prakasa for higher ascendency. 


"Kantih' is the affirmation of the Self in higher divinization, which is the outcon me 
of Sadhana The Sapta at 
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Ya Devi Sarva Bhutesu Kantih rijpena Sarmsthita 
Namastasyai Namastasyai Namastasyai Namo Namah. 
The Mother Divinity, which abides as 'Lustre' in all the embodied souls, be 
ptostrations to that Devi again and again! 11 
wera A: (FaTeT) 
Prabhayai Namah/Svaha 


'Prabha' ---the Divine Mother is the radiance of the Sun, and makes the 
manifestation shine to its grand glory. It is the effulgence, Splendour and light of 
the Sun. 'Prabha' propvidesscopefor functioningto all orders of creation. 12 


FATT TA: (FATT) 
Jyotsnayai Namah/Svaha 
'Jyotsna'---the Divine Mother is the luminous cooling effect of the Moon. She is 
very cool in nature. She is the great healer and gives potency to the herbs. 13 
raed FH: (FaTeT) 
Parvatyai Namah/Svaha 


'Parvatt'----the Divine Mother is the daughter of the Parvata Raja—Himalaya. 
Hence, adored as the Divine Mother Parvati, with the attributes of the 
Sailaputri—the First Navadurga. Himalaya Parvata is the sacred mountain, 
revered as the abode of Lord Siva and Parvati. Parvati is the consort of siva, who 
attained the Sambhavi Avastha, oneness with siva by doing great penances and 
devotion. She is the conscious force within the mountains. Ir keeps bal;ance on the 
surface of the Earth. 14 


weasel A: (TaTeT) 

Sarva-Mangalayai Namah /Svaha 

'Sarva-Mangala' is the Divine Mother ,who is the giver of all that is auspicious, 
and filled with spiritual progress, emancipated welfare, peace and prosperity. The 
Devi is adored on the sukla Paksa Astami Tithis. She is adored in the forests filled 
with the Davadaru trees. Mangala is the Deity adored in the eleventh chapter of the 
Durga Sapta satt. 15 

fesgeat 4H: (SaTeT) 

Hingulayai Namah/Svah 

"Hingula'--the Divine Mother is always smeared with 'Sindiira'—vermilion 
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powder. Her abode is revered as the Hingula shrine at Hangulgund Kashmir. The 
Devi's abode is ina spring. It is also the epithet of the Devi Laksm1. She confers all 
the boons for progress and prosperity.She likes the Mala around Her neck, of 
orange red colour. 'Hingula' bringsbeauty,harmony anfd vigour to the 
devotees. 16 


afoseprel 7: (€aet) 

Candikayai Namah /Svaha 

'Candika'--the Universal Mother, is being revered in the Durga Sapta-Sati, read 
with the Markandeya Purana and the Devi Bhagvatam. Candika is the ferocious 
form of srt Durga. She assumed the name 'Candika' after killing the 'Canda- 
Daitya'.She ishaving impetuos valour andfierence in prowess..She gets very 
passionate and angry,while seeing the evil evilbeings surface their head. 


airard 4H: (TaTet) 

Dantayai Namah /Svaha 
'Danta'---the Divine Mother is most disciplined one. Her mind is determined and 
always focussed. She is with the quality of being self-restraint, providing food for 


sustenance to the embodied souls, as Sakambhari Devt. She acts as the Annaptrna 
Devi. She is of the supernal Immanence. 

Game A: (Fae) 

PadmayaiNamah/Svaha 
‘Padma’ is the Divine Mother existent in the lotus born from the muddy soils of a 
lake, or a pond. She abides in the seed of a lotus, and likes the lotus 
nuts/Mrindalabija during Homas, for propitiating Devt. She is also adored as the 
Laksmi. She likes to be offered fresh Padma-mala,on the Jyestha-Ptrnima tithi. 
Padma is the seat for the Laksm1 and Sarasvatt. 19 


ery FH: (TaTeT) 
Laksmyai Namah /Svaha 

"‘Laksmt1', is the consort of Narayana. She is adored with the recitation of the 
Laksmi Siktam and sri Suktam of the Vedas. Her abode is the 'Ksira Sagara'—the 
Celestial Milky ocean. She is the integral self of Visnu—the sustainer of the 
universe. She is also adored as the srih, Padma and Kamala, in the Pradhanika 
Rahasyarm.20 
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21 @feftart 74: (eater) 
Hari-Priyayai Namah /Svaha 
'Hari-Priya’, the Divine Mother is the dearest one of sri Hari, revered as the 'Hari- 
Vallabha'. She is being adored as Padma, Laksmi, Narayani, Vaisnavi and Raja 
Rajesvari- Rajni Devi Tripura Sundari. Her being is Hari's thought of a grand 
sustenence., thus revered as sri Devi. She likes the garments of tawny, greenish- 
yellow colour. She is the ray of light, also abiding in the 'Kadamba' tree.21 


22. faqs 4: (eaTer) 
Tripurayai Namah /Svaha 
'Tripura'---the Divine Mother is the destroyer of the Tripura Raksasa, who was 
very threat to the three worlds of Bhth, Bhuvah and Svah. She is being adored as 
Sri Tripura, which is Triadic in nature, having its source in the Mother Tripura. Her 
very self exists in the 'Paficastavi' Agamic text about Tripura Sundari.22 


23. aed aa: (TaeT) 

Nandinyai Namah / Svaha 
"Nandini-----the Divine Mother' is revered as the 'Kamadhenu', who is the giver of 

everything, which is spiritual in nature and pleasing to the Devas. R.sis, Munis are 
seen meditating upon Devi's Dhyana slokas, and performing Homa—Yajfia, 
Sadhana and spiritual practice for receiving the grace from the Nandint cow of the 
Maharsi Vasistha. It gives all pleasure with a promise of progress and 
prosperity.23 

24. Arata: (<aer) 
Nandayai Namah/Svaha 


"Nanda'— the Divine Mother is described in the Mirti-Rahasyar of the Durga 
Saptasatt. She is called Nanda, as the Devi grants 'Ananda' or bliss to the devotees. 
This was predicted by the R.si Narayana, that Devi 'Nanda'would be appearing 
before the advent of the incarnation of Lord Krsna. It is She, who is adored as the 


Vindyacala-nivasin1.24 


25.  QAreet ay: (eaet) 


Sunandayai Namah /Svaha 


‘Sunanda'---the Divine Mother is well versed in making the universe move with 
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full harmony, regulatory movement within cosmic bodies of the solar system. She 
is revered as a woman, with highest form of chastity, like Sati, Savitr1 and Sita. 
Sunanda is of the golden hue. She is the bestower of the highest emanicipation.25 


Grafeeawel FH: (€aTET) 
Sura-Vanditayai Namah/ Svaha 


‘Sura-Vandita'--- the Divine Mother is adored as Mahakali by Brahma, in the 
Ratrisiiktarn and as Sti Durga by the Devatas including Brahma, Visnu and 
Maheégvara. She is revered as Sti Mahasarasvati,with eight arms. Through Her 
grace,the the 'Sapta R.sis', impart the SaradbijaMantra' at the Cakresvara 
hillock at Srinagar. The Devi is being worshipped by the Devatas in various forms 
of the 'Narayani' Sakti, which destroys the nescience of the true aspirants. 26 


aside FA: (Tayer) 

Yajfia- Vidyayai Namah / Svaha 

"Yajfia Vidya'—the Divine Mother is the knowledge of performing the Yajfias, 
which include the Vedic Agni-Hotras, Tantrik Yajfias like Sri Candi Sapta Sati 
Homa, and Agamic Yajiias like the Devi Sahsranamas—of Sri-Sarika, Sri- 
Rajfii,Sri- Jvala, Sri Tripura Sundari including the Sri Bhavani Sahsranama and 
allied Yajfias like the Soma Yajfias and the Vajpeya Yajfias of the Vedic tradition. 
The Yajfiakundas are prepared on the basis of sacred geometry, with various 
formats—circular to Square shaped ones with three layers of the outer walls 
representing Bhth , Bhuvah and Svah layers. These are the tiers of 
consciousness.27 

Tera AH: (Cae) 

Mahamaya - yaiNamah/ Svaha 

"Mahamaya—Mother Divinity is the great infinite One, which cannot be measured, 
in comparison to any dimension, including the dimension of 'Time'’. She is the 
Divine Mother, who entraps Brahma--Visnu --- Maheshvara, in Her own Maya to 
create the world. She expresses to sustain the world, and then to destroy /absorb 
/dissolve the whole existence, within the Mila Bija - which is Parma-Sakti of 
Isvari, being Mahamaya Herself. This is an adoration uttered by Lord Brahma in 
the Ratri Siktarh.28 


aqua FH: (Tae) 
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Veda Matre Namah/ Svaha 


Divine Mother is "Vedamata', the Mother of the Vedas is revered as Sri Gayatri 
with Five faces, having the 'Sound' body of 'Twenty four Byaksaras'-- as 'Om- 
Bhiir Bhuvah Svah Tat Savitur Varenyarh Bhargo Devasya Dhimahi Dhiyo Yonah 
Pracodayat It is asearch forhigher illumination, with a preparation in human life to 
reach to the Ultimate. All the Srutis - hymns of the Vedas are but the different 
facets of Sri Gayatri Devi. She is the Mother of the Mantrik poetry, illumining the 
'Savitri' of Sri Aurobindo.The pattern of the Vedic Gayatri is adopted by the 
Agamic scholars with little variants.29 


gure 7: (<aTeT) 

Sudhayai Namah/Svaha 

Divine Mother 'Sudha' — is the Amrtarn. She is holding an Amrta pitcher, for 
deluding the Rakshasas and making the Devatas to live eternally, with honour, 
dignity and excellence for doing their designated celestial works. She is the giver 
of the Sudha, which is the elixir of life, through Immortality of understanding the 
Self, which is Atman. Sudha is fame and celebration of understanding the Eternity 
as well.30 


yea A: (Taal) 

DhrtyaiNamah/ Svaha 

Divine Mother 'Dhrtih', is the power behind holding the earth planet and other 
planetary realms within its bosom. As Dhatri, the Devi controls the cosmic realm, 
adored as Bhtth, Bhuvah and Svah , being the cosmic play of the Divine Mother. 
'Dhrtih' touches the subtle contents of the self-evidence3 1 

vical 4A: (eae?) 

Pritaye Namah/Svaha 

Divine Mother'Pritih', is for extending emotive love like that of the Mother and 
Child. 'Priti' is seen within manifestation, which has been created by the Devi, for 
raising the children and other inmates, who live in togetherness. She is existing in 


the emotive part of life in existence. Priti acts for eternal blooming into the cosmic 
self,which is beyond death.32 


vert 44: (<arer) 
Prathayai Namah/Svaha 
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Divine Mother is 'Pratha' being the traditional Puja pattern or system, where 
there is more devotion and participation from the Kula / family tradition. She is 
verily, the Ista Devi, being worshipped by the Agamic system ofrituals, prevalent 
in the Yantrik Paddhati of the Kaulaca modulation of the family. Pratha is fame 
and celebration of life. Pratha is the earthly closeness, tied with the Sansakars and 
Pafiaca-divastya-Rajfil-Ratri- Paddhati, within the Kulacara. Priya-(Priyayai) is 
the Variant name ,which stands for preciousness and highly esteemed,where there 
isdeep nearness and affection for the Dev1.33 


URTETe FA: (€aTeT) 
Prasiddhayai Namah/Svaha 


Divine Mother'Prasiddha'— is all round perfection , Devi brings great reputation 
and recognition. She bestows grace for bringing holistic fame and scholarly 
acumen in the spiritual evolvement of the devotees, for being cool in approach 
and spiritually oriented in dealings. She is Mahisasura Mardini, adored as 
Mahesvart, the accelerating Energy according to Sri Aurobindo.She is inspiring 
Bhavant for making the devotees shine in their truthfulness and a prophetic speech 
they make about the Mother Divinity.34 


WSry FH: (ATT) 
Mrdanyai Namah/Svaha 


Divine Mother 'Mrdant'. is very dear to Lord Mrda — Siva. Thus, got the epithet of 
Mrdani. She is the Mother of compassion,with the faculty of intellect and 
emotion, to fill the human existence with the vibration of Soul searching aim and 
goal of life. An offering of the Annakana is oblated for Mrdant. at the time of the 
Purnahuti time, during Havana for making the Homa as Achidra, or performimng 
it without fault. The Divine Mother 'Mrdani', is the very self of Siva, as being his 
sakti.35 

fareaarhat 7H: (€aTet) 

Vindya—vasinyai Namah/Svaha 

Divine Mother 'Vindyavasin?' is having Her abode in the hills of "Vindhya cala' 
range of mountains. She is the daughter of 'Nandagopa and Yasodha (Jasoda) 
adored as “Yasda-garbha-sambhava”’, in the Durga Sapta-sati , who was 
exchanged for the Baby Krishna, at the time of birth by Vasudeva, unknown to the 
mother Yasoda and Nandagopa, as well, including Devak1, who gave birth to the 
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saviour 'Krsna /Krishna'. She is also adored as the Vindyacala--Vasini, in tne 
Satpura range..36 


Rrefaer’ +4: (Fare) 

Sidha—vidyayaiNamah /Svaha 

Divine Mother 'Sidha —Vidya' is the Divine Mother, who abides in the excellent 
Vrttis, Vartika and Bhasyas for acquiring the great knowledge of perfection. She 
is thus adored as the 'Siddha -Vidya' in the manifestation of 'Siddhi — Dhatri’. 
Siddha Kufyika stotram is revered as the —'Key to Perfection',which is the 
quintessential of the Sidha — Vidya.She travelsupon a m,ountain ridge and arises 
out of hidden depths. She is the boundless knowledge greater than the human 
intellect 37 

Hered FH: (TaTeW) 

Mahasaktyai Namah/ Svaha 

Divine Mother 'Mahasaktih' is the Great Power of this phenomenal existence, 
along with all the 'Lokas'/ realms, and __'Disas' the ten directions in number, 
enveloped within the All pervading-- Hiranyagarbha, which is cosmic womb. 
Literally, the word Hiranya means the gold, which does not get any rust, causing 
hence, no destruction. Thus Maha-sakti is the bearer of the Hiranyagarbha, which 
is always in progression within the cyclic order. She weilds the weapons of great 
strength for annihilating the Asuras and allied Danavas.38 


geet 44: (€aTeT) 

Prthvyai Namah /Svaha 

Divine Mother 'Prthvi' is the Divine Mother.'Prthvi'is revered as the Mother Earth 
adored as the 'ksama, 'Maht, 'Bhidevr’, 'Dharitri', 'Dharitri', "Vasudha', 'Medin1' 
etc.'Prthvi' is highly reavered as the earthly incarnation of sri Sita, the consort of 
Purusottama sri Rama. It is the Prthvi Tattva, which holds every object, in the 
world of perception. Prthvi is the first Tattva according to the Trika philosophy. 
'Prthvi' is known by the twenty seven names, according to the Amarkosa.She is 
reverd in the 'Prthvi' Siktarh with sixty Mantras of the Atharvaveda. The 
BijaManmtra is 'Prirh Prthvyai Adhara Saktyai Namah’. 39 


aReifecrel 44: (Saad) 
Narada- Sevitayai Namah /Svaha 
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"Narada- Sevita' is the Divine Mother, who is the most revered and exalted 
'Sevita'--adored by the sage 'Narada' of the Devaloka. Narada is a celebrated 
devotee of sriman-Narayana, who has given the Naradiya Bhakti Sutra for the 
humanity, to establish the methodology of worshipping sri Hari, along with the 
Vaisnavi-Sakti as Laksm1 being sustainer of the manifestation.She is, adored 
through Bhakti, the unconditional devotion, astaught by 'Narada'.40 


Reta AH: (FATT) 
Purahiita-priyayai Namah/Svaha 
Divine Mother—'Purahita-priya' is the Divine Mother, who is 'Priya' very dear to 
the 'Purohits', for performing the Vedic Agni Hotra. The First Vedic Purohit is the 
Madhu-Chanda R.si, the seer of the Agni Sukta of the R.g- Veda. Hiita stands for 
properly requested with an invitation 'as the first' to be received. It is for getting 
immortality through the vedic oblations. 41 

----- See (Rg Veda,First hymn) 
Ora +A: (<aTeT) 
KantayaiNamah/ Svaha 


Divine Mother—'Kanta' is the Divine Mother, who is the most lustrous Mother. 
Being the 'Kanta', Her Divine being is filled with the beams of radiance. Her 
frame is very bright. She is looking with graceful face, in the Triple worlds. She is 
"Kanta' who is the Tripura Sundari, abiding in the Ka-Adi Vidya as described in the 
Mantrik form in the Lalita Trisatt.She gets thrilled with the aspirant's 
devototion.42 


43. a@rfaet aa: (<aeT) 


4A. 


KaminyaiNamah/Svaha 
Divine Mother 'Kamint' is_ revered as the affectionate 'Kamin1'’, who is_ presiding 
over all the Icha--Sakti, being one of the facets of Lord Siva, during his 'Bahuriipa 
Garbha' appearance. Kamini is also the substitute word for pigeon, as having 
wonderful white feathers, as seen in the Svamt Amarnath cave, in the Himalayan 
range of the Kashmir area., during the annual Yatra on the Sravana Purnima.43 
Taleo FA: (TaTET) 


Padama-Locanayai Namah/Svaha 


re 
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"Padma Locana'----the Divine Mother, ishaving the eyes that resemble the 
celestial lotuses. She represents the Yogic eyes, influencing the 'Tridevas', to 
execute their functions according to the 'Bharana' faculty of Brahma, 'Ravana' 
faculty of Visnu and 'Vamana!' faculty of Shiva. Thus 'Padama Locana' is the 
Bhairavi, as expressed in the Kashmir Agamas. She appears in the mystic's 
closeness with the auspicious look of Bhvant.44 


Wealigrat 74: (Tae) 

Prahladinyai Namah /Svaha 

'Prahladini' is the Divine Mother of extra-ordinay delight. She is'Prahladin1'—the 
Ssviour Mother of 'Prahlada— great Devotee of Sriman Narayana. It is She, who 
makes the devotees like Prahlada to intimate the Saksatkara or direct vision of 
seeing with the Ista Deva Visnu, who appeared as the Nrsimha. It is all, which 
makes the universe move in the proper rhythm, which gives delight to the 
devotees. It ascends without any pause.45 


Terra 4: (CATT) 
Maha--Matre Namah /Svaha 


"Maha--Matr/Mata' is the Divine Mother of the Visva----whole manifestation, 
both animate and inanimate. She is with coherence, tranquility and rhythm. She 
is the Mother of sri Ganapati-Ganesa and Kumara-Kartikeya, including all 
Devatas She is the Mother of VAK—tthe celebrated seed-sound, giving birth to the 
Sapta/Matrkas in the form of Varnamala, forming the 'Nadiphanta. and the 
'Adiksantam- Vilasanti-Aksaramirti’ innate nature, from A to Ha. She is 
verily,the Jaganmata—the phonemic origin of the Mantras.46 


qutdl FH: (TaTeT) 
Durgayai Namah /Svaha 


‘Durga’ is the Divine Mother', who is reflecting the presence of the Universal 
seed, vibrant from the 'sailaputri to the Siddhi-Dhatri', within the Nava Durga 
appearanes. It acts as the Maha-sakti, for killing the Nine Asuras, in the 
manifestation of 'Maha-Kali- Maha-Laksm1-Maha-Sarasvati'. She is seen in the 
"Barley ', sown in the Ksetri --earthen pot on the Pratipada or the first lunarTithi 
of the Caitra and Vaisakha and Asvin, adored and invoked as the First Nava Ratra 


of the Divine Mother 'Durga,when the moon enters into the asterism Visakha. 
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Hence, adored as the Vasanti Navaratra and also Nava Durga is invoked in the 
ASvin sukla—pratipada to the the Durgastami,followed by the concluding 
Mahanavamt.47 


qiferaifaredt 44: (SaTer) 

Durgati—nasinyai Namah/Svaha 

"‘Durgati Nasin1'--- the Divine Mother is verily, Durga with the power of 'Durgati 
Nasini'—the destroyer of all that is problematic, turbulent with evil effects in and 
around, during one's life span. Her names are infinite, but the Devi is revered with 
108 Names in the 'Durga-Astottara-Satanama' and with 32 names starting with the 
Prefix OISUUO 'Dur’, before words beginning with vowels or consonants, in the 
scriptural sentence. Hence, the Universal Mother removes all that is evil and bad, 
through the grace and with mere presence. She removes all the misfortune, peril 
or imminent danger.She is the whole within the human existence, for reaching the 
immortal spirit.48 


TATA AREY TH: (FATT) 

Jvalamukhyai Namah/Svaha 

'Jvala Mukht' is the Divine Mother having the leaping nature of the burning 
flames,while destroying the Asuras. 'Jvala Mukhi', is the apparent look of the 
burning fire,with face of Flames. She is revered with One thousand Names, in the 
“Jvala -—Sahsranama”. She consumes all, what is offered in the 
Agnihotras/Homas, as well as in all types of fire, including used in the kitchen. 
She is visible in the crematoriums, presided over by the 'smasana Bhairava'. She 
is found in the Five kinds of Agni—1. physical fire, 2. Vadavagni — sub-marine 
fire of the hurricanes, 3. Jatharagni in the digestive system 4. Garhyapatya-- 
sacred fire maintained by the house-holder, and 5.smsanitya, which is invoked for 
the last rites for cremation of the decased person at the crematoriums.49 
War aH: (eared) 

SunetrayaiNamah / Svaha. 

‘Sugnetra’ -- the Divine Mother, is having the most beautiful eyes. Her looks are 
therefore, very benign. Lovingly, she is adored as the 'Sunetra- Kamala ' and 
Sulocint as well, looking attractive through the bright and beautiful eyes. She 


wards offall the evil eye, that would frustrate the Sadhana ofa devotee. 
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Variant is--girara --- Sugotrayai' Namah / Svaha 
She is revered as the Mother-creatrix, the Primal cause of belonging to the best of 


Gotra, which have evolved from the Saptarsis. She Herself is the causeless cause 
ofall the Gotras.50 


Sales TA: (FATT) 

Jyotisey Namah /Svaha 

'Jyotih' is the Divine Mother, who is All cluster of 'Light'’. It is because of Jyoyih 
that the cosmos is visible to the human eye. An aura has been visualised around 
Devi, when meditated upon the twinkling starry night, being full of shine, with 
super-light and illuminating vision.The Soma yaga is performed, for removing 


the Candra graha dosa to ward off that planetary problem. 51 


pyceIRIS AH: (TATeT) 
Kumuda-—Hasinyai Namah/Svaha 


"Kumuda Hasint' is the Divine Mother, who is having a smiling look like that of 
the ' Kumuda—lotus flower, which laughs, as its sprout is blossoming with the 
early dawn. It is one of the 'Hasya Mudra’ of Sri Bhavani, in the Agamic 
tradition. That is why, the Devi Bhavant is offered a Padma and its petals at the 
Devi's Kunda, which is the Divine gift to the devotees. She is the lonely seer of 
Time with effulgence, longing for solar rays.52 


qtarel 44: (€aTeT) 


Durgamayai Namah/Svaha 


‘Durgama' is the Divine Mother , who can not be attained easily, but through great 
penances, which are verily, 'Durgama'—difficult to comprehend. It is the 12th 
epithet, in the garland of 'Durgadvatrishan-Nama- Mala’. To receive grace from 
the Durgama-Devi, an aspirant needs to be strict disciplinarian in body, mind for 
evolving Atman/ soul to reach in the realm of Bhavant.53 


gered 44: (€aTeT) 
Durlabhayai Namah/Svaha 


"Durlabha' is the Divine Mother, which is very hard for the aspirant to get the 
Devi's_ grace. No easy approach can get Her Saksatkarah. The 7th epithet in the 
Sti Durga--Astottara- Namastotram of Devi Durga, of the Visvasara —Tantra is 


IS 
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Durlabha.The unapproachable Devi can easily be revered through 'Saranagati' 
/Self surrender. It does make the aspirant easily intimate with the Devi 
to receive Her blessings. This is the Agamic faith related to the Sadhana.54 

feed 44: (tater) 

Vidyayai Namah/ Sv aha 

"Vidya' -- the Divine Mother is the very existence of '—the Vedic knowledge, and 
its allied branches of the Ayurveda, Dhanurveda, Jyotisa-vidya, Nyaya, Tarka- 
Mimamsa , and Svara Siddhanta based on the Vyakarana, which is the correct 
usage of the Varna-letters or phonemes, sabda—word, Vakya—sentence, 
including Sandhi, Samasa—componds, Linga-Anusasana---Kartrvacya--active 
voice ,Karmavacya—passive voice, Atmaneya-Pada/, Parasmai-Pada and 
Vibhakti-, including Sarnyukta-Aksara/litigures, including the verbal roots / 
Dhatu Prakarna. The emphasis is on the Uccarana, within--Svarit, Udatta and 
Anudhatta.” “Vidya is both immanent as well as transcendent”’,so says the Devt in 
the Atharvasirsam,which says--- Vidyaham-Avidyaham.55 

Tatad =A: (<aTeT) 

Svargataye -Namah/Svaha 

'Svargatih' is an offering from the Divine Mother,to rise to the highest. She is 
making the pathway of ascending to the 'Svarga' heavens easy for the 
devotees. This is the realm between the Sun and the polar star. This is the abode of 
Indra. It is related to the 'Svaha' through Vyahrti—the Vedic fire oblation, during 
the invocation of the Vedic- Yajfias.56 

GRATIFY FH: (ATEN) 

Puravaasinyai Namah/ Svahakara 

Pura-Vasini is the Divine Mother, who is abiding in the Purarh / human 
body/Jivatman or the embodied souls. Also, Devt's abode is the sri-Purarh” of the 
Cakresvara, which is known as the Bhth—Purarh, with four eternal path- 
ways.The Tripruravasini is the Supreme Divinity ofthe Adiktita, Madhya Kita 
and sakti Kutta. Linguistically, Purarh is the abode. Purarh is the nature's 
throbbing, with acelestial heart 57 


araortat 44: (€arer) 
Aparnayai Namah /Svaha 
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‘Aparna’ is the Divine Mother, who is not consuming anything or eating even a 
leaflet for herself, during her Sadhana to get married to Lord Siva. This Vrata/vow 
was undertaken by the Devi'Parvati' during the Uma incarnation.58 


oes are A: (€arer) 


sambari—Mayayai Namah /Svaha 


'Sambari—Maya' is the Divine Mother who abides in the magic creating illusions for 


the Raksasas and evil persons, so that they would be caught up in the snare or web 
or whirl pool of that illusion. Maya is the mystery, which is known through great 


penances and unconditional Sadhana.59 


mfeera 4: (Fare?) 

Madirayai Namah/Svaha 

"Madira'is associated with the Divine Mother's play within Her Tamasik nature, 
as the Devi enjoys 'Madira'—the alcoholic drink, which makes Her play and 
dance to kill the asuras. The Asuras are also caught up in the whirl pool of 
imbalanced attitude to life through drinks. Thus, the Asuras- Danavas-Raksasas 
get maddened with intoxication and get killed. It mkes them mad to lose mental 
equipoise to counter the Divine force of Sakti. It is all happening, through the 


influence of sambart Vidya. 60 


Agehaed AH: (<aeT) 

Mrdu —hasinyai Namah / Svaha 

"Mrdu—Hasini' is the Divine Mother, whose captivating smile is on Her 
graceful face. She is of very sweet nature. She is enjoying the laughs made by 
Herself. It also provides soothing atmosphere for the devotees of the siva and 
Sakti tradition. It is all truthfulness filled with the compassion for the seekers. It is 
affirming the hidden ecstacy ,but denying none to come at Her feet.61 

porantgad +4: (TaTer) 

Kula-VagisvaryaiNamah / Svaha 

"Kula-Vagisvart' is the Divine Mother,who is in essence the VAK. She _ is the 
Sovereign Mother Isvari. She is the Speech, spoken in the 'Kula' system of the 
Trika philosophy of Kashmir. Her abode is the Kulagram (Kulagam) village of 
the Anantnaga area in Kashmir. She is adored in the 'Nafakoti' system of the 
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Sanskrit Varnamala as discussed in the Malini- Vijayottara Tantra. Kula- 
Vagisvari' stands for the sambhavi state of understanding the Mother Divinity. 
"Kula- Vagisvart' is wisdom,power and delight.62 


fcart 4: (<aer) 

Nityayai Namah/Svaha 

'Nitya', is an attribute for the Divine Mother, whose innate existence is always 
eternal. She transcends Time, as She is Maha Kalt, who is the Primal Divinity in 
the Biya —source in origin of the Pranava, Svaha, Svadha, Vasatkarah are its 
sprouts and flowers in the form of the Mala,within the Malini Tantra to bring the 
fruit of immortality. These are all eternal, like Parmatman, Jivatman and Prakrti, 
according to the Vedas.63 

Preafeernl 45: (€arer) 

Nitya -KlinayaiNamah /Svaha 

"Nitya—K1ina' -- the Divine Mother Devi, is always moistened with the water 
element. The Devt is eternally moistened, making the devotee feel themselves 
bestowed with Amrta—the immortal nectarine, filled with the identification of the 
devotee with the Divine Mother. Thus the Devi is showering Her graceful Amrta 


or to be known as ambrosia,which is eternally propitiated, by the 
'Nitya—K1ina'64 


pared A: (are) 

Krsodaryai Namah /Svaha 

'Krsodarr' is the Divine Mother, who appearance or look is very lean, slim and 
thin within the belly of the bodily structure. This speaks of Her slim 
feature—which is the beauty of womanhood.Thus is incarnated in the feeble souls 
as well. 65 


aMmgadl +4: (<aTeT) 
Kamesvaryai Namah/ Svaha 


'KamesvarT' is an Agamic attribute of the Divine Mother Bhavani—also with the 

beauty of the 'Tripura Devi' and 'Tripura Sundart'. She is adored with the 'K- adi 

Mantra’, on the 'Svayambhi'' / Self born--manifested rock of srt Cakresvara at 

Sarika Parvata, acknowledged as the Hariparvat.A rock is adored at the early 

dawn, by the devotees, through the Agamic Mantras and Upacars—the ritualistic 
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performance, to invoke the Kamesvari, whose abode is quite adjacent to the 
Siddha-Laksamt's Asana..66 

alert 4a: (<aTeT) 

Nilayai Namah/Svaha 

"N7la' is an appreciation for the Divine Mother Devi, who is revered as the Sakti of 
the 'Nila' —space in the sky, which is of the blue hue in appearance. It is also the 
Vayavi Devi's Sakti or the wind energy. She is the aerial expression of Durga and 
Sarasvati. She in the Nila manifestation or appearance is firm in making the 
cosmos in equipoise and rhythm. She abides in the indigo plant,which is used at 
the invocation hour.67 


afouse Aa: (<aTeT) 

Bhirundayai Namah / Svaha 

"Bhirunda' is for the Divine Mother --- the dreadful Deity with frightening looks in 
appearance. Her skull / head is shrunk within the trunk of the body. She is, thus 
looking like 'Kabandha', headless body recognizing all that, what the destiny is 
going to happen with Asuras, as discussed in the Durga Sapta-sati.68 


Vahni - VasinyaiNamah/Svaha 

"Vahni-Vasini'---Divine Mother is revered, as the vey appearance or incarnation of 
' Jvalamukhi Devi'. Her abode is sacred Fire, invoked at the time of initiating and 
invoking the Yajfia /Homa in the Agamic tradition. Its flames, through Svaha are 
eternally filled with redness of jyotih/ flame, which is of course, heat producing 
element. She abides in the flames, finishing off the 'Preta' when the dead is being 
cremated. She is revered as the smasana Kali, within the Stotram adoring — the 
Dvadasa-Kalt, in the Trika Stutih. She is invokedinthe Paficagnirituals.69 


arated 7: (€aTeT) 
Lambodaryai Namah/Svaha 


"Lambodar’' is the Divine Mother of sri Ganapati-Ganesa, who is having the 
bulged belley. She is adored in the form of Lambodart, as Devi absorbs and 
consumes every thing, like that of 'Varahi Devi’, whose belly is always bulged.70 


Feleiedt AA: (TaTeT) 
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Mahakalyai Namah/ Svaha 


"Maha Kalt' aspect is the Primal appearance of the Divine Mother, who did abide in 
the Yoganidra of Bhagavana Visnu. She is_the Mother presiding over the Time, 
which is 'Serial in nature’, but 'Eternal in essence’. It is She, who as Lord Visnu 
killed Madhu and Kaitabha to save the just born Lord Brahma from the navel root 
of Hari. She is the killer of 'Canda' and 'Munda' Rakasa. Hence, adored as the 
Camunda Devi. She is also revered as the Mahamaya---Yoga Nidra, who saved 
Lord Brahma, from the wrath and fury of the 'Madhu' and 'Kaitabha' Raksasas. 
She is vertily, the 'Tamasit Devi Candika, Gauri, Sati and Uma’. She became 'Siva- 
Dati’, as She utilized and acknowledged the spiritual aura of Lord Siva, to destroy 
the evil power of the Raksasas. This is Devi's liberal aspect to see the Danavas 
come to the right path.71 


feeigaet 44: (€arer) 

Vidyesvaryai Namah/Svaha 

"Vidya—Vidyesvari is the Divine Mother who is the Guardian Mother of the 
Spiritual knowledge of the Vedas, intuitive learning through Yoga and the Agamic 
scriptures of the Trika. She is verily,'Vidya-- Vidyesvari'—the Sarada Devi. She is 
the core essence of the Vedic and the Agamic knowledge. She is verily, Arya, 
Vedagarbha, Dhisvari , Dht, Veda Janant, Vak, Bharati, 'Vidya Vidyesvari' and is 
also Kamadhenu, who is Sarada Sarasvati.72 


aRgadt FH: (arer) 
NaresvaryaiNamah/Svaha 


"Naresvart'---the Divine Mother is the Supreme Queen of the Jagat, which is the 
manifested world. Her abode is in the 'Nripasthana' of the Bhanu Mahalaya. She 
presides over the Sadhana of Nara R.si, a primitive sage. 'Naresvari is the 
‘Supreme Sovereign Queen', executing the world of human perception and 
immanence. Nara is the Supreme spirit, the sustainer and the spirit behind the 
Vaisnavi Sakti. Nara-Narayana is the twin-brother incarnation of Visnu on earth, 
working for the preservation of the Vaisnava Dharma. Nara-Narayana,which is 
the spirit within human human soul, receives Sakti from the Devi Naresvart. Her 
healing touch is the Eternal grace.73 


Beart FA: (<aTeT) 
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Satyayai Namah/Svaha 


'Satya'is the Divine Mother existingin 'Satat,Satyarh Satotkarsa’, in the form of 
Ardha Narisvara and equally which is the embodiment of Satyarh --Truth',sivarh- 
-Auspiciusness or propicious and Sundaram is the lovely, charming, handsome / 
beautiful. She is the essence of R.tam. It is the 'Dharma of Atman', which is 
existent as 'Saccidananda Svaripa' , of the Upanisads. She is the core essence of 
the Vedic aphorism—Satyam Vada'. The Devi Satya abides in the evolved 
humans, who always speak the truth.74 


aeaaraateteat Fa: (<aTeT) 
Sarva -saubhagya-vardhinyai Namah /Svaha 


'Sarva- Saubhagya-Vardhin1' is the suspicious attribute of the Divine Mother, 
who always bestows upon the boons of peace, progress and prosperity. She 
provides the exalted life of gratitude and respect, which is spiritual intimacy 
with the Prakrti. For the Devotee's spiritual growth, the 'Devi Sarva Saubhagya 
Vardhini' appears with the realm of Usa—the Early morning solar effulgence 
and blesses with the presence of'Vaibhava Laksmtr’, to the devotees.75 

UgNod AA: (TaTet) 

Sankarsanyai Namah/Svaha 

'Sankarsant' is the Forceful activity of drawing together of the Divine Mother. It is 
the act of ploughing the fields for the purposes of sowing the seeds, to produce the 
'‘Anna'--food, which can be classified as cereals for humans, flowers for butterflies 
and honeybees, trees for wild animals like elephants, herbs, creepers, berries etc 
for medicinal utility. Sankarsan, is revered as the elder brother of Vasudeva--sri 
Krsna's elder brother,, also known as the Haladhara who was the Master —holder 
of 'Hala'---the plough.His weapon happened to be the plough and mace. 
Sankarsana is Balarama. Thus the Divine Mother is revered as the Sankarsani. It 
is an act of holding together for prosperity. 76 


ARR 5: (FaTeT) 
Narasimhyai Namah/Svaha 


"Narasimht'--is the Divine Mother, who is revered as the incarnation of Visnu's 
Sakti, appearing with "Human body and lion's head’, to kill the Hiranyakasipu the 
Raksasa king for saving his son--- the Bhakta Prahlada. He was the great child 
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devotee of Sri Hari. Hiranyakasipu, was all against the 'Om Namo Bhagavate 
Vasudevaya' Mantra of Vaisnava tradition . This Mantra is the expression of the 
'Narasimhi, which is being propitiated in the Saptasati Candi, in the eleventh 
chapter Sloka 18. She is with dreadful and ferocious form withlioness head and 
with four hands killing the Daityas.She is verily,the Narayani—the energy of 
Narayana.Her roaring is great alarm to the Asuras.77 


asoret FH: (TATE) 
Vaisnavyal Namah/Svaha 


"Vaisnavi' is the Divine Mother,who is having one of the abodes at theTrikuta 
hills at Katra Jammu and as 'Bhavani Rajfit Devi' at Tulla -Mulla shrine, in Satisara 
(Kashmir). She is Bhavani having the creative forceful Sakti of sustenance and 
existence. She is Para-saktt, being the source of All that manifests. It is 'Vaisnavi' 


aspect ofthe Absolute .78 


Hele TA: (TaTel) 
Mahodaryai Namah/Svaha 


"Mahodari' as the Divine Mother is with great capacity in Her Udara / stomach, 
as She devours everything at the time of Pralaya—the final dissolution, being 
heavy and great bellied. She holds the manifestation within Her own Divine 
personality. She is luminosity and force to absorb within.79 


Has AA: (Tare) 
Katayanyai Namah/Svaha 


'Katayani' is the Divine Mother , who is being revered as—the sixth Nava Durga, 
visualized by Lord Brahma. The phonemic body of sri Candi is with seed 
—syllables of the Navarna-Mantra. She is revered also as the daughter of the R.si 
Katyayana, who opted for Maha- sakti to be his daughter, instead of attaing for 
Mukti. The Vedic srutis incarnated as Gopikas were performing the Katyayant 
Puja as a gratitude, after their clothes were restored by sri Krsna. The robes of 
mortal thinking were taken away by the Lord. Katyayani is associated with the 
Candana-sasti in the month of Bhadrapada Kfsna paksa, or the Lunar Sixth 
Tithi.80 

ara Aa: (<aTeT) 


Campayai Namah/Svaha 


82 


'Campa'---is for the Divine Mother, appearing as a yellow flower, bearing the 
fragrance, with which the perfume for the Divine Mother is extracted. It is being 
offered during the 'Candi Homa' and at the Vedi/Kunda for fire oblations, where 
Bhavant is invoked during the Lunar Astamis andon the Purnimas.81 


82. wd—weufteprRoet 44: (carer) 
Sarva Sampatti-KarinyaiNamah / Svaha 


‘Sarva Sampatti—Karini' is the Divine Mother, who is adored as the bestower of 

all the riches, fortunes, wealth, progeny and spiritual emancipation,which 
includes peace, progress and get evolved to ascertain the Divinity within Yogic 
Sadhana. This is the boon of the Vaisnavi character of the Divine Mother.82 


83. ARTaUe AF: (<aTeT) 
Narayanyai Namah/Svaha 


'Narayani' is an attribute for the Divine Mother,who appears as_ the sakti of 
Narayana, in the sacred text of the Sapta--Sati, having sixteen names of 
incarnations of Narayana. She is the bestower of the higher celestial realms. He is 
revered as the supporter of the Nara- R.si during his Tapasya. She is adored, as the 
Laksmi with Narayani Sakti in the eleventh chapter of the Durga-Sapta-Satt. 
These are-- 1 Svargapvarga-da, 2 Kala-Kasthadirtipa, 3 Gauri, 4 Sanatani, 5 
Paritrana-Parayani, 6 Brahmant , 7 Mahesvart, 8 Kaumari, 9 Vaisnavi , 10 
Varahartpini,11 Nrsimharipini,l12 Kiritint, 13  Ssivaditi, 14 Camunda- 
Mundamathint, 15 Laksmi/Maharatri, and 16 Sarasvatt.83 
84. Fergie 47: (Tarer) 

Mahanidrayai Namah /Svaha 

"Maha--Nidra’, is the Divine Mother prevalent in the final dissolution said to be the 
Maha-Pralaya. During that long span of time, the Devtis in deep sleep, existing in 


the 'Midha Prakrti', or dormant nature. Samadhi is complementary to the 'Maha-- 
Nidra’. It is to bring the new creation, through the dormant seed.84 


85. abifgl a4: (eaeT) 
Yoga- Nidrayai Namah /Svaha 
"'Yoga- Nidra’ is the Mother Divinity present in the being of Sri-Visnu, which 
gives birth to Lord Brahma, through his navel root and simultaneously two 
Raksasas— Madhu and Kaitabha, are born from the ear -wax of Sri-Visnu. The 
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Yoga Nidra is the primal cause to bring out the Tantrik Ratri Suktam, which is the 
Divine revelation, of Svaha, Svadha and Vasat karah,within Nitya-Aksara or the 
Primordial Word. Being the cause of the world of immanence and transcendence, 
this Nidra is an evolutionay process to create, sustain and finally to absorb within. 
Yoganidra reveals the great truth about the emergence of Mahakali as 
Mahamaya, Mahamoha, Mahamedha and Mahasmrtih, including Srih_ for 
Vaisnavi characteristics of creativity and Hrith as the Lajja Biya for modesty 
within womanhood.85 


wWuracdl 44: (SATE) 
Prabhavatyai Namah/Svaha 


'Prabhavati' is Mother Divinity — the Solar energy, which is the cause of life to 
sustain. It produces light and heat, helping seed to blossom. Then it flowers and 
ripens the fruits. It is all because of the effects of 'Prabhavati' which is Eternal 
light. She is the torch-bearer of the Prajfia. It is inherent in the Aksar, as it is 
intuitively a grace and wonder, to have the effulgence ofthe Divine Mother.86 


vsTorfrarat 44: (Tae) 


Prajfia —Paramitayai Namah / Svaha 

'Prajfia—Paramita' isthe Divine Mother 'Prajfia' Devt’. which is the intellect with 
intuitive faculty, also associated with 'Paramita’ of Divine flux, through 
integration. It is transcendental pure-consciousness. It is the creativity of 
radiance and effulgence, within the consciousness related to Bhavani ,who is of 


the Vaisnavi nature, with a wonderful effulgence.87 


ward A: (€aTeI) 

Prajfiayai Namah/Svaha 

'Prajiia’ is the Divine Mother. It is the Sakti' of the intuitive nature of the seekers 
of the Sarada Devi, for predicting and visualizing the internal and external nature. 
Itis the highest form of wisdom in philosophers, artists, poets and creative writers 
and for those who write Vrttis and Vartikas of the Tantraloka and the Spanda- 
Karika etc., for making the concepts clear to the aspirants. of the Agamic 
learning, methodolgy of practice and its invocations. The Pancastavi adores it as 
the Sabda-Brahmamayi-Sakti.88 


TTS AH: (Tae) 
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Tarayai Namah/Svaha 


'Tara' is the Divine Mother, manifested in the Sakti of sidereal measure and time, 
within the eternal space. It is also loud and shrill sound, a radiant light. It is the 
phenomenon of being in the starry sky, during Sukla Paksa / lunar fort-night of 
fifteen days from Pratipada to Pirnima. The Devi is also revered as the 
"Bhavasagara-Tarinl, who makes the devotees cross the worldly ocean of 
transmigration.89 


ayacd FH: (Taret) 
Madhumatyai Namah /Svaha 


"Madhumatt' is the Divine Mother, which isa sacred river which generates life 
through its water in the Madhumati area in Kashmir. It is revered as the the Kriya- 
madhumati of the Para-Prakrti—the A dya Sakti, according to the Paficastavi—the 
most celebrated text of the Saktivada. This Sakti gives vigour, strength and 
spiritual acumen for 'Sadhana' to the devotees, who meditate for Self-realization. 
All it is because of the Madhu, which the Devi distributes to sustain and to 
regenerate a the life-force. 90 


Fed 44: (<dTe) 
Madhve Namah /Svaha 


"Madhu' is the emotive expression of the Divine Mother. She has got a special 
liking for 'Madhu'- the sweetness of the Motherhood for the child. She is the soft 
spoken Mother for the devotees. It is the sweet intoxicating drink drunk by Sri 
Candi, while killing the Daityas, Asuras and Raksasas, only for the safeguard and 
survival of the Devatas. 91 


af oeagererrat 44: (Taret) 

Ksirarnava-sudha —harayai Namah /Svaha 

Kstrarnava- Suddhahara' is the symbol of the grand existence of being the 
Divine Mother. She is present in having the 'Suddhahara', by the sevotees. 
'Ksirarnava'is present in the beverage sprung from the Milky ocean. It is the 
Divinity for the aspitants, which is the juicy 'Soma Rasa'--having its source in the 
"Sudha,---the ambrosia which becomes Ahara'--- the food for sustenance taken 
from the ocean of tranquility. It is the vastness of an ocean, where there is pure 
Sattva, which is Divine Milk, for spiritual evolution. The Sudha-- Amrta is meant 
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for the Devatias, being the candidates for immortality, including the devotees and 
aspirants,who surrender at the feet of the Divine Mother.92 


afer 44: (<aTeT) 

Kalikayai Namah /Svaha 
"Kalika'—the Divine Mother exists in the form of terrifying the whole 
universe,but for the wicked. She is giving boons to the Devatas and the devotees of 
seeing Divinity in the Prakrti, making them realize the true nature of Kalika. 
Though the Devi is of dark hue in appearance, yet She is most auspicious for the 
devotees,who stand for purity. Itis manifesting as Usa after the Ratri--Night, of 
the 'Devajagarana'which is the Primordial hour, before the Devatas awoke. In the 
Agamic understanding, it is revered as the early dawn. Her Biyjaksara is 'KIir'’, 
which is “Kltrh Kalikayai Namah', in the Mantrik form 93 
Rreafea 74: (Taran) 

Simha-Vahinyai Namah /Svaha 
'Simha-Vahin1' is the Divine Mother, who rides on the lion, which is the 
embodiment or very source of 'Dharma', always ready to be the vehicle of 
Bhavatarini --Bhavant. She is revered as the Mother of the universe, expressing 
with siva-consciousness state. She rides on the lion, when kills the most dreadful 
Demon Mahisasura. Hence, adored as Mahisasura—Mardint1.94 
STORE AA: (TTTET) 

Omkarayai Namah /Svaha 

'Omkara/AUM' is the phonemic presence of the Divine Mother, adored as the 
very Self of 'the 'Pranava'. Itis revered as the Primal sound. OM—Akara which is 
the Primal Agamic °6”'Airh' in the Tantras, is the Aksara-Purusa. It stands for the 
triunification of the Brahma,Visnu and Mahesvara. Its expansion is the sound 
currents of the Mahesvara-Sitra, the basis of the Veda-Vant, as sounds are being 
read with the Varnamala. It is the effulgence of the Ekakara Aksara. It does occur 
through vibrational currents during the Sadhana.95 


AQUTPRE FA: (TaTET) 
VasudhakarayaiNamah /Svaha 


"Vasudhakara'’ is an appearance of the Divine Mother, 'having Akara' in the form 
of rivers, oceans, springs, lakes, forests, hills, mountains, valleys, flowers, fruits, 
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herbs, cereals, edibles,seeds and oils etc. on the earth planet. She is the 
Muladhara sakti, in adopting the Kundalini Yoga. The Devi is Vasudha as She is 
the giver of all riches. She bears the Vasu- Ganadeva, within its lap. All that,what 
soever is seen or perceptible on the earth planet, is the characteristics of the 
Vasudha. It is the Prthvi Tattva, according to the Trika philosophy.96 


dada Aa: (Tae) 
Cetanayai Namah /Svaha 


'Cetana' is the Divine Mother, being the very source of consciousness in the 
manifestation. Consciousness is the awareness of the waking state of the mind. It 
is the knowledge regulated by conscience, which is eternally based on 'Satyarn 
and R.tarh'--the true and the right understanding of Self. It is spiritual awareness 
through the realization of true understanding. The Sapta-Sati says: 


“Ya Devi Sarva BhutesuCetaneti Abhidhtyate 
Nammastasyai Nammastasyai Nammastasyai Namo Namah” 


That Devi, abides as consciousness in all the | embodied souls.Be adorations to 
Her,to Her with all reverence and benediction to Her!97 
----5th Chapter, sloka No. 17--19 


DTP 7: (FATE) 

Kopana-krtyai Namah/Svaha 

"Kopanakrtih' is the ferocious nature of the Divine Mother, which is seenin great 
terror, natural upheavels and calamities. She is in the form of hurricanes, forest 
fires, volcanoes, accidents, air crashes, fatal diseases, draught, floods causing 
"Mahamari' — epidemics, through water borne diseases,including snake bites and 
poisonous reptilesetc.98 

oefe-gurrd 74: (€arer) 

Ardha-Bindu-Dharayai Namah /Svaha 

'Ardha-Bindu-Dhara' is the Yantrik Sarira/ graphical sacred body of the Divine 
Mother. She is adored as the Devi, with 'Ardha Bindu Dhara’ / half Bindu, making 
Sivaand gaktias One. In the universal realm, this configuration of Ardha Bindu-- 
holding half and half dot or point of the Sri-Cakra single unified Divinity, is 
revered as the universal eternity. These are in the form of Ardhacandra—half 
moon / crescent and Bindu, which is the Prakasa of Siva as 'Bhutegvara with 
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Vimarsini Sakti of Bhavani.99 
ceiste yaa Sarfeeta arate 
waaee Gra SAAS Peers Fe: 1S a: Weeshagnif fave area faxy sharcah=: | 
eRe AA: (TaTeT) 
DharayaiNamah /Svaha 


Dhara’ is the Divine Mother, with the faculty of holding everything within. It is 
the combination of the 'Prthvi Tattva' and the 'Jala Tattva', for making it stiffer and 
stronger, through the Vayu Tattva. It is the vital force, inherent in the Prthvi or 
Dharant Tattva, which is the Earth planet. Dhara is the universal flux, in the cyclic 
order.100 


qarda—(Offering of flowers) 

a eat frac rane a st sere fret 
a Tete fac fernreasrae aT | 
aq aSaqatate Marat a PacHorantert 

A Wareeaa |= rad srsersteat | 


faganrt 44: (taet) 

Visva—MaAatre Namah / Svaha 

"Visvamata’, is the Universal Mother Par-excellence. It is She, who holds all the 
Saivistic Sattrimsat / Thirty-six Tattvas within 'Hiranyagarbha’', of Her existence, 
through manifestation. She is the primal cause of existence. She is also adored as 
the 'Jaganmata’, 'Sarvesvari', 'Visvagarbha and Vinodint', as Devi is the Mother 
of all the species, holding in its Eternal womb. Visva is the universe, being entire 


and whole.Bhavani is the Mother of this universe, as She sustains the universe. 101 


Hela AH: (Karat) 
Kalavatyai Namah/Svaha 


"Kalavatt' is the Divine Mother Devi,who is holding the digital units of cosmos in 

the Hiranya garbha. She is the Moon, with its 'Kala'—digits, having a property of 
waxing and waning in ascending and descending order. Thus the formation of the 
Tithis or lunar Tithis, where Astami and Pirnima are adored as the 'Kalas', are 
being dedicated to Bhavani. 102 
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Padmavatyai Namah/Svaha 


'Padmavati' is the Divine Mother Devi, who is_ the holder of the celestial Lotus 
as a Yogic symbol, in Her hands. The source of Padma, is soil at the bottom of the 
water, whichis the “Jala and the Prthvi Tattva” together. The Akasa Tattva, helps 
the lotus root to sprout above the water level. She is Laksmi1, coming out of the 
Lotus flower, and holds a Lotus in Her hand. But as Sarasvati,Devi's 
Asana—Divine Seat is revered as the Padméasana, the sustainer of the Yogic 
knowledge. Padma—lotus is associated with knowledge and wealth, and the Asta- 
Siddhis related to the eight petals of the Sri Cakra and Sodasa Kalas of the sodasi 
Devi, as are being propitiated in the Lalitasahsranama.103 


GaeAS FA: (CaTET) 
SuvastrayaiNamah / Svaha 


‘Suvastra', Deviis adorned with the well designed aprons and fancy robes. She 
likes silk and brocade, which is the garment of Sarasvatt and should be white, 
because of the Sattva. Her robes as Vaisnavi are of the saffron / yellow colour and 
as Durga with red brocade work. As Kalika, She needs no robes, as the Devi is dark 
in hue and represents the depth in one's own cave, which is in its Primordial 
state.104 


gE FA: (Fae) 

Prabhudhayai Namah /Svaha 

'"Prabuddha' -- the Divine Mother Devi, is the incarnation of perfection, 
intelligence, wit and wisdom. She dictates the procedure of the Homa, in the 
Durga SaptaSatt. She is the Mother of Spirituality as well, within the realms of Her 
various appearances. Her role of Maha-Kalt is purely based on making the 
Raksasas deluded through her unspoken word and intuitive wisdom. 


Prajfiana, Vijfiana are the various essentials of jfiana. 105 
URIs AA: (Tare) 
SarasvatyaiNamah/Svaha 


'Sarasvatt' is the Divine Mother, who is the very incarnation of Jiana. She is 
revered as Sri Sarada Devi, at the Sarada grama/ village, with One Thousand One 
Hundred celestial names of learning, wisdom, aesthetics,which governs 
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Lalitakala—like dance and drama, music and art etc. She is revered as the Devi, 
having Eight arms, and seated on the Arvinda—lotus of Yoga posture. She is very 
graceful,who grants the learning,wisdom and knowledge, which is physical and 
transcendental. She is Moksa -- Dhatrt, the bestower of final liberation. 106 


PUSRAR A: (SaTeT) 
Kundasanayai Namah/ Svaha 


Kundasana is the Devi, adored as the Jala in the sacred 'Sapta—Kontya- 
Kunda—Asana', which is irregular heptagonal spring at Tullamulla spring. There, 
the Devi has appeared in the form of Sri Rajiit. The Pokhribal spring, which is 
revered as the auspicious seat of learning, the Devi has appeared as Sri 
Sarika—Cakregvari there. This sacred spring, is adored as the Spring of 
illumination to understand the Sri-Sarikad. She is verily, the Devi in the oozing 
'Jala—Tattva'. As Mahakali, Her abode is at Vijaya Setu—adored as Kali Kunda 
Srinagar.Her appearance Tithi is on the Pausa kfsna astamt. She is in a spring, 
adored as the Nila-Naga, and Vetra-Vatti As Vitasta, the Devt is the most adored as 
the sacred river of the Sati-Sara. It is a flowing river, which is the life line of 
Kashmir, having the sacred Viharas, as the Sodasavihara/Shurah-Y ar, Ganapati- 
Vihar, Vaikhari- Vihar, Purusa- Vihar, Soma- Vihar, Bhatta- Vihar etc. on its bank. 
"Yar' is the 'Apbrarhsa' of Vihara—a monastry. 107 
PTET A: (FaTeT) 

Jagaddhatryai Namah/Svaha 

‘Jagat Dhatri' Devi is— the Universal Mother of the entire manifestation, which 
consists of Bhuh, Bhuvah, and Svah. She holds the universal flux within harmony. 


She is the holder of the Fourteen Lokas which are realms of cosmic existence, in 
order.108 


SHA FH: (€aTET) 

Buddhamatre Namah /Svaha 

"Buddha Mata'—the Mother of higher intelligence, is with intuitive faculty, 
emancipation, wisdom, higher aspiration and the 'Madhyama Marga'—Middle 
path, which is logical in nature. She is the Mother of Lord Buddha, who is 
considered as one of the great exponents of 'Santi' and Ahirnsa--the peace and non- 
violence, within and around. She is the very intellect of 'Mahamaya'.109 
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foreadt 44: (Tare) 
Jinesvaryai Namah /Svaha 


'Jinesvarl'— is the spirit behind the highest form of Ahimsa. Thus as 'Jinesvari', 
the Devi is worshipped as the Mother of pure observance of the non-violance, 
where there is emphasis on the self-restraint. According to the tradition, Yaksinis 
were appointed by Indra to look after the well being of the devotees of Sakti- 
worshippers, as they have full control over their sensual life.110 


foal AF: (SaTeT) 
Jinamatre Namah / Svaha 


‘Jina Mata’ is the Mother,with full control over the sensual life, fascination for 
worldly or temporal objects. It suggests that the Devi is the Mother of all the 
Munis, who have full control over their senses havinge the full determination 
towards self-evolvement and aspiration for Ahimsa, which is non-injury of any 
kind through body, mind and soul. 111 


fortrara A: (Fae) 
Jinendrayai Namah/Svaha 

'Jinendra’ is the Divine Mother, who is adored as the Divinity to live a Digambara 
way Of life like the one absorbed in the total union with the Mother Goddess. It is 
that state of mind, where the Divine Mother graces with full control over the 
‘Indriyas'—sense organs, including consciousness and its facets---- 
Citi,Cittii,Budhi,Ahankara, including the manas/ mind, for the devotees. In this 
state of Sadhana,where the aspirant feels that the temporal life is for realizing the 
non- existent and for progression to achieve Kaivalya.112 


QING AH: (ATT) 

Saradayai Namah/Svaha 
'sarada' is the Divine Mother, who is adored as the Mother Goddess of learning, 
art, architecture, aesthetics, poetry, Darsana, Nyaya, Mimansa and Yoga, 
including the knowledge of the Tattva—Bodha / understanding of the Self, through 
the Trika philosophy, based on'Arohana'—the ascent and 'Avarohana'— descent. 
She is adored with 1100 celestial names, explaining the Bija Mantras of Sri-Sarada 
Sarasvati, who is Varada and Moksada Devt.113 
SMaTSTA FH: (FATT) 
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Harhsa- Vahanayai Namah/ Svaha 


'Hamsa-Vahana'— isthe attribute ofthe Divine Mother, whose chariot is that of 
the swans, representing purity, suggesting 'Harhsa and Soharh'—I am That 
Divinity. Harhsa has the inner faculty of taking out milk from the water, known as 
the 'Ksira NiraViveka'. Mother sarada is seated on the swan of wisdom, wit and 
understanding. She provides the 'sabda with Artha',which is word with meaning 
and connoting different shades, according to the time and situation. 114 


Wereisel AA: (KATeT) 
Rajalaksmyai Namah/Svaha 


"Rajalaksmith’', is the Mother Divinity presiding over the commanding treasures, 
which are Asta - Siddhis for a Yogi. Kauberi is the guardian Deity of the royal 
treasures, bringing fortification to any nation's wealth, riches and treasuries. 
'Rajalaksmi is the authority,that governs the administration for the welfare of the 
public in general. It is the reflection of one's own bliss characterized by the Rajas 
Tattva, with the Hrim or Lajja Byja of the Cakresvara.115 


AICHRE AH: (€ATET) 

Vasatkarayai Namah/ Svaha 

"Vasatkara', which is Vedic exclamation while making an oblation to the energy 
aspect of sri RajesvarI Devi, as Bhavani, who is Bhuvanesvari. The aspirant 
invokes the Strya sakti of Vasatkara as Ptsan Sakti and invites Indrani for 
purification ofthe Self and its rejuvenation. 116 
Gurepers FA: (Sayer) 

Sudhakarayai Namah/Svaha 
"Sudhakara— is the Mother Divinity with Amrta' for the devotees. The word 
"Sudhakara' is the remainder of the Vaisvadeva Ahuti,annointed with the celestial 
water, got from the 'Samundra-Manthana' or at the time of 'Churning of Ocean’, 
Amrta can be attained to achieve immortality, through sipping the water offered to 
the Devi.This is to smear the Devi's Murti with white paste of Candana or the 
sacred white soil of Pancatarni at the Amaranatha Himalayan cave, termed as the 
‘Amarabhiti'.117 
Gurfcrepea FH: (€aTeT) 

Sudhatmikayai Namah /Svaha 
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"‘Sudhatmika',is the Mother Divinity appearing in the Amrta itself, which grants 
Immortality. It is the very personification of the merits acquired through the 
offerings made to the ten sons of Visva. These are said to be the Ten guardian 
deities protecting the ten directions in the Agamic Yajfia, for acquiring the desired 
merits, based on the Sakala Siddhi—both mundane and transcendental. The 
knowledge of Sudhatmika isto be acquired, by following the knowledge of the 
Upanisads and the Pratyabijfia system of the Trika Darsana. The knowledge is 
meant for the Self-realization, through the identification of one's being with the 
Divinity.118 

Weleda =A: (SATE) 

Rajanityai Namah/Svaha 

"Rajanitih’ is an epithet of the Divine Mother, who is adored as the Devi presiding 
over the true norms of 'Rajaniti'/ polity of running the governance, and playing 


the role of the Master statesman, who teaches the code of conduct, to the men and 
women, for living a life with moral percepts. 119 


aa AH: (Tare) 
Trayyai Namah/Svaha 


'Trayt' is the Divine Mother, adored as the synthesis of all the Vedas. She as the 
Devi 'Tray1'—exalts the R.g Vedic action, Yajur Vedic creativity to perfom 
"Homas' --- Yajnas. Sama Vedic Mantras through the Metric tones, shunning every 
type of inertia, being absorbed in music, devotion and singing praises of the 
Divine being. Trayt is related to the Divinity, to be understood by Jiva, in relation 
to ISsvara_ and Prakrti.The Tray1 is the Vedic wisdom,where the mundane 
experience is meant for becoming noble in every sphere of life. That is the Vedic 
spirituality.According to the 'saktapramoda', the 'Trayi' stands for Absolute 
Brahman, revered as ISvara, Vidya and Veda. It also suggests the Vedic concept of 
Parmatman, Jivatma and Prakrti.120 


arate 44: (Tare) 
Vartayai Namah/Svaha 


"Varta', is the Mother Divinity, which presides over the' Discourse/ spiritual talk’, 
being spoken and conveyed as the higher explanations of the Agamic Sastras. 
"Varta' is also a communicating skill to convince the listener, about the various 
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facets of the Divinity in the Mother's role as Bhavani.121 


questaa FA: (ayer) 
DandanitayeNamah / Svaha 


'‘Danda--Nitih' is the facet of the Divine Mother, which is presiding over the polity 
regarding the punishment of the 'Jivatman’, falling prey to the evil deeds. The 
hurting—torturing of the selffor self immolation, homicide, attempt to suicide 
and other demonic like activitiess like stealing, robbery, impersonation, 
speaking the lie, destroying the natural resources through deliberate evil actions, 
need to be punished. Hence, deserving the tough punishment, is the writ of the 
Divine Mother. 122 


fraracdt 44: (<aTeT) 

Kriyavatyai Namah/Svaha 

‘Kriyavatr'is the Mother Divinity in action-----for spirituality, creativity and 
imparting of the Vedic and Agamic knowledge for Self discipline. She is negating 
and discarding every type of inertia, which is non—activity, a form of Tamas. 
Kriyavati is the Mother of the Purusartha in a human being, as every 'Jivatman' has 
to act for sustenance. This is the law of nature, as explained in the Bhagavadgita. 
She is the omplementary to the Madhumatt nature in the 'Kriya’, related to sacred 
actions,according to the Paficastavi scripture. 123 


US A: (Fae) 

Sadbhitayai Namah/Svaha 

'Sad-Bhitih', is the Mother Divinity,which is present in purity, existence, reality 
and awareness. This is the realization of Atman/ Self. It is the first Biya of the 


Sacchidnanda,with respect to realize the true nature of reality in Existentence, as 
statedin the Vedas, Upanisads and the Trika way of life.124 


aoa 44: (Tarer) 
Tarinyai Namah/Svaha 


'Tarint'— is the Divinity within Sakti for making the man/ woman to cross the 

ocean of transition, and to attain Moksa—liberation or beatitude. She is Tarint, 
because the Devi is more compassionate towards devotees and ferry them 
across, the transitory world. 125 
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SraddhayaiNamah /Svaha 


'Sraddha' itself is theMother Divinity in the innate nature of the Absolute faith for 
the Divine Mother, which makes the Jivatman / embodied soul as a human being 
to transcend the world of illusion. Itis the sraddha, that is devotional faith, which 
develops love for Istadevata and / or Istadevi. Sradha is the basis forreceiving the 
grace of the Divine Mother, according to the Markandeya Purana, the excellent 
attribute for understanding Divinity as the Mother.It is unconditional love of 
aBhakta for the Devi. The Sapta Sati says: 


“Ya Devi Sarva Bhitesu sraddha riipena Sarnasthita 
Namastasyai Namastasyai Namastasyai Namo Namah” 


Repeated prostrations to the Devt, who abides as 'sraddha', among all the living 
beings. Here the word Bhiita is to be taken as the devoted beings,having 
dedication for the Divine Mother. 126 


Wace FA: (TaTeT) 
Sadgatyai Namah/ Svaha 


'Sadgatih' is the graceful benevolence of the Divine Mother, who is adored as the 
giver of the genuinely right direction, quite truthful illumining focus and 
enlightening existent pathway, for attaining Moksa. All this is based on the 
applied 'Satyarh' on the Self. Sadgati literally means to tread the path of truth, 
which is eternal in nature and transcendental in the spiritual ascendency. 127 


Sea FA: (SATET) 

Satya-ParayanayaiNamah /Svaha 

‘Satya Parayana'—is the grace of the Divine Mother, which is adored for 
showing the road map of understanding the Divine self. Itis adopting the Mantra 
of Satyarh -sivarh -Sundararh, which says—‘“Satyameva jayate” or the Truth 
alone triumphs, and becomes victorious. Satya/ Satyarh is the true perception, 
seeing and finding no duality. Truth fears no humiliation in the spirit of Divinity 
in understanding the Ultimate. It is always in letter and spirit. Truth makes the 
Jiva free from the results of the Karma of 'Avidya’. The first step or requisite is the 
Vedic/Agamic initiation is to be truthful. “Satyarhn Vada' -- is the initiation of the 
Vedic Gurukula system.128 
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fared 44: (katet) 
Sindhave Namah/ Svaha 


‘Sindhuh' is the Divine Mother, which is an ocean. Laksmi is adored as the 
Sindhuja. It is also adored as the river 'Sindhu', which takes its source in the 
Himalayan Plateau in the vicinity of lake Manasarovara. The Sindhu river has got 
its source from the Machoi glacier , and having the important Tirtha—pilgrimage 
at the Paficatarani river, marching towards the Amamatha cave. Its flow is 
having its confluence at the Prayagaraja at saradapura (Shadipur) Sangama, 
entering into the main river Vitasta who is Devi Uma incarnated, in the form of this 
sacred river. It passes through areas, which enters into the reaches the 'Maha- 
Padma Sara' or Wullar lake in Kashmir. 129 


Aralfesd 44: (Tare) 
Mandakinyai Namah/ Svaha 


"Mandakinr is the sacred river in the name of the Divine Mother, who is adored as 
one of the tributaries of the Alakananda river. Its source is a glacier near the 
Kedara-natha—the abode of Siva Jyotirlinga in the higher snowey ridges of the 
Uttarakhand state. It is joined by the tributaries of the Vasuki Ganga at the 
Sonaprayaga and Rudraprayaga.130 


Tee FH: (FATT) 

Gangayai Namah/Svaha 

'Ganga'is the very Self of the Divine Mother, bringing solace to the living and 
peace to the deceased. It is adored as Devi—the most sacred river of Bharata- 
Varsa, from the times immemorial. The Ganga has descended during the time of 
Bagiratha of the Iksavaku race, from the Svargaloka, through the toe of sri Visnu. 
It is the Eternal sakti which keeps the Jata—matted lock of Lord siva always cool. 
This river is witness to the most sacred Yajfias, which include the ASvamedha and 
Purusacarana', Vajpeyi Yajfia and the famous Kumbha festival,which is a matter 
of faith and determination to bring pace to the Pitrs or departed souls. The Vedic 
and Agamic 'Havans/Yajfias are in praise of the Divine Mother. She is being 
invoked, with great devotion, as ithas descended inthe formof Ganga. Itisa 
Source for getting the highest emancipation after death.The Ganga is the 
quintessence of the Sanatana Dharma, read with the ritualistic tradition of the 
followers of the Pancayatana puja. 131 
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UAAT 4: (€aTET) 
Yamunayai Namah /Svaha 


"Yamuna', is next to Ganga, in veneration. This river is the water sporting river 
for Lord Krishna. Yamuna being dark in colour, is an epithet of Kali in the form of 
Yamuna or "Yami'. The sacred texts describes the Devi to be the daughter of Muni 
Matanga.132 


UT AA: (Tare) 
Sarasvatyai Namah /Svaha 


'Sarasvatt' is the Divine Mother, who is adored as the river, making the confluence 
of the 'Prayaga-Raja', which is the focal center of the 'Ganga—Yamuna and 
invisible Sarasvatt'. It brings Moksa_ to the departed souls, through the grace of 
Bhavani—the Raja Rajesvari, adored as Bhagavati- Bhavani. According to the 
Puranas---Mother Divinity as Sarasvati is seated on the white-swan. In the Yogic 
practices, Susumna is the Devi Sarasvati, which conveys thatthe purity of mind, 
body and Atman alone can have the real vision of the Sarasvatt. 133 


TeTaal FA: (Karer) 
GodavaryaiNamah /Svaha 


'Godavari' is adored as Devi—the sacred Tirtha as described in the Nilamata 
Purana of Kashmir. 'Gudar' is the variant name of the Godavari in Kashmiri 
dialect. It is asmall stream, associated with the Godara mountain, in Kashmir. The 
name of the sacred cow is also Godavari, as well. Godavari is also a river in the 
south of India. It is the second largest river after Ganga. Its source is on 
'Traymbakesvara' in Maharashtra. It flows through Telangana, Andhra, 
Chhatisgarh, Madhya Pradesh, Odisha, Karnataka and Puducherry in the south. It 
is revered as the Daksina Ganga. 134 

facet +4: (Saar) 

Vipasayai Namah /Svaha 

"Vipasa' isa sacred river,which cuts the worldly knots and ripples. Its appearance 
is in the Punjab, said to be the river 'Beas'. The Beas river also known as the Bias 
or Bias, in the Punjabi language. The river rises from the Himalaya, which is the 
abode of Siva and Parvati and flows for some 470 kilometers (290 miles) to the 
Sutlej river, in the Punjab. Vipasa is the external appearance of the 'Jala-Tattva' of 
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the sakti in motion.135 


aida 44: (<aTeT) 
Kaveryai Namah/ Svaha 


"Kaveri Is the 'Jala- Tattva' of the Divine Mother in the form of the river, having 
its origin at Tala-Kaveri, Kodagu in Karnataka, which flows generally south and 
east through Karnataka and Tamil Nadu, across the southern Deccan plateau. 
(Source Wikipedia.). It is also name of the fragrant flower Kesara. Kaveri has 
manifested as the daughter of Yuvanasva. It is revered as the 'Ardhaganga', a 
concept of approaching to the Divinity inthe glowing water sources. It is outcome 
of the creative urge inherent in the water body of Devi Bhavani.136 


aragetet 44: (SaTeT) 
§atadruka-Yai Namah / Svaha 


'Satadruka' is the manifestation of the Divine Mother in the form of the sacred 
river, known as the 'satadruka'--'Satluj' in the Punjab, having its source in the 
mountains of Tibet. It is the manifestation within the creative joy of 
unconditional grace granted by the Divine Mother, in the form of providing water 
for drinking. It is the jala-Tattva, which is the characteristics of the Siva and Sakti 
Tattvas, as defined in the Trika philosophy. It is also revered as the Satahrda, as its 
variant form,which is to go from one to hundred. It suggests to observe and 
understand the same principle in various forms. 137 


GRad AA: (Tae) 
Sarayavey Namah/Svaha 


‘Sarayuh' is the sacred river of the 'Vaisnavi-sakti' of the Divine Mother. It 
speaks of the great sanctity of the river 'Sarayu' as a Jala Tattva—an attribute with 
the presence of flowingwater in Ayodhya. This sacred river is associated with 
the birth place of the Purusottama srt Rama, the incarnation of Visnu. The 
Ramacarit Manasa describes that sri Rama along with his devotees, finally 
merged with the Absolute by entering into the Saryu river. It was the Divine will -- 
a Lila anda process of entering into the Mahasamadhi, for going to his own 
Bhuvana—realm, revered as the Saketa. Sarayu means a flow,a wavelet of 
bliss as well.138 


139. gure aq: (eater) 
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Candra-bhagayai Namah /Svaha 


'Candra-Bhaga' is the manifestation of the Divine Mother, who is in the form of 
the 'river, sacred for invoking Yajfias, Homas and for sradha performances 
/obsequial rites. Its importance is linked with the spiritual invocations related 
to the 'Sarhskara'---- ritualistic performances as described inthe sruti and Smrti. 
Literally, Candra is the Moon, having the brilliance with its nature of glittering 
and shining. Itis very cool, soothing to the eyes, while Bhaga is its possessor. 139 


aifsraet 44: (<arer) 
"Kausikyai Namah / Svaha 


"Kausikt' is also the 'Jala Tattva' of the Divine Mother, which is like the cellular 
system among the rivers. The Matsya Purana says:—‘Parvati once performed 
austerities to be the Akhandamayi Devi, which is complete and whole, as Pirna 
is. She intended to be of the fair golden hue of Gourt—the Eighth Avatirna 
Durga —descent of the Mahamaya, as visualized by Lord Brahma. It is said that 
from the skin, the Devi sloughed off the worn out skin from Her body, emerging / 
appearing with the beautiful and superbly complexioned Devi Kausikt. It is 
revered as the Kosi river. Thus the Devi showered Her grace on Kusika Muni, an 
ardent devotee of the Divine Mother. 140 


TUSea AH: (TaTeT) 
Gandakyai Namah /Svaha 


'GandaktT is also an attribute of the Divine Mother, abiding in the sacred river, 
revered as the 'Gandakt'. Gandaka is a joint within the body system. It acts as a 
tenden in human body. It is said that Valmiki R.si ---sage with the intuitive faculty 
of Eternal vision including perception and spirituality wrote the great epic 
"Ramayana' on the sacred bank of the Gandakti. It is also believed to be the birth 
place of 'Lava and Kusa', being the twin sons of Lord Rama and Devi Sita. The 
hermitage also has landmarks of Sita's 'Phalahara' (eating place), and the 
Dhyanasthali—meditation place of the great Sage- Valmiki. It is the place, where 
the AsSvamedha horse was tied. Source — Valmiki Ramayana, Wikipedia 
source.141 


gpa 4: (XaTeT) 


Sucaye Namah /Svaha 
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'Sucih', is the most pious form of the Devi's appearance, or incarnation in form of 
purity. Being holy and pious.,'suci' abides in the virginity of the Nava Durga. The 
Divine Mother is invoked , propitiated and adored with reverential 
Sahasranama---the thousand names or qualities of manifestation, which make the 
devotees learn to be pious in body, mind and soul. 'Suci' is y4 'Shruts' in Kashmiri 
tradition, and is observed at the Annapurna places/kitchen and Pujasthali or the 
places of propitiating Devata/Devi and the Yajfia-Kunda or Vedi-- 
Sthali/Mandapas. Perfection with Purity is'suci', in performing the Agamic 
rituals. 142 


aHarel 4A: (TaTeT) 
Narmadayai Namah /Svaha 


"Narmada' river, is also an attribute of the Divine Mother, in the form of river. It is 
born of Amrta, thus it showers the nectarean or ambrosial grace to those, who 
meditate upon its banks. It is called the Rewa. It is jocular, full of humour, an 
amusement and a diversion. It is a pleasure giving river in central India and the 
fifth longest river in the Indian subcontinent. It is the third longest river that flows 
entirely within India, after the Godavari, and the Krishna. is adored as the sister of 
the 'Urga' or serpents and the sakti of Narmadesvara-siva. Narmada is adored as 
being the Jala Tattva of the Bhavant. 143 


oyarenet AA: (ares) 
Karmanasayai Namah /Svaha 


"Karmanasa’, is the forgiving nature of the Divine Mother, which destroys the fruits 
both good and bad actions, but grants the higher realm of spirituality from the 
adherence to the study of the sacred texts, and the prayers of Divine Mother 
through Smftis, leading to higher realization. The non—attachment to the 
mundane leads to the 'Karma—Nasini' Devi.The Devi, because of Her emotive 
nature, destroys the bondage of her devotees. The devotion of the Samadhi Vaisya 
is the perfect grace leading road to the highest state. It is the Devi's grace or the 
state of Oneness with the Karmanasa Sakti in Eternity. 144 


ayuda 44: (ares) 
Carmanvatyai Namah / Svaha 


'Carmanvati', is adored as a Kavacarh provided by the Mother Divinity. This is 
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the Divine power, which flows for all times to come. It is also called as the 
'Chamba' river, which flows through Madhya Pradesh. This river is flowing with 
medicinal values of curing the dryness of the skin diseases. 'Carman' is the 
Sanskrit word for Carma---the skin.It is the layer that is essential to save the 
body from being exposed to the atmospheric disturbances. It makes the body 
look delicate, bright nice and beautiful.145 


cfecprd A: (FaTeT) 

Devikayai Namah /Svaha 

"Devika' river flows through the Udhampur District of the Jammu region and is 
revered as the Divine Mother. This river is called as the Devika Ganga. It is also 
revered as the 'Sahasra- dhara' near 'suddha- Mahadeva' temple. Devika means 
purity and Divinity. She bestows peace to the deceased persons. Ashes of the 
deceased are immersed in the Devika.The Devi removes the Pretayoni, as has 
been traditionally accepted, in the Sanatana Dharma.146 


147. adxact aa: (<aTer) 


Vetravatyai Namah/Svaha 

'Vetravatl' river, where Siva is adored with Parvati, is the name of UMA-- 
Beedxé4U-"'Womuh' in the local dialect. It is the source of the river Vitasta, also 
revered as Uma, incarnated after getting self—immolated through Yogagni at the 
altar fire of the Daksa Prajapati, when he, as Sati's father refused to offer 
"Havih—Ahutih' to Lord siva. Hence, Sati incarnated as Uma , being the 
daughter of the Himalaya—the Mountain King and Queen Mena. She assumed 
the source ofthe riverrevered as Vitasta.147 


148. feceart a4: (<ater) 


Vitastayai Namah /Svaha 

"Vitasta' river is the source of allthe 'Tirthas' of Kashmir, says the Nilamata Purana. 
The sodasa vihara /16 Vihars are said to be the sacred Ghats on the banks of the 
River Vitasta. The Ganapati-Vihara, Vaikhuri- Vihara, Soma- Vihara, Sesa- 
Vihara, Bhatta- Vihara etc., are associated with the rituals of the saivites and 
saktas, within Sanatana Dharma of Kashmir, which includes the Devi Upasana of 
Bhavani on the Vitasta Trayodast of Sukla Bhadrapada.148 


149. axa aa: (<aer) 
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Varadayai Namah/Svaha 


"Varada' Devi, has been revered as the Divine Mother in the Agamic texts—like 
the Sahsranamas, Stotras related to the Devi. Varada provides the elixir of life and 
bestows upon the Vara—the boons to the devotees, because of the inherent sakti 
Tattva of Svachanda Bhairavi. Her sweet-will termed is the 'Anugraha Sakti’. 
Bhavani's Dhyana Mantra establishes the Vara—Mudra, as an elixir of spiritual 
life. Devi Sarada is the Varada Devi, who beswtows upon Jiiana and Moksa to the 
aspirants. Among the Agamic Devis' ---the Tripura Sundari, sarika, Jvala, Rajfia 
Bala, including Tankadharini and Bhadrakali are revered as the Varada 
Devis.149 


ARGENT FA: (€aTeT) 
Nara- VahanayaiNamah / Svaha 


"Nara —Vahana’, is an epithet of the Divine Mother, whose 'Vahana' / coach is 
"Nara'—Male Divinity. Here, Nara refers to the Purusa Tattva. The Devi is seen to 
be holding Herslf on the body of Lord Siva, at the time of assuming the role of 
Kali, while destroying the Asuras. It is Siva,who becomes the podium /dais for the 
Devi Durga, while assuming the Kali form. It is an act of being 'Sava'---the dead 
from the exalted state of Siva consciousness or Pratyabijfia state. Hence, the 
limited faculty of the spirit has to get extinguished before the mighty Mahamaya, 
who is but dancing and getting intoxicated with Madhu, purely to mock at the 
Daityas, as said in the sr1 Candi. Sapta- Sati.150 


wed FA: (FATT) 
Satyai Namah /Svaha 


'Sati' is the most prominent name and a grand _ attribute related to the Divine 
Mother. After Ratr! and Devi of the Vedas, Satt has been revered as the Divine 
Mother. according to the 'Vayu-Purana, Linga Purana, Skanda Purana, 
Bhagavata-Purana, Brahma Purana, Siva Purana etc. As the feminine Sakti, Devi 
Sati is being oblated in the Stotra literature as well. She is the daughter of Daksa 
Praja -Pati. She was wedded to Sankara. She immolated Herself, because Siva was 
not invited to receive His sacrificial Svahakara, in the Homa of Daksapraja-pati. 
Thus, the Devi Sati underwent the flames of Yogagni. With the result, Siva got 
infuriated, played the Tandava, while roaming in the universe. Thus body of Satt 
was pierced by Visnu, with 'Sudarsana Cakra'. Whereever the pierced parts of 
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Satt's body fell down on the earth, it emerged as the Sakti Pithas. Verily, it is Sati, 
who got again manifested as Bhavani, in the form of Uma, Vitasta, Parvati, Sri 
Rajfii, Sri Sarika, Bala, Tripura Sundari, Tripuresi, Bhargasikha, Bhadrakali 
ete, 13.1 

Ufeaart 4a: (<aTeT) 

Pati-Vratayai Namah/Svaha 

'Pativrata' --- the Divine Mother, is avowed to the Dharma. It is a true dedication 
to the Pati / husband, as shown by 'Sati, in the beginnig of the creation, Sita in the 
Tretayuga, Savitri in the Dvaparayuga. Thus, the Devi is offered oblations in the 


form of Pativrata, the symbol of chastity, purity and modesty in the Sanatana 
Dharma. 152 
recat FA: (TaTET) 
Sadhvyai Namah/Svaha 
'Sadhvi'— is one of the brilliant names of the Divine Mother. Sadhvr' is a perfect 
sage, like Matangi and Nanda. Sadhvi' is a virtuous attribute, as described in the 
Durga Sapta Sati, who is the Divine Mother. 'Sadhvr'is the second arrtibute of 
Durga after Sati, according to the Srl Visvasara Tantra within the 108 Names of 


the Durga. Devi as Sadhvti' is of the noble descent, like Sati, Sita and Savitri 
alike.153 


Wags TA: (Fae) 
Su-CaksuseNamah/Svaha 
‘Sucaksuh' is one of the optical attribute of the Divine Mother, as the Devi has got 
'‘Su-Caksu'—the beautiful and sharp eyes, for giving blessings to the devotees. It 
speaks of Her Divine vision to observe and see the manifestation functioning 
according to the Prakrti Tattva. It is also the Trttya Netra—the intuitive eye of the 
Divine Mother. 154 
prsanktis 77: (aTeT) 
Kunda-Vasinyai Namah /Svaha 
celestial army, led by Kumara Kartikeya. She gives inspiration to the foot- soldiers 
as being the Skandamata—Mother of the Kumara Kartikeya. The Sena of the 
Devatas was led by Indra, all under the influence of srt Durga. The 'Trikoti' 


103 


161. 


162. 


163, 


164. 


Devatas, including Brahma,Visnu and Mahesvara, were strengthen by the Devt, 
when She got invested with the Tejas of all the Devatas, as revealed in the 4th 
Chapter of the Sapta-Satt. 160 


Sra TA: (€aTeT) 

Srenaye-Namah/ Svaha 

'Srenih'is the Divine Mother, which in itselfis the crowning of the vastness of 
the Devi. It is the Devi, who maintains the classification in the cosmic order. She 
is the Presiding Deity over the Dasa Mahavidya, Nava Durga as Maha-Maya. She 
is in the Asta-Siddhi, Sapta-Matrka, satkona, Paficatattvas,Caturbhuja, Trivalaya. 
Dvibhuja, Ekesvari, as the classification, within Mother Divinity161 

Geren FH: (€arel) sta 

Patakayai Namah /Svaha 

'Pataka' is the signature of the victory of the Divine Mother. The flag of Kumara 
Kartikeya, is for annihilating the most wicked Tarkasura. Also, the Devi abides 
with the emblem 'Anjfieya' on the flag of Arjuna, during Maha-Bharata war, 
charioteered by sri Krsna (Shri Krishna), as ‘Partha Sarthi'. The colour of the sakti 
Pataka is always red, with a white dot, resembling the Para-Bindu. Dhtumavatt, 
is the seventh in the line of Dasa-Mahavidya, in that Divinity. Devi in that 
incarnation, holds the 'Kakadvaja'. for keeping the eco-system clean, which is the 
flag of the Crow emblem.162 


Weel FH: (KET) 
Suvythayai Namah/Svaha 

'Suvytha' is the Divine Mother who abides in well formed military bunkers, 
revered as the 'Suvyuha’. It is the war tactics strategically focussed regarding the 
'Cakravytiha'—a trap to subdue the Raksasas, as commanded by Abhimanyu 
alone in the Maha-Bharata war. She Herself is the thunderous-flame of war 
tactics, in the well formed strategic planning, to defeat the evil-mongers in the 
wickedness ofthe Asuras, Danavas and Raksasas.163 


Baolaqod FH: (are) 
Yuddha-Kanksinyai Namah / Svaha 
"Yuddha K4anksint'is the Devi Camunda, who invites the wrath of Rakksasas. Thus 
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provoking them to go in for a war, so that they could be killed by Her, to uphold the 
Dharma. 164 

Tarfes=at 44: (<aTeT) 

Patakinyai Namah/Svaha 

'Patakin1'— is invested with the celestial flag, as a sign of victory for the Devatas. 
Hence, adored as the Patakini—the weilder of the Divine flag with the Svastika 
mark. She also holds the Flag to initiate the victory of the Devatas. Pataka is the 
appearance of Vijaya followed by Jaya. Thus Jaya and Vijaya are Devi's 
companions, while beating the brow of the Daityas. This speaks of Her Supreme 
Sovereignity. 165 


CURE A: (FATT) 

Dayarambhayai Namah/Svaha 

"‘Dayarambha' is the Divine Mother, who showers Her grace through 'Daya'--- being 
embodiment of compassion, within the universal consciousness. She abides in 
the devotee's heart as the Dayarambha' Devi, for the welfare of the manifested 
souls. She is the only source of granting mercy. For Her mercy, Devotees address 
and propitiate Her with the grand and great adorations, for receiving compassion. 
"Dayarambha'—the compassionate Mother, grants the instant mercy to the 
devotees. 166 


fauscitasaa fare 44: (Tarer) 

Vipafici- Paficama- PriyayaiNamah /Svaha 

"Vipafici - Paficama- Priya' is the Mother Divinity, who is abiding in the strings 
of the Vina or the indigeneous lute. The Svaras/ notes are---sadaja--rsabha- 


gandhara—madhyama—paficama—dhaivata---nisada. The Devi, who is the 


specific notations of the Sama-Veda, for rciting the srutih ,where in five being a 
mystical number with regard to the Tattvas and Indriyas. Verily,the very nature of 


Sarasvati is the manifestations of Vinavinodant.167 

TRIRHA aa AA: (TaTeT) 

Parapara- Kalakrantayai Namah /Svaha 

'Para-Apara- Kala —Kranta’, is the innate nature of the Divine Mother as the Devi 
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transcends the immanent and beyond the digital appearances. These are all 
transcendental in nature. It is the Ultimate and innate nature of infinity. She 
maintains the balance between Para--- transcendental and Apara as mundane or 
related to the physical manifestation. 168 


Frere AH: (Tare) 

Trisaktyai Namah/Svaha 

'Ttrisaktih' is the core essence of the Divine Mother as Mahamaya. She is Maha- 
Kali, Maha Laksmi and Maha Sarasvatt, in the Triadic form of the Jaganmata. She 
is Tripuresi--Tripura Sundari. It is the Trisakti of the Mother Eternal, to be the 
coordinating Sakti for maintaining equipoise through creation, sustenance and 


dissolution. It works as Brahmant, Narayani and Rudrani aspects of the 
Bhavani. 169 


mlerenaet FH: (SATE) 

Moksadayinyai Namah/Svaha 

"Moksadayin1' is the Divine Mother, who abides strictly, in the Sadhana, which 
leads to 'Moksa—final liberation. It is oneness of the aspirant to be in tune with 
"Moksadayini'—the Divine Mother, for granting the highest realm of bliss. It is 
beatitude--- the ultimate reality, from which there ceases to be transmigration of 
the Jiva. It is oneness with the sakti ,like the Samadhi Vaisa—the receipient of the 
Devi Sikta, from the MedhaR.si. 170 


roel FH: (Tat) 

Aindryai Namah /Svaha 

'Aindri' is the very presence of the Divine Mother, who has Her ride on the 
'Airavata' elephant. She is the Devi with two arms, wearing the yellow garments. 
She keeps a thunder-bolt as a missile in Her hand. She has one thousand eyes. She 
is being revered as 'Indraksi-Pitavastra'. She grants the worldly pleasures based 
on merits as well as transcendental peace through Sadhana. She wards off all the 


evil omens and misfortunes. 171 


Areal A: (FaTeT) 
Mahesvaryai Namah/Svaha 


"Mahesvari' is the Divine Mother', who abides in the realm of Mahesvara's Sakti, 
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adored as 'Mahesvar'' riding on the bull. She is being revered, as having 'Vahana' 
Nandi-- the bull, but not Nandikesvara, to whom the Bhavani Sahsra Nama was 
preferentially revealed. This Sakti is the balancing force between the triadic forces 
ofthe Mahakali--Mahalaksmi—Mahasaravati. 172 


Tee TH: (€aTET) 
Brahmyai Namah/Svaha 


"Brahmt-' is the Divine Mother, filled with the sakti with force of keeping the 
Primal cause---Hiranyagarbha, within. It is She, who abides in the inner recesses 
of the creation. She is having the Vahana / coach of a swan. She is the 
"Hetu'—causeless cause of creation through the creator-- Brahma. It is purely the 
Brahma's 'Brahmi-sakti'. Thjat is the cause of the universe with its all pulsation, 
as revered as the Trigunatmika sakti.173 


Mare AH: (Tareas) 

Kaumaryai Namah/Svaha 

‘KaumarT' is the Divine Mother, who is the Mother of Kumara Kartikeya. She is 
the Devi abiding in the celestial plane of the Kumara Kartikeya, riding on the 
pea-cock. She is being adored on the sukla sastt Tithis, for being blessed with a 
son. Kaumari is the discipline of the highest order, where there is no thought 
except valour and validity of Self-restraint. 174 


HAAR FH: (TAT) 

Kula-Vasinyai Namah/Svaha 

"Kula-Vasint’, Saktiis abiding in the Kula system of worshippers having their Bya 
Mantra starting from the 'Ka' family of the 'Deva- vani'-- Varna Mala / Sarnkrta 
alphabet. Kadividya ,xrfe-faer is related to the Kula system of Sakti worship in the 
Agamas. It is governed by the Sapta Matrka invocations through the Yantrik 
Mandalas. 175 


goons TA: (TATE) 
Ichayai Namah / Svaha 
‘Icha’ is the vital sakti of the Divine Mother to do, to undo or not to do. The 
scripture speaks of the Svatantra Bhava of the Divine Mother. The Sovereign 
authority of Her 'Icchasakti'—will power or excellent understanding is Her 
superb wit. Itis the creative intellegence as being the Vimarsini Devi. 176 
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wae FA: (TATE) 

Bhagavatyai Namah /Svaha 

'Bhagavatt' is all powerful Sakti of the Divine Mother executing Her will to do 
and establish Dharma. She abides in the Supreme realms of effulgence, which is 
transcendental in nature. She is Sovereignity, Supermacy, Grace, and Equipoise. 
Being Bhagavatt, She is with six attributes or opulances, which stand for supreme 
strength, fame, wealth, knowledge, beauty and renunciation. All this is said be the 
characteristics of being Bhagavatt. 177 


repre FA: (aTET) 

Saktyai Namah/ Svaha 

'Saktih' in itslf is the Divine Mother, who abides in the Energy planes of 
consciousness. The Sakti, which is 'Divya'—Divine in existence is filled with 
Supreme Energy, power and force, exercising through 'Pafica Tattvas, Sapta 
Matrkas, Asta Siddhis, Nava Durga and Dasa- Mahavidya' and Dvadasa Kalt. The 
Devi affirms the presence of SaktiTattva in every Bhiita or embodied soul, as said 
by the R.si, in the Devi Siktam. 178 

DMs FA: (TATE) 
Kama-Dhenve Namah /Svaha 

'Kamadhenuh' is the Supreme criterion and excellence ofthe Divine Mother.The 
Kamedhenu abides in the very being of the Mother Divinity, incarnated as the 
celestial cow. She is adored as—the giver of all what is needed and required by the 


spiritual aspirants or Sadhaka/ devotee. Kama- Dhenu is the cow—incarnation of 
sri Laksm1.179 


Pura A: (Tae) 

Krpavatyai Namah /Svaha 

'Krpavatt'is the Divine Mother, who is full of 'Krpa'—compassion, pity and with 
emotive tenderness in Her innate nature, for all those, who seek Her refuge, and 
crave for mercy. Through Her'Krpavati' grace, the Devi bestows upon the soul 
force of the Yogic exposition through compassion. Krpa ios the power of 
projection,which She enforces for the devotees. 180 


FAUT FH: (FATT) 
Vajrayudhayai Namah / Svaha 
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"Vajra-yudha' is the Divine Mother, who keeps the Vajra as a missile, for the 
protection of the Devas.'Vajra' is the celestial thunder-bolt, presented to the Devi 
by Indra, during the great war between Mahisasura and the Devatas. She acts as 
the Indraksi Devi, being 'Vajrayudha' to kill the Asuras. 181 


AMECAR A: (TATET) 
Vajra-Hastayai Namah/Svaha 


"Vajra-Hasta' is the Divine Mother, who is keeping the 'Vajra' in Her 'Hasta'— hand, 


as a mark of gratitude to Indra—the Chief among the Devatas. She gives 
recognition to the Indra Devata. Hence adored as the 'Vajra-Hasta'.182 


aug 4H: (TaTeT) 
Candyai Namah /Svaha 


'Candi' is one of the main epithets of the Divine Mother, who assumed the 
ferocious role of Devi 'Cand?’, to kill the Raksasas. But the same Deviis very 
benign, sober, grand, beautiful, compassionate, graceful and magnificent 
Vigraha-- embodiment of Sri Rajfil, Sri Lalita, Sri Ksira Bhavani, Sri Sarika,S1i 
Sarada for the Devatas and devotees. 'Candi' is of dreaful, frightful, intimidating 
with war of nerves to finish of the Asuras.'. 183 


GUSURISAR AA: (<aTeT) 
Canda-Parakramayai Namah /Svaha 


'Canda Parakrama Devt' is the Divine Mother, who has the infinite valour, 
strength, prowess and firmness, to kill the Raksasas of great physical strength, 
with the name of 'Canda and Munda’. Hence, Camunda Devi is revered as the 
'Canda Parakrama Devi, with incredible greatness,wide ranging strength and 
remarkable prowess. Devi Durga is with the innate characteristic of fierce nature, 
always to pounce upon the Asuras. Thus, the epithet 'Canda Parakrama’, is highly 
revered for the Bhavani. 184 


THe A: (SaTNT) 
Gauryai Namah /Svaha 


‘Gauri’ is the Divine Mother, with the golden hue. She was propitiated as syama - 
-Tamasi, by Ravana, who assumed the form of Gauri, to be revered as sivani, 
Bhavani, Bhiistevari and Rajfit, in the sacred spring at Tulla Mulla. Gauri is also 
revered as Parvati and sreyaskari-sankari. Both sankara and Parvati are of the 
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Gaura-varna, being in white- wheatish colour. 'Bhava and Bhavani are for giving 
grace and providing refuge to their devotees, in their Gaura form. She is revered as 
the — 'Kundasana, at the Gauri-Kunda, on the pilgrimage to the Kedarnatha. 
Sankara made obeisance to the Gauri-Devi, in his famous Stuti--'Gauridaskam' 
laudation at the sarada Pith. 185 


gatas 44: (TaTET) 
Suvarna VarnayaiNamah / Svaha 


‘Suvarna-varna' is the expression of the Divine Mother, with the complexion of 
white complexioned golden hue. Thus, imparting the Primal knowledge of 
'AUM". This ia Bhavant's - Hiranyamayi-Devi's odour and hue. Varna means the 
alphabet ,;whichis the source of the Sarasvata-Biya Svartipa. 186 
feuferteraiRoe 44: (tater) 

Sthiti-Samhara-Karinyai Namah/Svaha 

'Sthiti-Samhara--Karini' _is the whole synthesis of the Divine Mother, who is 
having the grand co-ordination between eternally existing potentials. She is 
exercising the great role of the Devi as in 'Sthiti'—the sustenance and 'Samhara- 
of destruction, through mere look, prowess, strength, courage, bravery and 
fearlessness, through the 'Karint'Svabhava'—the innate nature of executing 


power . It is the cyclic movement of the sacred Cakras, in the realm of the sri 

Vidya. 187 

werd 4H: (aTe1) 

Ekayai Namah /Svaha 

'"Eka' is the numerical Oneness for the Divine Mother, who is Devi par-excellence. 

She alone exists in the Jagat / the whole universe. The scriptures reveal: “There is 

only One Sakti, which is four—fold in nature. Among the Purusas, She is Vaisnavi. 

She is Bhavani, during Her pleasure and pastimes. She happens to appear as sti 

Durga while fighting with the Danavas, thus She assumes the role of Kali at the 

time of Pralaya. Devi proclaims in thel0th Chapter of the Sapta -sati,“I am 

Alone,none equals my being”.188 

Hrs AA: (Tare) 

Anekayai Namah/Svaha 

'Aneka' presents the Bahu-riipa analysis of the Divine Mother. She is the 'Devr, 
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who is having many and more forms and appearances than one, depending on 
Devi's incarnations. This is the quality of addition and multiplication of the 
number Eka—One. She is revered in various Sahsranamas like the Prthvi, 
Bhuvanesvari, Devi, Bhavani, Rajni, sarika, Tripura, Tripura-Sundar1, Jyestha, 
Sri-Devi, Suresvarl, Maha Laksm1, Dasa-Maha-Vidya, etc. The Sahsranams speak 
of the 'Aneka'--innumerable attributes,epithets, facets, peculiarities,cosmic 
characteristics of being 'Eka to Aneka’. It is a passage to the differential existences 
of the Divine Mother.189 


Teva FH: (€aTeT) 
Mahejyayai Namah /Svaha 


"Mahejya' is the expansion of the cosmic view of the Divine Mother, who is the 
Devi related to the Yajfias, for offerting the boons to thye Yajmana through 
invocation during morning and evening sacrifices/fire oblations. Thus the 
aspirant askes for receiving the boons for having the great strength, power, 
prowess, courage, bravery, chivalery and fearlessness from the Mahejya.She is 
the embodiment of valour, freat puissance, potency and power,extra celestial 
Buddhi Tattva.190 


eased AA: (Tarer) 
Sata-Bahavey Namah/Svaha 


'Sata-Bahuh' is the hundred-fold increased dimension of the strength of the arms 
of the Mother Divinity. The Divine Mother is_ of the great prowess, as She is 
adorned vy the devotees.She is with hundred arms. She is exhibiting strength, 
courage, bravery and fearlessness to feel the Raksasas humiliated by merely 
looking upon a woman in the forests. She is one of the incarnations of Dvadasa 
Kalt. She is also satakst, adored as the Indraksi having the hundred eyes and arms, 
which would bestow grace to the Bhaktas, Siddhas and Munis.191 
—Ref: Durga Sapta Sati, Ch. 10, 47 


Tenor 74: (<aTeT) 


Mahabhujayai Namah / Svaha 


"Maha-Bhuja' is an attribute for the Divine Mother, who has the greatest strength 

and valour in Her Bhujas—arms. Thus Bhavani is revered as the 'Divinity in 

cosmic Strength’, while stretching Her eighteen arms, enveloping the whole 

universe and even beyond that. She is revered as Mahakali with Dasasbhuja ---ten 
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arms, the Mahalaksm1, having Astadasabuja—eighteen arms as a symbol of the 
great prowess,known in the Agamas as sarika-syama-Sundari. As Mahasarasvatt, 
the Devt is with eight arns.Thus, She is spearheading with great arms,to bestoe 
upon grace to the Bhaktas and to finish off the Asuras. 192 


WSS ANOS TH: (FATT) 
Bhujanga-Bhiisanayai Namah/Svaha 
"Bhujanga-Bhiisana' is an ear-ring of the Divine Mother, who is adorned with the 
Bhujanga -—serpentine- Abhisanana. She is revered with the 
"Bhisana'—ornaments, in the form of snakes, serpents, numbering 360 species 
of snakes. 193 

wonnnnnnn- Ref. Rajni Pradurbhava. 


WSS AH: (<aTet) 
Bhusha--Yai Namah /Svaha 


"Bhusha' is the dress code for the Divine Mother, who is the Divinity adorned 
with the celestial garments. She is benedicted with the Divine ornaments 
presented by the Devatas. She excels all and one. Thus, the Devi ornates the whole 
universe with Her mere look, preferably with the 'Naga-- Yajfiopavitam' / the 
Janeue of the cobra family snake, adorning Her throat, in the 'Savya Form’, and 
wearing the sacred thread on the right hand side. 194 

Foamy RI TA: (Tae) 

satcakra-Krama-Vasinyai Namah /Svaha 

'satcakra-Krama-Vasin1' is the Yogic discipline of the Divine Mother, who is 
abiding in 'satcakra-Krama', as the six realms of the Kundalini Sakti experienced 
in the psychic Cakras from 'Muladhara' to the 'Sahsrara-Cakra. These are the 
Cakras in the ascending order and said be the 'Kula- Krama’, signifying the Byja or 
the Yogic seed in the dormant nature. It is Divine rapture. These are going upwards 
in the following pattern--- 1 Muladhara Cakra,2 SvadhisthanaCakra, 3 
Maniptraka Cakra, 4 Anahata Cakra 5 Visuddha Cakra, 6 Ajiia Cakra, then 
transcending towards the Sahsra-Ara Cakra.195 


Youpferdt 44: (Carel) 

sat Cakra- Bhedinyai Namah /Svaha 

'sat-Cakra Bhedint' is the Yogic process, as shown by the Divine Mother, who is 
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seen as cutting the 'Six Cakras'. Thus making Yogi to see the Divine rupture 
within, whichis termed as Kundalini Jagarana, or the awakening of Kundalint1- 
Sakti. The methodology is to undergo in the Yoga from Pranayama to the Mudra, 
meditating through the Cit sakti.196 
Quran FA: (SaTeT) 
Syamayai Namah/Svaha 
'Syama'is the Divine Mother, who is full of valour, strength, accuracy, 
authenticity, which also speaks of Her celestial strength and prowess. Syama 
happened to be the Istadevi of Ravana,but turned to be as Tamasi—with the deep 
dark hue, because of the human sacrifices initiated by the cruel Ravana. She 
desrerted the wicked Raksasa, before assuming the role of 'Raja Rajesvari-- 
Rajni Bhavani. 197 

—Ref. Rajfit Pradhurbhava. 
HRA AA: (TaTeT) 
Kayasthayai Namah/Svaha 


"Kayastha' is the bodily expression of the Divine Mother. This facet or expression 
is attributed to the Divinity in celestial bodily name and form. She abides in the 
human beings, Devatas, and Danavas, including all the animate beings from 
"Kita'— micro insect to the Macro / Brahma. This is also established in the Lalita- 
Sahsranama as---““Aa Brahma Kitajananyai Namah’ .Verily, Bhavani is the 
manifesting energy of the Divine Mother,who is the Mother source of the cause of 
the creativity. Itdoes commence from Brahma with Brahmant. 198 


arafstara 44: (SaTeT) 
Kaya-Varjita-yai Namah/Svaha 
"Kaya-Varyjita' is the formlessness of the Mother Divinity, which is unseen in the 
Yogic way as well. Itis only through devotion, that Divine aura, splendor, grace 
and Sakti can be understood. She is Niskala—non perceptional Self of the 
universe. She is only Jyoti with Vimarsa in itself. She is not attached to the body. 
She is to be perceived through objectivity, just for devotional Sadhana. 199 
cesta arate Sarfate arate 
IAISa GAT SHASTA Peetta Fe: | 
aa: Weshigiter fava ara feet sitarcat: | 
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200. afeyaret 44: (<aTet) 


Susmitayai Namah /Svaha 

‘Susmita' is the smiling face of the Divine Mother, who is having a serene 
smile, while expressing Herself to the Devatas and devotees. She is having 
gesticulating facial look, which is always cheerful in Her innate nature. It is 
because of Her Eternal smile that there is motion in the celestial bodies. Thus the 
twinkling of stars speaks of Her gentle smile.200 


ag fda A tha Nivedanam/The Nivedana-—Floral offering. 


Set: TahressaerseHacay AM Vaal la: 
Saf oraShey -TESM A Mache | 
PRAR-TRTATATR TT Tes Feta 
oat Baa za wat Aenea Wg A: 
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CRY TH: (TATET) 
Sumukhyai Namah /Svaha 


‘Sumukht' is the facial expression of the Divine Mother, who is having the lovely 
bright, shining facial beauty,with captivating nice looks. She is with the Divine 
marks of grandeur and fondliness in Her face.This expression of face comes from 
the Oneness of Bhavani with Bhava,who is adored as the Buvanesvara and 
Bhitesvara. 'Sumukht' is the Bala-Tripura Sundari. 1201 

are 4H: (€arel) 

Ksamayai Namah /Svaha 

"Ksama’, is innate quality of the Divine Mother, who is very thin, adored as lean 
and slim, but very beautiful. She is the beauty par-excellence among Her Vibhutis. 
She is very swift in movement and performing action as well. She makes the 


aspirant survive the natural upheavels because of having graceful, benign look for 
the devotees.202 


Fee TA: (TATET) 
Mila- Prakrtaye Namah /Svaha 


"Mula-Prakrtih' is the twenty fourth Tattva in the ascending order, but second 
Tattva from the descending order from the Samkhya point of philosophy. It is an 
essenmtialTattva, for manifestation. Mahadeva calls it the Mila Prakrtih , which 
is the cause of the Primordial energy in the form of 'Sattva', 'Rajas' and Tamas' 
Gunas / qualities of the creation.Whatsoever, we do perceive, is but the 
expressiuon of the 'Mula-Prakrti' It is the Primordial nature.203 


add 4H: (Taal) 

Isvaryai Namah/Svaha 

‘Isvarl' is the Sovereign Authority in the expression of the Divine Mother. Devt 
is the Exalted and most esteemed Mother with Divine excellence, commanding 
the 'Tridevas—Brahma, Visnu, Mahadeva’, including Indra, and the designated 
Devatas like Agni, Vayu, Varuna etc., to keep the universe in equipoise.204 

ord A: (TTT) 

Ajayai Namah/Svaha 


"Aja'-- is unborn Sakti of the Divine Mother, which can not be conquered by any 
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one among the rival forces of the Raksasas, but can be conquered / win over by the 
devotees, through 'sarnagatih'—total surrender. Though Aja Devi is 
unborn,which is Primal One, yet it gives birth to the manifestation, through Her 
inherent 'Vimarsini Sakti, for making the cosmic cycle in motion. It is all because 
of the supreme grace of the Divine L1la—the playful Mother Divinity.205". 


agate FH: (FATT) 
Bahuvarnayai Namah /Svaha 


"Bahuvarna Devi, is the multifaceted Sakti of the Divine Mother, who is of multi-- 
forms, with variegated pigments, mutations and combinations, as described in the 
Rahasya Trayi of the Durga Sapta Sati. It is multi - coloured, multi- fold, 
multiplicate and multi-valent species, which includes flora and fauna. and the 
humans, incl;uding the variety of Devatas,in different layers of the cosmic 
expression..206 


qesretrataat 44: (aTet) 
Purusartha-Pravartinyai Namah /Svaha 


'Purusartha-Pravartin?' is the force of the Divine Mother, who is admired as the 
very being of the'Purusartha'. She is Pravartini' Devi, who grants the will and 
strength to do any action and graces with the Purusartha— enforcing the psycho- 
physical effort as: “Il have to do and perform, for the eliminating of the Raksasas 
etc”. She is the cause of the intuitive mind and executing faculty along with 
spirituality. 'Purusa' is all Divine power according to the Sarhkhya philosophy and 
the 25th Tattva in the Trika Philosophy, in the acending order.207 
enn : (FaTeT) 
Raktayai Namah/Svaha 
"Rakta' is the Mother Divinity within the objects of the red complexion, like :---- 
“Raktambara, ,Rakta-Varna, Rakta Sarvarhga-Bhisana,Raktayudha, Rakta- 
Dasanana and Rakta Dantika Devi. She is being offered the seeds of red 
pomegranates, during Homa, Yajfia or fire oblations.” Her teeth resemble that ofa 
red pomegranate”. So says the R,si in the Saptasatt.208 
—Ref. Mirtir-Rahasyam&Ch. 11, sloka 44 
ferret 4a: (<aTeT) 
Nilayai Namah /Svaha 
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"Nila'-- the Divine Mother, who is of the blue pigmentation, which is visible in the 
oceans and the far away sky. The Devt in the Parvati incarnations, who is adorned 
with the Nila Vastras / blue garments. She is revered as 'Nilambari Devi', as She 
abides in the blue skies. She is worshipped as 'Nilabhuja—having the blue arms, 
in the 8thsloka ofthe Vaikftikarh Rahasyarh.209 


210. fear} aq: (carer) 


211), 


212; 


Sitayai Namah/ Svaha 


Sita is the innate transparency of the Divine Mother, who is of the white 
complexion, having the hue of white pearls. She is having pure milky and creamy 
shades. She is as white as that of snow fall on the hills of the Himalaya and the 
adjacent cold regions. Thus, Sita is revered with Her 'Satvik' form of Sarada 
Sarasvati. She is Varnatmika Devi, who likes to have the white robes, as described 
in the Dhyana Sloka of Sri Moksada Sarasvati.210 

QaTaRt Fa: (<aTeT) 

Syamayai Namah/Svaha 

'Syama' is the Vaisnavi incarnation of the Divine Mother, whose complexion is 
the 'Shadowy- black' like that of clouds, ready to shower the rains. She was 
revered as the Devi Syama by the Raksasa Ravana, but the Devi turned to be the 
Tamasi, as She was offered the human sacrifice by Ravana. She asked Sri 
Hanumana to take Her to the Sati- Desa. There the Tamasi Devi appeared as the 
Vaisnavi Mata, in the form of Sri Rajfii—Raja Rajesvari. Her abode is in the 
‘Jala—Kundam', at the 'Tulamula Village, referred to as the "Tulamulya in the 
"Nilamata'Purana.2 11 


poured 4: (FareT) 

Kfsnayai Namah/Svaha 

"Kfsna, is the Divine Mother, whose complexion is the jet/dark black. This is 
revered as the Devi's 'Kali—Masi Varna Svartipa'—the black colour, like charcoal 
ink. Kfsna is the appreciation for the Advaita, where there is only singular state of 
existence and no space for duality.This expression is related to Draupadt, as She 
happened to see the only hope in Lord Kfsna, to be the saviour of her chastity. In 
the dice game between Kauravas and Pandavas, she got humiliated to the level of 
making her nude. So Krsna saved Draupadt's chastity,in the form of the 
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unending garments.212 

there 4: (eae?) 

Pitayai Namah/Svaha 

'Pita', whose complexion is of the yellow colour, like that of the marigold flower. 
It is tawny, with the golden hue of $ri Rajiil, which resembles the Narayani-Sakti 
of the Visnu incarnation. She is revered as the Pitambart Devi, as the Devi is 
adorned with the yellow silken garments. She is the Ista--Devi of the R.si Agastya. 
She likes saffron and turmeric herbs, including the 'Naivedya' of rice prepared 
with turmeric. She is revered as the 'Haridra Anna Rasika’, in the Lalita 
Sahsranama.213 


cpgRtel AH: (€ATET) 
Karburayai Namah /Svaha 


‘Karbura', is variegated form with spotted feathers of pigeons. It is ‘wheatish 
grey' and 'yellowish dark’ colour. This is the synthesis of the Yantrik Sadhana, 
where Dhatura Plant is offered on the golden plate with the Devi's emblem of the 
satkona of sri Cakresvari Devi.214 


aera FH: (TaTer) 
Ksudhayai Namah/Svaha 


"Ksudha’, is the strong desire to have food for sustenance, so the Divine Mother 
abides in the form of hunger, as seen in the ' Jivatman'/ evolved human being and 
even in the lower forms of creation, which is the essential surviving factor and 
energy giving Tattva of the animated life. 'Ksudha is physical existence, as said in 
the Devi-Stktam. 
Ya Devi Sarva Bhutesu Ksudha Riipena Sarhasthita, 
Namastasyai, Namastasyai, Namastasyai Namo Namah. 
Prostrations to Her, to Her and benedictions to Her,who abides as 'Hunger' in 
the embodied Jivas/souls.215 
—Durga Sapta Sati ,Chapter5 
Sond FH: (FaTET) 
Trsnayai Namah /Svaha 
Trsnais one of the facets of the Divine Mother,which is quite craving for any 
mundane object, for having more and possesing more and _ more, of the 
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mundane materialistic life, what is not needed at all. It is greed, avidity with no 
satisfaction. 


Ya Devi Sarva Bhutesu Trsna-Rtpena Samasthita, 
Namastasyai, Namastasyai, Namastasyai Namo Namah 
Prostrations to Her, to Herand benedictions to Her, who abides as the 'Thirst’ in 
the embodied Jivas/souls.216 
n------ Durga Sapta Sati, Chapter 5 


ORT AA: (Fayed) 
Jara--Vrddhayai Namah /Svaha 


'Jara--Vrddha',is the age related geriatric condition of the Divine Mother, who 
abides in the form of Jara, infirmity in advanced old age, associated with the 
geriatric disorders and diseases. The last phase of life is the old age syndrome, 
associated with disabilities and insecurity, crippled physical life and even loss of 
memory etc, in the 'Jara--Vrddha' span of life.. The Devi Bhavani is to be 
worshipped in the being of old persons and physically challenged persons.217 
evel 4H: (ae) 

Tarunyai Namah /Svaha 

'Tarunt', abides in the form of the young woman, good looking with charming 
beauty and exalted expression. That manifestation captivates the heart of the 
Devotees, to meditate upon the Tarunt form of the Divine Mother. She is Bala 


Devi, Tripuresi,Tripura Sundari in the Taruni form. It is the soft nature of the 
Divine Mother, which is newly risen,from the inner recesses of the Bhavani.218 


Hours FA: (TAs) 
Karunalayayai Namah /Svaha 


"Karunalaya', is the very sentive nature of the Divine Mother, which abides in the 
form of 'Karuna'/ compassion, kindness, forbearance, mercy and pity. The Divine 
Mother is all Karuna, graceful with the 'Vara and Abhaya'’ Mudra, to shower 
blessings and grace through the ‘'Sakti-Pata' to the deserving ones. Her 
'‘Aalaya'—abode is all compassion.219 


aera +A: (<aTeT) 
Kalayai Namah /Svaha 


"Kala’, is the cyclic and rotating movement of the Mother Divinity, whichis in the 
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form of the digital system of the universe, as is seen in the waxing and waning of 
the Moon. Her presence is seen in the 64 Kalas of art as music, dance, painting etc. 
It is also the 60th part of 1/30 th of the zodaic signs. Kala is the functional 
mathematical form of the Divine Mother, whichis partin relation to the 'Time' 
unit, which is the 1/30th part of -SUa Kala. Itis the Vedic system of calculating the 
time as per the lunar system. The Candra- Kala'/digital Moon governs the Tithi, 
which starts from the Pratipada, in accordance to the Moon-rise to its set. Thus it 
gains fifteen Tithis in the Lunar fortnight gradually,with accurate frequency of 
time..220 


TST FH: (aTET) 

Kasthayai Namah/Svaha 

'Kastha' is the quarter or region of the universe. It has a limit, a mark and a goal. In 
the botanical life, it is a small piece of wood, to be used as Samidha. It is also 


plantain tree, and its fruit is offered to the Bhavani, during the Devi's 
invocation.221 


Wecta 4: (SATeT) 
Muhirtayai Namah /Svaha 


"Muhirta’, is one of the facets of the Divine Mother which consists of 48 minutes, 
as calculated by the astronomers, according to the Vedic mathemetics. It is an 
auspicious Muhirta/ time period, according to Sri Aurobindo. It is a Divine Hour, 
when Devi showers its gracious compassion and that is the best hour for 
performing the Vedic Sarhskars and to invoke Bhavani on the Jyestha Astamt, 
during the early dawn.222 


Fass AA: (Tae) 
NimesayaiNamah/Svaha 


Nimesa is the time unit- functioning ofthe Divine Mother. Devi is present in the 
smallest unit of time adored as the Divya-'Nimesa. She exists in the measuring 
and calculating --'Nimesa. She can shower Her grace within the fraction of 
Nimesa'—twinkling of an eye, asmallest measure of Time. Itis Divinity within 
moment of time.223 


arereftua 44: (<arer) 
Kalaripinyai Namah /Svaha 
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‘Kala Rupini' abides in the form of 'Sanatana-Kal', which is Time-- the Eternal, 
known not only through mathematical assumption, but through calculations. 
Time has been understood for convenience, on the Sukla Pradipada of the 
beginning of the Samvatsara, taken from the first ray of the Sun as the serial Time, 
revolving around a yearly course of the time unit. This year is the Saptarsi 
Samvat—5095, according to the Kashmir Paficanga, calculated annually in the 
sanctum-sanctorum ofthe Cakresvari.224 


QeoRAA Fa: (FATT) 
Sukarna- rasanayaiNamah /Svaha 


'‘Sukarna- Rasana' is the facet of the Divine Mother, who is having the beautiful 
ears, ornamented with the best ear rings of Mani/ Jewel presented to Her by 
'Sesanaga' and having the 'Rasana'--- beautiful rope or cord in its lovely ears as of 
Devi Sarasvatt. Her every word is full of sweetness like honey, that transforms the 
human being into a Rsi, Muni, Siddha and Sadhaka, Yogi or saintly person.The 
Mother Divinity is compared with all the best attributes of highly esteemed 
womanhood, with beauty, modesty and humility.225 

Aa Aa: (SATE) 

Nasayai Namah /Svaha 

"Nasa’ is an attribute for the Divine Mother, who is ornamented with the nasal ring 
of the best of Jewels presented to Her, by the Sesanaga. The (U[Ué) Nathani 
jewelry is circular in shape representing the 'Bhava Cakra', associated with the 
Five Pranas—vital breaths.The nose is also one of the Tattvas for breathing in and 
out, including with the sense of odour/smell according to the Para-Pravesika.226 


227. aay aH: (<aTeT) 


228. 


Caksuse Namah /Svaha 

'Caksuh' is one of the Tattvas, manifested through the Divine Mother who has got 
the best, bewitching and charming eyes, like almond. It is the Yogic 
Padmasana—lotus flower pose, when blossomed. Her eyes are the synthesis of 
the 'Sirya—the Sun and Candra/Soma—the Moon.227 

eagtacdt +A: (<aTeT) 

SparsavatyaiNamah /Svaha 
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'Sparsavatti', is the Divine Mother, who is skiny to the best of Her beauty and glory. 
Her Divine touch is like the breast feeding sensation of a Mother towards her baby. 
She is very delicate, filled with emotion and keen observer of the feelings of the 
children, to whom She with 'Sparsavati' touch, bears and nourshes.She is, but very 
resolute in Her doings. Her eternal hug is the most auspicious one, what the 
devotees long for!228 


ware A: (eared) 

Rasayai Namah /Svaha 

"Rasa'is also the Tattva of the Mother Divinity, as She is full ofall nectraine like 
juices in the fruits, tasty edibles for food, milk for nourishment, to spread the taste 
of Immortality to the devotees.229 


Teeftaa AH: (ares) 
Gandha—PriyayaiNamah /Svaha 


'Gandha Priya is the Divine Mother, as the Devi likes the Gandha to the intimate 

taste. She enjoys the 'Gandha',which is to be offered to the Devt, is charged with 
the Divine fragrance. It does produce the spiritual atmosphere, in and around 
the Mirti of the sanctum-sanctorum or the altar. The offerings of Homa, and 
Yajfias, related to the 'Rajfi,Tripurasundari and Bhavani Sahsranamas', is 
contitueted with the perfumes to spread or emit the 'Gandha’, for spiritual 
healing and spreading aroma.230 


Gere AH: (€aTET) 
Sugandhayai Namah / Svaha 


‘Sugandha’ is the attribute of the Divine Mother, which carries and conveys the 
spiritual presence with the nice and soothing smell. Its fragrance is due to the 
Svahakars, offered to Sri Rajfii Bhavani. Her spiritual presence elevates the 
Mantrik strength found in the 'Bijaksaras—'OM Hrirh-Srith-Klith and Airh'- 
Klirh-Sauh, Hum-Phat- Svaha . 231 


Oras FA: (TaTeT) 
Susparsayai Namah /Svaha 


'Su-Sparsa' is the spiritual presence of the Divine Mother. Every 'Sparsa' is Divine 
touch, when the touch is for the Saktipata. When the Divine Mother graces with 
Her Divine-touch by feet, the Devotee enters into that state of Samadhi. It is the 
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realm of 'Nirvikalpa Samadhi', which is the Absolute realization of the 
Bhavatarint. 232 
Ref:— Sri Paficastavi. 


Fanaa 74: (€aet) 
Manogataye Namah /Svaha 


"Manogatih' is the psychological presence of the Mother Divine, for the devotees. 
Her mental vibrations, evolve the spiritual presence within the Agni Kundas for 
the Agamic Homas. These are the movements of intuitive mind, which think of the 
form with thousand names of Bhavani—the saviour of the devotees. She destroys 
the ego of the non-believers, who tread the evil path to disturb the humanity.She is 
within the recesses of one's mind. Mind is the human consciousness that 
originates in the brain and is manifested through thought, perception, feeling the 
vatious sentiments, including longing for a separated person etc. 233 


TA AH: (€aTeT) 
Mrganabhaye Namah/Svaha 


"Mrga-Nabhih'is_ the very spiritual presence of the Divine Mother, within Kasturi 
—musk of the musk-deer. This represents the pure fragrance of a celebrated Sakti 
Upasaka, who meditates upon his /her own body organism as revealed in the 
Durga Sapta Sati Kavacarn. Each and every Bijaksara moves or vibrates through 
the Nabhi Cakra. The spiritualty is to be taken as the “Mrga—Nabhi", as the 
phraseology stands for. Itis within. Itis aspiring for the grace of Bhavani —the 
Mother of existence.234 


amed 44: (aTer) 

Mrgakksyai Namah /Svaha 

"'Mrgakksi' is with the eyes that look like a deer of the Divine Mother, considered 
to be the mark of appreciation and beauty for the Mother of the universe, who is 


very graceful.This facet of the Bhavani is very aspiring and an emotive link 
between the Mother and the Child.235 


epdgrate—emhwat a: (€areT) 

Karpuramoda Dharinyai Namah /Svaha 

"Karpuramoda Dharint' is the Divine Mother, who is very fond of the Karpiira, 
which is camphor. It is used for curing the chest congestion and inflammation 
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caused by some sort of infections.The hue of Lord Siva is that of camphor. 
Therefore, the Mother Divinity likes to hold the Karpira and likes the 'Arati' to be 
waived with camphor, before the image of Bhavani—the Mother of beatitude and 
self—assimilation, like the camphor scent.236 


237. Gaara aq: (cater) 
Padmayonyai Namah /Svaha 


"Padma-Yonih'is the Divine Mother, who has got the seed of Eternity like that of 
'‘Padma'-Lotus, which is Nirmala —without any stain. It is always to bring purity 
and auspiciousness. The Padma has got its root in the soily mud, but it has the 
quality of being blossomed with the sunrise and to get unblossomed at the sunset. 
It carries a great message of being intimate with the 'Light’, which is the Siva state 
of mind with Parvati as the soul mate, who is presiding over the nine celestial 


treasures.237 


238. Yebeet FH: (TaTeT) 
SukesyaiNamah / Svaha 
‘Sukest' has got the beautiful lock (tuft), which is one of the signs of being very 
charming and beautiful. Sukesi has the “Trivalaya” of the braided Kesi—lock, 
sprinkled with perfume representing the Kundalini Sakti, rising from the 
Muladhara to the Ajfia Cakra, ascending above the Sahsrara. Sukest resides in 
the very being of the 'Lalita-Tripura Sundari’ incarnation of Sakti.238 


239. gferga 4H: (aTer) 
Sulingayai Namah /Svaha 
'Sulinga'—Sumeru in the uprising Bindu from Sri Cakresvara. This is the symbol 
of eternity and endlessness, filled with tranquility. Linga means the emblem of 
eternity,complementary to the Saktimana.239 


240. wReftue 44: (taTeT) 

Bhagaritipinyai Namah/Svaha 

"Bhagarutpint’, is an epithet of the Divine Mother with 'Sarva Aisvarya', within Her 
existence. Bhaga means effulgence, with all auspiciousness and brilliance. 'Bha' 
means the creativity, with 'Ga'as 'Gati' or motion. It is all radiance and shine, 
which includes the Sun rays, and the beams of the full moon. It is the evolving 
moment of Bhavani.240 
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Uys FA: (€aTeT) 
Yoni--Mudrayai Namah/ Svaha 


"Yoni Mudra', is in the ' Hand posture’ of the Divine Mother. It signifies the 
repository or the soft valve of creativity and success. It has got its roots in the 
Tantra Sastra. The Mudras are related to the hand during the Tantrik deliberations 
having its source in the 'Hiranyagarbha'. This is the cosmic womb of Eternity. 
being one of the exalted Yogic Mudras. It is the 'Sarva-Mohini -Sundari Sakti’, 
being the stalk of the creative expression and emotive integration for successful 
awakening of the Kndalin1.241 


Felgen 4: (<aTet) 
Mahamudrayai Namah/Svaha 


"Mahamudra’ is in itself the very being of the Divine Mother, an expression of the 
Yoga, It is being realized, appreciated and celebrated during Samadhi in Yoga. It 
is for self evolvement. Samadhi is an experience of the higher realms of 
manifestation, while it is the perfect absorption of thought into single-pointed 
focusing objectivity towards the Supreme-self or the Divine Mother--Bhavani. 
"Mahamudra' is deep rooted in the'Mahabhava.and Mahabhoga' 242 

wad FH: (Fae!) 

Khecaryai Namah / Svaha 


'Khecari Mudra’, is for executing the powers of various Saktis of the Divine 
Mother, which stand as:—'Hakini, Kakini, Sakini, Lakint, sakini, Dakini and 
Cakra-Vakini'.These are all powerful Devis, which roam within — the 
'Kha'—AkaSa Tattva/space. These are invoked through the Agamic Mudras 
deriving its source in the 'Candra Ghanta'-- third in the line of the Navadurga. 
Literally, Khecari means the spatial movement. It is also assciated with the 
movement of the birds and their flying in the sky,which do create Sabda.243 


feat AA: (Tare) 

Khagagaminyai Namah /Svaha 

"'Khaga- Gamint’, is the facet of the Mother Divinity which has got the highest 
potential to fly over, or to go to any direction and toroam any where in the 


space. Itis to transcend the Prthvi Tattva —or earthly existence. It is possible 
through Yoga, appreciating and surrendering before the will of Dev1.244 
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neta AH: (€aret) 
Madhusriyai Namah / Svaha 


'Madhu--Sri' is the Divine Mother, having the Soma juice in Her own command. 
She distributes the Madhu-- celestial ambrosia/ nectraine, in the incarnation of 
Madhumati, to the devotees, according to their merits of serving the Mother 
Divinity unconditionally. The Paficastavi says: 

“Maya Kundalini Kriya Madhumatt Kali Kala Malint 

Matangi Vijaya Jaya Bhagavati, Devi Siva Saimbhavi 

Sakti Satkara Vallabha Trinayana Vagvadini Bhairavi 

Hrimkari Tripura Parapara Mayi Mata Kumari Ityasi” 
The Sabda 'Madhu' representsthe Ananda Sakti, which gets coordinated while 
evolving through Kundalini- Malini-Sambhavi stages of the Agamic Yoga.245 


aTedtacert 44: (<arer) 
Madhavi-Vallayai Namah /Svaha 


Madhavi-Valli' is the Divine Mother, who has manifested as a spring creeper, with 
white fragrant flowers. It is Chameli flower, for peace and _ prosperity, including 
the Sattva purposes of Sadhana,which the Devi puts to have in Her hand. 
Madhavi derives its source from the grace of Bhavani, which is just like creeper -- 
a winding plant to get spread with the 'wall -like support' for the devotees. This 
flower is dedicated to the Divinity for the Satvik Sadhana. 246 


AYA FA: (€aTeT) 

Madhu- Mattayai Namah /Svaha 

"Madhu Matta’ is an appreciation for the Divine Mother. She is present with the 
intoxication of the Madhu, but its intoxication is to defeat the evil forces, which is 
inherited by Asuras. Thus, the Devi is giving time to the Raksasas, Daityas, 
Danavas to come to the line of 'Dharma', for self-transformation or spiritual 
evolution, during Her intoxicated mood, while destroying Dhtmralocana, 
'Canda', 'Munda','Raktabija','Sumbha','Nisumbha','Raktabija' and other dreadful 
and ferocious Raksasas.247 

Aelears 44: (TareT) 

Madodhata- Yai Namah /Svaha 


"Madodhatta '— 1s intoxicated with honey, and puts an end to the wicked lives of 
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the Asuras. She is verily, Mahasarasvati, who takes the form of the Kali. in the 
Third episode of the Durga-Saptasatt. The Devi kills six Danavas in Her 
Maha—Sarasvati incarnation—termed as the K4li, Sivaditi, Candika, Bhim etc. 
These Danavas are:-- 'Dhtimra'-Locana','Canda'-'Munda', 'Raktabjja’, 'Sumbha'- 
"Nisumbha'.248 

ATS A: (FART) 

Matangyai Namah/Svaha 

"Matangt ' is the Divine Mother, helping the R.sis in their Sadhana. She is the Ista- 
Devi ofthe Matanga R.si. Hence, the Devt is being adored as the 'Matangi Devi. 
She is revered as the 'Matnagt, as being in the bodily appearance of the elephantine 
force, accompanied with the Aindri- Sakti Indrani, who is of two arms, adorned 
with the yellow garments. 

(Variant is 'Mangalayai',which means All auspiciousness, propitious and giver of 
the good fortune.) 249 


Seperate FA: (CATT) 
Suka-hastayai Namah/ Svaha 


'Suka Hasta’ is the Divine Mother, who keeps a parrot-- the bird of green feather 
and a sharp nose in the hand. Instivtively, parrot is the most intelligent bird, and 
has the instinct to imitate human voices. The Suka reproduces the sounds or 
imitates what the Devi addresses to the Devatas in the Bhavani- Sahsranama' 
Durga Sapta Sati. The Devi Bhagvatam including the Rudrayamala Tantra and 
other Agamic Sahsranams, with the Bija Mantras, are being spoken at the behest 
of Devi Bhavani,by keeping a parrot in hand.250 


gsqarond 44: (FaTeT) 

PuspabanayaiNamah/Svaha 

'Puspabana' is very dear to the Divine Mother. These are the celestial arrows, 
which are of the heavenly flowers. Thus the Devi assumes the role of Rati, who is 
the consort of Kamadeva—the Devata of creating emotive pulsations for life urge 
to the living beings, even disturbing Siva in his penances. Siva assumed 'Hara- 
Samhara-Riipa', to burn Kamadeva to ashes. It was Siva's Tandava with his 
anger, which destroyed Kamadeva ----the Lord of love or Cupid through his 
furious flames.251 
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252. saparfaedt 44: (aTer) 
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IksucapinyaiNamah /Svaha 
Iksu Capini' is the Divine Mother, who holds the bow, which is made of 
sugarcane. Devi's Lalita and Raja Rajesvari form, is being adored as Tripura 


Sundari, who has liking for Iksu---the sugarcane. Devi Lalita keeps it as Her 
missile.252 


VFATESRUT RUA AT: (KATeT) 

Raktambaradharayai Namah /Svaha 

"Raktambaradhara'is superbly robed in the 'red garments’. It is representing 

the essentials of'Rajas' or quality which is reflecting nature of Prakrti. It is 

the potential energy of creativity and sustenance. This red dress code of the 
Devirepresents the impassionate nature of Devi, to curb the wrong doings of 

the Asuras.253 
aflare A: (€aTeT) 
Kstvayai Namah /Svaha 
'Kstva' is the Divine Mother, who is excited and intoxicated after drinking the 
Madira. She seems to be very restless, as She is playing the Tandava-nrtya, in the 
role of Kaltat the time of Pralaya whichis final dissolution.254 

FTES RU AH: (KATeT) 

Raktapuspa -Avatansinyai Namah / Svaha 

Rakta-puspa—Avatansin1', who looks shining with red flowers and is adorned 


with the red garments. It is the 'Klim Bija Mantra’ of the Raja-Rajesvar''s 
effulgence with the red hue.255 


QUFSRERTY AH: (€ATET) 
Subhrambara-dharayai Namah / Svaha 


'Subra- Ambara-Dhara' Devi, is garmented with the white robes of'Sattva- guna! 
quality of Prakrti, defining the Vaisnavi nature of the Motherhoo in Divinity, 
where there is no place for 'Hithsa' which is violence. Sacrifice of any 
Jivatman/any animal in the name of the Divine Mother, or for any ‘Bali’, 

during or for attaing Sadhana is not recommended and _ applied in the Sattvik 
worship. The worship is performed through white flowers, and white 
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garments are put on by the worshipper. Only Dugdha-pana/milk and 
Ksira—sweetened rice with milk and pudding is offered,while _ while reciting 
the 'Naivedya-Mantra', dedicated to Bhavani.256 


efrat 44: (SaTeT) 
Dhirayai Namah / Svaha 


'Dhira' is courageous aspect of the Diviner Mother.It is an act of bravery within 
and teaches to be bold and superbly determined for undergoing the severe 
Sadhana. She holds the strings of valour for destroying the 'Asuras' with great 
courage, determination and deliberation.257 


Fergdcrea AA: (<aret) 
Maha- svetayai— Namah / Svaha 


"Mahasveta’, is the grand outlook of the Divine Mother, who possesses the purity 
of mind, which is 'Samvit Sakti’. Itis true and purity of deed,which is essential. 
Aspiring for Pratybijia or the modality of self-recognition and spiritual 
consciousness is vital,in the Sadhana. This is revered as the 'Brahmi-sakti' for 
giving correct meaning of the Vedic Sarhhitas, which are intuitive in nature, 
Yogic in spirit and ritualistic in pattern.258 


agart 74: (<arer) 
Vasu--priyayal Namah / Svaha 


"Vasu-Priya' is the Divine Mothetr,who is adored by the Eight Vasus “Aapa, 
Anila, Anala, Dhara, Dhruva, Pratyiisa, Prabhasa and Soma’. The Devi takes 
the form of the Ganga, to give birth to the Asta-Vasus as the sons of santanu, to 
release them from the curse, incurred upon them, by Lord Brahma. Only Bhisma 
survived, due to the questioning by santanu to his spouse Ganga:The very 
human incarnation of the Ganga wanted to make all the Vasus free from the 
curse.The reason for drowning the seven sons after birth is found in the Ganga - 
Mahatmyam.259 


gavel FA: (Sayer) 
Suvenaye Namah / Svaha 


'Suvenih' is the Bhavani, whose hair is properly braided and maintained,which 
adds __ grace to the beauty of the Divine Mother. The little girls from the age of 
two to ten are being properly braided , with regard to the Nava-Durga 
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dliberations, to be invoked through the Kanya-Pijana Vidhih.260 
The Variant is:gavd- Suvenyai. 

Ualeecard FH: (FaTET) 

Padmahastayai Namah /Svaha 


‘Padma Hasta' is a Yogic attribute of the Divine Mother,who is witha lotus in 
her ‘Hasta'-hand. She is both Laksm1 and Sarasvatt. As Sarasvati, the Devt is 
revered as Bharati, Arya. Medha, Dhi, Veda-Garbha, sarada and Moksa Dhatri 
Sarasvati. As Laksmi, She is adored with the epithets of 'sri', Padmasana, 
Padmalaya, Padmini, Padma- Priya, Hari- Priya, Vaibhava Siddha Laksmi 
etc.261 


AnrERfaysorel AH: (CATT) 

Muktahara-Vibhisanayai Namah / Svaha 

"Muktahara-Vibhisana, is an appearance of the Divine Mother, decorated with 
the purest form of pearl necklace. This is Bhavant's sarada-Sarasvati form. It is 
also Maha-Gayatri, having the 'Mukhtahara' as an ornament, which is_ crystal 
clear spotless white of pearls. Thus it represents the Sattvic form of Bhavant. The 
Veda Mata sri Gayatri is the higher- aspiration for the Divine- consciousness.262 


HURTS: SaaS AA: (TaTET) 


Karpuramoda-nih--svasayai Namah /Svaha 

"Karptira Moda-Nih-svasa', which is pleasing camphor smell, is very much 
liked by the Devt. This is Devi's Parvati form, as Camphor is offered to the Devi' 
Bhavani during 'Aratika', at the concluding Mantras of the 'Lilarabhdha' 
etc.'Karpitira'is camphor, with the quality oftreating the breathing problems. The 
'Cikitsa' refers to the use of camphor as a preservative, and for the aromatic uses, 
during Yoga Sadhana.263 


ofeat 44: (tater) 
Padminyai Namah / Svaha 


'‘Padmini' is the Divine Mother, who rests on the 'Padma' or lotus in the Maha 
Sarasvati form. She is of course, the giver of higher knowledge, which is both 
mundane and transcendental. She is Padmini, as She is seen in the Padma-Asana 
or sitting in the Lotus posture on the Padma,as Sarada.264 
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gaafeenret 4: (Taey) 
Padma -Mandirayai Namah /Svaha 


Padma—Mandira'is the Mother Divinity in the petals of Lotus known as_ the 
'‘Padma-dala’. It is Devi's abode of lotus leaves in the srt Yantra. Divine Mother 
likes to be worshipped in the sanctum sanctorum of 'Padma—Mandira’, the Lotus 
Temple. Puja is to be performed through Padma, being the core invocation to 's1T 
Sapta Sati Hrdayarh', during the Nava Ratra Puja.265 


watered +H: (aTeT) 
Khadginyai Namah /Svaha 


"Khadgint' is the Divine Mother, who holds 'Khadaga'--- a sword in Her hand to 
kill Mahisasura, being the most frocious and the mighty king of all the demons. 
Hence, Bhavani is adored as 'Khadgini'. She is worshipped with Khadgamala 
Stotam,which is the Tantrik approach to reach to the Mother Divinity.Ratr! Devi 
has been addressed as 'Khadgint' by Brahma. 266 


Operas A: (TATET) 
Cakrahastayai Namah /Svaha 


'Cakra Hasta’, is the missile weapon held by the Divine Mother Vaisnavi. It is 
revered as 'Devi-Cakra'. It is a sharp circular, rotating missile / disc of Visnu, 
revered as the Sudarsana Cakra for destroying the evil frces and saving the good 
and spiritual persons, through holding Cakra. in hand. Hence, revered as the 
Cakrahasta. She annihilates the anti—Divine forces, who are 'Danavas, Raksasas, 
Asuras, Pisacas, Brahma--Raksa, Vetalas and Kismanda' etc., through Her Iccha- 
Sakti. She stands with commitment to the Devatas, for their dignity and maintaing 
"‘Dharma'.257 


yea A: (TaTeT) 
Bhusundyai Namah /Svaha 


"Bhusundi' is a missile of the crow shape in the hands of the Divine Mother, to kill 
the Raksasas. She holds this missile with a vigilant eye, that hits the target 
Asuras,with firmness and accuracy.Thus making the manifested world free from 
any flith, dirt, unrighteousness and the Asuri Sakti. 


The Variant is ¥gUgd +4: which means the same. 268 
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GRegUel AA: (€aTeT) 

Parighayudhayai Namah /Svaha 

'Parighayudha'-- missile is held by the Divine Mother in Her hands, which is an 
iron club to destroy Madhu -Kaitabha Asuras, who were eager to kill Brahma, 
just born then from the navel root of the Visnu-- the sustainer of the creation.269 
aiftedt +: (<aTer) 

Capinyai Namah (Svaha ) 

'Capint missile is like a bow, which is one of Her weapons as Bhavantis having it 
in Her hands. The Vedic Devi Sikta says that the Devi Herself makes Rudra to 


hold bow for killing the anti—Brahmajfianis. Those who are in possession of 


ignorance and the embodiments of Avidya.270 


UIgteeaeat AH: (TareT) 
Pasahastayai Namah /Svaha 


'Pasa-Hasta' is held by the Divine Mother in her cosmic hands for destroying the 
creation, by the noose. It is the celestial noose to destroy, annihilate and or to 
dissolve whatsoever has been commissioned to create by the Primordial Energy 
through Brahma's Brahmi Sakti.It is all subject to dissolution. This is verily, the 
mystry of Sakti, as being the 'Yamadiiti’. She is the messenger of the personified 
death witha Pasa/noose or a death rope in Hasta-- the hand.271 


272. FyeerenRvd 44: (Carer) 


215 


Tristilavara- dharinyai Namah /Svaha 


"Tristila-Vara-Dharin1' is the Devi,who is holding the two objects in Her hands. 
She holds the the best of Trististila'/ great trident, providing boons, through 
Brahmi-Vaisnavi-Mahesvari / Rudrani Saktis, for destroying the evil and wicked 
forces. She at the same time is blessings to the devotees, through Her Varada- 
Sakti. She is both the sustainer and destroyer, according to the need of the cosmic 
law and dispensation.272 


STO FA: (KATET) 

Subanayai Namah /Svaha 

‘Subana', is the Devi, who is having the best of fast piercing shaft, reed, with a 
feathered end of an arrow. It directly hits the target and finishes off the Asuri 
forces.273 
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arfeheecea A: (XaTeT) 
Saktihastayai Namah / Svaha 
'Sakti Hasta’, is the Divine Mother as She holds the deadly 'Sakti' missile in the 
hands,which kills the Asuras, instantaneously. Thus the Devi is the Supreme 
sovereign authority, as the word Sakti stands for.274 
TRATES 9: (FaTET) 
Maytravara Vahanayai Namah /Svaha 
"Maytiravara —Vahana', is the Divine Mother, whose vehicle is the best of pea- 


cocks. This is Devi's Kaumari incarnation, to crush the egoistic tendency of 
Tarkasura, by Kumar Kartikeya.275 


RIQURT FA: (FATT) 

Varayudha-Dharayai Namah /Svaha 

"Varayudha-dhara' is the Divine Mother, who holds the 'Vara' —the best of 
Ayudha'- weapons and missiles with armoury in Her Hands. 'Vara' means the top, 
excellent , brightening and 'Ayudha-dhara’', is the holder of the arms, ammunition 
and weapons,which is stored with the missiles.Bhavani is incarnated for 
bestowing the boons and arms and ammunition for the 'anti divine frorces'. 
Thisspeaks ofDevi's multifaceted personality within singular appearance.276 


ae aa: (<aTeT) 
Virayai Namah/Svaha 


Vira is the Divine Mother, who is incarnated as Divinity focussed on bravery in 
the righteous terms. This is simply, to annihilate and liquidate the 'Danavas' for 
establishng 'Dharma', to keep Jagat- the world and beyond in harmony and 
equipoise. She has got the conquering power over the Asuras.277 


dRomAeleert Fa: (<aTeT) 

Virapana- Madotkattayai Namah /Svaha 

"Virapana Madotkatta', is the Divine Mother, who consumes the blood, and 
becomes violent to kill 'Rakta-Bya' Asura. She is consuming all his blood of that 
Asuri form, as said in the Sapta-satt, finishing him off there and then.278 

aura 77: (Saad) 

Vasudhayai Namah / Svaha 
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"Vasudha' -the earth planet is held by the Divine Mother in the lap of 'Time', for 
the survival of the manifestation.'Vasudha' is splendly generous, as the earth 
planet is. Itis possessed with the 'Jala Tattva' or the water element, which flows 
like the Vitasta, Ganga,Yamuna etc.She is Divinity in the hills and 
mountains,water bodies and jingles,minerals and precious stones,trees and 
herbs.She holds Vasu-- eight in number. The eight Bhairavas also happen to be the 
guardian deities,around the Cakresvara. 279 


OGURA AA: (€ATET) 

Vasudharayai Namah /Svaha 

"Vasudhara is the abode of Kubera, and the seven tongues of Agni Devata. The 
"Vasudhara' means a lake and pond, which happen to be the places of meditation 
for the R.sis and Munis, in the Puranik tradition. 

Pathantara/Variant reading :-- Vasordhara', is one of the Vedic Ahutis in the form 
of adoring the Divinity, through oblating with Ghee. The Devi abides in the 
Vasordhara Mantra, which 1s read at the time of the 'Pirnahuti' time, when the 
Homa is about to conclude. Thus the Devt's presence is felt in the Ghrtam / ghee, 
offered to the Ista—chosen deity, through Vasu-Dhara.280 


Ware =: (STTST) 
Jayayai Namah /Svaha 


'Jaya', who is the very incarnation of the 'Jaya' Bhagavati, is an attribute of the 

Divine Mother. It is a trrumphal column, dedicated in the name of 'Jayantt Devi, 
who is revered in the 'Kavacarh and Argala stotrarh' of the Markandeya Purana. 
She is Jayanti—Mangala, the bestower of all victory and auspiciousness. Her 
abode is at the Bijavihara, at Kashmir. 'Jaya' is one of the attendants of the Devi 
Parvati, incarnated as Uma, 281 


epee AH: (Carer) 
Sakambharyai Namah / Svaha 


'Sakambhari Devi' abides in all vegetables, fruits and flowers, along with herbs, 

roots and medicinal plants, including the medicinal vegetation in the water 

bodies, like water nut, weed, lotus roots etc. She abides in the botanical 

manifestation. Her role is very well depicted in the Durga Sapta Sati, when the 

Devi proclaims that She would manifest in the form of greenery—botanical life, 

like Sakambhari Devi’. What She provides is given back to the Devi. The Sapta 
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Sasya is offered to the Divine Mother, who abides in Sakambhari manifestation, as 
Devi-Rajfil likes that. She likes the 'Naivedya' filled with Saptasasya. These are 
rice, barley, wheat, oats, including lotus root, moong and Upala-leaves; from the 
jungles, to invoke Sapta-Matrkas.282 


feared 4H: (Fare?) 

Sivayai Namah /Svaha 

'Siva', is always manifested in the form of the Vamabhaga--Left portion of Lord 
Siva, as Bhavani, Rudrani ,Sivani, Mrdani etc. Her bode is Svayambhi rock at 
Akingrama,in the Anantnaga area. Her presence is revered in the 'Bahu- 
Rupagarbha’, as described in the Svacchanda Tantra. She is the Mother of All bliss 
and auspiciousness. She is very considerare,benighn and tebnder in its heart,for 
the devotees,283 


fora 44: (<aTeT) 

Vijayayai Namah / Svaha 
"Vijaya'-the ever victorious Mother, being one of the attributes of the Mother 
Divinity. She is associated with Jaya Devi. She has killed the Padmasura at the 
Vijaya Muhirta, on the sacred tithi on the Asvin sukla- Vijaya-dasami. Her abode 
is at Vijayesvara Tirtha at Vijayesvari (Vijayavihara) Kashmir.284 


ward FH: (€aret) 


Jayantyai Namah /Svaha 

‘Jayanti’, incarnation of the Divine Mother is 'Sarvotkarsa-Bhadra-Kali' and 
"Mangala' is, revered as the Sapta Svaramayi Devi ofthe Svarga Loka. She is the 
Ista -Devi of the Devatas and is the abiding place or realm of the Devatas or 
Adityas.285 


Gas FAA: (SATET) 

Sustanyai Namah /Svaha 

‘Sustant’ is the Divine Mother, who is always manifested in the feeding breast of 
all the Mothers, She in the incarnation of 'Sustant',who is providing the 
Immortal Milk, being the very source of nourishment for the new borns—in 
humans, animals, mammals etc.,which is very pleasing and soothing for the 
just born's mouth, from the very moment of his/her birth. This is really the 
emotionally charged 'Mamatva'—mother's emotive purity through affection, 
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being the intimate relationship. It works instinctively in nature and is emotionally 
charged with within spirit. 286 


TAATSS AH: (€aTET) 

SatrunasinyaiNamah /Svaha 

Divine Mother is 'Satrunasini! Devi, is always manifested, as a warrior, for 
killing the evil forces, who are the virtual enemies of the Dharma.The 

great Satru of the Devas are said to be nine---Madhu, Kaitabha, 

Mahisasura,Dhurma Locana, Canda, Munda, Raktabjja, Sumbha NiSumbha as 

described in the context of teaching the great Truth about Mahamaya's working in 

the Markandeya Purana. She kills Bhandasura, in the Lalita incarnation.She is 

revered as the Triune of Mahakali-Mahalaksmi-Mahasarasvati. 287 


Brads FA: (TaTET) 

Antarvatnyai Namah /Svaha 

'‘Antarvatni' is always filled with the manifested Bija in the Divine Mother's 
Hiranyagarbha, which is the golden womb said to be cause of creation,through 
Brahma, with Brahmani characteristics. She is to be meditated upon with 
devotion, through the inner recesses of one's heart.It is also an ear ring of the Devi 
Bhavani.288 


dearer FA: (Tae) 

Vedasaktyai Namah/ Svaha 

Veda-Sakti’, is Srutih, with its application through Smrti , Samhita and for 
reciting the Mantras of the Vedas. The Vedas are all knowledge, which direct our 
path to reach to the unknowable Brahman, adored as Brahmi-Vidya. The Vedas 
stand for the presence of Divinity in the form of ecstasy---exalted pleasure in 
Yoga, peace in life and ineffable timeless call, for being in touch with the Divine 
Mother. This is the grace of Devi Bhavani.289 


RGA 77: (SaTeT) 

Vardayai Namah /Svaha 

"Varada' Mudra is for granting boons to the manifested world, through hand and 

finger movements. She is adored on the Magha-Sukla-Varda-caturthi. She acts in 

the form of body, mind, soul, power of discrimination between right and wrong, 

taking care and raising of the off-springs etc. It is the great boon to be strong and 
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wise. It energizes to be spiritual in actions,devotional in Bhakti, ritualistic in 
Karma -Kanda. All it is being graced by the 'Varada’ Sakti’.290 


aRenRus Fa: (SATE) 


Vara DharinyaiNamah /Svaha 
"Vara Dharini,' manifests for bestowing grace to the Sadhakas, aspirants for 
immortality, Truth and Light. She is radiating for those, who follow the path of 
Bhakti—devotion with 'Sarandgati’, which is unconditional Self surrender. 'Vara 
Dharini is the Sarada Devi, who has appearted on the 'Bhadrapada Sukla-Astrif’.. 
The hymn runs as: 
“*Sarada Varada Devi Moksadata Sarasvati 

. Namastasyai Namastasyai Namastasyai Namo Namah” 

Sarada is the bestower of the vara—boonsmalong with the Moksa,She is 
Sarasvati—the Divinity with All knowledge,wisdom ,learning and 
understanding, Prostyrations to Her,Her and veneration to Her.291 


often 4: (SaTeT) 

Sitalayai Namah /Svaha 

'Sitala’ is the Benign Mother, providing the cooling rays of love and consolation to 
the devotees, who suffer from the small-pox, chicken—pox, measles and the skin 
related contagious diseases. She is also adored as the heavenly Ganga, who brings 
cool atmosphere around the globe.292 

gelled FH: (<aTer) 

Susilayai Namah /Svaha 


‘Susila', is always manifested in the pious character of the woman hood, for 
maintaining the norms of 'Dharma-Artha- Kama-Moksa' in harmony, to evolve 
from mundane to the transcendental realm. She is Mother of amiable nature and 
amicable attitude, with highest tenderness for the aspirants. 293 


aremeterired FH: (€aTeT) 

Balagraha-Vinasinyai Namah /Svaha 

'Balagraha-VinasinT Devi's innate nature is always for destroying the ill effects 
of 'Bala Graha'. These are small entities, generally causing harm to the little 
babies. She is taking destruction and subsiding the effects of the small planets, 
which are disastrous for the new-born babies and children. She is the Mother 
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physician for the new born babies. She is the care taker of those,who get under the 
spell of the planetary abusive influences, injuring the mental state of health and 
giving trouble to the new born children. 


Ref:—These are termed as ed-we" Luva—and Prah',from the Agamic 
traditional sources .The Bahurtipagarbha Stotrarh and the Indrakst Stotrarh is 
recited to ward off such calamities fallen on the babies.294 


Dare AH: (TaTet) 
Kumaryai Namah /Svaha 


Kumari is the Virgin form of the Divine Mother who is always manifested in the 
"Kumari' and is very frightful for the wicked and evil persons. But the Kumari- 
Pujanam carries the exalted grace for the devotees of the Nava Durga, observing 
/visualizing Devi in the Kanya form.The six 'Rasis' or zodaic signs are also cause 
of being the foster mothers of the Kumara Kartikeya.These act as the force behind 
the care taking of the child Kumara, who could kill the Tarkasura.The Pancastavi 
adores the Kumari as "grt fager RTaRaaT Area HART-caR' -— “Arirhkari Tripura 
Parapara Mayi, Mata Kumari iti Asi”. Kumari is the celestial power of 
Kumara—Kartikeya. “Kaumiait is verily, the Narayani- Sakti, sitting on the cock 
and peacock, having earned great energy, with Sakti missile”, says the R.si in the 
Saptasati.295 


Bora 44: (TaTeT) 
SuparnayaiNamah / Svaha 


"Suparna' Sakti is manifested in the Mother of the Garuda, who is the' Vahana' --- 
vehicle of Sri Visnu. Suparna is with beautiful wings. Also it is the name ofa pool 
abounding with lotuses. 

Pathantara/Variant is gat ---'Suparva', which carries the meaning of the 
auspicious occasion, for the invocation of the Devi Bhavant. 296 


HRA AH: (Tared) 
Kamakhyayai Namah /Svaha 
"Kamakhya’', who is always manifested in the form of 'Desire, is the Sakti-Pitha 


whose presence is at Kamartipa/ Assam. She is the Devi, who fulfills the desires 
based on Sattva and Rajas to the aspirants.297 


ormateacrel 44: (<aTe) 
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Kama-vanditayai Namah /Svaha 


"Kama Vandita', is always manifested in the Sadhana of the 'Kamesvara—the 

Lord of all desires, based on the spiritual aspirations, focussing on the principle 

that Siva--Sakti is ONE— inseparable. The Devt is said to have taken the form of 
Desire, in the emotive sense. Thus the manifestation took place.298 


UTeFURERT AH: (Tare) 
Jalandhara-dharayai Namah /Svaha 


'Jalandhara' Devi is always manifested in the Sakti Pitha of 'Jalandhara'.This Pitha, 
assumed its name after the Devi killed the 'Jalandhara' Raksasa.The Yogis also 
perform the 'Jalandhara-Bandha' practices, during the Kumbhaka, when the 
aspirants throat is contracted and the chin has to be pressed down the chest. 
There, at that anatomical point abides the Devi Bhavani. 299 
Tsitshe gpa hy satay aTaisky 
cade PATH Bsa Preefa Fe: | 

a A: Uvashergmifer fagart aaa Rae gRarcahs: | 
rae FA: (<aTer) 
Anantayai Namah/ Svaha. 


'‘Ananta', is always manifested in all the perceptions of Infinity, where there is no 
end. It is physical existence and the transcendental one, beyond one's 
imagination. It is the coherence in the beginning after space could surface, in the 


universe. It is the Sakti of the Ananta, whose appearance Tithi falls on ASvin Sukla 
Caturdasi.300 


* ‘aides ; aitreaactai 
ag am pont raat aeged Paar | 
tang qt aurea BewakRgar afeai Rafer: 11 

areata FA: (<aTeT) 

Kamariipa-- NivaasnaiNamah/ Svaha. 

"Kama -Riipa Nivasini', is always manifested in the 'Garbha-Grha'/Sanctum 
Sanctorum of the 'Kamakhya' Devi at 'Kamartipa' (Assam). She is the Supreme 
Mother governing mundane desires, but motivated with spirituality, and respect 
for the Mother-worship, as taught in the Tantras. She is the Queen of the K-Adi 
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Vidya Mantra.301 

orstsacd 4a: (<aTeT) 

Kama- Byjavatyai Namah /Svaha. 

‘Kama Biyavati', is always manifested in the 'Kama-Bya, seed of procreation 
among the animate beings. Thus, the Divine Mother is the balancing force in 
making the cosmos move, in front of the Devi, who is with the mystic B1jaksaras 
of “t aei at Air Klirh Sauh”, where Klirh is the Bija-Mantra of the 'Tripura 
Sundar1.302 


Gear FA: (SATeT) 
Satyayai Namah/Svaha. 


Divine Mother is the very basis of 'Satya’. Itis always reflecting about the nature 
of truth,with respect tothe manifested world. 'Satya' is eternal, being the hidden 
soul, but reality in existence as 'Atman' is. 'Satya'is having the potential of 
Divine Reality, when realized in the 'Jivatman' or the embodied soul, through the 
grace of Devi Bhavant.303 


BeaasyAR aU A: (<aTeT) 


Satyadharma-parayanayai Namah/Svaha. 


‘Satya Dharma Parayana' is always manifested in the Satya—truth and the 
Sanatana Dharma, along with its allied branches of the Vedic and Agamic 
traditions. Satya Dharma is the continuity within infinity, having a tremendous 
force, where Siva and Sakti, Bhava and Bhavani, Purusa and Prakrti co-exist for 
providing Sakti to the 'Pafica-Maha-Bhitas' to coordinate and co-exist, within the 
embodied soul.304 


SUSAR FH: (FaTNT) 
Sthtilamarga— Sthitayai Namah/Svaha. 


'Sthtila—Marga Sthita' is the Divine Mother, who is always manifested in the 
‘time-bound perspective’, staying with the gross substance, which is 'Bhautik' or 
mundane world. Itis materialistic physical world in existence. It acts as a nursery 
for further evolution, through the breath of wakeful life, under the influence of the 
Divoine Mother.305 


Beye FH: (Taret) 
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Siksmayai Namah/Svaha. 


'Stksma' is minutest atom or molecule form or essence of the Divine Mother, 
which is just the will power of Sakti. To be 'Suksma', means to be unseen by the 
physical naked eye. Itis the coiling of Kundalini Energy, with a tremendous force 
within, getting through 'Spanda-Sakti', for being in line with the Saktopaya 
methology.306 


Bersfeanstered FH: (TaTeT) 
Suksma—Buddhi-- Prabodhinyai Namah /Svaha. 


'Suksma Buddhi Prabodhini 'is the Divine Mother, very much present in the 
intellect of human beings, which is capable of knowing the concept of 'Being and 
Becoming’, in its timeless truth of consciousness. It helps to understand the mystic 
existence or the vivid manifestation, where there is the different modifications of 
the Triple Gunas of Prakrti.307 


FEO AA: (TACT) 

Sat-Konayai Namah/ Svaha. 

'Sat-Kona' of Sri Cakresvara, is the expression of the Divine Mother at the Sarika 
Parvata. The 'Sat -- Kona' is the Yantra of the 'Sasti-Devi'—'Katyayani Nava 
Durga’. It carries the six mystic lines, joining together forming two isocles 
triangles in the upwards and downwards inter-connecting form. Sri Cakra is the 
sacred symbol of Bhavant.308 


repr FH: (TaTeT) 
Trikonayai Namah / Svaha. 


Divine Mother, as Vimarsa Svartipini is always manifested in the 'Trikona', which 
is the Primary triangle, with 'Iccha’, 'Jnafia' and 'Kriya' Sakti, within the realms of 
the universal consciousness. This Yantrik Trikona—triangle is equilateral in 
shape with the point of concurrency, which is Bindu. The Primal triangle needs to 
be downwards around the Bindu, for the 'Grhastha Marga'—house holders.If 
reversed, it is known as the Sannyasa Marga. Trikona is the Yantrik Garbha of the 
Mother-creatrix..309 


rare aa: (<aTeT) 
Tri-Netrayai Namah /Svaha. 


Divine Mother is adored as 'Trinetra', who is always manifested in the innate form 
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of the 'Three eyes of 'Sivani; Bhavani ,Rudrani, Pinakini, Sarvani,Mrdani' and 
like names, representing the Sirya—the Sun, Soma—the Moon and Agni—the 
fire. It is representing the 'Bhth-Bhuvah-Svah' spheres of consciousness. These 
are the spiritual realms, as are present in the Vedic 'Three Vyahrtis' for invoking 
the Devas through the Agni Devata.310 


PraRgradl a: (tae) 
Tripura— Sundaryai Namah /Svaha. 


Divine Mother is Tripura Sundari, who is manifested as_ the 'Tripura Bhairavi’ 
and isrevered as Bala Devi, within the Devadaru trees at Bala Homa village, near 
Padmapura--Pampore, in Kashmir. Tripura as Rajfit Devi has its abode at the hilly 
areas. She abides in every Vastu—kala, architectural construction, which is of the 
'Tripura' design /Tripura house. That is why, the Agni Vedi is of three layers, for 
invoking the Devi Tripura Sundari of the Triadic nature. She is within the three 
cotton whirls of the Yajfiopavita, adored as 'Maha-Gayatri'’. Tripura Sundart is the 
Bhth Bhuvah Svah, invoked within the Agamic Homa. 311 


gsfrart 74: (eae) 

Visa- Priyayai Namah / Svaha. 

"VTsa- Priya’ is the Divine Mother, with liking to have ride on the 'Vfsa --Bull'—the 
vehicle of Rudra. This is the symbol of 'Dharma'. Divine Mother, is always 
manifested in Dharma, abides in the Dharma and is the personified Mother 
Divinity as the Dharma. It is also the Dharma sign representing the Zodaic 
Tauras. 312 

geet 4H: (FaeT) 

Vrsarudhayai Namah /Svaha. 

"Vrsaridha' in the incarnation of the Maha Gauri. She is eighth in the line of 
Nava Durga. She has a liking for the 'Vrsa. She always rides on the Vfsa—the 
bull of Mahadeva--Lord Siva. She is Mahesvari, riding on the ‘Bull’. Being the 
Divinity’ as 'Dharmavatarini', She is manifested as the Saila Putri--Parvati. She is 
Narayan, as said by the Rsi in the Markandeya Purana.313 


afesraantct 44: (€aTeT) 

Mahisasuraghatinyai Namah /Svaha. 

Divine Mother, popularly revered as the 'Mahisasura-ghatin1', is always 
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manifested with the appearance of Durga, crushing the very Tamasic valour of 
Raksasa, with the evil nature of destroying the universe. She is verily, Durga with 
Nine incarnations from 'Brahma-Carint' to 'Siddhi-Dhatri'. As Mahishaasura 
Mardini, She is 'Ghatini'---the slayer of the Asuras, that which is purely an act 
for the assimilation of the Tejas/aura of all the Devatas, to restore their lost glory 
at the hands of the highly wicked Raksasa.314 


gFy—auenrl 4H: (Fae1) 

Sumbha-darpaharayai Namah / Svaha. 

'Sumbha-Darpahara' is always manifested in the killing of 'Sumbha' Raksasa, also 
written as 'Sumbha' Raksasa. Sumbha is the brother of Nisumbha Raksasa. It was 
the fake and false ego of the Raksasa 'sumbha /NiSumbha' to get married to the 


most beautiful woman Devi Bhavani, who was seen by him in the dense forests. 
Ref: Sumbha Nisumbha Vadha, in the Third Episode of the Sapta Sati.3 15 

cleared A: (Saar) 

Diptayai Namah /Svaha. 

Divine Mother, is always manifested in the 'Dipti'—Eternal Light of pure 
conscoiusness. It is the quest of the Atman—soul to go far beyond the Serial time, 
and experience the Eternal Dipti—light of the infinitude. It is to be assimilated and 


integrated within pure consciousness. Its nature is to bring the radiant effulgence 
for the aspiring mind.316 


qletoraepeaaurdt Fa: (€aTET) 

Dipta-pavaka-sannibha-yai Namah/ Svaha. 

'‘Dipta Pavaka Sannibha, is the Divine Mother, who is always manifested in the 
very burning flame of the Agni Hotra, to receive the Ahutis and shower Devi's 
grace. 'Ahutis' are the fire oblations offered with the prescribed 'Samagri'or 
ingredients during _ the recital offerings of the Sahsranamas / Thousand 
attributes of Bhavani. This emits the PrakaSa, while Ahutis are oblated. 317 


HUTAYSUT AA: (TATET) 
Kapala- Bhisanayai Namah/Svaha. 
"'Kapala Bhiisana' is always decorating Herself, with the ornamented skulls, This 


is one of the epithets in the furious fighting nature of Devi Bhavant, to kill the 
Asuras and making ornamets from their severed heads. She does this act purely to 
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make the Asuras understand the result of their evil desires. This is verily, the 
Tamasic manifestation of Devi Bhavani. 318 

cpredl AH: (€aTeT) 

Kalyai Namah /Svaha. 

Devi Kalt' is not far away from our beings. It is the very breath of the soul's being. 
Kali is always manifested in the ferocious form of the Mother Divinity, to make 
Jagat / the world free from the wrath of the Asuras, which are deterrent to the 
cosmic balance. The Agama speaks of the Dvadasa incarnations of Kali. These are 
: | Srsti-Kalt, 2 Rakta Kali, 3 Yama-- Kalt 4 Sthitinasa--Kalt. These are said to 
belong to the objective world. 5 Smsana- Kali, 6 Mrtu- Kali , 7 Rakta- Kalt,8 
Martanda-Kali, belonging to the cognitive world, including 9 Parmarka Kali, 10 
Kalagni-rudra-Kalt,11 Mahakala Kali, 12 Mahabhairava-Canda Kali, belong to 
the pure subjectivity.319 


HUST UTROS AA: (TATET) 
Kapalamala—bharinyai Namah /Svaha. 

Divine Mother is adored with 'Kapala Mala Bharint', who heaps- up a garland of 
skulls, representing the "Time Cycle' of the embodied souls. She is worshipped as 
the 'Aghori—Devi',by the Aghora sect of Sadhus, The Kapalini face is visible to 
the Yogi's intuitive faculty, of inner vision, at the time of final dissolution, termed 
as the Maha-Pralaya.3420 

The Variant is HUleMHeneaRvs AA:, it means that the Devi,holds the garland of 
skulls,in Her Kalt appearnce,while consuming all the Rakta—blood of the 
Raktabyja. 

HUTAPUSAT FH: (TAT) 

Kapala-kundalayai Namah /Svaha. 

"Kapala Kundala' is always adorned with the 'ear rings' that are designed from the 
skulls of Raksasas. The Devi appears as 'Kala-Ratri', in the form of sri Rajfit 
Devi, being Rajesvari of the Triple universe. In the Trika philosophy, Kala- 


Sankarsini Kali is also nominated as Para- Bhairava. Thus, the Devi is termed as 
the Kapala Kundala'.321 


chats 44: (<arer) 
Dhirgayai Namah /Svaha. 
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'Dhirgha' is worshipped as having the lengthy measure; who is always manifested 
in the lengthy form of Bhagavati, in the longitude, speaking of the Divine 
horizontal sphere, in the Jagat / mundane world of immanence. It is the maximum 
length within all hemispheres.322 


fragcd 44: (TaTeT) 
Sivadiityai Namah/ Svaha. 

'Siva dit’, is always commanding Siva, for sending Asuras to come to the way, 
and adopt the Dharma. Hence,Devi is adored as the Siva diiti'—the Sakti, which 
commands Siva to become the messenger or envoy of Her Divinity, conveying 
them to shun from the evil deeds, of imbalancing the Prakrti. This is Devi's, most 
liberal attitude towards the Asuras. It affirms that the Devi is the Mother-source 
of this universe of our perception.323 


Uae AH: (€ATET) 
Ghana-Dhvanaye Namah /Svaha. 


Ghana-Dhvanih, is having growling sound that of the cloud burst. It is very 
frightening for those, who are harsh and terrifying in thir deeds. These sounds of 
roaring clouds are directed towards the Danavas, Raksasas.and Asuras, for 
making them terrified.324 


Rafeerd 74: (tare!) 

Sidhidayai Namah / Svaha. 

'Siddhida 'is always gracing with showering the blessings of 'Siddhi'-- spiritual 
perfection to the devotees of excellence and higher order of celibacy and 
contemplation. The Devi Siddhida grants all accomplishment and bestows upon 
them the Asta-Siddis. These are---i Anima, ii Laghima, iii Mahima, iv Garima, v 
Prapti,vi Prakamya,vii ISatva and viii Vasitva. These atand for i becoming the 
smaller than the smallest, ii becoming lighter than the lightest, 111 becoming 
egrteater than the greatest, iv becominh heavier than the heaviest ,v having ability 
to acquire or opbtain anything,desired for,vi willfulness,vi freedom of will,vii to 
be in the governing position, viii to have anything under one's control.325 


Sega 7A: (Tael) 

Buddhida-Yai-Namah / Svaha. 

Divine Mother, is adored as Devi'Buddhida', who is always showering grace 
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with blessings of 'Buddhi' — wisdom and intelligence to the devotees of 
excellence. She abides in Buddhi, according to the Devi Stktam. 
“Yaa Devi Sarva Bhutesu Buddhi Rtpena Sarhsthita 
Namastasyai Namastasyai Namastasyai Namo Namah” 


She is All intellect, so the 'Naman' to the Devi is recited thrice, along with 
three Ghee oblations mixed with Barley. Prostrations to the Devi, Buddhi— 
being the superb intellect 326 

Ref----Sth Chapter, Devi Stktam Durga Saptasatt. 


fear =: (<aer) 

Nityayai Namah /Svaha. 

'Nitya', is always 'Eternal, infinite, without any beginning or ending. It is a chain 
of occurrences, known to the R.sis as Anadi- beginningless, yet seems to be the 
resultant force of time, place and situation to a wakeful devotee. Nitya is verily, 
the existence of the Divine presence and manifestation.327 


aeaant—wanereat a5: (<aTeT) 

Satyamarga-Prabhodhinyai Namah/ Svaha 

"Satya Marga Prabhodhini’, is always showering blessings to the devotees, who 
are on the 'Satya Marga' or on the path of Satyarh, truthfulness,without any 
duality.It is the relevance of 'R.tam' or 'Right pathway' of Dharma. R.tarh and 


Satya tm are complementary to the Agamic ethos, based on the Vedic 
teachings.328 


aprgiare FH: (€aTeT) 
Kambugrivayai Namah/Svaha. 

‘Kambu Griva' - the Divine Mother is always looking excellent, great and 
Supreme, | whenthe Devi shows Her glimpse of the neck, which resembles the 
conch, used at the Ptja time. It resembles the conch-shell neck beauty, which is 
very inspiring,soothing, charming and endearing to the devotees.329 


AGA FH: (TaTET) 


VasumatyaiNamah /Svaha 


"Vasumati', is always showering Her blessings to the Mother Earth, which is full 
of riches, minerals, water bodies, mountains, fields with greenery, in relation to 
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the floriculture, horticulture and agriculture,sericulture etc. These are all covered 
within the Vasumati nature of Bhavani. It consists of all that is of the high 
standards, for the progression of the devotees. It needs to be worshipped, as it 
sustains the human beings and other living species.330 


WACO APaeaeas FA: (CATT) 

Chatra-chayaa—krtalayayai Namah /Svaha 

'Chatra-Chaya-Krtalaya' works asthe Universal-umbrella, for showering grace 
to the devotees, when they take refuge under the Devi's Umbrella of protection. It 
is all filled with tranquility. It is spirituality, with Divine excellence. Being the 
Ista Devi/ Guardian Mother, as Sti Raja Rajesvari, Bhavani is All protection.33 1 


CATSTAS AH: (TaTET) 
Jagad- garbhayai Namah/Svaha 


Jagad- Garbha', is showering Her blessings to the devotees, as every embodied 
soul has its root in the 'Garbha'-cosmic womb graced with tranquility. It is 
spirituality, with Divine excellence of the Ista- Devi / Guardian Mother, as Sri 
Raja Rajesvari stands for, who raises Her children, in the spiritual atmosphere. 
ga2 


puter 44: (tae) 
Kundalinyai Namah/Svaha 


‘Kundalini’ is the Divine Mother Bhavani, who is revered as the 'Maya-- 
Kundalini’. She is always present, while arousing the 'Kundalini' Sakti, which is 
Devi's Yogic personality and Self of being in the ecstasy of one-ness, with the 
creation. It is a Yogic experience to ascend from 'Muladhara' to the 'Sahsrara’. 
Divine Mother-- Kundalini Sakti, is showering the blessings of Asta-Siddhis to the 
aspirants through the awakening of the 'Kundalint1’/ Serpentine coil. 333 


YOMTRAI FA: (TATET) 

Bhujagakara- Sayinyai Namah/Svaha 

'Bhujaga-Akara Sayini' is the Yogic posture of the Divine Mother, which is 
sleeping like the coiled serpent, related to the Kundalint- Yoga. In practice, it is 


being in Soharn / Harsah state of self. It is the serpentine power, that glows 
within the Yogi's 'Antah—Karana' or the inner depths of Atman or Self. 334 
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Weeraeeaqaaa AA: (Tare) 
Prollasat -sapta -padmayai Namah /Svaha 


'Prolasat Sapta Padma'is the flashing of Septet of Cakras. It is the essence of the 

Yogic awareness, which are of the lotus petals. This type of understanding and 

devotion encourages the devotees to be away from name with fame of this 

world. The Sapta Padma refers to the very existence of the Sapta Matrkas.335 
Ref: Sri Cakresvarara Nirtipanarh 


aT aTeryorierat FH: (TaTET) 

Nabhinala- mrnalinyai Namah/Svaha 

"Nabhinala- Mrnalinil1', is the Mother Divinity, who is visualized like the stalk of 
a lotus, which is thin line experience, while performing the Yogasana practices. 
This meditation is for receiving the grace of Maha-Maya who is Devi - 
Bhavant.336 


Tome FA: (TaTeT) 

Muladhara-yai Namah/Svaha 

Divine Mother, residing in the 'Mtladhara' revered as the 'Muladhara’ , is always 
showering Her blessings to the devotees. It arouses all the hidden and dormant 
faculties, which abides in the 'Miila—the base of the spine. Being the Adhara' 
during Yoga and for general upkeeping of the nervous system, it is the seat of 
Maha GaneSa, who is very dear to Siva and Parvati. Ganega is invoked and adored 
with Twelve celestial names from 'Sumukha-sca Ekadanta to Gajanana, along 
with its Bija Mantra 'Om glirh gam ganapataye namah'.337 

FRI@RTE AA: (SET) 

Nirakarayai Namah/ Svaha 

Divine Mother, is 'Nirakara', being everywhere, but without any form. It is the 
invisible cosmic Sakti, which is Niskald--formless like the Eternity, but always 
in continuity. When the veil of ignorance is torn, then the doer ceases to be the 
body, and finds himself / herself in' Nirakara —formless one with Siva or Sivani, 
who is _ virtually Bhavani within Divinity. Lallesvari calls this state as ‘ Jeet 
rae Aleta 7a'---“Sunyas Sunah Milith Gava”, in her Vak, which is complete 


nothingness, but the nothing gets integrated with nothingness. Two negations lead 
to the positivity of the Absolute.338 
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afepuspalcans +H: (€aTer) 

Vahni-Kundakrtalaya-yai Namah / Svaha 

Vahni-Kundakrtalaya is the Divine Mother, who is present in 'Agni Kunda. The 
Devi appears in the flames of the Havana /Yajfia during the performance of 
Sahsranama Ahutis. She is adored as the “Cidagni samud-bhita” in the Lalita 
Sahsra-nama. 'Alaya' means the dwelling place. She is the very Self of being in the 
fire and flames. It is igneous in nature—one of the Tattvas, from the earth 
consciousness to the Ultimate.339 


TIP TSAR TA: (FATT) 

Vayukunda-sukhasina—yai Namah/Svaha 

"Vayu Kunda- Sukhasina' is the Divine Mother, who abides in the aerial bowl 
shaped-vessel. She keeps Her dwelling in its comfortable position at the 
‘Anahat—Cakra', which is the celestial wonder. The Vayu Devata is seen in its 
normal movement, while enjoying the pulsation of the Homa or YaAajfiika 
Vibrations, during offerings of 'Sahsranamavalt'. It is mobility, which moves in 
the Prakrti and looks on life force, as breathing is for a living being. It grows and 
sprouts and procreates.340 


FRIGRE Aa: (SATE) 

Niradhara—yai Namah/Svaha 

"Niradhara' is the basic characteristics of the Divine Mother, who does not need 
any support to hold on. It is the Devi, who holds the whole universe, within Her 
lap, unshaken by the human thoughts, deeds and actions.341 


FRISTS AA: (TaTeT) 

Nirasraya-yai Namah/Svaha 

"Nirasraya' is the Divine Mother, as the Devi does not need any body's support, 
either blessings from above or patronage of the Tri-Devas to make the universe 
move, as designed by Her. She is the Parmesvart, who is superb in will to act. 
Nirarasrya is the perfection in the Divine wonder.342 

CARA CHART AA: (ATT) 

Svasocchvasa—gata-yai Namah/Svaha 

'Svasa Ucchsvasa-gatih'— is maintaining and balancing the rhythm of inhaling 


and exhaling of the breath. That is the 'Life-urge' to live, and to be truly conscious 
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of existence in life. It is all vigour, natural necessity for life. Gati is movement 
with momentum to have all round progress within the spiritual norms.343 


ofa 44. (SaeT) 
Jivayai Namah /Svaha 


Divine Mother, is the cause of the 'Jiva', who is in the embodiment of life force, 
with evolving nature. She creates 8400000 species according to the Puranas. The 
voice of life is ever heard by the striving embodied souls to have the grace of the 
Divine source, through the will- power of doing Sadhana. 344 


fev 44: (€aTer) 
Grahinyai Namah /Svaha 


Devi 'Grahint’, is the Divine Mother, who holds the breath during the Pranayama 
within Yoga discipline. It is verily, the 'Grahini' process of the Kumbhaka during 
any Pranayama. It is understanding, comprehension and acquiring faculty of 
knowledge. 'Grahini' is the specific process, which makes the mind to be in close 
proximity with 'Sarh Santih'----peace.345 

ofeesrard FH: (FaTel) 

Vahni-sarh srayayai Namah/Svaha 

"Vahni-sath-sraya, is present in bodily temperature, as being the expression of the 
Divine Mother, which is responsible for the vital life force to breathe in and out 
properly. 'Vahni' is one of the Tattvas, within the Trika and is revered as the 
Trikagni, in the Yajurveda. 346 


TSIM 74: (TaTET) 


Vahni-Tantu-Samuthana-yai Namah/Svaha 


"Vahni Tantu Samuthana’, is to gush up or break out and burst into flames, 
during Homas through the pouring of the 'Samagri and Samidha'. The Jyoti’ 
becomes witness to the Ahutis during Agnihotra, Homa-Havana, Yajfia offered to 
the 'Pafica-Devas' adored as—1 Ganega2 Siva3 Sakti,4 Visnu, 5 Sirya. Agamic 
Yajfia are offered to the A sta —Bhiaravas includiong their Bhairavis. These are 
around the Cakresvara. Ya347 


FRUIT FA: (TaTET) 


Sadrasa- Svada- lolupayai Namah / Svaha 
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Divine Mother is the very Self of being as the Sadrasa-Svada- Lolupa, eager to 
have or desirous in enjoying the taste of six types of flavours taken collectively 
as juices These are Katu--pungent, Amala—sour or acidic, Madhura-sweet, 
Lavana—saltish, Tikta- bitter, Kasaya--astringent. All the tastes are liked by the 
Devi, as She is the cause of all the six Rasas.348 

aufeaett 45: (<aTer) 

Tapasvinyai Namah / Svaha 

'Tapasvint' is Divinity during austerity. It is the path of doing great Tapasya and 
making the great vows—both Vratas and Upavasas including the penances. It is 
more deep meditation, to receive the grace from above, than bringing lower form 
of Yoga, which brings minor Siddhis. It is a trtumph in the grasp of turbulence 
during the start of the Tapasya—austerities, as was done by the Rsi Markandeya, 
Rsi Agastya in the ancient past. Lalleshvari and Alakhesvarl Ripa Bhavani, 
Trikacarya Swami Rama and other saints and sages, jncluding Yogini Padmavati, 
the seer of the Nandi-Mantra. Tapasvinis incarnate from time to time.349 


aa: fred FH: (SaTeT) 
Tapah -siddhaye Namah /Svaha 


Devi 'Tapah Siddhih', is the perfecting Tapasya / austerities, in the stillness of 
mind, dedicating in “Om Namah Candikayai Istadevyai Bhavanyai Namo 
Namah'. This is the beatiude received through the Tapas. The graceful mind 
receives the directions from the Guru, as how to conduct the Tapasya for Siddhi. 
Siddhidhatri is the Ultimate Sakti within the Nava Durga invocations.350 


WET AH: (SaTST) 

Tapasyai Namah/Svaha 

'Tapasi', is absorbed in the 'Tapasya' of creating the world, because of Her 
Svachanda Rtipa of 'Bhavant'. She acts with Ichha-sakti to be the integral part of 
Bhutesvara-- Mahadeva and Herself being the Divine Mother, as 
Creatrix—Bhavani. The Devi is adored as 'Tapasi', in the incarnation of Sati, 
after entering into the Yogagni. 351 


352. ao-fraret 45: (<aTeT) 


Tapah Priya-yai Namah /Svaha 
'Tapah Priya’ is the Divine Mother functioning as 'Devi Bahu Rtipagarbha’. It is 
1S 


because ofthe great Tapasya, during 'Aparna' incarnation, that She could identify 
Herself with Mahadeva. Thus, adored as the 'Tapah Priya’, not taking even a 
leaflet, for life maintenance, according to the Siva-Purana.352 


353. aalrsret aa: (<aTeT) 


354. 
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Taponisthayai Namah /Svaha 

Devi 'Taponistha' is dedicated to the Tapasya, during Her Maya in creating the 
multiple Devis. These Devis are resembling like that of Maha- Kali, Maha 
Laksmi, Maha Sarasvati. As a result of the Mantra-Sadhana of 'OM Namah 
Sivaya', associated with 'Sambhavi Tapasya' of the Supreme order, Bhavani is 
putting the multitude of the all the Devatas in perfect harmony. 353 

AUCH AH: (€aTET) 

Tapoyuktayai Namah/Svaha 

Devi-'Tapah Yukta' is the Divine Mother, whois doing great penances through 
Tapasya, for becoming the transcendental energy with consciousness, as pure 
as Brahma-Vadini.354 

Reference--- : Visva Sara Tantra, 1 08th epithet of sri Durga 


aor: Rafegaraes AH: (Fares) 

Tapasah—Siddhidayinyai Namah/Svaha 

"'Tapasah Siddhih Dayint' is All perfection, being endearing to the Sadhakas. She 
blesses them with the perfection of the merits of Sadhana, acquired through great 
Tapasya, thus leading them to Moksa. This is Her graceful Sabda, according to the 
Sapta--Sati.355 

STATS HATS AA: (FATT) 

Sapta-dhaturmayi-Mirtyai Namah /Svaha 

‘Sapta Dhaturmayi Murtih’, is the presiding Deity in the form of the Septet of 
'‘Dhatus'—minerals, within our body associated with the cellular system, bony 
system along with blood, flesh, fat, nerves, marrow, harmones and the 
procreative organism.356 

PCAUICI-NISA FA: (SATET) 

Sapta-dhatvantara-rasrayayai Namah /Svaha 


'‘Sapta Dhatu—Antarasraya’, is the foundational strength in the coordination of 
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seven Dhatus—chyle, which is a thick white/pale yellow fluid, finely emulsified 
blood, flesh, fat, bone, marrow and vigourous essence for regeneration. These are 
seven physiological constituents of the physical body. Caraka the great Chemist - 
- Rasayana Vaidya calls it as the seven humours.357 


Cages 7H: (Tard) 
Deha—pustaye Namah /Svaha 


'Deha Pustih '— is the bodily strength in any 'Jivai—embodeid soul, having the 

attachment for the life-urge, to live longer and longer, through nourishing their 
own physical anatomy, with balanced diet and sensual purity. Pustih is the 
nourshing power and healthiness of body and mind, essential for the physical 
body to survive, sustain and grow. Divine Mother stands for the whole 
development in body mechanism.358 


FARTS TH: (TaTeT) 
Manas—tustaye Namah /Svaha 


Divine Mother, stands for 'Manah Tustih', bestower 'of strengthening the mind 
through gratification, as the power of 'Sarhkalpa’ and 'Vikalpa' of a serene 
devotee. It is the Brahmi Sakti within a devotee, for higher wisdom and intellect, 
which is spiritual satisfaction. Tustih is to be attuned with the mental satisfaction, 
which is more psychological in nature.359 


SAGES AH: (FATT) 

Anna-- pustaye Namah /Svaha 

Divine Mother, is the giver of 'Anna-pustih' for strengthening the physical 
power of a devotee, through 'Anna' food to eat, which gives energy to the body. 
The aphorism says—“Annath vai pranah”. The food is verily,the source of the 
vital breath, for the body. Providing 'Anna' is the graceful compassion of the 
Sakambari Devi in close proximity with the Annapurna Devi. 360 


FoGA FH: (FATET) 
Baloddhata-yai Namah /Svaha 
Devi 'Baloddhata'— the very sources of strengthening vigour, energy, glow, 
warmth, fervour and valour. It is vitality within, including concentration of mind 
and gracing with the firmness of power of a devotee. Divine Mother, Bhavani is 
verily, adored as the strength giver to the devotees. 361 
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Ase AA: (KaTeT) 
Ausadhaye Namah /Svaha 


Divine Mother is the Devi, abiding inthe 'Ausadhih', which grants the devotees 
the boon of good health, through 'Ausadhth' —medicinal plants, herbs, roots, 
"Bhasams'—soft solid residue made from the minerals---gold, silver, copper zinc 
etc. and Rasayans' natural and synthesized chemicals, elixers, life saving drugs 
etc. The popular Ausadht is Tulasi leaves, Shah Giloyee, Guggulete, Tila- sesame, 
Sarsapa, Gorocana, Yava- barley, rajat and silver foils etc., offered to the Devi 
during Yajfias, with the 'Samidha and Samagri', alongwith Ghee, barley and rice 
together.362 


aera 7A: (€aTeT) 
Vaidya—Matre Namah /Svaha. 


Divine Mother is verily, the 'Vaidya- Mata’, being the Mother Physician of the 
whole universe, both for Nidana— diagnosis and medical examination/check-up 
and Cikitsa—treatment with follow-up.363 


Gaga FA: (TATET) 
Dravya— Saktaye Namah /Svaha 


Devi 'Dravya Sakti’, is the energy in the substratum of properties.This is the 
Divine will to sustain 'Brahmanda' and equally the manifested world, where 
embodied souls find Sakti/energy to sustain. It is for life urge with the 
Dravya—elementary substance, which are attributes, categories or substratum of 
properties of the Eternal Sakti for sustenance. It is also medicinal substance, to 
make life free from disease, as being the elementary substance. It is coordination 
of the 'Dravyas, which moves the universe in having motion, around its orbit, 
gravitational pull etc.364 

wurfeest 4: (Tae) 

Prabhavinyai Namah /Svaha 

'Prabhavini' Sakti is revered as the Divine Mother. She is the most effective and 
influencing Mother of the Universe. It is glorifying majestic strength with regal 
power and grandeur of Bhavant.365 

( UldIecR- Pathantara is Prabhavatyai —Namah /Svaha, meaning the Devi with 
magnificient, lustrous form.) 
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dent +: (<aTer) 
Vaidyayai Namah /Svaha 


Divine Mother is 'Vaidya'—the Universal physician, being the Mother of the 
Ayurveda.366 


derferfeocaret FH: (Tare) 
Vaidya —cikitsa-yai Namah /Svaha 

Divine Mother in the form of 'Vaidya Cikitsa', which is the 'Kaya Cikitsa' or 
clinical diagnosis by the physician for medical treatment, including, 'Salya 
Kriya'—surgery, 'Mano-Cikitsa'—psychological counselling, and other medical 
procedures, related to pre-natal and post-natal treatment. It includes the Yoga and 
"Prakrtik Cikitsa or , natureopathy and other forms of the Mantrik and gem- 
therapy, as well.367 


Woes FH: (FaTET) 

Supathya-yai Namah /Svaha 

Devt in the form of providing the guide lines for the prevention of diseases and the 
science of 'Nutrition and _ dietetics'with 'Ayusa'— Ayurveda and the Siddha 


systems of the preventive medicines.The Divine Mother is the very guidance of 
the 'Supathya' 368 

Wrasse Aa: (STTET) 

Roga—Nashni-Yai Namah /Svaha 

'"Roga Nasini' Devi is in the form of curing the diseases, with post operative 
measures and medical care. Thus giving a long lease of life to the aspirants, who 
are suffering from various diseases. The Bhavani is adored as 'Rogahantri' in the 
Indrakst stotram. She is adored as the remover of all the ailments,which are 
physical problems due to infirmity, caused by the water borne diseases, accidental 


traumas, poison caused by snake-bites, infectious, contagious and viral 
diseases.369 


Tae FH: (FaTel) 

Mrigayayai Namah /Svaha 

Divine Mother, 'Mrigaya' Devi is seen in the recreation and pastime 
through—games, like poaching and hunting, of the wild beasts and animals, 
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shooting birds in the sky or catching them in nets, fishing in the waters, and 
shooting for fun. All is termed as 'Mrigaya’. Slaying of Raksasas, Danavas and 
Asuras is like a pastime for Bhavani. That is why the Deviis holding the Sastra and 
Astras. This is based on understanding the Khadgamala.370 


TARA ETS TA: (€aTeT) 
Mrga Mansadayai Namah/Svaha 


Divine Mother, is adored as the 'Mrga Mansada ', who has the liking for the deer- 
flesh, as that of the Asuras. It is just a sensual taste. She thus curbs the 'Dusta-citta- 
vitis', which are the thought processes and vibrations occurring in the mind, 
through interaction with the evil persons. Mrga means mind as well as a 
quadruped, a deer and an animal in general.371 


Tce TH: (Fae) 

Mrga- Tvace Namah/Svaha 

Divine Mother likes to be robed with the 'Mrga--Tvak/Tvaca'—the 'deer skin’, 
used for meditation by the dedicated Sadhaka of the Agamic tradition and for the 
Vatukas_ ready for the initiation of the Upanayana Sarhaskars including 
Brahmacarins. The Vyagra Carma—tiger skin is also used by the Saivites/Trika 
followers, while undergoing the Saktopaya Sadhana. 372 


TTC FH: (€aTET) 
'Mrgalocanayai Namah/Svaha 


Divine Mother is revered as the beauty par-excellence, with the appreciation of 
being 'Mriga Locana’, having the eyes, which are very lovely, catchy like that ofa 
deer.The resemblance of Bhavan? is just like of a fawn eyed woman. Thus the 
Verily, Mrgalocana, is with bewitching eyes, giving the best and auspicious looks 
to the aspirants of spirituality.373 


NRT FH: (€aTET) 
Vagurayai Namah/Svaha 


"Vagura'--- the snare or web, whichis being invoked on the Phalguna Krsna Paksa 
-Dvadasi Tithi/ or Vagura - Anusthana Muhirta in the Agamic tradition. It is a 
trap, net, meshet to put the negative vibration distant from the place of invoking 
the Vatuka Raja Bhairava, on the Sivaratri night, during Pradosa hour, which is 
the conjoining influence of the day with night period. The Kala-RatrI,Tala-- 
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Ratrl, Rajfi- RatrI, enters into the siva—RaAtri. This is a Tantrik web, as well as net 
to go through the Vagura-sakti.374 

geeRooa AA: (TTT) 

Bhandartipayai Namah /Svaha 

"Bhanda Ripa’ is Bhavani, who is taking the Bhandhani form . It is that stage of a 
person, which is seen as the bondage with tightness during captivity. It is 
"Bhandhana'—bondage, full of 'Tamas' nature, like that of the Danavas Asuras and 


Raksasas. It is to be confined to the mundane world, while undergoing — the 
resultant sufferings, for their ill Karmas.375 


Feo AA: (Kael) 
Vadha- ripayai Namah/ Svaha 
Divine Mother 'Vadharipa' is for hunting off the Raksasas. This is the form of 


annihilation and destruction of any being through killing, or annihilating, for 
thjeir evil actions.376 


aurea 44: (are) 

Vadhoddta-yai Namah /Svaha 

"Vadhoddta' is in the readiness to hunt the Rakksasas, Danavas, Asuras and those 
disturbing the Tapasya and Sadhana of the devotees. Divine Mother as 'Kalika’ is 
ever ready to kill the Asuras like 'Raktabyjas', who are born again and again from 
every drop of their own blood. 377 


get 4: (Saar) 
Bandyai Namah/Svaha 


"Bandth/Bandr Deviis the Divinity, who stands for those, who are caught up in the 
snare of Maya-Sakti. It infuses the progress of a devotee, to be closer to the Maha- 
Maya, which is Sri Balddevi, Sri Bhavani, Sri-Sarika, Sti Tripura Sundari, Sri 
Bhadrakali, and Sri Cakresvari. The Jivatma is said to be in "Bandth/Bandi.' 
through Avidya’, as and when is caught up in the nescience or ignorance.378 


Sree TAIPRE FH: (TaTET) 
Bandi-stutakara—yai Namah/Svaha 


"Bandi-Stutakara' is the Divinity, who is being adored, worshipped and praised by 
those, who are 'Bandih', fastened, bonded or webbed in the snare of the 
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transitory world. It happens so, due to the aggressive influence of greed, lust, 
treacherous nature and being averse to Satyam and R.tam. Stuti in any form--- 
worshipping, adoration, through Paficopacra etc. in praise of the Divine Mother 
is solution to be free and become a 'Jivanamukta'---unattached from the fruits of 
the actions committed during life-time.379 


ontarea—featfarst Fa: (<aTeT) 

Karabandha—vimocinyai Namah / Svaha 

"Kara- Bandha Vimocint', stands for the release of those, who are in the prisons for 
their wrong doings. The Devi, through Her compassion and Abhaya Mudra grants 
them mercy, as the result of their penances for spirit's evolvement. Their nature 


and behaviour will get evolved by improving their lives for R.tam and Satyam.380 
Ref. The Pancastavi,Stavah 2: sloka 12. 


sq eaera 7: (FareT) 

Srnkhala-yai Namah /Svaha 

Divine Mother, in the form of 'Srnkhala' are chains of captivity, that are being 
fastened tothe culprits in life. Such evil persons are snared with or fastened by 


the Yama Ditas/ messengers of Yama at the time of death. The Devi is present at 
every moment, in every action and every object, being the primordial cause.381 


Were A: (Taal) 
Khalaha-yai Namah/Svaha 


Devi 'Khalaha', is for destroying the wicked, having the evil nature of the 
Danavas, identified with evil act of damaging and destroying nature, instead of 
preserving the manifestation with noble ways. She abides in the bad and ill 
natured souls, purely to transform them by giving them punishment, according to 
their 'Karmas'.382 


forge 4H: (€aTel) 
Vidyute Namah/Svaha 
Divine Mother is _ 'Vidyut', the lighteing blaze, who performs for the 
environmental order an act, for ecological balance in the form of 'Lightning', 
caused by the charging of clouds and the ground. It grants the glowing power 
among the spiritual aspirants, as the aura is seen around their being. Here 
"Vidyut' nature is in the Indraksi Devi with the Aindr1- Sakti.383 
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Dfdhadabandha—vimocanyai Namah/Svaha 


'Drdha Bandha Vimocint’, is for breaking the knots of strong captivity. This is all 
possible,while an aspirant is seeking Her grace like a child through the truthful 

dedication. Devi makes the aspirant loose the strong knots of ignorance, through 
the Vidya aspect of Sakti Tattva, which is within. The perfect example is seen by 
the teachings of the R.si Medha to the King Suratha and the Vaisya Samadhi384 


arfeseprt 44: (<aTeT) 
Ambikayai Namah/Svaha 


Divine Mother, is addressed as the Devi 'Ambika', who is in the form of the most 
Esteemed Bhavani of all realms and spheres/ Catrurdasa Lokas or fourteen 
Bhuvanas, including the Tri Devas—Brahma, Visnu, Mahesvara and the host of 
Nava-- Kotimitirti Devas, being Nine crore Devis and Devatas. She is revered as 
Sri Ambika, of all the universes. It is the Sthiila Sarira of the Bhavani,who is with 
four arms. 385 


araiferprat 4: (Fares) 
Ambalikayai Namah /Svaha 


‘Ambalika', is the Divine Mother, with the attributes of chastity of character, 
purity of mind, clarity of thought. Siksma Sarira or the subtle body is the attribute 
of the Devi'Ambalika'.386 


ary AH: (SaTeT) 

Ambayai Namah/ Svaha 

Devi ‘Amba’ is Sri Rajarajesvari, Tripura, Sri Jagadamba, Sri sarika with eighteen 
arms, so is the Durga as the Maisasuramardini. Sri Bhavani and Sri Rajfil is with 
four arms. Sri Sarasvati is with Eight arms and Sri _Indraksi_ is with two 
arms.Thes are the facets of Amba. The Sapta-satt speaks of the synthesis of 36 
arms of sri Candi—the Divine Mother popularly adored as Sri Durga. Devi is 
adored in the three facets of Mahakali Mahalaksm1 and Mahasarasvati. As 
Amba, the Mother Divinity is manifested in the Mula Prakrti, as revealed by 


Mahadeva. She is having the Eight arms.This is the progression state of being in 
Sadhana.387 


eae FA: (TaTet) 
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Svakshayai Namah/Svaha 


Divine Mother, is in the form of Svaksha , is having the vigilant eye to observe 
the functioning of the universe, through Her own intuitive wisdom. She is the 
Divinity with Absolute 'Svatantra-Bhava'—independent emotive Sakti. 
'Svaksa'is an intuitive rim and axix, including the Sakti within the Aksa seed. 388 


GlepSMafaael FA: (FATT) 
Sadhujanarcita-yai Namah /Svaha 


‘Sadhu Janarcita'is being revered by the family of saints and sages, through 
"Homas and Parayanas', recitations of the stotras for Kirtana, Devi Bhagvatam for 
listening to the 'Katha'—spiritual discourse and Sahsranamas for invocations to 
attain the Siddhi—perfection in their Sadhana. Divine Mother, is always a source 
of inspiration for the Sadhiis to be always speaking about the 'Glory of the Divine 
Mother—Bhavani.389 


alfereat 44: (€aTeT) 
Kaulikyai Namah /Svaha 


Devi 'Kauliki' of the Agamas, is based on the 'Saptamatrka Pijanari’' of the Sri 
Cakregvara at Hari -Parbat. She abides in the 6 Us a al, euped a, Una al | 
The sacred syllables are to be invoked through the Homa dedicated to the 
Astadasabuja Devi, with ¥ geff St: Bia Mantra---'aim klith sauh Mantra’. "Kaulikt' 
Vidya is the applied Tripura--Sundari adoration, through symbols,diagrams and 
Tantrik Yajfias. The Paficastavi speaks of the mystery behind the word Tn, 
associated with the Devi 'Kauliki’, as the Triune is the synthesis if creativity, with 
its sustenance marching towards dissolving it within the Primal Seed. 'Kaulikt is 
the undifferentiated synthesis of 'Sakti and Siva'390 


Holtens TA: (TATeT) 

Kula-vidyayai Namah /Svaha 

Divine Mother is Devi 'Kula Vidya', which is known as the Pafica—Dasaksari 
Vidya, of the Cakresvara and Ksira Bhavani, starting with the Ka Ai Ee La Hrim 
Varnas or phonenmic letters of the Mantrik alphabets, in three segments. 'Kula- 
Vidya' is the Vimarsini-- Sakti. Kulavidya is being inherited in family under the 
guidance of the Kula-Brahman, who should be of the Trika lineage and himself a 
great Upasakaof Bhavani. Kula is Sakti aspect of the Divinity391 
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a02. 


ag; 


394. 


293: 


Cpa +H: (Taret) 
Sukulayai Namah/Svaha 


'‘Su-Kula, is the best of lineage, having proficiency in the Kadi Vidya adored, 
invoked and then Homa performed in the pious families initiated in the Tripura 
Sundari Mantra. Devi is known as the 'Paratpara Pujarcita', on the 'Divya-Ksira- 
Ahuti Tithi' falling on the Sukla-Astamis' or on the invocation for the Jatakarma 
and Upavita Sarnskara.392 


pagans 7A: (Ae) 
Kulapujitayai Namah/Svaha 
'Su-Kula-Pujita', is being invoked with grand performance in the pious families 
initiated in the Paficadagaksari Bija Mantra of the Fifteen syllables---h U § a @ 4 
Heaaga €/kaet la hrim, ha sa ka ha la hrim, sa ka la hrith of the K—Adi 
Vidya of the Kaula tradition. It is an invocation to the 'Varnamala', known as the 
'Adiksantamksara-miurtih', which starts from 3 to &. It is Svara-vowels, 
Vyafijana-consonants and Sarhyukta Aksara---the litigures. It is to be invoked on 
the Gauri Trtiya Tithi in the month of Magha.393 

--- Ref: Sabda—Sadhana', adored as the Sri Cakresvara Niripanam, where 
emphasis is on the 'Antar and Bahir-Nyasa’. 
Hreramyart FA: (<ATeT) 
Kalacakra-bhramayai Namah / Svaha 
Kalacakra-Bhrama' is very subjective precept, as it is related to the cyclic 
motion of the solar-systam. Thus the universe is taken always in having different 
galaxies. The concept of day and night is purely on the rotation of the earth. All 
this is the will of the Divine Mother. Hence, Kala—the serial time is always 
related to the different dirctions,as'Bhrama' . 394 


rarest =: (<arer) 
Bhrantayai Namah/Svaha 


'Bhranti', is Avidya, being the influence of illusion of the deceptive appearances, 
which is performed and seen in the manner, which brings deception only. It is to 
take rope for a snake. It is 'Indra—jala' or magic works, while showing the tricks 
by amagician. Itis Bhranti—delusion. 

The Sapta Sati affirms in the Devi Sukta as under— 
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“Ya Devi Sarva Bhitesu Bhranti Ripena Sarhasthita . 
Namastasyai- Namastasyai-Namastasyai-Namo-Namah” 
The Devi,who abides as confusion and works as an error in the embodied soul, is 
being prostrated, prostrated and repeatedly prostrated.395 
wn----- Devi Siktam,Sloka 74--76 


396. fawaTa a4: (tater) 


S21. 


398. 


399. 


Vibramayai -Namah/ Svaha 
"Vibhrama’ is an attribute of the Divine Mother, which brings 'Vibhranti' — 
hallucinations through creating illusions, hypnotics, psychic influences, due to 
the invocation of 'low spirits' controlled over at very dirty and filthy places. It 
stands for hurry, doubt, movement like that of the flash of lightening,being a false 
belief with hallucination 396 


Waarfsrs AA: (FaTeT) 
Bhramanasinyai Namah /Svaha 


"Bhrama- Nasini' is an invocation of the Divine Mother, known through occult 
Vidya' of the Mantras which is performed in the pious way and ritualistic manner. 
It destroys illusionary 'Avidya-' in families initiated within the H-Adi Vidya. The 
alfe 4a is to invoke Kamesvara and Kmesvari397. 

arcaieet FH: (Fares) 

Vatyalyai Namah /Svaha 

Devi 'Vatya' is the whirl-wind, which brings hurricanes, tornadoes. These are the 
effects of the wind energy. Sri Hanumana is revered as being the personification of 


the Vatya-Sakti, who brought tornadoes,when his tail was lit as punishment, for 
killing the son of Ravana at Lanka.398 


Fear AA: (<aTeT) 
Meghamala—yai Namah /Svaha 


"Megha Mala,' wearing a garland of clouds, which encircles the sky with knitted 
shapes of smoky clouds, caused by the vapours of the seas and oceans, bringing 
huge smoky, blackish clouds in the sky. It acts as a streak of the 
Vajra—lightening, within clouds.399 


dois grepahe carta araishy 
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400. 


401. 


402. 


403. 


oITea YAS SASIaat Peer de: BA: wSashegaifer frgar ada Rie 
gRarcar: 1 
UgEa FH: (Tae) 
Su-vrstyai Namah / Svaha 
'Suvrstih'is Devi, who gives more and more rains and fills the water bodies with 
adequate water for drinking and irrigational purposes. Suvrsti is responsible for 
the agricultural gowth, as it is the essential factor for growing crops. It is a source 
of maintaining the 'Annamaya-Koésa'. Devi Annapiirna and Sakambart is invoked 
for the good rains.400 
TAM Riker AeMBTaNT LATINA SRT, 
cetion Brat ferret ade set | 
anmightatenat weoryion: afar ar Aart, 
area cat eRexorat emRept At AT 1 
BUA AA: (CATT) 
Sasya-Vardhinyai Namah/ Svaha 


'Sasya-Vardhini'--Sakti brings more and more crops, and fills the fields with 
different crops. This is done by the Devi, as part of the 'Anna—Ptrna Devt' and 
'Sakambari Devi', followed by the most revered popular name Durga --- 
Durgatinasin1. She is the Mother of crops.401 


SRT AA: (Tare) 

Akarayai Namah /Svaha 

‘Akara'—A with kara in the very formation of the Varnamala, which is 'Akara' with 
its articulating Sakti, according to the Mahesvara Sutra, created by 
Siva—Maheévara, while playing at Damru, during the Ananda Nityam. OM is the 
Pranava, which means ever new. Akara is the first Varna /phoneme of the 
expansion of AUM. It is creativity, a 'Spandana'—initial vibration.1-- Akara is 
masculine in gender. It is th first Dhvani of the Matrka Cakra. It is the sprouting of 
the VAK, having manifestation in close relastionship with the Nama-Rtpa, with 
its articulating Sakti. It is the Cit Sakti. A is Visnuh, It is thename of the 
Vaisvanarah Hence, the Mother of the Varnamala abides in thevery sound of 
'Akara' 402 


SHRI AH: (CATT) 
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404. 


405. 


406. 


407. 


Tkarayai Namah/Svaha 

Divine Mother, in the form of Varnamala is in g 'Tkara,' that abides in the 
second phoneme of the first Siitra as § --I Varna, of the Mahesvara Sutra. It is the 
initials of 'Icha --Sakti'—the basic will power of Lord Siva, in recognizing the § 
Matra in his Divine name, which is 2 + 3- Siva, to be written as Siva.Zoriis the 
articulating emotive Sakti of the Kamadeva. It means to go, or go towards.403 


SORTS AH: (Tare) 

Ukarayai Namah/ Svaha 

Divine Mother Varnamayt Devi is ‘Ukara' as the third Varna of the 
Mahesvara Sutra. 3 --U is the first Varna—letter of Uma, who is the Adyasakti 
Parvati incarnated. 3 --U is the Jfiana Sakti, with its articulating power. 3 is the 
sound structure or phonemic form of Siva. 404 


Vepreeftuet 44: (Sae1) 
Ekakara—RtpinyaiNamah/ Svaha 
Divine Mother, Varnatmika Devi is 'Ekakara' who is in the first Stra of the Vedic 
Varnamala, being the sixth Varna of the Mahesvara Sttra,with its articulating 
Sakti. It is the combination of 3+8, which is ¥, according to the Svara Sandhi_It is 
the Vaisnavi Sakti,when Para sakti vibrates. 405 


gland A: (aTeT) 

Hrimkaryai Namah /Svaha 

'Hrith- Kari’, which is the second Bijaksara, in the Sakti tradition, after the first 
By aksara— Airh, which is Tantrik 'OM'. It is the same primal sound, in 
"Vistara'—expansion of Hrirm, which is revered as the Lajja Byja, by the seekers of 
grace to bereceived fromthe above and within, which is Divine Mother. 'Hrith'is 
modesty and feminine Divinity. ¢¥ $. It is Siva with Agneya Prakrti, crowned 
with Anusvara.It is the modesty of Mahamaya, where Nada—with its articulating 
Sakti is the synthesis of the Universal consciousness. 406 


ShspHaTs FA: (Kael) 

Bija—Rupayai Namah/ Svah 

Divine Mother is the 'Bija Rtipa' of the Vedic Varnamala, thus becoming the 

Mother of the Sabda, as described in the Paficastavi. She is the sound—syllable 

within fifteen Mantras from & to @l--HUS AM eEGTHsaad ana ei -kaella 
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408. 


409. 


410. 


411. 


Hrim,ha sa ka ha la hfth,sa ka la hfrh'. Biya is the life force to create the living 
entity, for the possible evolution. UP Ael, FAHEA SI, AHA el ---hasaka 
la hrrh, ha sa ka ha la hf sa ka la htm. The sixteenth Bija, which is supremely 
secret is given by the celebrtated guru. Even if it is known,.but can not be 
communicated through writing.407 

FenoRe AA: (SATE) 

Kltm-karayaiNamah / Svaha 

Divine Mother is present in the 'Kltth' form of sound syllables, which means the 
'Kali Tattva', and 'Sri Krsna Tattva’. She is both Viasnavi-Sakti, as well as the Kali 
with Ten feet, Ten heads and Ten hands, in destroying the Raksasas of the nature of 
"Madhu—Kaitabha', through Visnu Maya, with the incarnation of Sri Krsna-- 
Visnu, as revered in the Prathama Adhyaya/first chapter of the Saptasati.408 

Ref. Sapta Satt, First episode 

arararhttt 44: (tater) 

Ambara—vasinyai Namah/ Svaha 

‘Ambara—Vasin1' abides inthe 'Ambara'— Akasa Tattva, which is the limitless 
space or the sky, having soft bluish, appearance. Her hue is that of Kali,whch is 
the Yoga —Nidra of Sri-Visnu, as is seen in the various forms, where all the planets 
find their abode. It is infinite in nature. The Devi can be realized within the Akasa 
Tattva-Ssakti, space energy ofourperception. But itis infinite. 409 

Pateqal— reared TH: (TaTET) 

Sarvaksaramayi-Saktyai Namah/Svaha 

'Sarva Akgaramayi -Sakti', is the Veda Mata Gayatri and is the Aksaramayi Devi, 
as Sarada Sarasvati. Aksara means, which can not be mutated, or tampered with 
any other object. It is OM with its manifestations through Svara—Vowels, 
Vyafijana / consonants along with Sandhi / combination of Biteti 
Varnas—alphabets in the Vedic Sanskrit, and 4eea Samasa/compound and 
Vacanas-numbers--- singular, dual and plural, according to the Siddhanta 
Kaumudi. 

Variant is: WaleRHet-Ada AH: ,which says that the Divine Mother assumes the 
form of the phonemic form,which is living force of the Word. 410 


SAN AA: (SATE) 
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412. 


413. 


414. 


415. 


Aksarayai Namah/ Svaha 


Divine Mother--- Devi 'Aksara' is the immutable phoneme or sound unit, with its 
3Ta@m Akara, written from the Vama—left to Daksina---to right formation, just 
like Pradaksina / circumbulation, during any Yatra—pilgrimage site or in any 
temple, related to the Saktipithas. 'Aksara’ is the Mother Divinity which has got its 
own immutable concurrence, being eternal in charactetristics, Absolute in 
essence. This is the rosary of the Varna froma -&-'Adi to Ksha', recited as---- 
“Adi-ksantam Aksara miurti” in the Gauri Dasakarh, composed by Adi Sankara at 
the Sarada temple in Kashmir. 411 


avfarfer=at 44: (€arer) 
Varna MalinyaiNamah/ Svaha 


Devi 'Varna Malini,’ takes the form of Aksara—immutable phoneme or sound 
articulation. She is the units, making a Mala / garland of Varnas/ letters with its 
Akara—shape, just like its 'Napha—Koti--Samavesa' of the 'Agamic' pattern of 
meditation upon the Varnamala. 412. 


RAFGRReUl—asTas FH: (TaTET) 
Sindiira-aruna-vaktra- yai_ Namah/Svaha 


"Sindtira- Aruna Vaktra', is with face of the hue of Aruna—early dawn colour of 
the Strya / Sun. It is of the Sindiira or vermilion combined together with the 
characteristics ofthe orange colour. It gives strength and vitality to the devotees, 
of the Devi Tripura Sundart, as a pattern of the Lalita worship.413 


farqxfcrerepftarl 44: (<arer) 

Sindiiratilaka—priyayai Namah /Svaha 

‘Sindira Tilaka Priya', is anointing the forehead with vermilion, as a mark of 
'Srigara' ---self make-up, giving credence to the feminine love of the 
Motherhood. She is to be offered the Tilakarmn and is to be smeared on Her 
forehead, as a mark of circular Bindi, describing the Priya Bindu of the Sri 
Cakra/yantra.414 


agar 4a: (<aTeT) 


Vasyayai Namah /Svaha 
"Vasya' gets absorbed or influenced with the subjective nature of winning over the 
Ista Devt Bhavani. The Devi is revered as the Vasini Devi, according to the 
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416. 


417. 


418. 


419. 


420. 


Lalita—Upakhyana tradition. She accepts the call of truthful children,who adore 
Her and _ seek blessings for being absorbed in Devi's Bhakti—devotion and 
achieving Mukti,which is the final liberation.415 


agastoret 74: (TaTeT) 
Vasya- Biyja-Yai Namah/ Svaha 
Divine Mother is adored as the 'Vasya Bija' for being the main cause of 


manifestation, in the form of Seed, which gets absorbed or becomes influenced 
with the subjective nature of winning over the Devi Bhavani.416 


apacafaifars 44: (Tare) 


Lokavasya -- Vibhavinyai Namah / Svaha 

Divine Mother is the 'Loka Vasya Vibhavint'. She gets pleased with the emotive 
nature of people, by winning over Devi through meditating upon Her effulgence, 
which in reality is the highest enlightenment. She makes all the fourteen 
Lokas—realms under Her command. All are but working under Bhavant's 
protection. The Devt has subdued all the facets of the cosmic consciousness.417 


TaaTs 7: (FATT) 

Nrpa-— Vasyayai Namah/Svaha 

"Nrpa-Vasya' is the Divine Mother, who is with the influencing force par- 
excellence. It is the Devi, who is being focussed upon by the rulers of the 


fourteen realms. All come under the influence of the Devi. She is 'Nrpa-Vasya', 
through Her' Vaisnavi characteristics of sustenance.418. 


aU: Meares FA: (FaTeT) 

Nrpaih—Sevyayai Namah / Svaha 

"Nrpa Sevya' is worshipped, adored and served by _ the kings, as the Divine 
Mother. Devi is the supreme Sovereign power of the universe. All the kingdoms, 
mundane and other realms are paying their prostrations to the Dev1.419 

raed 7: (TATE) 

Nrpa-Vasyakaryai Namah /Svaha 


Divine Mother, because of Supra- majestic authority is adored as the 'Nrpa- 
Vasyakart'. She is thus served by the rulers. She makes them subdued by Her 
charming nature to administer the localities, within their jurisdiction. Thus the 
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421. 


422. 


423. 


424. 


Devi —the Supreme Ruler is the ' Divine ruler of all the rulers, of all the peoples, 
in their territory. She is the sovereign authority of the mundane world and the 
transcendental, beyond any comprehension. 420 


frat 44: (€arer) 

Priyayai Namah/Svaha 

'Priya' is the dearest One, who takes the form of doing any endearing action. She 
is complementary to uphold the universal flux in motion, to Siva. She is the 
Priya—the darling one of 'Bhutesvara' Siva, who received the boon of the 
Sahsranama. She is instinctively dear to Siva and the devotees. 
(Patha-bheda/variant, is fear Kriyayai—the action, instead of Priyadyai. She 


loves to do action, but not with agitation. It is for transformation and is the cause of 
the Kriya Sakti through Iccha Sakti.) 421 


afest 44: (Tae) 
Mahisyai Namah /Svaha 


Divine Mother, who takes upon the role of 'MahisI'—the Great Supreme 
Sovereign Queen of the Universe is Bhavani. She is verily, the Para-Sakti being 
adored and is invoked as the Durga, Rajfit, Raja Rjesvari,Tripurasundari, 
etc.422 


Trad 4: (eae) 

Nrpamanyayai Namah/Svaha 

Divine Mother is devotedly held as the'Nrpamanya. in the form of authority of the 
Universal Ruler, acknowledged by Lord Siva. Though Siva is being revered and 
worshipped as the Pasu-Pati----the Lord of all creation, yet Siva's Ista Devi' is 
Bhavani, as this great rahasya/secret was revealed to Nandikesvara by Mahadeva 
himself in the prologue of the Sahasranama. He invokes Para-Sakti/ Bhavani with 
utmost submission, adoring it as an evolutionary force from Cetana to Atma-Sakti 
and evolving from Mida-Prakrti to Mila Prakrti. 423 


Trae 74: (FaET) 

Nr-manya-yai-Namah /Svaha 

Devi is adored as 'Nr- Manya' 'who is being invoked as an acknowledgement' by 
the Nara,—Anu, being the important Traidic force of the Trika philosophy, which 
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425. 


426. 


427. 


428. 


is the synthesis of Siva —Sakti- Anu. Pagu and Nara are synonym ,including. 
Anu.The Devt is given the highest veneration, taken as the Divine Mother, who 
transcends the Trinity.424. 

Ref: Para-Pravesika.424 


qoairerd FH: (FaTeT) 
Nrpa NandinyaiNamah / Svaha 


Bhavant is revered as the 'Nrpa Nandint’. It is the Primordial Sakti, who takes the 
form of the dearest female child of Devi, in the appearance of Kumari sakti. She is 
"Nandini of the Nrpa' endearing to the Absolute authority,which is Prakasa;where 
there is no darkness. Verily, She is the cause of all exclamation, rejoice and bliss 
for the rulers. She was also born as the daughter of Nanda-the cowherd King and 
Yasoda, revered as the Vindyavasin1.425 

qoeraee TH: (€aTET) 

Nrpadharma—mayyai Namah /Svaha 

"Nrpa Dharma Mayt' is the Divinity, who takes the form of the 'Dharma' as being 
the just,merciful and dutiful Nrpa—King, like Purusottama Rama, and Rajarsia 
Janaka, adored as 'Videha'. She is the upholder of the Dharma as ordained within 
time,place and situation to give protection to the weak and down trodden, from the 
evil-Asuras, in the human form as well.426 

eral +4: (<aTeT) 

Dhanyayai Namah/Svaha 

Devt is 'Dhanya’', for bestowing upon the wealthy status through, riches, crops, 
name and fame for sustaining the life urge of the embodied souls. She is highly 


revered as_ the giver of Bhakti and Mukti. She confers the true grace to the 
devotees.427 


emereg— feast Fa: (Saye) 
Dhana—dhanya- vivardhanyai Namah / Svaha 


Divine Mother, is 'Dhana-Dhanya-Vivardhin1’, being the attributes of Bhavani is 
within the credence of Sakambari Devi. She does provide the wealth through 
crops which get grow in abundance. This is the Prthvi Tattva according to the 
Trika philosophy.428 
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429. 


430. 


431. 


432. 


433. 


agdurahyta AH: (€areT) 
Caturvarna-mayi-mitrtayai Namah/Svaha 


'‘Caturvarna Mayt Murtih', is present in all the Four Varnas within the tradition. 
She is the Devi, who takes different incarnations, based on the four working 
situations, in the category of— Brahman, Ksatriya,Vaisya and Siidra. She is 
abiding in every Varna—the classification based not on birth in any caste, but on 
the work, performed according to Dharma. She abides in four Varnas of the 
Sanskrit Varnamala,which stand as 31 § 3 3/aiur. She is Murti--the living One as 
the Devi's_ presence is instant, living and vibrating like Spandana Sakti of the 
Sabda.429 


agent: aafsara 4H: (aad) 

Catur-varnaih --suptjita-yai Namah/Svaha 

'Catur-Varnai-Pijita' is adequately worshipped by all the four Varnas. For the 
devotees of Devi, it is the purity of heart and not the place of birth, and affiliation 
to any particular Gotra or caste, which is important. She transcends the caste 
system and sees uniformity within diversity. 430 


weeraaiRrea A: (TaTeT) 

Sarva-dharmamayt -sidhaye Namah/Svaha 

'Sarva-Dharma-Mayt1-Sidhih', is Bhavani, which brings perfection in all the 
formats of Dharma, which is human righteousness. The Dharma stands for R.tam 
and Satyam, Dharma is of universal significance. Dharma is the cosmic law, and 
Devt is the protectorate of that law, which has the innate faculties of subscribing 
to it, while 'R.tarh' is complementary to 'Satyarh', in the awareness of Dharma. 431 

Caturasrama-vasinyai Namah/Svaha 

'Chatura-Asrama-Vasini'—is the Devi,who abides in the four Asrama, viz. 
Brahmacarya —the schooling period, Grhastha—house holders life, 
Vanaparastha-going to the forests for 'higher emaniciption, coordination, and 
research' and for doing penances with Tapasya and finally Sannyasa way of life to 
be adopted by being detached from the family attachment.432 


STE A: (TATE) 
Brahmanyai Namah/Svaha 
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434. 


435. 


436. 


437. 


'Brahmani' is the Sakti of Brahman, which is the Primal cause of creation of this 
manifested world. Her Vahana is the celestial swan. Brahmant is also adored as 
the second Nava—Durga as 'Brahma-Carint', being the second in the appearance 
of the Mother Divinity. She always moves around the cosmos and beyond.433 


eifsaret 44: (€aTer) 
Ksatriya-yai Namah/Svaha 


‘Ksatriya,' is the power behind bravery with justice and maintaibng law and order 
within the world.This Sakti is verily, in the appearance of the Durga, Camunda 
and Karili's forceful Sakti, inherited by the brave and strong. She is the Mother of 
valour, as is perceived by SriAurobindo, inthe Bhavani Bharati.434 


adgart 4a: (<aTe) 

Vaisyayai Namah/Svaha 

"Vaisya', having the tendency to transact in the business for earning, including 
spending for higher religious purposes and making the business settled in the 
Dharmik way. She graced the Samadhi Vaisya, through Sayujya or absorption 
and identification within, which is termed as Mukti. She virtually, is the Devi to 
make the things available for giving and taking during 'Vaisya-- 
Vyavasaya'business of the Vaisya . The concept of 'Adana and Pradana'---'give 
and take' has its source in the innate nature of the Devi in the 'Vaisya-Vrtti', which 
is to earn through business and commerce.435 

wana nn n= Ref. Durga Sapta- Sati, Ch. 11. 


agrd H: (FaTeT) 

Siidrayai Namah /Svaha 

'Siidra' tendency is highly revered as__ being helpful through physical services. 
This is revered as the 'Srama-Sakti', and is being respected in the 'Sakti Pija. No 
invocation of the Devi Piya is possible, unless there is the physical contribution of 
the Stdra, being the integral part of the worshipping the Bhavani,436 


HARATATS FH: (FATT) 

Avara-varnaja-yai Namah/Svaha 

'Avara-Varnaja', is the Bhavani, not belonging to any social format. In reality, 
the Devi has transcended the limitations of Varna and Asrama. She is in all 
creation, as the Devi is the Universal Mother. She gives birth to the pious and 
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438. 


439. 


440. 


441. 


holy, within any Varna. That is the beauty of Motherhood.437 


aequrRart 45: (<aret) 


Veda-Margaratayai Namah/Svaha 

"Veda-Marga Rata', is making the devotees to follow the Vedic Dharma. The 
most possible way to live a meaningful life is to adhere to the guide-lines taught in 
the Vedas, as Au Fe 'Satyam Vada'—always speak the truth, #1 aX --'Dharmarh 
Cara'—follow the righteous path, and praying for sfdq eRe: SFT Jivema- Sardah 
---Satari'—'May be lived for hundred years', based on the 'Svastih and Santih' 
Mantra, culminating in the OM Santih Santih Santih OM.438 
ae FH: (TaTeT) 

Yajfiayai Namah /Svaha 

Divine Mother is the Devi, who is abiding in the "Yajfia— Homa-Agni-Hotra'. 
She is the Universal Mother, which in itself is the 'Yajfia, in continuity’. Yajfia 
means doing Homa for getting--Saktih’ based enlightenment, purification of 
environment, including -Atmano moksartham jagad-hitaya ca’. Sapta-satt itself 
explains the manifestation and methodology of the Yajfia, being the quintessential 
of the Paddhati. The Bhagvadgita lays emphasis on the Yajfia. Yajiia is considered 
as the important obligation to be performed during the Bhavani Sahsranama 
Ahuti. Itis to put oblations in the sanctified fire. Ust stands for the offerings made 
to the Primal source, as everything belongs to the Sakti..439 


dafagafafaeat 44: (tarer) 
Veda visva-vibhavinyai Namah /Svaha 


"Veda Visva-Vibhavini', makes the devotees understand the essence of the Vedas, 
for understanding the universal knowledge, both mundane and transcendental. It 
is inclusive, as described by Sri Aurobindo, in the 'Synthesis of Yoga’. It is 
'Alambana/for sustenance and 'Uddipana' /excitement for oblations. Vibhavinti is 
giving the clear concepts about the universe through the vedic knowledge. It is to 
identify one's self with the universal-consciousness as enshrined in the 
Vedas..440 


sragrareifaent 44: (caret) 
Astra- Sastramayi Vidyayai Namah /Svaha 
Divine Mother in its own power and excellence is 'Astra Sastra Mayi Vidya’, 
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which is the synthesis of fighting through arms and deadly missiles. She is in full 
prowess with 'Astra-Sastra —Mayi-Vidya' adorned with the knowledge of 
handling 'Ten Ayudhas' as Maha—Kall, 'Eighteen Ayudhas' as Maha Laksmi1 and 
'Eight Ayudhas' as Maha Sarasvati incarnations. All these Astra and Sastra are 
revered in the Dhanurveda.441 


ARINARAMRT AA: (TaTeT) 
Vara Sastra- astra-dharnyai Namah/Svaha 


'Vara Sastra- astra- Dharini' Devi is possesing Sastra—weapons, Astra—Mibssiles 
to kill Asuras,Daityas, Danavas, Raksasas and having 'Vara and Abhaya Mudra’ 
for giving boons to the devotees and deities.442 


BAU FH: (TaTeT) 
Sumedhayai Namah/Svaha 


Divine Mother is Devi 'Sumedha Sakti, who is worshipped in the Devi 
Bhagvatarh. She is the Mother of Supreme intelligence and wisdom, for the 
Supreme accomplishment of Self-ralization. 'Sumedha is excellent retentive 
faculty of memory and rememberance443. 


Beast Aa: (SATE) 
Satya-Medhayai Namah/Svaha 


'Satya-Medha'is always truthful, real and pure intellect, without any trace of 
ignorance or Tamas. Its Mantrik form is the Maha Gayatri Mantra, read as: OM 
Bhur,OM Bhuvah, OM Svah. OM Mahh, OM Janah, OM Tapah, Om Satyam, Tat 
Savitur Varenyarh Bhargo Devasya Dhimahi Dhiyo Yonah Pracodayat. All the 
Five faces of Vedamata Gayatri are the various facets of the highest intuitive 
faculty, providing the boon of recognizing the Selfas Eternal, along with Purusa 
and Prakrti. The Satya Medha-Mantra is having its expansion in all the four Vedas, 
through the recitation of 'OM Svasti-Siddham. It is complementary to the 
"‘Sumedha’, based on the graceful initiation at the Vidyarambha Muhirta.444 


wgepTeet FH: (TaTeT) 
Bhadrakalyai Namah/Svaha 


Divine Mother is adored as the 'Bhadrakali'' being the very incarnation of 
creativity and auspiciousness. Her abode is at the Bhadrakalt Tapovanarm in 
Kashmir. The Dhyana Sloka reveals as: 


173 


446. 


447. 


“Bhadrakali Kamariipa Mahavidya Yasasvint 
Mahasraya Mahabhaga Daksa-yjfia-vibhedin?”’ 
“Bhadrakali is the Kamartipa with the innate nature of Mahavidya.TheDevi 
Bhadrakalt_ is YaSasvini,who is fame, reputation and brings glory. She is the 
great solace,support and a seat of substratum. She is Mahabhaga—the giver of 
fortune anmd prosperity. Being the 'Daksa-yjfia-vibhedini'She is the ideal for 
womanhood,to keep the dignity of husband in the highest esteem. 
“Visvarh Mahakalpa Viramakalpa 
Bhavanta Bhima-bhrukutim-bhramantya 
Yasratya-ananta prabhavarcisa tar 
Namami Bhadrarh subha bhadrakalith” 
—Sdt mretar (fre eet) 
She abides in the world of existence, during the recesses of the Maha-kalpa and 
Virama-kalpa, while the eye brows are roaming within all the directions. She, thus 
sees the universal flux in the serene manner, which is all happiness and welcoming 


for the universal evolvement.I do bow the most auspicious Bhadra-kal1.445 


surfer FA: (FaTeT) 

Aparajita-yai Namah/Svaha 

Divine Mother Devi 'Aparajita', is beyond imagination of getting defeated by the 
Raksasas, Danavas, Asuras of the wicked nature. The Tri-Devatas, however 
mighty they are, whatever their functions are, cannot be equal to the Aura of the 
Divine Mother. Hence, can not be conquered by any Jivatman or embodied soul. 
Devata and Raksasas, Danavas and Asuras, Vaitalas and Brahma Raksasas etc. 


can not do anything to the Devi 'Aparajita'.446 


Tat FA: (SATE) 


Gayatryai Namah/Svaha 

Divine Mother, is "Veda Mata Gayatri',who is the Mother of the Vedas. She is 
also the Pafica Mukhi Gayatri, which is the source of all illumination. She is the 
supra-mental consciousness and intellect, which provides wisdom to those, who 
sing Her glory, through the Gayatri Mantra of 24 syllables. The Gayatri Mantra is 
the living body of Prakasa, in sound and phonemic vibrations, based on the 
frequencies,to commute it in the spiritual realm of the Absolute.She is the 
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quintessence of the Vedas, applied Vedas and interpreting the Vedas. 447. 


Uepad FA: (FATE) 

Satkrtave Namah/Svaha 

Divine Mother Devi, is 'Satkrtih,' that abides in the realm of good deeds. It brings 
positive thinking as an instrument of fame. It sees the unification of the embodied 
soul with the Divine Soul, which is all immortal Delight.448 

Grea FA: (Faved) 

Sandhya-yai Namah/Svaha 

‘Sandhya’ is Mother Divinity, being perceived as the twilight of early morning, 
the noon time and the evening or dusk time. It is considered to be the auspicious 
time for invoking the Devi. Sandhya is the period, which preceeds a Yuga and the 
time intervening between the expiration of one Yuga and the commencement of 
another. The Devi is the very embodiment and creator of Sandhya, both in the 
early dawn till dusk, and the greater Sandhya occurs at the commencement of 
'Pralaya'—the final dissolution. Thus the Kashmir Agamic tradition says to offer 
atat Dipaka—Lighted earthen ware, to the Divine Mother.449 


urfasat FA: (TaTeT) 
SavitryaiNamah/Svaha 


Divine Mother is 'Savitri' or the Solar energy in the form of 'Sirya-Savitri '. 
Savitri is the covering force in Nature's miracles, as it has its source in Sirya—the 
Sun. It has the potential of creativity, as it is the confluence of meeting together, to 
form the early dawn after the dark night.450 


FraeTsrare A: (TaTeW) 

Tripadasraya-yai Namah/Svaha 

'Tripada- Asraya is the Divine Mother, who _ protection to the "Tripadas' -Three 
realms of 'Bhih, Bhuvah and Svah'. Literally, the Devi is resting on the three 


feet,which are the three tiers of consciousness. The Paficastavi says: “Whatsoever 
is Triadic in the universe, is verily,the presence of the Tripura Devi’. 451 


Braetared 44: (<aTeT) 
Tri—sandhya--yai Namah/Svaha 
Divine Mother abides at the sacred pond of ‘Tri Sandhya'.The Devi is being 
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adorned during the Muhirta of the "Trisandhyas', which is early dawn, the noon 
time and the evening twilight. Trisandhya is also a pilgrimage —Tirtha, with a holy 
spring, revered in Kashmir. This holy spring is situated south of Devalgam a 
populous village in 'Bringa’ areanear 'Sundabrari'. This is an ebbing and flowing 
spring. 

It has a small basin. It is about five feet deep and about five yards wide. It 
remains almostdry all the year except Jyestha-asada months. 

The Devi isrevered onthe Jyestha Sukla- Astami and Asada-Astami.452 


---- (Source: Vitasta journal) 


uel 44: (<aTeT) 
Tripadyai Namah/Svaha 


'Tripadi', is an attribute of the Devi, who is being adored as the 'Tripadi'Sakti. of 
the Vamana Avatara—the dwarf. He took the kingdom of the Danava king Bali as 
the gift, which covered the three lokas----Bhth, Bhuvah and Svah realms.Thus 
destroying the ego of Bali—Danava, of being the great 'munificent' king. 
Tripadi is also being worshipped as Kauberi, for having three legs, as well,who 
happens tobe the governing Sakti the celestial treasures.453 


eat FA: (Fares) 
Dhatryai Namah/Svaha 


'‘Dhatri'— is the Universal Mother for protection, to the devotees, and to keep the 
Prakrti in perfect order. Dhatri is the Mother earth, as well as the sustainer of the 
earth planet. Itis atree anda fruit as well.454 


qaaty 7H: (Tare) 
Suparva-yai Namah / Svaha 


Divine Mother, is appearing as the Devi 'Suparva', who is being adored in the 
form of the sacred festivals, and showers the blessings of higher emancipation at 
the designated Tirthas from the times of the Satisara/Vitasta Pradurbhava, on the 
Jyestha-asada Astamis, Sharika-Navami, Vitasta Trayodasi, Jvala Caturdasi to 
propitiate the Divine Mother. Jyestheshvari and the Guru, on the 
Brhaspativara/Guruvara —Thursdays of the Jyestha month, and on the Horastamt 
at Cakresvara, in the month of Phalguna. The Janamastamt is regarded one of the 
important 'Suparva', not only by Vaisnavites but both by the Saktas and Saivas. 
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Sravana- Purnima is celebrated with all dignity and reverence at the Amaranatha 
cave, Haresvara cave, Suresvara cave and Dhyanesvara cave along with the 
concecrated temples and Puja Kosthas—Thakura- dvars in homes. These Tithis 
are revered as the Su-Parvas, bearing the testimony to the rality that the Bhavan is 
adored on the sacred tithis of the Somavati Amavasya as well, on the banks of the 
Vitasta, at the Somavihara . These Parvas are the festivities of auspiciousness.455 
—Source : Nilamata Purana. 


STATIS TH: (TaTET) 

Samagayan-yai—Namah/Svaha 

Divine Mother is the 'Sama-Gayant', who abides in the music of the 'Sama Veda’. It 
establishes Chands / meter, articulation of Mantra, rhymes of 'Uddatta, Anudatta 


and Svarit', in full ascending and descending tunes and in the appropriate 
balancing rhythm.456 
Uisaied AH: (STE) 

Paficalyai Namah/Svaha 
Devi is 'Paficali ', who appeared as Draupadi— born out of the sacred fire. 
Paficali is the abode of the Five Tattvas, such as Earth, Water, Fire, Air and Space. 
Paficali is considered as one of the Pafica—Kanyas. These are Ahalya, Draupadi, 
Tara, Sita and Mandodarti.It is a term for an ideal womanhood, as Pajficalika 
stands for.457 
aiferepret 44: (<aTeT) 
Balikayai Namah/Svaha 
Divine Mother is reverd as the 'Balika', being a small girl from the age of two to 
ten, according to the Saptasati Hrdayam. It is also the knot of an ear-ring. It is sand 
as well. Therefore, the Nava Durga Ksetri of barley is sown into the earthen pot, 
filled with sand.458 
Source : Discourse of Rajanak Niranjan on the Sapta Sati Hridayam, 1999. 
STeteat FA: (TaTeT) 
Balayai Namah/Svaha 
Divine Mother is being adored as the 'Bala Devi', at Balahoma, via 
Padmapur/Pampore in Kashmir. She is adored as 'Bala Tripura-Sundart' with the 
Bija 'Hrith Srirh Klirh'.Bala is very lovely girl,whose interest lies in games and 
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playing with the images, which speaks of Devi's innocence.459 


gTetshtsrt 44: (<aTeT) 

Balakrida- yai Namah/Svaha 

Divine Mother is with the praise of 'Balakrida', being the playway moods of the 
children's games, as Devi is the very being of Tripura Sundari in the child's form. 
She is adored as SIefl --Bala Devi. The age of Bala is under sixteen. Bala is 
present in the jasamine flower as well. Hence,'Chameli' flower is offered to the 
Bhavani-Bala Dev1.460 

Cadet AA: (Kare) 

Sanatanyai Namah/Svaha 

‘Sanatant'— is the Eternal, infinite and only one, without any dimension. It is 
'‘Anadi' in concept, with respect to time, which is Eternal. It is Wq—-the Existent, 


Absolute, Monad, Tue and ever in continuity.It is quint- essentially substantial 
reality.461 


TURE AA: (Tae) 
Garbhadhara--yai Namah/Svaha 


Divine Mother is the Devi being the source of 'Garbhadhara'— having the 
capacity and placement of holding the embodied souls in the Garbha--embryo, as 
the fetus/foetus is carried in one's womb. It is the sacred Bija, that is being reared 
in the Mother's womb.462 


Ia TA: (FATT) 

Siinyayai Namah/Svaha 

Divine Mother is 'Siinya', being the ultimate and entirely 'nothingness', but a 
characteristics of the Akasa / space, a vacuum. The Devi abides in the entire 
space, which does exist, but there is nothingness to hold it, except -- Vibhasa, the 
effulgence. The Devi is 'Stinya' and 'Siinya-Saksini’. She is the great witness to the 
mystery of Nothingness, according to the DeviAtharva—Sirsa.463 

TufsrararRas Fa: (SATE) 

Garbhasaya-nivasinyai Namah/Svaha 

'Garbhasaya is the Primordial womb, where the Eternity exists. Nivasini' is 


abiding in the universal womb, created by Her as Brahmi-sakti.It is the source of 
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creativity, which is Primordial energy. It does exist,what is within the 
Hiranyagarbha 464 


RIR-Erlettpeandl AA: (Fat) 

Surarighatini—Krtyayai Namah/Svaha 

Devi is known and adored as the 'Surari-ghatini-Krtya'. She exists as emerging 
in the Krtya—the black magic, to kill the 'Surari'-the Asuras, Danavas,Daityas 
and Raksasas. All are the enemy of the Suras or Devaas. These are the inborn 
enemy of the Devatas, having mastery over the witch-craft skill. Thus making 
Suras/Devas tobe under the influence of their spell, or to be spell bound.465 


OGM A: (€aTeT) 

Putnayai Namah/Svaha 

'Putana' is an epithet of the evil natured woman, to harm the very spirit of the 
established Vaisnavi nature of Divinity, by getting herself killed by Lord Krsna 
(Vasudeva Krishna). Piitna's breasts were annointed with poison, to feed Lord 
Krishna to death. Instead, she got killed by sucking so much milk by Krishna that 
she breathed her last,there and then. This manifestation is wickedness among the 
embodied souls.466 


fereiraarat 54: (SaTeT) 

Tilottamaya Namah/Svaha 

'Tilottamma', who is the celestial nymph, is adored as 'Apsara’ of the Svargaloka. 
Tilottama is looking like the beautiful mustard flower in appearance. She had the 
best mole on her face. Hence adored as the 'Tilottama'. She has emerged as the 
power of attraction, in the minds of the Devatas.467 

cour FA: (<aTET) 

Lajja-yai Namah/Svaha 

Divine Mother, Devi is with 'Lajja'. It is true characteristics of positivity, 
modesty and nobility revered as the Hrir Bija, in the Tantras and Sakti-Upasana. 
It is also inherent in the Divya-Deva-Sakti and its feminine manifestation, as is 
vibrant in the Bhavani Pija.468 

Watt FA: (TTTeT) 

Rasavatyai Namah/Svaha 
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'Rasavatt,'is the source of all the juices within fruits and the liquidity in botanical 
life. The Rasavati means the inexpressible emotive tendency in the compaasionate 
vision of the Devi.That is why, the Devi is adored as Bhavani.469 


Arar FH: (Tare) 
Nanda-yai Namah/Svaha 


Devi 'Nanda'--- the source of all-happiness, prosperity and enjoyment, being 
filled with Ananda, which is ultimate bliss. Her characteristics of being Nanda is 
having its origin as_the daughter of the Nanda, The Devi is being adored as the 
bestower of all auspiciusness, if worshipped properly accoding to the Durga 
Sapta Sati.470 

w------ Ref: Murti-Rahasyam.Sloka 1 
Wares FA: (XaTET) 


Bhavanyai Namah/Svaha 


Divine Mother-- 'Bhavani' is the integral form of 'Bhava', who is Siva's 
omnipresence of Divinity within 'Nama— Rtpa'/ name and appearance or form 
of Bhavani. Verily, Bhavant is the S17 Raja Rajesvari, Sri Tripura Sundari. Bhavani 
is the cause of creation and its merger within Self, at the time of Pralaya or final 
dissolution. She is the expression of the Thousand Petals in the Sahsrara. 
"Bhavant'is the aesthetic understanding of the Mother Divinity. She is Eternal 
existence and Divine presence.She permeated and pervades every where. She is 
All-love and adored with the Sahsranama, dedicated to Her attributes, 
appearances, manifestations, compassion etc.471 


oTaafsiat 44: (<aTeT) 

Papanasinyai Namah/Svaha 

Divine Mother--'Papa Nasini', is the Primordial Mother, gracious enough to 
destroy all the sins of the geneuine seekers of Her grace. Thus, the Bhavan? 1s all 
compassion and forgiveness. She brings the purity of thoughts, filled with 
spirituality.472 

USTaReRTS AH: (CaTET) 

Pattambara-dharayaiNamah/Svaha 


Divine Mother is Devi'Pattambaradhara', who is adorned with charming moods 
and enveloped with the 'Pattambara'--- the entire sky. The sky or space being 
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Bhavani's Divine garment.473 


flee 77: (€aTer) 

Gitaye Namah/Svaha 

Mother Divinity in 'Gitih', is lyrical devotional song. The Devi is abiding in 
celestial songs, which is in the Bhagvadgita. The celestial song for liberation 
from the mundane world, has been composed by the Veda-Vyasa. The Stotra 
literature composed by Adi Sarhkara, is all for the praise for the Devi Tripura 
Sundari, in the form of the 'Saundarya Lahart’. She is present in the Ganesa Gita, 
Bhiksu Gita, Parma Harhsa Gita, Sadaj Gita, Pingala Gita, and other sources of 
Gita. The Gitih stands for singing the adorations, in praise of Bhavani in the 
Paficastav1 and Gauri Dasakam Stutis. 474 


Gilley FA: (SaTeT) 

Sugitaye Namah/Svaha 

Devi abides in the very words of the 'Sugitih', which is the Samaveda, and the 
Stotras, adopted for the recitation of Stutis like Paficastavi, Saundaryalahiri, 
Svahakaras of Bhavani, Sarika Stuti etc. It includes the Arcanad—musical 
recitation of the Sri Indraksi, Lalita Sahsranama and Sarada Sahasranama. 475 


Scar A: (FATT) 
Jfiana-locana-yaiNamah/Svaha 


Divine Mother as Devi 'Jfiana-Locana’, is having the miraculous eyes which sees 
everything, with the power of discrimination, as said in the Vedas and Agamas, 
including the 'Pancayatana Svahakaras', having its origin in the "Trika 
Darsana'.476 


MeaeaAasa AA: (FATT) 
Saptasvaramay1—Tantryai Namah /Svaha 


'Sapta Svara Mayi' Devi abides in the very rhythm of the 'Sapta Svaramayt 
Tantr—Sa re ga ma pa da ni sa of Tantri, which is Santoor, a musical 
instrument.These are related to the Sakti in the Sarasvati incarnation, including 
the Sapta Matrka. 477 


Soe eaaa FA: (Tae) 


Sadjja—madhyam- dhaivtayai Namah/Svaha 
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Divine Mother, abides within 'sadjja—Madhyam- Dhaivta' tunes, which sources 
the formats of Ragas and Raginis of the Sama- Veda. Sapta Matrka, gets pleased, 
while listening to these seven notes, which are musical in content, but Yogic in 
spirit.478 

FeO UAE AA: (€ATET) 

Mircchana- grama-sarhasthana--yai Namah/Svaha 

"Mircchana - Grama-Samasthana' is the musical form of Arohana, which is the 
rising of sounds, conducting the aerial sonographic tunes and the harmony 
through the musical keys in a pleasing manner. It is melody and 'Agrama’, at the 
top of the nasal sounds. Para-Vak manifests within these supersonic notes.479 
Tae AH: (Faer) 

Svastha-yai Namah/Svaha 

"Divine Mother is Devi 'Svashtha', who is all health. She is the balancing key for 
maintaining Self through Sattva, Rajas and Tamas. It is to be in one's own normal 
state of mind. The Devi is in equipoise, being the very principle of the Sarhkhya 
Darsana, balancing all the Tattvas.'Sva' means Self and 'Stha' is to exist or to be 
existing within Self.480 


CaCI aTRHa A: (KaTET) 
Sva-Sthana- vasinyai Namah/Svaha 


"Divine Mother is 'Sva-Sthana- Vasin1'. She is always abiding in Her own realm, 
which is the 'Satcakra---Nirtipanam' from 'Miladhara' to the 'Sahsra—Ara', in the 
Kundalini Yoga.These Cakras have got their own realms, formulation of the 
Yantra, including the Biya Mantra.481 


ASCICRTAS TA: (TTT) 

Attatahasinyai Namah/Svaha 

‘Divine Mother, is with the characteristics of 'Attahasini ', who laughs very 
loudly, and mocks at the Raksaasas. This is Siva's forceful laughter, and Bhavani's 
'Attahasint Mudra’. It is an expression of tremendous strength, valour and 
competence, that belitlles the Raksasas.482 

Sora A: (FaTeT) 

Pretayai Namah/Svaha 
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Divine Mother is the expression of 'Preta', related to the dead, but having 
potential to move in any direction and sphere, after leaving the embodied soul. It is 
the condition of the deceased person, being a great mystery. Sri Candi Camunda is 
adored as the Pretasanstha, having risen on the Preta, making itas Vahana—the 
ride. Though 'Preta'is not visible to the human eye, yet its characteristics have 
been explained in the Garuda Purana.The term preta means "departed, deceased, 
a dead person", from 'pra-ita', literally means gone forth, departed. It refers to the 
spirit of any dead person, but especially before the obsequial rites are 
performed..483. 


Wana Para Fa: (Taer) 
Pretasana—nivasinyaiNamah/Svaha 
Divine Mother Devi, is characterized with the name of 'Pretasana--Nivasin1' 


having the seating cot of the Preta itself, appearing as the Camunda Devt, 
according to the Kavacarn of the Sapta Satt.484 


yeaa 44: (aTeT) 

Gita-nrtyapriya-yai Namah/Svaha 
"Divine Mother, is Devi 'Gita-nrtya-priya'. She is the embodiment of and 
endearing to the musical tunes and singing of the Samaveda. She likes dancing 
related to the 'Ananda and Lasya Nitya’, of Siva and Sivani, Bhava and Bhavani, 
on the Siva Ratri—the auspicious night. She is very much present in the 'Lasya- 
Nrtya'.485 


SHAS AH: (Tare) 
Akamayai Namah/Svaha 


"Divine Mother is 'Akama' having no desire or self urge but is the cause of all 
desires—like procreation, will to live, will to own the possessions, will to create, 
and not to create, and even not to recreate or destroy. All what is in cyclic order is 
the natural phenomenon,,. But She is the Saksi of this universal flux.486 


afeard 44: (<a) 
Tusti-dayai Namah/Svaha 
Divine Mother is Devi 'Tutustida', who is the giver of all satisfaction.This is 
clearly depicted in the Devi Siktarh of the Sri Candi. She is all contentment, as is 
adored inthe Devi Siktam, by the Devas. 
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"Ya Devi Sarva BhitesuTusti ripena Samsthita 
Namastasyai Namastasyai Namastasyai Namo Namah’, 
The Devi,who abides as contentment in all the embodiments, is being adored or 
propitiated again, again and again.487 
gfeard 74: (tare) 
Pusti-dayai Namah/Svaha 
‘Divine Mother is 'Pustida', who is the giver of nourishment. Pustida is also 
associated with the powerful Maha--Mrtyufjaya Mantra, where the Divine is said 
to be the Pusti --- Vardhanam. This is verily, the oneness of 'Bhava' as Bhavani. 
Mother as 'Pustida' is the primordial cause of the suatenance.488 
wera Fa: (Taret) 
Aksayayai Namah/Svaha 
Divine Mother, is with the attribute of 'Aksaya', who is the creator of every 
thing and the source of all, which never gets destroyed, mutilated or finished. It is 
'‘Atman' or self realization. It is eternal and everlasting. She is being invoked on the 
Vaisakha sukla paksa --Aksaya Tritiya, popularly adored as the Aakha Teej. 489 
frerd 44: (€arel) 
Nisthayai Namah/Svaha 
"Nistha’', is the expression of devotion for the Devi, who is the source of all that, 
which never gets diluted or distorted, as that is steadfastness. It is 
accomplishment and certainty of being in the awareness of the Divine Sakti, 


leading to the Self realization. She is the quintessence of faith with the Istadeva or 
Istadevi .490 


Beara AA: (TaTeT) 

Satya-Priyayai Namah/Svaha 

Divine Mother,who is_ 'Satya Priya’, is the source of possessing or bearing the 
nature of all truthfulness. This attribute is highly liked and appreciated by being 


truthful in the spirituality for recetving Her grace,by the devotees of 
Bhavani.491 


Weta 7: (<dTe) 
Prajfiayai Namah/ Svaha 
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Divine Mother is adored with the graceful attribute of 'Prajfia', that is the source 
of all intuition linked with spirituality and higher wisdom. It is inborn intelligence, 
with wisdom. It is eternal and has the intuitive faculty of understanding the 
mystery behind this manifestation. Verily, it is the decisive knowledge, 
discriminatory sense between Satyarn —the truth and Nanrtam--untrue, false. 
Prajfia is the highest faculty of understanding like R,sior R.sika.492 


we ee FA: (Faed) 
Lokesyai Namah/Svaha 


‘Divine Mother 'Lokesi' is the Sovereign Supreme Power of all the Triple 
Lokas—Bh th, Bhuvah, Svah realms, with the offerings, known as Vyahrtis, in the 
Homa /Yajfia. She is the Sovereign Supreme of the seven Lokas as Sarika--- 
Syama Sundari and Bhavani of the fourteen Lokas in different incarnations. 493 


RPAATS AH: (FATT) 
Surottamayai Namah /Svaha 


‘Divine Mother is 'Surottama', who is the best among the Devatas. Sura is the 
Deva of the Svargaloka. The feminine power is the Devi Indra Sakti. Indrani 
being the chief among the Divya Saktis. Bhavani is the Queen par-excellence. 
She is adored as Indraksi Devi having two arms, and worshipped as 'Surottama'. 
494 


afasr 44: (tarer) 
Savisayai Namah /Svaha 


"Divine Mother is 'Savisa'being, which is actively pernicious and highly deadly. 
It is the source of all that is strongest form of the concentrated poison. It is known 
as the 'Halahala Visa', consumed by Sankara at the time of the Samudra 
Manthana, which is churning of the ocean. Thus Siva is revered as the 
Nilakantha,as his throat turned blue,after consuming the oceanic poison,for 
saving the other Devas.It destroyslife and impairs health to death. Bhavani is in 
the Ardhanarisvara form, so She is revered as destroying the effects of poison to 
the devotees, as being the compassionate Mother.495 


varferat Fa: (<aTeT) 
Jvalinyai Namah/Svaha 


Devi 'Jvalint’, is the source of all, which is highly inflammable, like the natural 
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gases, that get erupted at the time of hurricanes, tremors of the earth quakes and 
forest fires. She is the 'Cidagni- Kunda-Sambhita' born out of the altar fire of 
consciousness,while She is exposed to the burning flames, with graceful 
jyoti.496. 

Tareas AH: (Tare) 

Jvalayai Namah/Svaha 

Divine Mother, 'Jvala'is the source of flame, that neither becomes dim nor cools 
off, as the Devi Jvalamukhi abides in the form of flame at Khrew, in Kashmir and 
the Kangra hills—Himachal Pradesh. Jvala is the Sakti of Vahni Deva or who 
presides over the Agni Kunda or Agni Vedi, invoked through the Trika-Agni- 
fire.497 

Source : Jvala Sahsranama. 


fassterfcarfsrat 44: (<arer) 

Visa-moharti-nasinyai Namah/Svaha 

"Visa-Moharti-Nasint, is the source of all, that is an antidote to the effect of natural 
or synthetic poisons, which makes the body to lose consciousness, causing death. 
She is the destroyer of delusion, which causes bewilderment, panic and mental 
agony.498 

Ref:— The Devi Kavacam, of the Shri Candi 

fase Fa: (SaTeT) 

Visaraye Namah/Svaha 

'Visari', being the compassionate Sakti that eliminates, destroys / neutralises the 
effects of poison, in the body. She counters the effect ofthe poison, caused by the 


deadly snakes/cobras, vipers, scorpions and other reptile bites,through the 
Mantra Sadhana, knownas the Safijivani Vidya.499 


Tsiisha gspahy sarfaeRt ararshy 
STAI PATH Bsa Preerfer da: | 
a A: aveshaguifer faga ada fey qRarcah: 11 
AMTGHel FH: (SATE) 
Naga-damanyai Namah/Svaha 
Divine Mother, is adored as the 'Nagadamani, who keeps the serpents, snakes, 


pythons, cobras and other species of deadly serpents--Nagas etc., under control. 
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She is said to be controlling the three hundred sixty species of serpents in the 
Bhavant-incarnation.500 
Source : Rajni Pradurbhava. 
feet wt afaficrsrass cbf, 
arrcdg afaficptcracd o Ar | 

col fQaHTeRTR FATA 

manor Teyeys | 
gepee#t 74: (eer) 


Kuru-Kullayai Namah/Svaha 


Divine Mother, is 'Kuru Kulla', which abides is the rivulet, passing through the 
fields for drinking and irrigational purposes. Kuru-Kulla is a sacred pond 
adored as Kurukshetra Tirtha near Zewan—Khonamukkh village in the Khrew area 
of Kashmir. It is the stream, which gives peace to the departed ancestors, when 
Sraddha is performed at the solar eclipse time, on the AmAvasya Tithiand on the 
solar eclipse. (This area of land is acknowledged by the poet Bilhana for Kesara 
and Kavita.)501 


ayAeuare FA: (TaTeT) 
Amrtodbhavayai Namah/Svaha 


Divine Mother is revered as the 'Amrta Udbhava', having the source of 
ambrosia for its own eternal life. She is the cause and effect of the Amrtatva—the 
immortalty. Itis the life giving boon to the Devatas. Laksmi has itself come from 
the Samudra Manthana—the churning of the ocean. Bhavani and Amrta being 
synonym and is complementary to each other. She is adored, as__ to receive the 
immortal grace from the Divine Mother.502 


eyfcreRl—Vas HA: (FaTeT) 

Bhita-bhitihara-raksayai Namah /Svaha 

Divine Mother is_ 'Bhita-bhitihara', who removes all the dreads, untoward 
happenings of the Bhiitas/ embodied souls and of those,who get frightened from 


the evil spirits. Thisis Devt's graceful act, to grant protection to the frightened 
persons,because of the prevailing the Asuri-saktih. 503 


Fora afaarisret FH: (FATT) 
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Bhutavesa—Vinasinyai Namah/Svaha 

Divine Mother is 'Bhttavesa—vVinasini ', who destroys the evil effects of the 
presence of Bhiitas—goblins, low spirits said to be the dreadful devil spirits. 
'‘Avesa' means possessed by the evil spirit. The man/woman gets spell bound, over 
powered by the evil effects of these goblins / spirits, who make their presence in 
that body.504 

Valery FA: (Faet) 

Raksoghnyai Namah/Svaha 

Divine Mother is Devi 'Raksoghnt', who destroys the Raksasas, in every Yuga or 
aeon. Rakgasa's energy and power, is Asuri-Sakti, is double the number of the 
Brahmi -Sakti. Brahma is born from the naval root of Visnu, and two Raksasas 
—Madhu and Kaitabha were born from the ear wax of Visnu, at the same time, 
when Lord Brahma was just born.They were very furious and eager to kill 
Brahma.He looked around,but Visnu wasin its Yoganidra. Spontaneously, he 
screamed to arouse the Yoga nidra. His cry was spontaneous, adored as the Ratri 
Suktam. Thus Maha Kal appeared to kill two Raksasas, through Visnu's Vaisnavi 
Sakti, at the first instance of creation.505 


Were FA: (TATeT) 
Raksasyai Namah/Svaha 


Divine Mother--Devi assumes the role of 'Raksasi', like Trijata who would 
console Devi Sita , in the Asoka Vatika, like wise 'Parhladini Maha-Mata', who 
gave birth to Hari Bhakta Prahlada to uphold 'Dharma' and 'Hidambna'gave birth 
to Gatotkaca, in the Mahabharata war, to help the Pandavas.This establishes that 
the Divinity has its seed every where, in every ethenicity. Divinity is seen in 
Vibhisana,who was born from the womb of Raksasi-Kekas1.506 


Watt FA: (STTeT) 
Ratryai Namah/ Svaha 


'Ratrih' is the source of early Usa/ dawn to be risen. She is adored by Lord Brahma, who 
was about to be killed by the two Raksasas—Madhu and Kaitabha. Lord Brahma was 
born from the naval root of Sti Visnu. Thus the first utterance of Brahma is adored as the 
Ratri Siktarh,which is in the fifteen Slokas, knownas the Tantrik Ratri Siktam.507 


qlearard FH: (€aTer) 
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Dhirgha Nidrayai Namah/Svaha 


Devt is with the characteristics of 'Dhirgha Nidra', which is to take celestial sleep, 
after the Maha-Pralaya/great universal dissolution is over. This gets resurrected 
within Brahmi-sakti from that great and lengthy slumber.508 


farce 47: (€aTeT) 

Divagataye Namah/Svaha 

Devi 'Divagatih', always leads to tread the Divine path for getting the grace of 
Maha-Maya. It is verily, the cyclic order of time,which is vivid and perceptible 
through the rotation and revolution of the earth planet.509 


afesenrel 74: (€aTeT) 
Candrikayai Namah/ Svaha 
Devi 'Candrika', is the cooling Moonlit night. It is the cause of the ebb-tide in the 


ocean. It also produces inner strength to be in tune with the beauty of the Moon 
light, through the Kadi Vidya Mantra.510 


Ogre FA: (€aTeT) 
Candrakantaye Namah /Svaha 
Devi 'Candra Kantih', acts with luminosity. It is an expression of Her celestial beauty. 


Devi Tripura Sundari is adorned with the Candrakantih, who is Bhavani.also revered 
as the Rajfiii—Rajarajesvari.511 

Wand A: (FaTet) 

Strya-Kantaye Namah/Svaha 

Devi 'Strya-Kantih', expresses itself through the solar radiance, which is the 
Prakasa, an attribute of Lord Siva, according to the Para—Pravesika. Aditya 
Hrdayam is the Strya Kantih in the Mantrik form, to defeat the enemy with the 
anti-Divine nature or mental set-up, fordoing wrong and evil traits, to disturb the 
sages and saints.512 

fread +4: (<arer) 

Nisacaryai Namah /Svaha 

'Nisacart’, is on the move, during the dark night, to delude the Raksasas, through 
Her Vaisnavi Sakti. Hence, adored as the Moha-Ratri as well. Madu-Kaitabha 
were delued by Maha Visnu, after fighting them for 5000 celestial years. Nisacari 
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is 'Dakini' with huge Sakti as well.These Asuri Sakti's get more power during 
night. Therefore, known as the Nisacari, as they roam during the dark night.The 
Divine Mother curbs all the evil spirits. The Devi manifests as Nisacari to finish 
off the Nisacaras. 513 


srfeeral 44: (<aTeT) 
Dakinyai Namah/Svaha 


Deviis 'Dakini', who is an associate of the Maha Sakti, including the Moha - 

Karint acting as a female goblin. The word steei¢ / cafes / Ladin’ is derived from 
the Dakini in Kashmiri, which is considered as problemetic, rude and tough, 
assigned to any frightening woman. Dakini abides in the Muladhara Cakra. It 
suggets bravery, vigour and strength.514 


onfenat 4: (<aTeT) 

Sakinyai Namah/Svaha 

'Sakini' is taking the form of vegetables. She is of the green colour, curing various 
diseases. She is the female attendant of Durga. She is being offered the vegetable 
in the 'Candi Homa'. So green vegetable is offered to Bhavani after every 
'Adhyaya'-chapter of the Sapta Sati Homa. Sakini abides in the Visuddha 
Cakra.515 


farsa FH: (<aTeT) 

Sisyayai Namah / Svaha 

Divine Mother--- 'Sisya', being a female disciple, accepts every Guru-- preceptor 
to be in higher spiritual discourses, invocations. Sisya is taught to speak the utter 


truth, which is based on the sacred texts—may be occult and mystic with the 
sacred thirst to understand Sakti as 'Bhavani'. She abides in the Ajfia Cakra.516 
etfeb-a 4: (aT) 

Hakinyai Namah/ Svaha 

Divine Mother---'Hakin1', is pure vegetarian, and has liking for the offerings in 
the form of dried fruits. Therefore, the offerings, which are put in 'Ahuti' are dates, 
almonds, lutus nuts, raisens, peach, walnuts, and other dried fruits, including 


coconut. Hakniis the associate of Sri Kali, who springs and jumps up emerging 
for killing the Danavas.517 
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apatet 7H: (Cadet) 

Cakravakinyai/ Vatinyai Namah/Svaha 

Divine Mother-- 'Cakra-Vakini ' is the power of ruddy goose, having a healthy 
reddish colour.The bird is a symbol of conjugal emotion. The Mother itself 
resides in the lovely emotions. To Carry on the manifestation, the role of Cakra- 
Vakin1' is the Divine wonder. 
Ulorax-Pathantara or text variant:-- aspar frst 

Cakra-Vatini' is the wind energy, that takes the form of hurricanes, tornadoes to 
cleanse the impurities caused in the oceans. She is presiding over the oceanic 
cycle of cleansing the atmosphere.518 


Rerarktaftrart 45: (<arer) 

Sitasita-priya-yai Namah/Svaha 

Devi 'Sitasita Priya’, likes the broad day light, which is shining, just as day is. But 
itlikes the dark black night. The Bhavani is both in the Sveta/Sita form, which is 
all whiteness, as the Sattva stands for excellence. Hence, Sitasitais quite serene 
like snow, and calm like dark night, as Asita is, without any Prakasa. She is always 
the same in light and darkness. This speaks of the Devi's balancing Sakti.519 
Yaga FH: (Tel) 

Svangayai Namah/Svaha 

'Svanga is the Divine expression of well being with body perfection. She is the 
very composition of universal anatomy, cytology, physiology, endocrinology in 
the embodied souls. All the creation is the 'Svanga' of the Divine Mother 
Bhavani.520 

Ges AA: (Tae) 

Sakalayai Namah /Svaha 

Divine Mother--- 'Sakala' is the very composition of the whole universal flux 
within realms. Sakala Siva is adored as the 'Sada-Siva' and with Sakala Sivani. 
Both are complementary to each other. She is present in all the animate beings. 
(Pathantara is “Sakulaya”, which means acknowledging the best of the 'Kaula 
tradition'.) 521 


aaedart Fa: (<aTeT) 
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Vana Devatayai Namah/Svaha 


"Vana Devata', is the very being or consciousness of the Devatas residing in 
Devi's lap and meditating in the jungles, forests etc., upon the Divine Mother's 
image, in the 'Bhavanti' form. Devata is the Divinity in the feminine form, also as a 
subject-matter belonging to the environmental/ eco-system of the forests. She is 
the Presiding Devt of the forests, which includes the cultivation, maintenance and 
development of the forests. We need Samidha, herbs and ingredeients for the 
Devi's Homa, which are collected from the 'Vana'-forests. The best of springs 
dedicated to Bhavani is in the forests. Each Bhairava is also revered as the 
Vanadevata.522 


TROT AA: (TART) 

Gururtipa--dharayai Namah/ Svaha 

'Guru- Ripa Dhara’ is the Devi, who takes the very form of a Guru, revered as 
'Vidya--Guru', 'Diksa Guru','Silpa Guru', Jfiana Guru and above all the 'Visva 
Guru', like Parma Guru Maha---Mahesvaracarya Abhinavgupta, Adi Sankara, 
who wrote “Lilarabdha Stotrarh ” at the Sdrada temple and 'Saundarya —Lahar’’, 
describing the beauty within spirituality. In modern times, Trikacarya Svamt 
Ramji reconstructed and revived the Trika philosophy, in the late 19thand early 
20th century in Kashmir, emphasizing the importance of understanding the Pafi 
castavl, and other Agamic- Scriptures, including the essentials of the 
'Svahahakaras', and the 'Sambhava, Sakta,' and 'Anava Upayas'.523 


Ted AH: (¥aTeT) 
Guruve- Namah /Svaha 


Divine Motheris 'Guruvt' whose weight cannot be compared with all that which is 
the heaviest. Also 'Guruvi' means a pregnant woman. Thus, the Devi abides in 
every child bearing woman. It is also the graceful manifestation of the Divine 
Mother. It is the grace of the female Guru, as the embodiment of Bhavani—like 
Sri Ripa Bhavani, Sri Lallesvari, Sri Sarada Maa, Sri Padmavati and others.524 


yaa AA: (TATE) 
Mrtyave Namah /Svaha 


Divine Mother is the functional 'Mrtuh' being the very name and form of the 
'Kala Rati’ and worshipped as the 'Smaganastha Bhairavi’. During Sakti related 
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Svahakars, 'Anna Kana' is offered to the Mrtu Devi, in the Agamic tradition, 
drawing the Yantras on the left side of the Agni-Kunda. Thirty six Ahutis with 
oblations are offered with rice cake pieces, putting in the Kundalini form on the 
quadrent drawing drawn from the 'Kusa' grass for the spirits belonging to the 
Mrtuloka.525 


Are H: (TaTeT) 

Maryai-Namah/Svaha 

Divine Mother, bearing the epithet 'Marya' is the very cause of Death, due to 
plague, small-pox, cholera, chicken-pox, leprosy and other contagious and 
communicable diseases.This is Devi's Mrtu-Kali Svartipa.526 


fegnRerd 44: (€aTet) 

Visaradayai Namah /Svaha 

Divine Mother is Devi'Visarada’, who is the Mother Sarada, the originator of Vak, 
Mantra, Vrtti, Vartika, Bhasya. She is an embodiment of ‘'Jiana,Vijfiana and 
Prajfiana'--the universal rhythm through music, dance, drama, poetics and 
philosophy, including every branch of science. She is adord as the 
Vamatmika—Visarada Devi, giving the boon of being proficient in the Vedic and 
Agamic traditions.527 


Terra AA: (Tae) 

Mahamar-yai Namah /Svaha 

"Maha -Mari', is the very cause of Death, due to the spread of plague, cholera and 
other forms of communicable diseases and epidemics. She is described in the 


'Pradhanika-Rahasyar' of the Durga Sapta Sati, as taking the form of Mahakall, 
along with Maha-Mari, an epithet of the Tamasi Devi'.528 


fafigra 44: (€aret) 


Vinidrayai Namah / Svaha 

Divine Mother is Devi'Vinidra' forming the very cause of deep alertness, where 
there is no trace of being sleepy. It is Samadhi with the Ananda---sakti stage in 
the Yoga. She is always the great observer.529 


aad FH: (FaTeT) 
Tandraayai Namah/ Svaha 
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Divine Motheris is Devi 'Tandra' who is the very cause of weariness, lassitude, 
slothfullness and sluggishness, which is semi-sleepiness. Tandra is 
Ardha—Nidra, during Tapasya and other austerities.530 


Aeafefsrt FH: (€aTeT) 

Mrtyu- Vinasinyai Namah / Svaha 

Divine Mother is Devi 'Mrtyu- Vinasin1', who is the very cause of removing the 
bondage of death of the embodied souls, thus making the Jivatma to transcend 
death, and to be immortal. Its application is for the Asatoma- 
sdgamaya,'Tamsorma —Jyotirgamaya', Mrtyorma-amrtamgamay, which stands 
for---'Lead us from untruth to truth, from darkness to light and ultimately from 
death to immortality.'.531 


OHS AA: (<aret) 

Candra-mandala-Sankasayai Namah/ Svaha 

Divine Mother, is very much present in the 'Candramandala, with Sankasa'. She 
is all luminosity wihin its orb. Meditating on that luminous orb of Bhavani, 
initiates the very cause of attaining the knowledge of 'Ka-Adi Vidya’, by the 
seeker. It isthe very self of Lalita Devi and Tripura Sundari. Sankasa' means _ the 
aura resembling like moonlit night, which the Devi has got of its own.532 


OGHUSHAIRT AH: (ATE) 

Candra-mandala-vasinyai namah / Svaha 

'Candra--Mandala- Vasini, is the very abode of Bhavant. It reflects the very 
existence of the lunar realm in the cosmos, which is the experience of the Candra- 
nadi in Yoga—an experience of peacefulness, calmness and coolness.533 


orftrarfegenarat A: (FaTeT) 

Animadi-gunopetayai Namah /Svaha 

Divine Mother is the Devi with 'Animadi-gunopeta', who is being adored as the 
‘Guna Upeta'/ initiated and endowed with the excellent qualities. It is to be nearer 
to the Divinity. It is also related to the Asta siddhis of Anima, Mahima, Garima 
Laghima, Prapti, Prakamya, Isatva and Vasitva. These Animadi Siddhis become 
the very cause of having control over the Pafica Tattvas—primary surviving 
elements —earth, water, fire, air and space.534 
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Urged 7: (Taal) 

Susprhayai Namah/ Svaha 

Divine Motheras 'Susprha', is the very cause of having longing for higher desires 
of receiving grace or longing for Samadhi and Kaivalya, Mukti and Nirvana. It 
stands for the highest achievement in the mundane and or in the transcendental 
existences.535 


opreefaos 4a: (SATE) 

Kama--ripinyai Namah/ Svaha 

"Kama--ripini', is the very existence of the 'Kama—Kala—Vilasa' situated as 
'Kamakhya Devi' in Assam. She is the Kamegvari existing in the Sri Cakregvara 


rock in the Pradyumna Pitha. She is the desire, whose white bodily look is 
delicately veiled.536 
reffered 44: (aTer) 
Astasiddhi-pradayai Namah /Svaha 

'‘Astasiddhi--Pradayint', is the power bestowing the Astasiddhi---- “1 Anima, 
becoming the minutest in form 2 Mahima, becoming extra-ordinarily larger, 3 
Garima, becoming, heavier than weight 4 Laghima, becoming lighter than weight 
5 Prapti, having ability to get anything from anywhere 6 Prakamya, having ability 
to fulfill the desires 7 Isatva,having absolute sovereignity and 8 Vasitva having 
ability to keep anything under control”. Thus the eight fold Siddhis, are the very 
cause of having control over the Panca Tattvas. These perfections are the 
unknowable depths, during Sadhana and for aspiring the Divine grace. These are 
the eight petals within the Bhavani Yantra537 


Wleret 44: (<aTeT) 
Praudhayai Namah /Svaha 


Divine Mother is with an attribute of the Devi 'Praudha', who is Eternally 
matured, full of grandeour, splendour and uprightness. She is all firmness and with 
higher sense of conscience and wisdom.538 


quaMaentard 44: (TaTeT) 


Dusta-danava—ghaatinyai Namah/ Svaha 


Divine Mother is 'Dusta-Danava—Ghatint', is being adored as the Supreme 
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Mother, being bent upon destroying the wicked-Danavas. These evil beings are 
like Ravana, Mahisasura, Karhsa and others, bent upon destroying the very fabric 
of humanity with Sattva nature.539. 


SaTfeeATgEa FA: (€aTeT) 

Anadi-nidhana-- pustaye Namah /Svaha 

Divine Mother is Devt'Anadi-Nidhana-- Pustih', is being adored, as the bestower 
of Anadi-Eternal, without any beginning, Pusti—maintenance, by giving 
strength. She is equally the cause of Nidhana—death. She transcends birth and 
death.540 


agated 7A: (ae) 

Catur Bahave Namah/Svaha 

Divine Mother'Catur Bahu' Devi, is being invoked and adored, as having the 
four arms, as is depicted in the Dhyana Sloka of Sri Bhavani and Maha Rajitl Devi. 


She holds Pasa—noose, Ankusa—goad, Khadga—sword and Ambuja—lotus in 
Her hands.541 


age +4: (aret) 
Caturmukhyai Namah /Svaha 


Divine Mother is Devi 'Caturmukht’, who is being adored, for having four faces, 
as Brahmi Sakti of Lord Brahma.These give manifestations to the Catur- 
Vedas—R.gveda, Yajurveda,Samaveda and Arhaevaveda. These four faces are the 
Four Bhiipurs of the Sri Yantra as well.542 


OG ASA AA: (FATT) 
Catuh -samudra-sayanayai Namah 


Devi is 'Catuh Samudra Sayana’, who is being adored, for having the sleep within 
the four oceans known in the scriptures as:-- 

i'Ksira--Sagara', ii'Lavana- Sagara',iii Iksura-Sagara, and iv Dadyota- Sagara. 
Thus the Devi envelopes all the water bodies within and rests upon the oceans and 
seas.543 


agditemedt 74: (det) 
Catur-varga--phala-prada-yai Namah/ Svaha 


Divine Mother, is adoredas 'Catur-varga--phala-prada', who is revered asthe 
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Brahmani-Sakti of Lord Brahma to grace all the four denominations like that of 
Brahmacarya, Grhastha, Vanaprastha and Samnyasa. She bestows grace, without 
any discrimination.She is not bound by the sectarian denominations.544 


aprergeayctepretel FH: (€aTeT) 

KasSa -puspa - pratikasa- yai Namah / Svaha 

Divine-Mother is'K4sa -Puspa- Pratikasa', who is being adored, as having the 
white complexion as that of 'Kasa-Puspa'. Its flower is white, so is the plant, being 
areflection of Sattvain the botanical life, as well.545 


IRePYSaraAy AH: (CaTET) 
Sarat- kumuda -locana-yai Namah /Svaha 


Divine Mother, is worshipped as the Devi 'Sarat- Kumuda -Locana’, who is 
having the eyes resembling with white yellowish hue, as prominent that of the 
harvest season. Kumuda is the lily flower, that is all pleasing to the eyes.546 


Yaa AA: (<aTET) 
Bhiitayai Namah/Svaha 


Divine Mother is 'Bhuta', who is being adored, as the knower of all the past 
events. The Devtis abiding in the past as well as the process of time itself. Itis She, 
who alone knows Her past, which in continuity is present moment marching ahead 
is future. Bhavantis verily, the existing reality of the bygone time. 547 


eqs FA: (TaTET) 
Bhavyayai Namah/Svaha 


Divine Mother is Devi 'Bhavya’', who is being adored, as the knower of all, what 
the present is and what turn it will take, in the continuing future. It is the up- 
coming of time, or time in progression, within eternal time.548 


afesart +4: (<aTer) 

Bhavisya - yai Namah/Svah 

"Bhavisya' is the characteristice of the Divinity in progression, which is being 
adored, as the knower of the all the future events. She is the controller of the units 
of time, from Nimisa to Yuga and Pralaya period, which is going to happen in 


future. It is fathomless continuity, in the pilgrim's soul as human being and a 
devotee of the Bhavani.549 
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Sailajayai Namah /Svaha 

Divine Mother is 'Sailaja', who is being adored, as Parvati. She is the daughter 
of Himalaya and Meni. She is revered as Saila-Putri, at the Varahamila- ksetra, on 
the banks of the Vitasta, in Kashmir. She is verily,the Sailja-- Sailaputri, as the First 
in the line of Navadurga, as visualized by Lord Brahma.550 


Stora} AF. (SaTeT) 
Sailavasinyai Namah /Svaha 


Divine Mother is _ 'Sailavasini’, who is being adored, as making Her abode with 
Lord Siva, Ganega and Kumira--Kartikeya at the Kailasa on the mountain 
Himalaya. She is Durga, adored as Sailaja-Saila-Vasini, revered as the Parvati. She 
is also the Vindyacala-Vasint. Sailavasini is the name of Sri Sarika, with 33 Crores 
of Devatas abiding with Her, on the sacred mount known as the Pradyumna 
Pitha.551 


amaarRart 4a: (<aTeT) 
Vama- margarata yai Namah / Svaha 


Vama Marga Rata' Devi, is being adored with the rituals as undertaken in the 
"Vama' way of worshipping, where Pafica Makars are invoked. It is the Kaula 
system of invoking the Mother Divinity. Verily, it is a Tantrik methodology based 
on the strict discipline.These are not the denigrated Pafica makaras, but are 1. 
Mamatva—Mother's love, 2 Madhurya—sweetness in reciting of the laudtion or 
Stuti, 3. Mangalayanam—aspiring for auspiciousness. 4. 
Malyarpanam—offering of the garland to Devi . 5. Mantra Siddhitva—aspiring 
for the Yogic perfection through Mantra recitation. It is the Kaula system of 
invoking the Mother Divinity.552 


avant 74: (<aTer) 
Vamayai Namah/Svaha 


Devi 'Vama' is being adored with the rituals as undertaken in the Vama-Marga' 
approach of worshiping. It also means the excellent Mother to be seen in the 
Divinity. Vama as Bhavani is the left portion of Siva, as is the philosophy about 
the concept Ardhanarisvara. She is being adored as the Guhesvari, while flowers 
are offered with the left hand to the Dev1.553 
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Rerrararspaneaet A: (ATEN) 

Siva -vamanga- vasinyai Namah / Svaha 

Devi 'Vamanga-Vasini' is being adored in the left portion of Siva,who is 
Mahegvara. Sri Tripura Sundari, and Bhairavi, are seen in the left portion of 
Lord Siva, in the 'Bahu Ripa Garbha Dhyana Sloka' as visualized by the 
Vamadeva R.siat the Sarika Parvata.554 


arararftrarat 4: (Fares) 

Vamacara-priyayai Namah /Svaha 

Divine Mother, Devi is visualized as the "Vamacara-Priya’, who is being adored in 
the left portion of Mahesvara, in the Vamacara way of worshipping. In this 


invoking methodology, the aspirant has to be very vigilant about the purity of the 
Self, for worshipping the Divine Mother.555 


Gerd 74: (Tare) 
Tustayai Namah / Svaha 
Devi 'Tusta', is Herself the emotive satisfaction, projecting the Self-blessings as 
the Mother of satisfaction. The Sapta-satt affirms:— 
ar edt aay qfeedor aera | 
AARC 1) SARC 1) FERRET 1 FAY AA: I 
“Ya Devi Sarva Bhutesu Tusti Ripena Sarhsthita 
Namastasya Namastasya Namastasya Namo Namah” 


The Devi abides in the innate nature of Satisfaction,which is the integral being 
of the embodied souls.She is to be prostrated, prostrated and prostrated always 
and ever. (The Variant is--- Tustaye Namah/ Svaha) 556 


COASTS AH: (FATT) 
Lopamudrayai Namah /Svaha 


'Lopa Mudra', who _ incarnated as the R.Sika, is also known and adored as 
Kausiki and 'Vara-Prada’. She is the soul force behind the sage Agastya R.si of the 
Rigvedic period. She is the Rsika of Bhavani-Sakti. As the consort of RsiAgastya, 
the seer of the Lalita Sahsranama. Her presence is felt in the Sakti-Kiita Mantras of 
Sri Lalita Sahsranama, and the ef€—Hadi-Mantra, alike. It stands as “ha sa ka la 
hrirh, ha sa ka ha la hrim, sa ka ha la hrim, ha sa ka la ha sa ka ha la hrith.557 
----- Source saundarya Lahari,ed Sastry & Ayyangar, 1937 
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Farferet +4: (<arer) 

Prabodhinyai Namah/Svaha 

Divine Mother is 'Prabodhini’, who is the very appearance of Prabodhint / higher 
spiritual knowledge.Through Prabodha, the aspirant gets Bhakti. Getting into or 


virually understanding the spiritual essence of the Agamic scriptures, has its 
seed in the 'Prabodhini' Sakti.558 


eT AF: (SaTET) 

Bhitatmaney Namah/Svaha 

Divine Mother, is 'Bhiita-atman/atma', whose abode is every body's 'Atman' 
/Self. Bhittanatha is Siva, and Bhiitatma is the embodied soul. She abides in the 
soul of the individual being, according to the merits of their Karmas.559 


URAC A: (<a) 

Parmatmane Namah/ Svaha 

'‘Parma-atman/ atma' is Eternally transcendental One. She is_ the very Self of 
Absolute Existence. It is the 'Samvit' Sakti--radiant with Prakasa and Vimarsa. It 
is the Supreme Self, adored as the Bhavani. 560 


yeTfafeareat +: (Faved) 

Bhiita—bhavi-vibhavinyai Namah /Svaha 

Devi 'Bhiita—Bhavi-- Vibhnvint', is the glorification of the Past and stands for 
the glory of the future. Her Eternal nature, is full of Vibha, which is light and luster. 
It is the beauty of 'Time the serial' within Eternity. She is the Supreme 'Time-- 
Destiny settler' of the individual souls, but graces the aspirants of true nature, for 
higher realms of spirituality.561 


FCAT A: (FATE) 
Mangalayai Namah/Svaha 
Devi 'Mangala', is having the innate nature of being ever auspiciousness, filled 
with peace, progress, prosperity and Self-realization.She is adored in the Argala- 
Stotram of the Sapta Sati with the attributes of ----- 
OM Jayanti, Mangala,Kal1,Bhadrakalt, Kapalini, 

Durga, Ksama, Siva,Dhatri Svaha Svadha,Namostute. 

She is all beatitude, blessinmgs and higher emanicipation for Self evolvement for 
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the earnest devotees. 'Mangala' grants austerity with auspiciousness.562 

getters +H: (€aTeT) 

Susilayai Namah/Svaha 

Divine Mother, is Devi 'Susila', whose very Self is being honoured with great 
dedication and modesty. Her nature is highly commendable. She is extra- 
ordinarily great and grand. She is the epitome of modesty, that is adored as the 
Hrimbyja.She is Divinity based on the right conduct, proper attitude to earn the 
merits based on the right thinking, right earning and right knowledge. 563 


oRaTetranfereet 7: (Saar) 

Parmartha—prabodhinyai Namah/Svaha 

Divine Mother, is revered as the 'Parmartha-Prabodhini', who is the bestower of 
knowledge, leading to Divinity. It is the Oneness of Siva and Sakti, as described in 


the 999th name of the Sri Lalita Sahsrandma Stotram.She is the Guiding Mother 
to know the Truth, with its quintessentials.564 


cfaroret A: (Farer) 

Daksinayai Namah /Svaha 

Devi 'Daksina' is adored as the consort of Yajfia/Homa. A link is vivid in the 
Daksina, as is to be offered through the right hand. She is being adored in the 
Daksinacara Marga. She is very cool and formidable in practice and sober in 


rituals. She is also adored as the Daksina —KaAll. It is the Saumya-benign form of 
Bhavani. 565 


afeorgda FA: (TaTet) 
Daksinamirtayai Namah/ Svaha 


'Daksinamirti', who is the Sakti of 'Daksinamirtih’, the very incarnation of Lord 
Siva. She is the Mantradrasta of the Kadi Vidya Mantra, of fifteen syllables. She 
Herselfis the Mantramayi Devi. She is very much existenct in the Sadhana of the 
great Guru 'Daksinamirtih'. This form represents Daksayant as a teacher of Yoga, 
music and wisdom, and giving exposition on the Sastras and Svahakars of the 
Agamic Sahsranams. Thus the Trika system believes the prominence of Sakti 
Tattva. 566 


Befeons +H: (Carer) 
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Su-daksinayai Namah/ Svaha 

'Su-Daksina’ is the daughter of 'Ruci Prajapati', being most pretty and charming. It 
is also a means of proper gift given to the Brahmans, for performing Homa, in the 
Yajman's house. With great reverence and devotion, monetary gift is offered 
through the right hand. Hence,the importance of Sudaksina. Sudaksina is also an 
attribute of Bhavani.567 


eR fread Fa: (€arer) 
Hari Priyayai Namah/Svaha 


Divine Mother 'Hari Priya’, is the consort of sri Hari as Bhagavana Visnu. 
Verily, She is the source of Bhih Devi and Sri Devi, along with1000 Divine 
attributes in the Sahsra-namas, including the Sri Sikta. Hari is adored with own 
Sakti as 'Vaisnavi,Yoganidra,Laksm1, Padmahasta Haripriya and Krsna'.The 


Devt is virtually Bhavant. ' ha sa ka la hrith, ha sa ka ha la hrim, sa ka la hrith' are 
the Biyas,dedicated to Hari, in the Cakra Piya. 568 


UMfee FH: (ATT) 

Yoginyai Namah/Svaha 

Divine Mother 'Yogini'is doing Yoga with Adi Yoginatha, who is the Seer --R.si 
of the Bhavani Sahsranama, as Bhagavana --- Mahadeva. The Devi demonstrated 
Her being through many Kalikas, while combatting with the Danavas during the 
fight. In essence, SrTYogini Sakti is Bhavani. 569 


ANTES A: (FATT) 
Yoga-yuktayai Namah / Svaha 
Divine Mother 'Yogayukta' is engrossed with all the niceties of Yoga, which 
makes a Yogi, to be 'Antarmukhr' or introspecting and have direct contact with the 
Istadevi.These are: 
.Camunda, Varaht, Aindrt, Vaishnavi,Mahesvart,Kaumari,Laksmi,which are all 
the Matrka vibrations of the Devi Bhavani,through Yoga.570 
arse TA: (FaTeT) 
Yogangayai Namah/Svaha 

Divine Mother—Devi 'Yoganga', is engrossed with all the niceties of Yoga, 
keeping focus on the Devi and understanding the deliberation of the limbs of 


Yoga for Self introspection and absorption. These are categorized as—i. 
202 


a1 2s 


ares 


574. 


D1: 


576. 


Samadhi-Pada, i1. Sadhana-Pada, i11. Vibhuti-Pada and iv. Kaivalya- Pada.571 
CaM aMfera FA: (FATT) 

Dhyana-Salinyai Namah /Svaha 

'Dhyana-Salini' is the Divine Mother,who is always absorbed in the Dhyana, for 
the ultimate Siva. Dhyana stands for being resplendent with meditation. It is 
always focussed on the Saguna, which is the form of the Divine. Dhyana is upto 


the Sada- Siva Tattva, according to the Trika. For the Divine, it is is the descent 
from the Sakti Tattva of Bhavani.572 


UNTGECURTS AH: (FATT) 

Yoga patta dhara--yai Namah/ Svaha 

Divine Mother-- Devi'Yoga Patta Dhara’, is having the Yogic mat-sheet for doing 
Yoga. She abides in the Yaga-Patta, as being the Mother Divinity, in all the 
material objects. She does so, with all the functions of Yoga, and transformation of 
Self, for higher emanicipation.573 


Here FA: (FaTeT) 

Muktayai Namah /Svaha 

"Mukta', is free from attachment and directs the devotees for being in the state of 
detachment. This is Devi's innate Self effulgence beyond the Trigunas of Prakrti. 
Itis to transcend all barriers and bonds, caused by the reflections of the mundane 
world. Bhavani regenerates yogic power to be attuned with the highest bliss of 
Mukti, which is an identity with Bhavani .574 


THAT GRAPH FA: (FATT) 

Muktanam-paramagatyai Namah/Svaha 

Devi is an expression of the 'Muktanarh-paramagati', who grants Mukti which is 
final liberation to those, who tread the devotional path, for getting liberated. This 
is to be free from the whirl pool of the transmigration, caused to effect the 
embodied souls, according to their Karmas. It is the transcendental state of the 
Atman, within the realm of Mother-Divinity, who is always free from any 
bondage or attachment.575. 

Narasihmmyai Namah/ Svaha 
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Devi 'Narasirhi' resides in the 'Gulpha'—the ankles and acts as the Kavacam to 
the aspirant, seeking the invocation of the Sapta Sati. Nara- sirhht is the intellectual 
firmness of the human wisdom and lioness's bodily strength. It acts as the joint 
bone, between the foot and leg. It is that Sakti, which saves Prahlada from the 
ruthlessnes ofhis father'Asura Hiranyakasipu'.576 


UoFAS AH: (FATT) 
Sujanma -yai Namah/Svaha 


Divine Mother 'Sujanma' takes birth, in a spiritually evolved family for gracing to 
their spiritual parents. It is perpetually Divine birth, in the lap of nature's mortal 
house.It is for bestowing grace, respect, honour and spiritual aura to the family in 
which the Devitakes the esteemed birth. This is to respect the Motherhood aspect 
of the woman. 

(The variant is 'Sujanmana' having the excellent birth.577 

Brentotared 4H: (earet) 

Trivarga-Phala-dayinyai Namah / Svaha 

'Tri- Varga-Phala-Dayini' aspect of the DivineMother is forall bliss with having 
the Self-analytical nature of the Devi, which gives the triadic merits of 
Dharma—dutiful righteousness, Artha—earning through Dharma, and 
Kama—physical attraction and affection. It bestows upon grace through the 


Triadic Upayas--means of the Sambhavopaya , Saktopaya and Aniipaya of the 
Trika philosophy.578 

eter 44: (Tare) 

Dharmada-yai Namah/ Svaha 

Divine Mother is the Devi,'Dharmada,' who gives the merit of righteousness. It is 
unshaken by the mundane thoughts of allurement in the physical world. Dharma is 
all righteousness, for being in close proximity with the Mother Divinity as 
Bhavan1.579 

eee AA: (Tae) 

Dhanadayai - Namah/Svaha 

Divine Mother is Devi 'Dhanada', who gives the merit of offering alms to the 


genuine persons. Samvit --the evolved spirit is the integral part of Dharma- 
righteousness, which stands witness to the spiritually oriented actions. Dhana is 
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the grace of Laksmi. She is adored as Laksmi, with the attributes of providing 
Dhana,Dhanya,Gaja,Santana, Vira/Dhairya  Jaya/vijaya, Vidya, Siddhi and 
Vaibhava forms of Divine grace.580 


pray FH: (€aTET) 
Kamadayai Namah/ Svaha 


Divine Mother is Devi 'Kamada', who gives the merit of Kama, the desired fruits 
for being in line with the family tree, through physical attraction, affection and 
attachment. Kama stands for getting 'name and fame' for the aspirant, including 
the procreation for the family tree. Kama should be taken in the spirit of adoring 
Kamesvara with Kmesvart as the twin forces of establishing the universal 
equipoise and harmony and not only the biological need of life.581 


alee FH: (Sag!) 

Moksadayai Namah/Svaha 

"Moksada’, Devi gives the merit of getting Moksa, the highest emancipation and 
beatitude, towards the luminous source. She graces to the pure hearted devotees, 
the Divine oneness, which is termed as the Moksa, from where there is total 
integration with the Bhavant.582 

Eee FH: (KaTET) 

Dyutaye Namah /Svaha 

Mother Divinity as 'Dyutih', who gives the Prakasa of perception and self 
realization, through eternal depths. All belonging to the greater power, which is 
calm and still.Dyutih is the splendour of charming beauty. It is the aura of the 


Divinity, seen in the chaste woman. It excels the beatitude of physical- 
consciousness.583 


arfeoat Fa: (Taret) 

Saksinyai Namah/Svaha 

Divine Mother ' Saksint1 ', is witness to the Eternal rhythm of Time, within the 
fathomless immutable orbs. Devi Bhavani abides in the Samvit Sakti through the 
Saksini nature of inclusiveness, eternity and exactness, to the fraction of the 
moment.584 


aUle Rt FH: (Tae) 
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Ksanadayai Namah/ Svaha 

Divine Mother, Devi 'Ksanada, presides over the Ksana, even the minutest unit of 
un-ending Eternal time. She is the Eternal moment, joyful invitation and the time 
unit of Thirty Kalas, according to the Vedic calculation.585 


aaa FH: (SaTeT) 

Daksayai Namah/ Svaha 

Divine Mother 'Daksa', is exceptionally learned in making the 'Srsti'-- creation 
move, within the justified frame work/rhythm of Time, for proper nourishment 
and development, while being in the Mother's womb. It is the Devi's Sovereign 
power to develop the faculties, which need to be active in natural and normal in 
functioning, being perfect in behaviour. She is having the immortal frame and 
existence, in which only expertise with highest resolution is witnessed by the 
devotees.586 


aera A: (KATE) 

Daksaja--yai Namah / Svaha 

'Daksaja’ is the daughter of the 'Daksa PrajaPati', wedded to the Lord Siva. She is 
being adored as ‘Sati’, the very potent strength of the woman-hood, within 
'‘Sanatana Dharma'. Name Sati is taken as a token 'Name of Divine celebration' 


on the purity of thought, excellence in chastity and for the honour of the 
husband.587 
alfeeftua 44: (<arer) 
KotirtipinyaiNamah / Svaha 
Divine Mother 'Koti Rtpint', assumes numberless forms, according to the need of 
time, for maintaining the law of Dharma and for destroying and annihitaing the 
evil forces like Raksasas, Danvas, Asuras. Bhavant is adored as the guiding force 
of Navakoti Devatas. Itruns as :--- 

“Nava Kotimurti Sahita Marh Patu Mahesvarr’ 
May the Devi Mahesvari along with the Nine Crore Devas/Devis, save my 
being.588 


sdd 7H: (<aTeT) 
Kratave Namah /Svaha 


Divine Mother—Devi 'Kratuh' is present in the form in a Yajfia—Homa of the 
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Devi Svahakars . She abides in all the ingredients of the Yajfia—Samidha 
Samagri, Agni Kunda/Vedi, Jala--water, Aksata—unbroken rice, Ausadhi-- herbs 
and Puspam-- flowers, Sindtira--vermilion, Candana-- sandal,Ghee—cl;arified 
butter Karptira—camphor, Yava--barley, Tila--sesame phalarh- fruits—ripe and 
dried ones, mainly almonds and walnuts, including coconuts, betal leaves and 
banana fruits and leaves.589 


Haars AA: (Carer) 

Katyayanyai-Yai Namah/Svaha 

Divine Mother—Devi 'Katyayani', took birth as the daughter of the R.si 
'Katyayana', guiding the Yajfik--Hotf, who offers Ahuti to the Devi, through 
Samidha, Ajyam--Ghee and other necessary ingredients of Homa. She is the Sixth 
incarnation of Nava-Durga. She is being propitiated by Indra, after Nisumbha got 
slain by Durga as is seen in the Katyayani appearance.590 

acer FA: (<aTeT) 

Svacha--yai Namah/ Svaha 

Divine Mother 'Svacha’, likes the cleanliness every where in environment. This is 
the desired human attitude to life. Cleanliness of thought and deed is the essence of 
the spiritual life. The Devi abides in the purity of conscience evolving mind and 
cleanliness in action. To be clean is mandatory in the Sakti Pija for receiving the 
desired fruits, according to the aesthetic philosophy of the Sakti-Tattva. 
Transparency is highly appreciated in the Sakti Upasana. 591 


Yael HA: (Tae) 

Sva- Chanda--yai Namah/Svaha 

"Svachanda'- is 'Mighty' and self-willed Devi in nature. She is accompanied by 
none. She exercises the power of executing the world process, according to Her 
writ and Ichha-sakti, which is as firm as a rock. Hence, Sva- Chanda is the 
integration of all the Devis with different attributes of the Divinity in 
Bhavan1.592 

apfatrart Aa: (SaTeT) 
Kavi-Priyayai Namah /Svaha 

"Kavi Priya’, is endearing to Kavi—the inborn poet, who is adored as R.si, as well 
as the men of poetics and poetry. Kavi is accomplished with the knowledge of the 
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Vedas allied Vedas, and Agamas, including the 'Chanda', 'Rasa', 'Dhvani,' 
'Alarhkara' Sastra. It is the intuitive mind that spontaneously sprouts through the 
Kavi's word. Kavi is exceptionally gifted in the perception and having the 
expression about the Mother Divinity and its manifestation through the 
interactionof Purusa and Prakrti.593 


Gear FA: (<aTeT) 
Satyagamayai Namah / Svaha 


Divine Mother 'Satyagama’ abides in the true Agama Sastras. It is the eternal truth 
through the revealed word, by Siva for the welfare of humanity at large, which is in 
the format of a dialogue between Bhairava and Bhairavi. Satya/truth is in 
conformity to knowledge, fact and actuality. It is Siva Tattva in the sense of the 
Agamas.594 


afe:<eret 44: (<aTeT) 
Bahih—Stha Yai Namah/ Svaha 


Divine Mother 'Bahistha' is to be seen in the spiritual projection —a link between 
body and Self/Atman, It is apparent in the outer spheres of Jagat—the world, 
including other spheres in the cosmos.This needs to be visible to the human eye 
and human perception. Therefore, the Bahirmukha Nyasa is being done in the 
Agamic rituals. The Divinity is outside the embodiment as well. It is the Divine 
providence of the Sristi-Sthiti - Sarhhara, apparantly in the circular form. Its 
functioning is comprised of the Visargah, Pranava and Mayabija,within one 
aeonic order,which is Kalpa. 595 


HIAMHA AA: (TATeT) 

Kavya-saktaye Namah /Svaha 

Divine Mother 'Kavyasaktih', abides in the poetic mind, higher imaginative 
nature and tendency in adoring Devi, through Kavya—poetry, based on Stuti, 
Stotram, Svahakara and Arcanaés—musical recitations and laudations. It is 
characterized by the use of condensed language, chosen for its sound with 
suggestive power and meaning, using literary metaphors.596 

apfacdard 7: (€are.) 

Kavitvada-yai Namah / Svaha 


Divine Mother 'Kavitvada', gives faculty of converting prosaic thoughts into 
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poetry. It is the Divine music of life. Kavita is a rose of splendor, with blissful 
nearness to the Divinity. It is being recognized for its prophetic words, with occult 
meaning and deep in adoration, as the 'Saundarya Lahiri'and 'Paficastavi' sacred 
texts stand for, in the format of sacred poetry,having the concentrating theme on 
the various attributes of the Divinity as Mother..597 

Farge 4H: (€aTeT) 


Mena-Putryai Namah/Svaha 


Divine Mother--- 'Menaputri'’, is the daughter of Mena of the Himalaya, revered 
as Uma, Parvati and other thousand Names of Sri Sarika,Sri Raja-Rajesvari, Sri 
Jvala, Sri Lalita, Sri Jyestha, Sri Siddhalaksmi, Sri Bala, Sri Bhadrakali and sri 
Tripura Sundari. She is verily Sapta—Matrka, Asta Bhairavi Sakti, Nava Durga 
and Dasa Maha- Vidya, in the line of devotional progression.598 
actlars 44: (€aTeT) 
Satimatre Namah/ Svaha 
'Sati-Mata’, is Prastiti,who gave birth to the twenty four daughters, including 
Mahadevi-Satt. she is adored as the Bhavani, Bala Devi, Raja Rajesvart. It is 
rippled within the mind, and dwelling in the secret soul. Satt is the Mother- 
creatrix.599 

Tsiisha eps sarfaeRt ararshy 

STAI PATH BPs Preerfer da: | 
a A: avashaguifer fagar arda Ray sRarcahs: 11 
DATHURa AA: (TaTET) 
Mainaka--bhaginyai Namah/Svaha 
Divine Mother 'Mainaka' Bhagini, is the sister of the mountain Mainaka.This 
mountain is the out burst of the Himalaya and Mena within the ocean. Hence, the 
name Mainaka got prominance. Uma is also the daughter of Mena, as said in the 
Ramayana. She is revered as the Uma, Parvati, being committed to Siva 
alone.Thus the Devi is revered as the sivani. 'Mainaka' Bhagint is in the close 
relationship with the saila-Mainaka..600 
cyan ed ery ae aw of mereorftta 
alg ase Here sary cafsfe a: | 
acd cd aH fears Promargsagedt 
TEs sepagperisrarery, || 


209 


601. 


602. 


603. 


604. 


605. 


606. 


ofsct 4H: (YaTeT) 

Tadite Namah /Svaha 

Divine Mother, Devi is "Tadit',; who takes the form of thunderous flash of 
lightning. Flash draws a strong feeling about the Divinity and keeps the aspirant-- 


being on the alertness. It does pierce the psychic knots to get into Yodgic 
realm.601 


Vera aH: (taTet) 

Saudaminyai Namah /Svaha 

Divine Mother .is Devi'Saudamint', who is of the form of lightening. It is always 
charming, giving energy to the Yogic spirit within the human frame. It is the base 
of the emotive attachment with Bhavani.602 

SIMA AA: (<aTET) 

Svadhama--yai Namah/ Svaha 

Divine Mother, 'Svadhama', is shining, because of Her own innate potential , in 
the form of lightning. Svadhama is one's own lustrous abode and inner beauty of 


placement, which is shining. It is self-possessed inner light, which is Saivistic 
Prakasa. 603 


Quran FA: (aTeT) 
Sudhama-Yai -Namah/Svaha 
Divine-Mother 'Sudhama',who is lustrous is of the form of the wonderful 


cosmic lightning, within one's own integral being. She provides effulgence for 
the aspirants of understanding the Devt's glory.604 


eagiiferet 44: (<aTeT) 

Dhama-salinyai Namah /Svaha 

Divine Mother Devi 'Dhama-salini', is of the form of supra- radiance 
filled with wonderful lightning effects. It is that flash,which is being realized 
through the saktipata. It is to be taken as the grace of the Divine Mother, 


which manifests with super radiance.605 

Bharaeries AH: (Saat) 

Saubhagya-dayinyai—Yai Namah/Svaha 

Divine Mother—Devi 'Saubhagya Dayint', is of the form of best of the fortunes. 
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She is verily, the born grace of Bhavani in the appearance of Saubhagya- 
Laksm1.The Devi is all blessing, if propitiated properly with devotion and 
adherence to the Agamic teachings.606 


fea 74: (TaTeT) 

Dive-Namah/ Svaha 

Divine Mother, is an expression of the 'Dyauh', which abides and is seen in the 
Dyauhloka.It is in the realm of all splendour, as the mid-day appears to be. 
Because of its effulgence, every object is to be recognized. It is the attribute of the 


Svargaloka-the realm of Devas, where the Amaras —Immortal one's acknowledge 
their identity with the Divine Mother.607 


AT FA: (FATET) 
Subhaga- Yai Namah /Svaha 
Divine Mother, Devi 'Subhaga’, is of the form of auspiciousness and prosperity. 


She is the Mother Divinity favourable to the Sadhakas,who aspire for Her 
grace.608 


eferaferd +H: (kare) 

Dyuti- Vardhinyai Namah / Svaha 

Devi 'Dyuti-Vardhini', is the giver of Self-realization of lightning, through 
various modes of 'Sadhana' and meditation. Through its lustrous manifestation, 
along with its innate nature, the aspirant feels the Divine grace is helping him/her 
instantly. Consequently, the Divinity enhances its effulgence, radiance and 
apparent celestial origin of the brilliance in the planets.609 

fa FH: (faleT) 

Sriye Namah /Svaha. 

Divine Mother, Devi'Srih', is of the form of auspiciousness. She is Sri-Laksmi, 
the bestower of prosperity, good fortune and thriving beautiful life. Sri---Laksmi 
is the Vaisnavi Sakti of Bhavani. Sri is an attribute of the Mother Divinity. Itisa 
Bija with the Anunasik—the nasal mhsound' 610 


epfteeqarel 4: (TaTeT) 
Krtti Vasana -Yai Namah / Svaha 


Divine Mother, Devi'Kriti Vasana', whose garments are of the 'Elephant skin or the 


pa 
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613. 


614. 


615; 


deer skin'. The Vatukas do war the deer skin during the Yajfiopavit sacrament, in 
the Gurukula. This helps the Vatukas to be very vigilant, sober and concentrated. 
Git, 


ged FH: (kaa) 
Kankalyai Namah/Svaha 


Divine Mother, is Devi 'Kankal1’, who is seen in the form of 'Skelton' only. How 
does the skeleton move? Muscles throughout the human body are attached to 
bones. Skelton is the bony column for human existences.As 'Kankal1',the Devi is 
seenin avery dreadful form, where there is no flesh seen in the Devi. During the 
great cosmic fight, She turned black, and Her eyebrows got twisted, All Her flesh 
got dried —up, but She killed Canda and Munda, finishing these two ferocipous 
Asuras off. .Her muth extended to the Eternity and was visible in the skelton 
alone. 612 


oferfsrat 45: (<arer) 
Kali-Nasinyai Namah /Svaha 
Divine Motheris 'Kali-Nasini', who is ever gracious in destroying the evil effects 
of the Kali Yuga, which is known as the iron age. The Devt is destroying its evil 
effects due to 'Maha-Pralaya, or the final dissolution. All the anti-- spiritual 
actions are done and evil deeds are committed in the Kali era, which can be 
negated through the grace of Mahamaya,who is Kali-Nasini. In a dialogue with 
Siva, the Mahadevi Herself advises for the recitation of Amba-stutih, based on 
the Sapta-sloki Durga and or Parayana of the Sahsranama of Bhavani.for the 
welfare of the humans, caught up in the worldly miseries and turbulances..613 
eenetoraeiiggare A: (¥aTel) 
Raktabtja- vadhod- drptayai Namah/Svaha 
Divine Mother is adored as the 'Raktabija- Vadodhripta', who is ever ready to kill 
the Rakta Bya, by consuming the Rakshasa's blood, to every drop, till the Danava 
is dead. Rakta Biya would be born again and again from the drops, its body would 


dribble. It is a malignant cellular force of the Asuras, which needs to be finished 
off.614 


Gara FA: (TaTeT) 
Su tantavey Namah / Svaha 
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Divine Mother--- Devi 'Sutantuh', is present in the minutest cell of even a plant, 
which is 'Srsti. It is the creation, known as manifestation. The Devi works 
through the eternal thread of creativity, as She is very much existent in the 
manifestation.615 


Sterqeacd FH: (SaTeT) 
Bija- santata- Yai Namah/ Svaha 


Divine Mother, is Devi 'Bija Santatih', who is present in the subtle form of the 
universal Biya or seed of creation, which brings manifestation. It is the primordial 
energy, which is within the dormant energy ,as revealed by Mahadeva to the 
disciple Nandi, at the Kailasa mountain peak.616 


oneoflarl 44: (Sarre) 

Jagaj-jiva—yai Namah/Svaha 

Divine Mother, Devi 'Jagat Jiva', is the essential cause of the Jivatman or 
embodied souls. Her essence is making the world to come into existence. The 


Jagat also means life with movement. The Devi is 'Eternal gati' or movement in 
the cyclic order.617 


ores A: (ATT) 
Jagadbija- yai Namah/Svaha 

‘Jagat- Bya' is the main source of the universal seed for procreation. Jagat 
according to the Agamas is this manifested world and beyond too, which is 
beyond comprehension.. It is the Universe from the Trika understanding. Being 
the Primal seed, it undergoes through Pradhanika seed to the Vikrti—which 
causes variation in the faces, sizes, apperances, tastes and the life-modules. 
Therefore,the Jagat is seen in Diversity.618 
TTAeAAa FA: (FATT) 
Jagat traya-hitaisinyai Namah/Svaha 
‘Jagat-Trayl', performs as the Mother's role of 'Hitaisint'. She is the well wisher 
of the Triple worlds, in the realm of 'Bhth, Buvah and Svah'. The whole universe is 
but Her expression with manifestation, having will to do and perform, through 
creation,sustenance and merger.The 'HitaisiniI' aspect of the Bhavant is for the 
evolution of mankind for spirituality, within own realm, which is Ultimate grace 
of Bhavant.619 
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aitlpeeda 7A: (<aTer) 

Camikara Rucaye Namah /Svaha 

Divine Mother, is adored as the 'Camikara-- Rucih'. She likes the gold, and has 
got the preference for this metal. The R.si says in the Pradhanika Rahasyarh that 
the Mahalaksmi is ever shining like the lustrous gold and is adored having the 
golden ornaments. Camikara has its source in the 'Hiran yagarbha'.620 


aresharaa—srsefiperet 44: (<aTer) 

Candri-saksaya-sodasi1-kalayai Namah / Svaha 

Divine Mother 1s adored as the 'Candri Saksaya-sodasit—kala', who is ever present 
and witnessing the waxing of the Moon digits from New-moon Pratipada to 
Ptrnima and waning from Pratipada to Amavasya /no-moon digital Tithi.The 
Sodasi--kala is said to be the Amakala. It is like the tangent on the circle, which 
just touches the circle. 621 


BaCIgI Isard FA: (TATE) 

Yattat-padanu--bandhayai Namah/Svaha 

Divine Mother, is Devi 'Yat-Tat-Pada- Anubhandha,' who is abiding in the Tat 
Padas—that Divine Position or realm which controls the 'Anubhanda'—cosmic 
arrangement of the whole universe. She does so for keeping the universal flux in 
motion. It is a continuous process. 'Yattat-pada' is the identification of the highest 


realm of Divinity,which is Ever existing, without any mutation..622 


aferat 54: (tater) 

Yaksinyai Namah/ Svaha 

Divine Mother is Devi 'Yaksini', who is taking the form of consort of 
"KuberaYaksa', revered on the Pausa -- Amavasya Tithi,as Kauberl Devi. She is 
the Queen of the celestial treasures.623 


earfaaes FA: (Faved) 
Dhanadarcita-yai Namah /Svaha 


Devi 'Dhanadarcita', is being adored as Kuberi—the Protectorate Divinity of the 

celestial treasures. Yaksa is worshipped on the Yaksa Amasya Tithi, by offering 

Khichr ,cooked food from the Sapta-Sasya. It is being offered in the front yard at 

the time of twilight or the passing of Sandhya time, which is the 

"Muhurta'—auspicious hour of — the early night, according to the Kashmir 
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Agamas.624 

fay 44: (eater) 

Citrinyai Namah/ Svaha 

Divine Mother 'Citrini', is the universal artist, to create and recreate, the Jagat. 


Therefore, the Divine Mother is revered as Citrini. It is the Divine Mother, who is 
manifesting and appearing in endless forms. This is Devi's Icchasakti.625 


fasarart 4a: (<aTeT) 
Citramaya-yai Namah /Svaha 


Divine Mother is 'Citra- Maya', who can be understood through devotion and 
transcendental stage by a seeker. This is to understand 'Citra and Maya’. She is the 
'‘Divine-Painter' of this universe of various shades, tones, hues, colours, 
phenomenonal and seasonal changes, including the Solar system and beyond. 
This is the transcendental stage with a seeker, who wants to achieve Self- 
realization, through the grace of Bhavani.626 


fafa 45: (€arer) 

Vicitra-yai Namah/ Svaha 

Divine Mother is Devi 'Vicitra', who alone does fathom the universe and 
undertakes its colouring in different shades and hues, to make the manifestation 
wonderful, as it appears.This is verily, the celestial wonder in the realm of 


understanduing the Prakrti,with Trigunas of 'sattva,rajas and tamas'. This nature 
of the Devi is with pefection to the aspiration of the Yogis.627 


yargael FH: (Carel) 


Bhuvanesvaryai Namah/Svaha 

Divine Mother is 'Bhuvanesvari', whose abode is in the sacred spring of 
"Bhuvanesvari' at Harvan, on the foot of the Mahadeva Hills, in the Candra Pura 
(Chandpore) area. She is the embodiment of the Hrilekha 


/Hrim. She is the primal source of the celestial realms, known as the fourteen Bhuvans 


629. 


or Lokas. She is the 'Adi-- Primal cause of the Prapaficha, which is of five vital 
elements of the universe. 'Bhuvanesvari' is the Supreme Authority of the 
manifested world.628 


arqusrel 44: (€aeT) 
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Camunda—Yai Namah /Svaha 


Divine Mother is Devi'Camunda’, whose abode is at 'Camunda hills' at Mysore in 
Karnataka. She assumed the name of ' Camunda' by killing two ferocious 
Raksasas known as 'Canda' and 'Munda'. 'Camunda' This Byja.Its Mantra Svariipa 
lies within the singular set of Nine Bijas. This when unfolded is ¥ et tefl aquest 
faal---airh hrirh klirn ‘camundayai' vicce .629 

Ref—Durga-Sapta Sati,Chapter7 


qUSeedel AA: (€ATET) 
Munda-Hasta- Yai Namah/ Svaha 


Divine Mother is 'Munda-Hasta', who keeps the skull in Her hand, as an indication 
that none of the Asuras with the evil deeds will be saved, or given the lease of life 
from the clutches of death. They have to face the wrath of the Divine hands. She is 
being adored as 'Munda-Hasta', who is keeping their severed heads in Her hand. 
She displays the role of Kali and every being gets terrified from Her look.630 


TUSHUSTUIGN 2 A: (<aTeT) 
Canda- Munda'vadhodharayai Namah / Svaha 


Divine Mother, Devi is revered as the 'Canda--Munda--Vadha—Udharaa', by 
killing the two mighty Raksasas—' Canda and Munda. Thus,the Devi got this 
attribute, as it transformed the two Raksasas_ to higher consciousness, of Self- 
ralization, by getting killed by the Devi. She graced them by adopting the name 
'‘Camunda'Devi, for Herself. 631 

ores AH: (FaTeT) 

Astamyai Namah/Svaha 

Divine Mother, Devtis adored with the name of 'Astami', which is the very 
appearance of the 'Bhavant. Astamt. It is the Madhyama Tithi of the sukla / lunar 
Paksa or fortnight. It is because of the mid-Tithi that Devi-Rajfil is being adored on 
every Astami, at Tullamula, Kashmir. It is the Vaishnavi—characteristics of the 
Raja-Rajesvari, who is adorning Herself with the Ardha-Candra or half-moon 
crescent on Her forehead. 632 


VeEreed A: (Fae) 
Ekadasyai Namah/Svaha 


Divine Mother, manifests through 'Ekadast', for the reverential observance of the 
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"Ekadast Tithi’, for keeping the fast, both in the Sukla and the Krsna Paksa. These 
Tithis are being held in high esteem, for worshipping Visnu—the sustainer. 

The Bhagvatath is being recited and no cereals are to be taken on this Tithi,in its 
observance. Only Phalahara, comprising of water nuts and fruits alone are eaten 
by the devotees, who keep this fast. Indira, Padma, Aja, Kamika, Yogint, Mohint, 
Bhimasent, Nirjala, Utpanna and Apara are the different facets of the Devi 
appearing in different months of the year, on the Ekdasi. 'Ekadasi' is dedicated to 
Siva along with Sivani, in relation to the Ekdaga Rudra.633 


pra 4: (eae) 

Ptrmayai Namah / Svaha 

Divine Mother, is 'Pirna', being the very appearance of the 'Piirnima Tithi', 
which is complete and whole. It is dedicated to Mahadeva, along with Bhavani. 
This Tithi is the completion, as being the perfect circulation of the Candra- Kala, 
which takes the fifteen 'Aho-R&atras'/24 hours to complete the rotation. It is 
wholeness with perfection. Therefore, the vedic Ptrna Mantra is oblated as the 
concluding Mantra of the Agamic Yajfias.634 


Fast FA: (<aTeT) 
Navamyai Namah /Svaha 


Divine Mother abides in the 'Navam1', which is the very appearance of the 
'Navami Tithi', dedicated to the 'Astadasabhuja Sarika', adored as 'J agan-Mata, 
who is revered as Sri-Syama-Sundar?’. During Navaratra days, Navamt is the full 
integrated energy of the Nine facets of Durga celeberations, both in the Vasanta 
and the Sarad-kala invoked as the Maha-Navami.635 


Adega FH: (TaTeT) 
Catur- daSyai Namah /Svaha 
Devi 'Catur-Dast', is the very shining form of the Moon. The 'Parayana' or Homa 
is to be started during the night of the sukla / lunar Paksa on Catur-Dasi' Tithi. 
Meditating upon the Moon, with the 'K-Adi Mantra' which is the very Self of the 
"Tripura Sundari, is dedicated to Lalia—Raja Rajeshvari. It is also related to the 
existence of the fourteen Lokas/realms of universe.636 
STAT AH: (Tal) 

Amayai Namah/Svaha 
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Divine Mother is the Devi 'Amavasya, who abides in the No-moon digital 
luminous---Tithi,'. This Tithi is dedicated to the Maha-Kali, because Maha Kali 
absorbs all the Moon Digits within her own lap of endless infinity. The Moon 
light gets absorbed in that dark sphere.637 


HeaMmscart FA: (TATE) 

Kalasa—Hastayai Namah / Svaha 

Divine Mother, is revered as the Devi 'Kalasa —Hasta', who holds the 'Amrta- 
Kalasa' in Her hand. Thus the Devi is rejuvenating the Devatas, with Amrta for 
discharging their role in keeping the rhythm of the universal flux, in balance. That 
is why, the Kalasa Pija is invoked before any Agamic Yajfia—Homa.638 


QUipeyeRra 44: (TaTeT) 
Ptrna-kumbha-dhara —yai Namah / Svaha 


Divinity with 'Pirmna-Kumbha-Dhara’, is filled with immortal milk, for preserving 
the embodied souls, to continue with the time serial. 'Pirna-Kumbha' is also the 
period, when Lord Visnu dropped drops of Amrta—the drink of immortality at 
four places—Haridvara, Prayagaraja, Nasik and Ujjain. It is, because of the 
Vaisnavi Sakti inherent in Visnu, that he did hold the ' Amrta Kumbha'or the 
immortal-pot, to be offered to the Devatas, during the 'Samudra —Manthana' 
which is Churning of the ocean.639 


eR AA: (FATT) 

Dhara - Yai Namah / Svaha 

Divine Mother is revered as the 'Dhara', who is the incarnation of Bhtidevi. She is 
the Devi, who holds this universe, in Her lap. Dhara is Varahari Sakti as well. It is 
also adored as the Dhara, Dharini , Dharitri, which is the 'Prthvi Tattva'.The 
Tattva is essentially for holding the earth planet.640 


afixd 44: (tater) 
Abhtravey Namah/ Svaha 
Divine Mother with the attribute of 'Abhtruh', does not get frightened with any 
illusion created by the Raksasas, nor feels alarmed or incited with fear. She is the 
unparralled Supreme Power, which creates confusions, derangements and 
ripples in the minds of Raksasas. Rather, they get frightened at every moment, due 
to the, 'Maha—Kali' Svariipa, which She bears as its innate nature.641 
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Tet FA: (KaTET) 
Bhairavyai Namah / Svaha 


'Bhairavi', is the consort of Bhairava. It is because of Bhairavi, the devotees are 
blessed with Agamic Sahsranamas. These are ion adoration to Sri Rajni, Sri 
Sarika, Sri Jvala, Sri Tripura Sti Tripura Sundari, Sri Siddha Laksmi etc.All such 
Sahsrana mas are closely related to the dialogue between 'Bhairava' and 'Bhairavi'. 
Abhinavgupta adores the Devi bearing the Bhairava Bhisana-Sakti, at the last 
benediction to the Bhairava, on the Vasu-rasa-pausa ksana Dasami Tithi of 4068 
Saptarsi Samvatsara. 642. 


afar aa: (<aTeT) 
Bhima—Yai Namah / Svaha 


Divine Mother 'Bhima', is of the great valour, filled with all the potentials of 
fighting battles with Asuras, for protecting the foundation of Dharma. 'Bhima' is 
extra-ordinary power to combat any situation. 643 


URS AA: (STTeT) 
Bhirayai Namah/Svaha 


Divine Mother, exercises as the Devi'Bhira', who makes a pretension of being 
feeble and weak. It seems to be weal and timid, but causes frightening, because of 
the said effulgence and strength. It is allin the Devi's innate nature of Bhairavi. 
All the natural calamities, insurgencies caused by the evil natured Raksasas, get 
eradicated and neutralized, after getting frightened by the Devi.644 


PgR AR FA: (TaTET) 
Tripura Bhairavyai- Namah/Svaha 


"Tripura Bhairav’, is the very self of the Tripura —Triadic form of the universe, as 
the creator, sustainer and syncitiser in the process of merging with the Eternal 
Sakti. Her day of appearance is Magha Kfsna Paksa Caturtht Tithi. It is revered as 
the Tripura Caturtht day of celebration. It is the Ista Devi of those, who adore the 
Dasa-Maha-Vidya inthe form of Bhuvanesvariand Tripurest, Tripura Bhairav is 
one of the Yoginis, discussed in the 'Lalita Tri-sati Grantha'—mystically charged 
with Three hundred names. These are related to the'ka aiila hritn im, hasakaha 
la hrim sa ka la hrirh' family of Mantras, with twenty attributes of each Byja or the 
phonemic seed, making it as the sacred Tri-sati, a phonemic stremgth of 300 
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sacred names..645 

Ferouset 44: (<aTeT) 

Maharunda-Yai Namah/Svaha 

Divine Mother as Devi'Maharunda' is the very selfofthe Devi'Mahakalt, who 
is at times appearing as the body without head, which is the dreadful appearance of 


Maha-Maya. It is the 'Medhint' nature of Candi,as it retains life wihout having 
head.646 

sel FA: (FaTeT) 

Raudryai Namah/ Svaha 

Divine Mother, as Devi 'Raudri' is the Sakti of Rudra, Hara, Siva in the ferocious 
look,with terrifying and formidable eleven forms,which is difficult to 
comprehend and understand. She is being adored as the Ekadasa Raudra Sakti of 
Siva. 'Raudri' is adored as Maharaudri, in the Devi Kavacari, where in the Deviis 
revered with the prowess of Mahaghora Parakrama.647 


Maha-Bhairava-Pujita-yai Namah/Svaha 
Divine Mother—Devi_ is adored as the 'Maha Bhairava Pujita', who is 
reverentially worshipped by the 'Maha Bhairava, in his 'Svachanda' appearance 
/form of the "Bahu Ripa Garbha’. The transcendental nature of Siva is Maha- 
Bhairava, who always worships Bhavani. This scene has been witnessed by the 
Bhairava ---Nandikegvara at the Kailasa Sikhara/top.648 


frvsrdt 44: (aTer) 

Nirmuunda-yai Namah / Svaha 

Divine Mother, Devi 'Nirmutinda’, is being glorified among the Aghoris, as being 
without head, but only in the bodily trunk. Nirmutnda is power without intellect , 
vision, and discrimnation. 


ead 4: (SET) 
Hastinyai Namah/Svaha 


Divine Mother is Devi 'Hastint' in the form of female elephant, who is Airavta's 
Sakti, being the vehicle of the Indraksi Devi . She is Hastini, because of Her 
charming looks and blesses with the understanding of Pratyabijfia system of the 
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Trika Darsana.650 

Gusta AH: (TaTeT) 

Candayai Namah/Svaha 

Devi 'Chanda', is always angry upon the evil doers, because of their ugliness of 


words and deeds. She is shining like a thunder storm, and is bursting like clouds. 
Her innate nature is very much prominent, as is the flash-light during night.65 1 


ORICA AT: (STeT) 

Karala—dasanana-yai Namah/Svaha 
Divine Mother is 'Karala—Dasanana, whose teeth in the mouth are too long and 
too big, to frighten the Asuras, Raksasas, and Danavas of any Asuric 
denomination.This is one of the terrible appearances of Kali and through this 


frocious appearance, of ‘Karala—Dasanana', She frightens the Asuric 
forces.652 


oeTeeat TA: (CATET) 

Karala-yai Namah/Svaha 

Devi 'Karala', is taking form of Kali—Karala Vadana, as depicted in the Durga 
Sapta Sati. All the Danavas get stunned, when seeing Devi with long lock of hair, 
terribly frightening eyes and strong bodily structure, with the appearance of 
terrifying thunderous forms. She is multiplying in various forms, hues and colours 
at the same time. This is Divine wonder.653 


feepxterat FA: (TaTeT) 
Vikarala-yai—Namah/Svaha 


Divine Mother 'Vikarla', is taking form of the 'Vikarala Vadana'. She is Rakta 
Kali, Raudra Kaliand as described in the Dvadasa Kali of the Trika Darsana and 
Durga Sapta Sati. She is revered as the Pracanda-Kali, Smsana Kali, Vahni-Kali 
etc. Thisis Bhavani's frightful, ferocious and dreadful form's654 


SREY FH: (TaTET) 
Ghora-ghur- ghura- nadinyai Namah/Svaha 


Divine Mother, is 'Ghora Ghurghura Nadin1', who is taking form of 'Ghora 
Vadana', which makes the frightening sound of 'ghura- ghura- nada’. It is an 
indication of crushing the pride of the Danavas, as depicted in the Durga Sapta 
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Satt.655 

weHGraa FA: (LaTET) 

Rakta Dantayai Namah/ Svaha 

Divine Mother, Devi 'Rakta Danta, is Kall’, whose teeth are all red like that of 
pomegranate.This is for destyroying the very threat of the gtreat Asura belonging 
to the Vaipricitta race of the Danavas. It is the 'Ati Raudra' form --all fearful, 


terrifying appearance of the Devi. After consuming the Asuras, by Her mouth, Her 
teeth turned red instantly then. She assumed the epithet of 'Rakta Dantika’. 656 


wed Hed AF: (TaTeT) 

Urdhva-Kesyai Namah/ Svaha 

Divine Motheris Devi 'Urdhva-Kest', whose hair of skin and that of head are 
upright, without any curve and curl. This is the Devi's wrath and anger depicting 
the physical metabolism of the Devi, when She is bent upon to kill the Danava 
force, along with the annihilation of the Asurt Sakti. Her hair is seen dishevelled, 
ready for destroying the very ego of the Asuras. 657 


FYPPYAOU AA: (TaTET) 

Bhandiika-kusumaruna—yai Namah/Svaha 

Divine Mother is Devi 'Bhandiika-Kusumaruna', whose bodily hue is that of 
sunny mid-day hued Bandhika flower, which is very dearto Devi. She enjoys to 
be invoked with this flower in Her 'Saumya'----tranquil nature of Sivani, Lalita, 
Bhavani, Sarika and Siddha-Laksmi,Vaibhava Laksmi. Sari and Cakresvari 
Devi..658 


IGT FA: (CATT) 
Kadambaryai Namah/ Svaha 


Divine Mother—Devi 'Kadambati, is taking form of Sarasvati, with the sweet 
tune of cuckoo. She is being adored with the intoxicating juice as well, which puts 
the musicians in trance. It is the wine made from the sugar-cane. which is being 
offered to the Devt, as one of the 'Ayudha' of Lalita Devi is the sugar cane, in Her 
hand.659 


Geral 7: (€aTet) 


Patasayai Namah /Svaha 
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Divine Mother as Devi 'Patasa', has appeared in the 'Garbha- grha' at the 
sarada forests. She is properly dressed, which is woven woolen robes. Verily, the 
Devi Sarasvati is seated on the lion's throne of Supreme authority, as sri 
Varnatmika, who is Jagadambika, the Mother ofall that is manifestation. 660 


Iga FA: (Tare) 

Kasmiryai Namah/Svaha 

Divine Mother, 'Kasmir1', is the very incarnation of Sati, Uma, Vitasta. All these 
are the reverentials of the Devi, in the form of Kasmmrt, filled with pure water 
resources. Mahadeva is a sacred hill. Haramukuta Ganga is a lake, Bharga- sikha 
is a rock. Umanagari, Gautam Naga are springs, Svami Amaranatha is a__ cave, 
Cakresvara is hill, Bhadra Kalt is Tapovanam , SailaputrT is a spring, Rajfit is 
kunda, Nandikesvara is Sthapana-Sthala ,Tripura Sundari is Naga-Kunda, 
Pradyumna P1tha is a hillock, Gopadart, Bhuvanesvari are the Siddha Pithas and 
Sakti Pithas, surrounded by the sacred pools, and springs, snow clad mountains 
and Devadaru trees.661 


HHAMA AA: (CATT) 
Kumkuma Priya-- yai Namah/ Svaha 


Divine Mother, is adored as the Devi 'Kumkuma Priya’, who is present in the 
Kumkurna—Kesar flowers, used at the time of the Kalasa Puja and invocations 
with Tilkarn. It is used for medicinal purposes.662 


eect F4: (Kadler) 
Ksantaye Namah/SvahaS 


Divine Mother, is Devi 'Ksantih', who is present in keeping patience, forbearance 
and forgiveness. Thus the nature of Bhavani, is that of the merciful Devi, who 
does forgive the mistakes and lapses done during the invocation, committed by the 
innocent devotees..663 


FEIT FA: (ATEN) 
Bahu- Suvarnayai Namah/Svaha 


Divine Mother, Devi'Bahu-Suvarna', is present in the adoration, and is adorned 
with various golden ornaments. She is the Divinity with multifaced brilliance. 
Suvarna is one of the tongues of the Agnideva. 664 
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Yo FH: (Fae) 

Rataye Namah /Svaha 

Devi 'Ratih', is present in the emotive nature of a woman, physical appreciation 
and attraction for procreation, as depicted in the Siva Purana. She is the cause of all 
the manifestation because of the emotive love, present in the human beings.665 


TEGITETS AA: (FATT) 

Bahu Suvarmadayai Namah /Svaha 

Mother Divinity is Devi 'Bahu Suvrnada', who has the nature of gracing the 
Bhaktas/devotees by offering them pure gold in abundance.This speaks of Her 
generosity of providing the devotees,with the grace of Laksmi .666 


Aaya A: (Fae) 

Matanginyai Namah/Svaha 

Mother Divinity is Devi 'Matangint'’, who is present in the grace of the Queen 
elephant. Also the Devi has appeared as the daughter of the Matanga Muni. This is 
Her characteristic of grand universal look, intellect-.wisdom and strength.667 


aRRTeTa A: (FATT) 

Vararoha-yai- Namah/Svaha 

Divine Mother is Devi 'Vararoha', who is looking extremely graceful in Her 
height, exhibiting beautiful looks, through the gait of walking, as the great 
Mother of the universe is. She is the beauty par-excellence.668 


Fass AA: (KaTET) 

Matta-Matanga-gaminyai Namah/ Svaha 

Divine Mother, is the attribute of Devi 'Matta-Matanga-Gamint’, who is looking 

extremely intoxicated, through its gait of walking, as the celestial female 

elephant. The Devi hasrisenonthe crazy elephant for making a sojourn.669 

Sas A: (FATE) 

Harmsa-yai Namah/ Svaha 

Mother Divinity 'Harhsa', is looking extremely spotless white and graceful, 

through Her looks that of a female swan. She is adored as the feminine swan 

depicting the lovely and most beautiful woman. She is Afyani Devi, without any 

dark spot, being the mother of Hanumana.She lives in the Manasarovara, who is 
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also a Yogini, with the grand faculty of'Niraksira viveka'.670 
SaIAa AH: (SATET) 
Harhsa-gataye Namah/Svaha 


Divine Mother is of the Devt 'Harhsagati', who takes the movement like that ofa 
swan with extremely graceful looks, enjoying the fresh water of lakes. 'Harhsa- 
Gati' represents the perfection in Yoga. It is treading the Sattvic path in life. It also 
expresses the understanding of Yoga in the 'Soham' way.671 


eed aa: (SaTeT) 
Hamsi-Yai Namah /Svaha 
Divine Mother, Devi'Hamsini', is looking extremely wonderful as 'Harhsa', who 


tends its small baby swans, in the fresh water. She is always a guiding force for the 
devotees. She does so for being very intimate with the little ones. 672 


Aes fIRwEs AH: (TATET) 

Harhsojjvala - Siro -ruhayai Namah/ Svaha 

Divine Mother is 'Harhsa Ujjvala', whose hair is shining, bright and beautiful, 
attractive to the eyes, which adds more charm and grace to the Hamsa, who is 
Sattvik Svartipint .673 


graced 4H: (€aTeT) 


Purna-candramukh-yai Namah/Svaha 


Divine Mother is 'Purna Candra-Mukhi', who is looking extremely graceful, for 
having Her face like that of full moon of the Ptrnima Tithi. This is the innate 
nature of the Divinity as wholeness of digital excellence.674 
QaTaRt Fa: (<aTeT) 
Syamayai Namah/Svaha 

'Syama', is looking extremely graceful, through the contour of Her body 
complexion. She is verily, Divine Mother, who is adored as the Sarika-Syama 
Sundari, the presiding deity of the Cakresvarl. Before coming to 
Kashmir/Satidesa, Syama was worshipped by Ravana, who wanted to put Sri 
Rama to be sacrificed, to please 'Syama'. But the Devi deserted Ravana, which 
became the cause of the Ten faced demon being killed, for kidnapping Mother 
Sita,with deceit.675 
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Reareael AF: (STENT) 
Smitasya-yai Namah/Svaha 


Divine Mother is Devi 'Smita-Asya' who is looking extremely graceful through 
Her sweet smiling mouth. Devi's smile is waxing and waning of the Moon. 'Smita- 
Asya' is the Bhavani's gift to the manifestation. It is the blossoming of the 


Lotus, which is flowering of the Yogic Cakras.676 

gu pedeiel A: (FATT) 

Syama- kuntald—yai Namah / Svaha 

Mother Divinity is seen as Devi 'Syama- kuntala', who is looking extremely 
graceful, because of Her curly black hair, which adds beauty to the Bhavani's 
being, as the graceful Universal Mother. The black hair and the wheatish hue of 
the Gauri ----the eighth incarnation of the 'Nava-Durga' is the integration of the 
Maha kalt and Mahasarasvati incarnation 677 

Ay AH: (TaTET) 

Masyai Namah/Svaha 

Divine Mother is Devi'Mas?', who is looking like the colour of the black ink. She 
abides in the ink, for writing the sacred words like Vedas and Agamas by the scribe 
devotees. Masi is indelible ink, for the Eternal Sabda. Devi turned of the 
"Masr'hue, during Her Tamasi incarnation ,to kill the Asuras. 

oRarat 44: (Tare) 

Lekhinyai Namah/ Svaha 

Divine Mother is Devi 'Lekhani', who is present in the pen, made from the 
branch of a pomegranate tree on the sacred Tithi of Caturtht, Astam1, Navami , 
CaturdaSi, Pirntma and for drawing the Durga Yantra, along with the Bhavani 
Yantra. It can be written with Gorocana, Karpura, Kurhkurha on the Tuesdays, 
falling on the said Tithis.679 

Ref. : Durga Ashtottara satanama Stotram. 

TREATS AA: (Tare) 

Lekhya—Yai Namah/Svaha 

Devi' Lekhya', is worthy of documenting the Agamas, and adored in the sacred 
scriptures, written on the birch paper, drawings with miniature paintings on the 
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sheets of canvas, for writing of Bijaksaras and drawing the sakti Cakras. It 
includes Yantras with Mandalas, on the golden, silver or copper plates, for 
invoking the grace of the Bhavani Devt. 

Pathantara/ variant is “erat - Lekha’—who handles the hand of a devotee 
author, He writes the commentary on the Sahsranamas in praise of the Divine 
Mother.680 


Gera +4: (FATT) 
Sulekha- yai Namah/Svaha 


Divine Mother with the adoration of the Devi 'Sulekha', is to be seen as the 
Supreme calligraphist. She is thus, marking Her own deeds and writing extremely 
graceful attributes, in the Sulekha pattern of writing. The Devi is presenting the 
Sabda written in beautiful hand-writing and drawings—paintings, through the 
attribute of Sulekha .681 


cRaaftrara 44: (€arer) 
Lekhaka - Priyaayai Namah /Svaha 
Divine Mother is Devt 'Lekhaka — Priya’, who graces with the Mother's love to the 
authors, who write about the Divine Mother, in Slokas, Stutis and Siitras.She is 
thus adored as the--- 
Sarada Varada Devi Kasmira Puravasini 
Tvamhamn Prarthaye Nityam Vidya-jfianarh tu dehi me 682 
erfgrel 44: (Tarr) 
Sankhinyai Namah / Svaha 
Divine Mother as the Devi 'Sankhini', is looking extremely beautiful, like that of 
a conch of Sriman Narayana. Sankhini is the Paficajanya Sakti, which the Devi 
complements to Sri Hari.683 


angers 44: (€arer) 


sankha-Hstayai Namah /Svaha 


Divine Mother is Devi 'Sankha-Hasta', who is holding a conch in one of Her 
hands. Thus Bhavani is creating the stir of different musical sounds and also 
signalling the Danvas of their elimination in the battle-field. She does so, for 
bringing their evil nature to an end. 684 
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ACU FH: (TATET) 

Jalastha-yai Namah /Svaha 

Mother Divinity is seen as the Devi'Jalastha', who is staying in the water bodies, 
like springs and streams, rivers and ponds, seas and oceans in the form of Laksm1, 
along with Visnu. She is in the form of lotus and water-nuts, including the 
Ratnakars--jewels and the different kinds of medicinal plants, along with 
acquatic species,who get born in the oceans, along with other water bodies.685 


Heres FH: (FATET) 

Jala- Devata-yai Namah/Svaha 

Divine Mother is Devi 'Jala Devata', who is the Sakti of the Varuna Devata, 
adored with the Vnruni-Sakti. She presides over the water resources as the Divine 
Mother, which is responsible for drinking water and irrigation to the fields. It is 
She, who has incarnated as the Sakti of Matsya, Kirma, Varaha Avatars. She holds 
the Sega naga in Her lap, for being the couch for Narayana with Laksm1.686 


HOsarata AA: (TATET) 

Kuruksetra-Avanaye- Namah/Svaha 

Divine Mother, Devi is in itself the 'Kuruksetra-Avanih'. She abides at the 
sacred soil of the Kuruksetra, where Lord Krishna imparted the spiritual wisdom, 
in the form of srimad Bhagvadgita to humanity through Arjuna. The Avanih is 
called as the earth, a current, stream and a river. The water of this Bhimi--sacred 
place is considered as the Moksa—Pradayini Devi.687 


HIVa AH: (TaTT) 

Kasyai Namah/Svaha 

Divine Mother, is the very existence of 'Kasi-the sacred place’, where the 
‘Annapurna’ resides in the sacred soil of Kasi. This Tirtha is the abode of the 
Mahadeva, adored as the Kasi-Visvanatha. Thus the Devi is worshipped as the 
Visvesvari—the Universal Mother and Anna-Pirna—the giver of food to all, at 
Kasi.688 

FR AH: (CATT) 

Mathura-yai Namah/ Svaha 


Divine Mother s revered as the Devi 'Mathura', who abides atthe sacred place of 
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Mathura, the cellular prison, for Devaktand Vasudeva. It is the birth place of Sri 
Krsna . Thus, She is worshipped by Devaki—the physical mother of the Lord 
Krsna, who took his human birth, in the prison cell as being the sixteen 
digital'Sodasa- Kala- Avatara'.He descended as the Pirma-Avatara to reveal the 
message of the Bhagavadgita, in the battle field of Kuruksetra.689 


prea TA: (FaTeT) 

Kaficyai Namah/Svaha 

Mother Divinity is seen as the Devi 'Kafict', who abides at the sacred place of 
Kajfici, the abode of the Devi, whose girdle twinkles. It makes the heart of 


devotees throbbed with higher meditation. Kafici is one of the pious cities for the 
Sakti worshippers.690 


satrap 7A: (<aTeT) 
Avantika—yai Namah / Svaha 


Divine Mother, Devi 'Avantika', abides at the sacred place of Avantika—Ujjain, 
where 'Mahadeva, Bhutesvara-Visvanatha' is adored as the Maha Kala, being 
Svayambhi Jyotirlinga. Thus, She is worshipped as the Visvesvar1, Maha-Kalt 
Avantikesvari. Literally, the word 'Avantika' means that it is difficult to reach there 
,without deliberate Sadhana.69 1 


STATEATS TA: (TATET) 

Ayodhya--yai Namah/Svaha 

Divine Mother, Devi is the sacred ‘Ayodhya’, where Sri Rama took his birth as the 
seventh incarnation of Visnu. This place is associated with the great Kings like 
Iksavku, Hariscandra, Sagara, Dilipa, Bhagiratha, Raghu, Aja, Dasaratha and his 
three wives—Kausyala, Kekayi and Sumitra,who gave birth to Rama, Laksmana, 
Bharata, Satrughna. It has been the birth place of Bhagiratha, before the advent of 
the Ramayana period, who brought Ganga on the earth planet, through his 
Tapasya from the heavens. Since, Rama was born as the Visnu's incarnation,thus 
Mother Sita was bom  as_ the incarnation of the Bhidevi—the Mother 
Earth. Thus Ayodhya is unassailable, which can never be a battle field.692 


GRR AA: (FATT) 
Dvaraka-yai Namah / Svaha 


Divine Mother is Devi 'Dvaraka', associated with Krsna(Krishna) staying at 
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Dvaraka after leaving Mathura. Bhavani is the presiding Deity of Dvaraka. 
Krsna is adored as the Dvarakadhisa. All the Divine vibrations are felt by the 
devotees, due to the immortal aura of Krsna's Sakti--Radhika, which resonates 
every time there. Dvaraka is the abode of the Divya Sakti of the Divine 
personality.693 

ATER FH: (€aTeT) 

Maya-yai Namah/ Svaha 

Divine Mother, is manifested as 'Maya', who works for the annihilation of the 
nine Asuras—Madhu and Kaitabha, as Pramathani Sakti, and acts as Unmilini- 
Sakti—for uprooting the very origin of the Mahisasura. She is Mathini Sakti under 
smoky phenomenon of the Dhtmra- locana, Canda-Munda. She acts as the 
Raktabyasani, who also kills Sumbha and Nisumbha Daityas. She is verily, 
Durga, being existent as Siddha --'Laksm1-Para'—the transcendental One.694 


cient 44: (Sater) 
Tirthayai Namah/ Svaha 


Devi 'Tirtha', is abiding at the sacred places adored as pilgrimages. These are 
adjacent to the water bodies, like Prayaga, Sadipuram — the confluence of the 
Vitasta and Sindhu at Kashmir, Martanda at Mattan, for the sacred 'Kamala and 
Vimala' as adjoining springs, Ksira- Bhavani, Pokhri Bal, Visnuh Pada, 
Bhuvanesvart, Trisandhyesvari are revered in the springs, Svami Amarnatha 
cave is formed in the ice at the Amarnath ---range of mountains. The Harmukha 
Ganga is the Muktesvaririver along with the Sesanaga Tirtha. 695 


ciefaxftrart 4: (<arer) 
Tirthakara-Priya-yai Namah / Svaha 


Devt is adored as the 'Tirthakara-Priya', who is eadearing to those, who takes up 
the Yatra for the sacred places, on the sacred tithis endorsed by the Trika thought. 
The Devi loves those devotees, who meditate upon the Bhavani and perform the 
Homas during the Tirtha Yatra, as the Devi abides at the sacred places of 
Hushur,Raithan, Zewan, Brari-Angan, Gaya-Naga, Narayana-Naga,Kuruksetra, 
Ananta-Naga, Nandi- Tirtha etc. 

Bhavani appearances are prominent at Tullamula, Tikkar, Manzgaam area of 
Kashmir. 996 
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PST AH: (TaTeT) 

Tripuskara- yai Namah/ Svaha 

Divine Mother is adored as the Devi 'Tri-Puskara', who abides at the sacred 
ponds at Puskara in Ajmer, Puskara spring in the vicinity of the Bhairava cave, 
being the final absorption/ sojourn of Abhinavagupta and the third Puskara is said 
to be in the 'Telugu-Desham' and is celebrated across Godavari, Krishna river. 'Tri 
Puskaras' are the Three lotuses dedicated to the Brahma's Sakti, in the Triadic 
order of Bhth, Bhuvah and Svah.697 


aaa a: (Saye) 
Apremeya-yai Namah /Svaha 
Divine Mother is Devi 'Aprameya’, who cannot be understood through intellect, 


but by 'Saranagati', which is pure dedication towards the attributes of Bhavani. 
She is the Sakti, in the form of devotee's surrender.698 


HlgeAa A: (KATRT) 
Kosastha—yai Namah/ Svaha 


Divine Mother is Devi 'Kosastha', who abides in the five Kosas or sheaths, as 
Annamaya KoSa/gross body, Pranamaya Kosa—the vital body associated with 
and dependent on the breathing system, Manomaya Kosa—the mental body, 
Vijfanamaya Kosa—the gnostic body tending towards spirituality and 
Anandamaya Kosa, which is Blissful state of consciousness. 699 


Tsiisha gems serfs ararshy 





oretdest UAT BTAsecaal Pear de: 4: asesheentfer fear arda Rey Race: 1 


700. 


algrarfeeet 44: (€aTer) 
Kosa-Vasinyai Namah/Svaha 
Divine Mother, is Devi 'Kosa-Vasini', who abides in the five Kosas, thus 
balancing body, mind and _ soul with respect to time, place and situation to rise to 
the blissful state. KoSas are sheaths, in the human body.700 
Reoquxtrfsotatrert TAMER | 
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aplfsreet 44: (Tater) 
Kausikyai Namah/Svaha 


Divine Mother--- Devi 'Kausikt', is the Primal cause of creating the Five Kosas 
or sheaths, which are covering the 'Atman'. As such is reverd as Bhavani Raja 
Rajesvari. Kausiki. She did eemanate from the body of Sri Cadika and is adored as 
the very incarnation of the Mother Divinity,who eliminated the Sumbha and 
Nisumbha, Raktabija. She abides in the tendeness of emotive love for the 
devotees. She knows the secret of the hidden treasures.Thus, She is the Guardian 
Deity of the Kubera and its Sakti---Kauberi.701 


pagar +A: (Cae) 

Kusavarta- yai Namah/ Svaha 

"Kusavarta', is wrapped with the sacred grass known as Kusa. In the Agamic 
tradition, the grass is known as 'Darbha' which is revered along with 'Vistara as 
"Brahma! symbolized. Knotted Kusa-grass, is invoked known as the Upayama, 
for keeping the evil forces away, in the Weft Ua for invoking the Devi/ Devata. It 
is an essential requisite of the Agamic Homas/ religious sacraments for making 
the Ufaat 'Pavitri' for purification.'Vistara' is invoked, being Brahma as 
witness/present during 'Havana / Yajfia'.702 

alee FA: (<aTeT) 

KausambyaiNamah/ Svaha 

Devi'Kausambi' _ is revered with the water of Kausambi Tirtha. It is a also a very 
sacred place, dedicated to the Ganga, in its lowest ridges.It comes within the 
Prayagarja in the Nairrtya kona/ south-west quarter of the Sangama---- 
confluence.703 


aplerafeeret 74: (<aTeT) 
Kosa-vardhinyai—Namah / Svaha 


Divine Mother as_ 'Kosa Vardhini', makes the celestial treasuries grow and 
enhance, as a token of riches, strength in the desired field. It is associated with the 
ceullar system of the body, with hermony which maintains proper health.704 


aplgraret 7H: (TaTST) 
Kosadayai Namah/Svaha 
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Devi 'Kosada', bestows upon the celestial treasures in the line of Cintamani 
jewels, Kalpa-Vrksa, Tulasi plants and alike, along with the physical treasures 
for the devotees, who are after wealth, name and fame. KoSada is the giver of all 
that is more than needed. Kauberi Pija is for the Koshada, who is extending the 
riches and wealth to the aspirants..705 


Tarepleneet 44: (<aret) 
Padma-Kosaksyai Namah / Svaha 


Divine Mother is revered with the attribute of Devi 'Padma-Kosaksi', who has 
the lovely and charming eyes like a lotus, which is the symbol of 'Sambhavi 
Mudra'.Her penetrating eyes give a new dawn to the aspirant,through Her lotus 
eyes.706. 


DATS AH: (TAT) 
Kusumayai Namah/Svaha 


Divine Mother is revered as the Devi'Kusuma',who is manifested in the 'Kusuma' 
--Puspa or flower, which resembles like Kesar. It is known as the 'Kausum1- 
Pushpa’. It is used in the adoration of the Devi worship, and for applying the 
circular Tilkam, as 'Parma-Bindu'.707 


peattrart 44: (€aeT) 


Kusuma- priyayai Namah/ Svaha 


Divine Motheris worshipped as the Devi 'Kusuma Priya’, who likes the offering 
of the variety of flowers. The Devi is adored with the jasmine, rose, marigold and 
red flowers, including lotus, and <4 'Vyana' pushpa, grown around Bhavani's 
‘Jala Kunda Ksetra' at Tullemulla.708 


Agena FH: (FaTeT) 

Totulayai Namah /Svaha 

Divine Motheris Devi 'Totula'—who is 'Sarika-Suka Bhasin1’, talking like a 
parrot. Totula Devt is being adored on the New Sarhvatsara, on a small hillock near 
the Nagabala at 'Ananta Naga Ksetra'.709 


Gereteel 44: (Tare) 
Tula-Kotye Namah/Svaha 


Divine Mother, Devi 'Tula Koti', who witnesses the balancing rod of the scale, is 
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weighing ‘Dharma and Karma' of the embodied souls. She is the Supreme Ruler 
and is pronouncing judgement according to the merits of actions done by the 
embodied souls.710 


Berane AH: (<aTeT) 
Kiutastha-yai Namah/Svaha 


Divine Mother, Devi 'Kutastha', abides in the Codified language of purity for the 
proper maintaining of the Jagat’ through Satyarn —truthfulness of the human 
being , on the standards of R.tam, associated with the righteousness of the 
devotees. There are three Kttas revered as the Adi-Ktita, Madhya Kita and the 
Sakti Kita, being the Three layers of the BijaMantra 


The Variant is: BC¥eI-=-Kiitastha,which means that the Devi is hidden within 
"Kuta. which is the secret, codified ,mysterious andoccult. 

Allthese three steps are for reaching at the feet of the Lalita, who is Bhavani. 
Other variant is Kotistha,which means the curved end of the bow.711 


ICN AA: (SATE) 
Kotarasraya-yai Namah/ Svaha 
Divine Mother 'Kotarasraya' is abiding inand having the 'settlement', in the nest. 


She abides in the nests of birds, for providing safety to the new-born birds, as 
they are not able to fly. The Devi Bhavani is present in the nests as well.712 


TaaeYA AH: (€ATET) 
Svayam Bhuve Namah/Svaha 


Divine Mother, is the Devi 'Svayambhth', who is born of its own, having no 
parents, but Her 'Iccha Sakti' or the self-will prevails to be born and manifest, as 
the Mother of whole formation of diversity, which is Prakrti. She is Bhavani, who 
is Self- existent, adored as the 'Svayambhiih-Sakti' like the sacred 'Shila' at 
Bharga Sikha and Jvala Devi, spring at the 'Saila putri’ and Devadaru tree at the 
'Bhadra Kali and Bala Devi including other Sakti Pithas.713 


Gas FA: (TaTer) 
Surtpayai Namah /Svaha 


Divine Mother is Devi 'Suriipa', who is beautiful, lovely, attractive in bodily 

form, as Tripura Sundari is. Her abode is at the 'Devsara' village in Kashmir and 

appears as 'Bhavya- Suriipint' at Tullamulla, and at the Bala Devi shrine, amongst 
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the saffron fields.714 

Ta FA: (SATE) 

Svartipa-yai Namah/Svaha 

Divine Motheris Devi 'Svariipa', who forms Her appearance or manifestes of 
Her own. This is Devi's innate nature, which is ever effulgent, lustrous, gleaming 
and shining. She is Divine in nature, Yogic in spirit, Pradhanikarh —primal cause of 
the cosmic secret. Itis Self-analysis in radiant appearance.715 


WITS TA: (FATT) 

Rupa Vardhinyai Namah/ Svaha 

Divine Mother, is Devi 'Ripa Vardhint', who evolves in various forms, with 
respect to time, place and situation for establishing Dharma. She glorifies the 
forms, through Her innate nature.716 

Ref: Murti Rahasya in the Durga Sapta Sati. 


cited +4: (aed) 
Tejasvinyai Namah/Svaha 
Divine Mother, Devi 'Tejasvini', who is full of Tejas / radiance, shine and 


luminosity.This the the effulgence, that She bestows upon the aspirants,who 
surrender before the Divine will.717 


aftrand +4: (Tater) 

Subhiksayai Namah / Svaha 

Divine Mother manifests through Devi 'Subhiksa', who is abiding In the call of 
the 'Brahmacarins' requesting for the alms, which is Sattvik way, as recommended 
by the Vedas, for running the needs of the Gurukula. Itis an affirmation of the 
Anna-Putrna Devi, providing food to those, who are inneed. To ask for Su- Bhiksa 
or proper alms is to revere the Motherhood worship, as the Grha Svamini—the 
first woman of the house, who is giving alms to the Brahmacarins.This kind of 
"Bhiksa' is based on equality, which transcends poor or rich, also low and the 
high.This is a grand view of the Devi's 'Subhiksa'.718 


Torches FA: (€ATET) 
Baladayai Namah/ Svaha 


Divine Mother is the Devi'Balada, who grants strength, force, ability to live a 
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meaningful spiritual and peaceful life, on the merits of the self capability of 
'Purusartha', which is ability to act upon, within the norms of 'Satyam and R.tam'. 
119 


Tora eeat FH: (CATT) 
Baladayinyai Namah/ Svaha 


"Baladayint' is the Divine Mother, who initiates the strength to cope up with every 
situation, according to Dharma. She provides physical and mental strength, 
through the wisdom of Sarasvatt and providing strength as Kalika in the 
'Baladayint' form. 720 


Tereleat 4a: (<aTeT) 
Maha-kosyaiNamah/Svaha 


Divine Mother is Devi 'Maha-Kosi', who presides over the riches of all the 
fourteen lokas. The greatest Maha—KosSa is presided over by Kaubert. She is the 
Sarada Sarasvati, as having the Maha-Koga_ of the Vedic literature, Agamic 
treasure of Mantras, and allied form of Vyakarna, Kalpa and Siksa of the Vedic 
lore.721 


Feladta FH: (€aTET) 
Mahavartayai Namah/ Svaha 


Divine Mother is adored as the Devi 'Mahavarta', whose Maya is the great whirl 
pool, to keep the transmigration of soul in process and progression. She is the great 
force involving the Tridevas to function, creating the norms for transformation on 
the basis of Bhakti.722 


Seerauancrepres FA: (TaTeT) 
Buddhi—Sadasadatmika-- yai Namah / Svaha 


Divine Mother is the primal cause of being Devi as 'Buddhih —Sadasadatmika’, 
who is intellect and the power of differentiation between existence and non- 
existence. Buddhi is the guiding force, to arrive at the correct clue, in between the 
Vikalpas or options. Buddhi is the 'Tattva',as described in the Siva-Sitra' or the 
aphorism descring it as one of the constituents of Siva, where Sakti manifests as 
Buddhi. 
“Ya Devi Sarva Bhitesu Buddhi ripenaSamsthita 
Namastasyai Namastasyai Namastasya Namo Namah". 


236 


724. 


23s 


726. 


v2: 


128: 


The Devi,who abides as the Intellect in all the embodied souls,be repeated 
prostrations to Her,repeatedly again and again!. 723 

FEWER TA: (Tae) 

Mahagraha- harayai Namah/Svaha 

Divine Mother, prsides over all the celestial bodies. Mahagraha- Hara is the 
Divinity with care, who removes all the obstacles in life, ill fate, untimely deaths, 
fatal diseases because of the effect of the planetary situations, in one's life. She 
controls all the nine planets, as the Bhavant is the Mother of the planets.724 

Peas AH: (Fares) 

Saumyayai Namah /Svaha 

Divine Mother, is Devi 'Saumya', who is pleasing in nature, very benign in 
attitude, and above all the compassionate Mother. She is with aesthetic looks and 
cooling excitation, with fascination for uprising aura and harmony in 
attitude. These are said to be the lunar effects of the Devi's grace.725 


fagtrepret 44: (€ater) 
Visokayai Namah/Svaha 


Divine Mother, Devi 'Visoka' is the compassionate Mother, who removes great 
pain, suffering agony and trauma to those, who are the innocents.The sages and 
seers are also graced by the Devi 'Visoka'. Thus they are reaping the fruits of good 
deeds done in the past lives. At the same time, Bhavani is manifested as the 
'Visoka', removing the Soka—grief of the devotees.She is like 'Agoka' tree, 
giving solace to the Mother Sita, during her captivity in Lanka.726 


Nearest FA: (TaTeT) 

Sokanasinyai Namah/Svaha 

Sokanasini', is the Divine Mother,who removes all the sufferings of a Bhakta, 
through Her grace, by reading the Bhavani Sahsranama Stotram, and invoking 


through the Svahakars, with prescribed 'Anusthana' or modulistic procedural 
invocation of Agamic Yajfia.727 


urfcaeet FA: (<aTeT) 
Satvikyai Namah/Svaha 


Divine Mother—Devt 'Satviki' is Sattvik in nature having pure consciousness, 
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which is Truth alone. Sattva is the main Guna---quality of the Prakrti.728 
Ta A: (SaTeT) 

Tattvasarhstha-yaiNamah / Svaha 

Divine Mother, is revered as the Devi'Tattvasamstha' ,;who abides in the aggregate 
of the 'sat-trimsat-tattva' or Thirty six Tattvas, as defined in the Trika Darsana of 


Kashmir Saivism. She is verily, the integration of all the Tattvas, from Prthvi to the 
Suddha Vidya, evolving upto the Sakti and Siva Tattvas.729 


Wore Fa: (STTeT) 
Rajasyai Namah/ Svaha 


Divine Mother—Devi 'Rajast’, abides in all the 'Rajas' forms of tendencies, 
where determination is the main factor to make the things to do. It is valour, 
volitional acts, bravery, courage and will to do and act upon, to accomplish the 
purpose of the human incarnation, which is be in fy ull determination for higher 
dawn in life.730 


Wilgare +A: (FaTel) 

Rajo- Vrtayai- Namah/Svaha 

Divine Mother is Devi 'Rajo-Vrta', who abides in all the forms of Rajo-guna of 
passion, strength and volition within the out burst of Prakrti. Rajo-Vrta' is 
showering the courage,bravery, heroism and vigour to be brave at every front of 
existence.731 


aI =: (Saar) 
Tamasyai Namah/Svaha 


Divine Mother is manifested as the Devi'Tamast' who abides in all the tendencies 
of Tamas like attitude, that of Asuras, Danvas, and Raksasas. She was 
worshipped by Ravana, as 'Syama', who turned as the 'Tamasi', because of 
Ravana's evil deed by abducting Sita. It is the Tamasi Devi, who incarnated as the 
'Vaisnavi Devi’ and appeared as Sri Raja Rajesvari, which is revered as the 
sacred seat of Bhavani.732 


Tara AA: (€aTET) 
Tamo-yuktayai Namah/Svaha 


Divine Mother is Devi"Tamo-Yukta', who abides in all the tendencies of Tamas, 
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which is ill attitude, deceit, destruction, abduction, greed, evil eye, bigotry and 
inhuman approach to life, with respect to the creation and manifestation.733 


Torsafasrfert 44: (XaTeT) 

Gunatraya—vibhavinyai Namah/ Svaha 

Divine Mother, Devi is 'Guna Traya Vibhavini', who abides in all the tendencies of 
Sattva, Rajas and Tamas, for maintaining the rhythm of the manifestation, adored 
as Prakrti.734 


HAH AA: (SATE) 
Avyaktayai Namah/ Svaha 


Divine Mother --- Devt'Avyakta', who acts as the 'Mtida Prakriti' or unmanifested 
dormant Sakti, in the primordial time and whose nature can not be evaluated or 
explained. Why so? Because it is the causeless innate nature of the Devi, which is 
highly mystic, occult and mysterious functioning, even for the Mahadeva to 
understand.735 


AOU AA: (<aTeT) 
Vyakta-ripa-yai Namah /Svaha 


Divine Mother is Devi 'Vyakta—ripa', who abides in all the manifestations, 
along with their Saktis, like Brahmi, Vaisnavi and Raudri Sakti. She is 
Vyakta/present as the Sapta Matrka, Nava Durga and Dasa Maha-Vidya. It is 
rather the exhibition of the manifestation for our transcendental and immanent 


understanding.736 

defer +A: (Taal) 
Veda-Vidya- yai Namah /Svaha 

Divine Mother is 'Veda Vidya', who abides in all the branches of the Vedas along 
with 'Brahmans, Armyakas, Mantras, Chandas, Nirukta' etc. and its application on 
the Agni-Hotras, Yajfias, Homas, including the explanation of the Brahmi, 
Vaisnavi and Raudri-Sakti, through the Prthvi, Laksmi, Ratri Devi, including the 
Ratri and Devi Siiktarh. She is present in the Vedic Suktas---Prthvi and Sri 
Suktam etc. The "Veda Vidya’ is revered as the Divinity in words, filled with true 
meaning,explaining through Samhita,executed through the Yajfias. 737 


oe FA: (STTeT) 
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'SambhavyaiNamah/Svaha 


Divine Mother is 'Sambhavi', who abides in all the facets of the Sambhavi Upaya, 
which are discussed in the Siva Sutras, deciphered by the Acarya Vasugupta. 
'Caitanyam Atma’--- consciousness is self, is the first aphorism of the Shambhavi- 
Upiaya. The 'Udyamo Bhairava'--- the effort is Siva as Bhairava. It is the physical 
manifestatiojn of the subtle Sakti. Udyamah does not mean exertion alone,rather 
its emphasisis on the orientation of the Self-will, which is revered as the'Sambhava 
--samavesa' 738 


eRrHfeuttpeued TH: (TaTet) 
Sankara-kalpini kalpa-yai Namah / Svaha 


Divine Mother is adored as the Devi 'Sankara-kalpint Kalpa- ' who manifests 
through the Kalpana Sakti or thought process of higher imagination of Sankara, 
as explained in the Tantraloka. It is the constitutive prionciple, which givesrise to 


the objective experience, about the'Sambhavi understanding .739 


TASCA TA: (FATET) 
Manah-sankalpa- santatyai Namah /Svaha 


'Manah-Sankalpa- Santati', manifests through its Kalpana Sakti or the thoughts 
aroused through the mental power. It is because of the Maha—Sankalpa of 
Bhavani, that the whole manifestation took place and the 'Tridevas' came into 
existence, for the evolving Jagat. It is the 'Sphurnarh' of mental Sakti.All this is the 
functioning of the Devi. 740 


Udetrepaeisrcna AA: (TaTET) 


Sarva -lokamayi-saktayeNamah/Svaha 


Divine Mother is 'Devi 'Sarva-Lokamayt-saktih'. She is the Mother Divinity, 
through its own Iccha-sakti'. It manifests through the accumulated Sakti of all the 
embodied souls, along with all the entities of the fourteen Lokas /realms. It 
includes the Tridevas ruling over the designated Lokas, as Brahmaloka, Saket, 
Svarga, Kailasa, Indra loka, Kshira Sagara etc.741 


Pasa ARTS TA: (TaTeT) 
Sarva-sravana-gocarayai Namah/Svaha 


Divine Mother, Devi is 'Sarva-Sravana-gocara', who manifests through the 
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accumulated Sakti of all the embodied souls, which includes the ears, for 
listening to and hearing of the sounds, words, music, talking, laughing and 
crying etc. In essence, it is the vedic OM Dhvani and the Agamic ¥--Airh Bija, 
which resonates every where. It is the first cry of the just new-born baby.742 


edsttataserd 74: (FATT) 

Sarvajfianavati vaficha-yai Namah /Svaha 

Divine Mother, is the quintessence of being the 'Sarva-jfianavati vaficha’, who is 
honoured by all, to hear about the Jana, which explains the glory of the 


manifestations, incarnations and appearances. It is the accumulated Sakti of all 
the Devatas, for killing the Asuras inthe form of Mahisasura.743 


Bacarargaery +H: (<ATeT) 


Sarva-tattvanu-bodhinyai Namah/Svaha 

Divine Mother, is 'Sarva-Tattva, Anu-Bodhint’, who grants the knowledge of the 
Trika foundational text 'Para-Pravesika' of the Thirty-six Tattvas, to the 
devotees, both in the ascending and descending approach to the Divine Mother. 
She makes analytical approach of the 'Tattvas', through the Agamas.744 


Get FA: (€ATET) 
Jagrtyai Namah/ Svaha 


Divine Mother, Deviis 'Jagrti', who abides in the form of wakefulness among 
the embodied souls.To be wakeful for receiving the grace of the Divine Mother, 
is said to be the grace at the 'Devi's-Muhirta’. The aspirant needs to direct 
his/her attention repeatedly to Para-sakti,which is the source of all wakefulness. 
That is ultimate'Jagrtt.’. 

The variant is SMe, meaning wakeful and vigilant Divine Mother.745 


BIT FH: (TaTeT) 
Su suptaye Namah/Svaha 


Divine Mother, is revered as the Devi 'Susupti', who abides in the form of deep 
sleep among the embodied souls. It is also termed as the Yoganidra of Visnu. It is 
the dreamless state,;where Moha,doesnot effect the 'Sahajavastha. 746 


Tae FA: (TATET) 
Svapna-Avastha- yai Namah /Svaha 
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Devi abides in the 'Svapna-Avastha', which is the dream state of a human 
being.The aspirants who experience their devotion, through each and every 
breath, are said to be in that state, even if they are dreaming. The dream in itselfis 
the causal body of the Divine Mother.747 

qlee 44: (eaeT) 

Turlyakayai Namah /Svaha 

Divine Mother, Devi 'Turtyaka', who abides in the form of Turlya, which is the 
transcendental stage, or the fourth stage, in one's Yogic life pattern. Itis neither 
the external functioning of the body and mind, nor the devotee gets involved 


with the limited Jagat, but transcends all the realms. Turtyaka is experience of 
the wholeness of Sakti, beyond ofall limits and dimensions..748 


TaN Aa: (SET) 


Tvara-yai Namah/ Svaha 


Divine Mother is functioning as the Devi "Tvara', who abides in the form of 
hurried life in the aspirants, making things to be accomplished in haste and with 
impatience. At times, it is the time and situation warranted. It is seen in the 
Avatars, to serve the humanity, through their designated task to be completed 
without making any loss of time.749 


Arq 7: (TaTeT) 

Manda-gatayeNamah / Svaha 

Divine Mother--- Devi 'Mandagatih', abides in the form of working with slow 
actions, for making things move slowly but sreadily, in the embodied souls.750 
Arce 4H: (<aTet) 

Manda-yai Namah/ Svaha 


Divine Mother exists in the nature of Devi 'Manda’, for the actions, which She 
performs very slowly. It is the graceful nature of Bhavani, but slow action of the 
Devi.751 


aferArcurRod 44: (<arer) 
Madiramoda dha rinyai Namah / Svaha 


Divine Mother is Devi 'Madira-Moda Dharin1’, for holding pot like the goblet, 
filled with the intoxicated Madira- Madhu. She is joyfully drinking for killing 
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the Raksasas. Acarya Utpaladeva has adored the Devi, who takes the Madira, 
which is Piyusa-rasa.752 


Ref. : Durga Sapta Sati Chap 3-sloka 38& Shiva stotravali, Sloka 5.752. 

OMY AA: (€aTeT) 

Pana-bhimaye Namah / Svaha 

Divine Mother, likes to be in the 'Pana-Bhtmih',where She enjoys the Bhoga, as 


the Stuti goes--- 'Smare ca Durga Bhoge Bhavant'. She is doing Tandava at the 
‘Pana Bhtimi' for upholding the ethical norms.753 


OMUTaTa AH: (aed) 
Pana Patra—yai Namah/Svaha 


Divine Mother--- Devi 'Pana Patra’, is present in the drinking cup which is filled 
with beverages or intoxicating 'Rasas' for taking the timely relaxation. 754 


UMGMaR eae A: (FATT) 
Panadana-karodyatayai Namah/ Svaha 


Divine Mother, is with the manifestation of '"Panadana-Kara—Udyata', who is 
present in those hands, that offer the soft drinks, for satisfying the thirst of any 
wandering monk. Panadana is known as the Caskam or goblet, which is being held 
in hand.755 


SEIU FA: (€aTET) 
Aa- ghtimaruna netra-yai Namah/ Svaha 
Divine Mother, Devi is visualized as the 'Aghtrnaruna -Netra', who is keeping 
strict vigil on the Raksasas, with red eyes, focusing on the Asuras and Danavas, 
with the Divine glueing eyes.756 


fepRacearfsod +4: (€aeT) 

Kificidvyakta-bhasinyai Namah /Svaha 

Divine Motheris the expression of the Devi, who is 'Kificidvyakta-Bhasini’, 
which is the mood of talking in inarticulate manner. She talks inaudibally, some 
times with the murmuring words, because of the effect of the Madira. This is the 
Devi's play, reflecting upon the nature of the Danavas.757 


SMR FH: (€ATET) 
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Asapurayai Namah /Svaha 
Divine Mother, is revered as the Devi 'Asapura', who fulfills the desires of the 
aspirants, to be accomplished by Her mere look and glance.758 


alent Fa: (<aTeT) 

Diksayai Namah/ Svaha 

Divine Mother Devi 'Diksa', is the serenity of the appropriate initiation, into 
the Bija Mantra, that always resonate in the ears of the Devatas, R.si like Medha 
and Markandeya, and the Bhaktas like Samadhi—the Vaisya and Suratha-the 
King, around whom the whole 'Matr-Darsana Nirrtipanam' evolves. Diksha is 
investure with a Sakti Mantra, at the Muhiirta of 'Diksa', related to the 
Upanayana sacrament for a Bhrahmacarin. 759 


Garret FA: (FaTeT) 

Daksayai Namah/ Svaha 

Daksa is the very existence of the Divine Mother. She graces those devotees, 
who are not even initiated in the 'Sakti Mantra’, but makes them proficient in 
being the worshippers of the Bhavani as the Divine Mother. This is the nature of 
Her Divinity. Bhavani, as Daksa graces them, because of their devotion, as She 
makes them all proficient.760 


cleragfstardl 4H: (XaTer) 

Diksita- pujita Yai Namah/ Svaha 

Divine Mother, is Devi 'Diksita- Pujita', who is being worshipped by those, who 
are meritoriously initiated with the Sakti Mantras of Bhavani, said to be Diksita 
saints, of the highest order. It provides the Saktipata to those initiated devotees, 
who are graced by the mere look of the Devi'Diksita- Pujita'.761 


anTaga FA: (FaTET) 
Nagavallye Namah/Svaha 


Divine Mother, Devi 'Naga Valli’, is coiled up by the piper betal leaves. Thus 
Bhavant is offered the betal leaf, at the time of 'Asavrtam' offerings, at the 99th 
Ahutiin the Bhavant's and otherAgamic Sahsranamas.762 


APTeares AA: (FATT) 
Naga Kanya-yai Namah/Svaha 
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Divine Mother as the Devi 'Naga-Kanya', who abides in the form of the daughter 
of 'Sesa-Naga wedded to Indrajit—the son of Ravana. Naga Kanyé is said to be 
abiding in the Patalaloka, with human face and the serpentine tail. 763 


UNAS FA: (CaTET) 

Bhoginyai Namah/Svaha 

Divine Motheris Devi'Bhogini', whois adored as the Sakti’. She is the 'Sarpint, 
who is coiled up in the Kundalini with three and half whirl. Bhogint is the Devi, 


who celebrates the mundane worldly life. Bhogint means a celestial or lunar 
mansion, as well. Bhavani is 'Bhogint' Sakti764 


Taco AA: (SATE) 
Bhoga-vallabha-yai Namah/Svaha 
Divine Mother, is 'Bhoga—Vallabha', who is very admiring to those, who enjoy 


life related to mundane and senseous physical life as an experience. Bhoga is 
also the cobra, which is Devi's Upavitarh.765 


adnate FA: (Tae) 


Sarvasastravati- Vidyayai—Namah/Svaha 

Divine Mother as Devi'Sarvasastravati- Vidya', who is the integrated knowledge 
of the sacred texts, both physical and transcendental, leading the devotee for 
higher emancipation, which is the realization of Self knowledge.766 


WEI HH: (Fae) 

Su-smrtaye Namah / Svaha 

Divine Mother, is the expression of 'Su-Smrti', being the codified rules and 
procedures. Because of the grace of Bhavani, an aspirant becomes verstile in 
having genuine Smrti/ memory of the texts according to the Sanatana Dharma. 
Devi 'Smrti is holding the rules and laws__in proper system, for the moral and 
ethical learning and teachings.767 


epfarfe=zt +: (<aTer) 


Dharmavadinye Namah/ Svaha 


Divine Mother, is Devi 'Dharma—vVadini', who proclaims the concord with 
explanations and exegesis of Dharma, which is Satyam and R.tarh, in the Vedic 
terminology and Pratyabijfia of awareness in the Agamic traditions.768 
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ace FH: (TaTeT) 

Srutaye Namah/Svaha 

Divine Mother, is Devi 'srutih' who abides in every Varna— phonemic letter, 
based on the sound, sabda— revealed word and Mantra—Divine Bya Mantra of 
the Vedic srutih, which is verily, the Divine grace. Itis the revealed word, heard 
by the R.sis, through their intuitive faculty of Satyarh and R.tam patterns of the 
Vedic life and its application in the mundane world for self evolvement and for 
social obligations.769 

Sera 4: (STEN) 

Srutidharaa- yai Namah / Svaha 

Srutidhara is the Devi, who is vibrating through the cosmic vibrations, 
conveying the Prarthana and Upasana, related to Isvara, in relation to the 
Jivatman and Prakrti.The knowledge of the four Vedas and its Vedantic 
doctrines, are virually the highest knowledge. 

The variant is---yfaeRT, who keeps up the Smrti---the codified application of the 
Dharma.770 

was AA: (<aer) 

Jyesthayai Namah / Svaha 

Divine Mother-Devi 'Jyestha' is being adored as the Dhiiméavati, at the 
'Jyesthesvara' hillock on the Mahadeva range of hills in Srinagar. 'Jyestha' is 
Bhavani and is revered as the 'Haridrarasa Priya’. She is being invoked on the 
Thursadays, with the offerings of the 'Haridra-Anna'—rice cooked with 
turmeric, signifying the healing the infectious body.771 


Sea TA: (TaTeT) 

Sresthayai Namah / Svaha 

Divine Mother, Devi'Srestha' is adored as the Kamalini, who is Maha Laksmi, 
worshipped on the Dipavali night. Srestha is cow's milk, which is considered as 
the best milk, along with mother's milk. It is grand and great, for the 
nourishment. It means an adoration to the venerable Mother.772 

Urearetva Ra AA: (TaTET) 

Patala Vasinyai Namah/ Svaha 
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Divine Mother 'Patala -Vasin1', is having Her abode in the nether worlds, said to 
be beneath the 'Prthvi-loka' or the Earth planet. These 
are—Atala, Vitala,Sutala,Rasatala,Talatala,Mahatala and Patala. It is also an 
earthen small vessel, being adored on the Vatuka Puja on the Vagura Dvadast, 


for making the cosmic net with the Patala-loka.773 


774. Asad a: (SaTeT) 
Mimarhsa--yai Namah/Svaha 
Divine Mother, is adored as the 'Mimarhsa Sakti', which is Dargana as well as 
Sastra, explaining the Vedic rituals, leading to enquiry, annotations and 
interpretations of the Vedic endorsement. It is deep reflection and examination 
about the Vedas. The two branches/patterns are Purva or Karma-Mimarhsa, 
being an interpretation of the Vedas, given by Jaimini and the Uttara Mimarhsa, 
is the Vedanta. Mtmamsa gave rise to the study of philology and philosophy of 
the language. 774 
775. defend +4: (aTeT) 
Tarka Vidya-yai Namah/Svaha 
Divine Mother, Devi is the 'Tarka Vidya’, the Logic of 'Being and Becoming’, 
within the Vedic and Agamic way of life.Tarka Sastra is a science of dialectics, 
logic and reasoning, and art of debate that analyzes the nature and source of 
knowledge and its validity. 775 
776. QA FA: (Tae) 
Su- Bhaktaye Namah/Svaha 
Divine Mother is the explanation ofthe 'Su- Bhakti", which isthe very source of 
the unconditional devotion as taught by 'Devarsi Narada’ through 'Navadha 
Bhakti Sutras. These are revered as the Vaisnava aphorisms, on devotional 
theme.776 
777. WARTS FF: (TAT) 
Bhaktavatsalayai Namah/ Svaha 
Divine Mother, is adored as the Devi 'Bhakta Vatsala', who loves the devotees, 
giving them all care and protection, just like the caring Mother cow is, for 
calves.777 
778. GA FH: (FATE) 
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Su-Nabhaye Namah /Svaha 

Divine Mother, Devi is revered as having the 'Su-Nabhih', who has the well 
formed naval root, for giving existence in life to Brahma, through the Vaisnavi 
Sakti. It is also the nucleous of the world, being the central pivot of the Cakregvara. 


It looks to be very attractive and pleasing to the eyes. It is adored as the Parma- 
Bindu.778 


Ocal =: (SaTeT) 

Yatanayai Namah /Svaha 

Divine Mother—Devi is for directing the 'Yatana' for punishing the wicked 
Raksasas, by giving them all sorts of physical pain, for their mis-deeds.779 

STE FH: (FATT) 

Jataye Namah/Svaha 

Divine Mother is seen in different denominations, ethnicities and genuses. 'Jatih’, 
is the genuses of all creation differentiating it with Andaja- birds, Yonija 


—mammals, Udbhija—botanical life and Svedaja—born from moisture, gases, 
perspiration etc. Itis the varieties of species within manifestation. 
“Ya Devi Sarva Bhutesu Jati rupena Sarnsthita 
Namastasyai Namastasyai Namastasyai Namo Namah”. 
This is in affirmation to theTantrik Devi Stktarh of the Sapta-sati, where the Devi 


is revered repeatedly weith prostrations,as being the genus of all the embodied 
souls. Thisisveroil;y,the primal cause of the 'life-in existence’. 780 


T!Rre A: (<arer) 
Gambhira- yai Namah / Svaha 


Divine Mother, is 'Gambhtra', who is very serious about the natural laws to be 
executed through Devatas, for maintaining the law of 'Dharma'. This is the nature 
of being in seriousness, for performing the Havans/Homas and other Agamic 
works. Gambhira is an attitude to life, to be very meticulous and focused..781 


araatstart 4a: (<aTeT) 

Bhava-Varjita yai Namah/Svaha 

Divine Mother is 'Bhava-Varjita’, who is indifferent to the emotions. There is 
strict discipline, which trains mind to be very punctual according to the 'Prakasa 


and Vimarsa' or 'Satyam and R,tarh', including 'Pratyabijfia and Spandana'. These 
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783. 


784. 


785. 


786. 


787. 


are the Divine Vibrations, where sentiments do not make the world go ahead, but 
the natural phenomenon based on reason and logic works. 'Bhava- Varjita' is the 


appropriate path way,where logic works.782. 


ATOR TA: (TaTET) 

Naga pasadhara- Mirtaye Namah/Svaha 

Divine Mother is Devi 'Naga---Pasadhara', who holds the noose, which is the 
serpent's bite to the Raksas. It is for eliminating the Danavas and Asuras, for 
making the Devas free from the wrath of the Asuras.783 


amen 44: (Sader) 
Agadha-yai Namah/Svaha 
Divine Mother is Devi 'Agadha', who is fathomless, too deep to fathom or 
measure, through human mind or perception. It is always the Para-Sakti aspect 
of the Bhavant.784 


AnTpUSsee AH: (€ATET) 

Naga Kundala-yai Namah/Svaha 

Divine Mother is adored as the Devi with 'Naga Kundala’, who is adored with 
the ear ring, which is but the Vasuki serpent.The Devi has graced the Vasuki 
serpent to be Her ear—ring.785 


Cael FA: (CATT) 

Su-cakrayai Namah/ Svaha 

Divine Mother, who acts as the Devi 'Sucakra', which is in the form of Sudarsana 
Cakra, of Sri Visnu. Visnu's weapon/missile is reflecting the circular motion for 
killing the Daityas. Cakra are the Trivalaya—three enveloping circles within 
Cakresvara. It is constantly in circular motion to destroy the Asuri Sakti, in and 
around the earth planet and beyond other Lokas.786 


UPA FA: (<aTeT) 

Cakra-madhyastha-yai Namah/Svaha 

Divine Mother, is abiding as Devi in the Cakra Madhyastha', who adores the 
central point of the Cakra. She is Bindu of the Sri Cakra, which is the 
"Vimarsini-Sakti, being adored as the “sri-Cakra Priya-Bindu Tarpana-Para, sri- 


Raja Rajesvari!” The Bindu withion the centre of the Cakra is known as the 
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point of concurrence,whgichis harmony of the Trigunas,with synergy.787 
apeprrarki-at +: (<a) 
Cakra kona—nivasin-yai Namah / Svaha 


Divine Mother, is graphically admired as the Devi-- 'Cakra Kona —Nivasin1', 
who is the very nucleus of the 'Sudarsana Cakra' to hit the Raksasa from any 
direction. She abides in angular Cakra, with Nine forms of Cakra, with 
vibrations, which are in the Chakresvara: The slokaruns as” 

“Bindu Trikona, Vasukona,Dasarayugma 
Manvasra Nagadala-Samyut Sodasaram 
Vrtatrayath Ca Dharant Sadana Trayath Ca 
Sri-Cakrametad Uditarn Paradevatayah” 


All these triangular formations are the abode of the Trikoti Devatas, along with 
the Parma Siva and Parmesani for making abode of the 'Trikoti Devatas'. These 
Yantrik formations are also Matrkas from 3 to & abiding in the sacred 
Konas.788 


adasrreeers AH: (Tae) 
Sarva-Mantramayi Vidya-yai Namah/Svaha 


Divine Mother is the 'Sarva-Mantramayi Vidya’, who is the Sabda Sarira, which 
in the Mantrik body of the Sakti in the Agamic scriptures. She is interwoven 
within the Mantrk Purusa and Prakrtik aura, manifesting as Mantramayi-Sabda 
Sarira, which is the Sacred phonemic body or the Varnatmika Sarira of 
Bhavani. 489 


Uae ga TA: (CATT) 
Sarva-mantra aksara-valaye Namah/Svaha 


‘Sarva-Mantra Aksaravalih', is the embodiment of all the Vedic and the Agamic 
Mantras. Mantra being the quintessence of the Devi, through 'seed,sound and 
syllable’. It is the 'Nada Bindu' along with the Aksaras. She is revered as the 
Tantrik Sakti within the Agamic Mantras, when recited with perfect tune and 
appropriate meter. It pours Madhu—nectraine of Divinity, which makes the 
aspirant to be intoxicant with the inner energy to bow at the altar of Bhavani. 
That is an integration of the Napha—Koti- Samavesa in the Agamic system of 
the Varnamala.790 
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AeA FA: (TaTET) 

Madhu-Srava- yai Namah / Svaha 

Divine Mother Devi is 'Madhu-Srava', who is the embodiment of all the strength 
given into the Vedic Mantras and Agamic Sitras and Vartikas, including the 
Sitktas. 'Madhu-Srava' pours the elixir of life to the Bhaktas for getting well 
during their Dvadasakali Sadhana.791 

Ward FH: (TATE) 

Sravantyai Namah/Svaha 


Divine Mother is Devi 'Sravantt', who is the embodiment of all the flow in the 
springs, rivers which maintains the environmental order of the universe, in 
perfect ecological order. It vibrates to create the Divine atmospheric flow.792 


ural AH: (Karel) 

Bhramaryai Namah/Svaha 

Divine Mother, Devi is 'Bhramart', who takes the embodiment of all the butter- 
flies and bees as the Candika takes the form of 'Bhramari'. It isone of the foprms 
of Yogic breathing.793 

YAR AA: (<a) 

Bhramaralka-yai Namah /Svaha 

Divine Mother, Devi is revered as the 'Bhramaralka', whose locks are 
resembling the black colour of the Bhramara— honey bees, which are of the jet 


black hue. This is considered as the most appreciated aesthetic beauty of the 
woman-hood as inherited from the Divine pulsation of Bhavani.794 


FIGHUScHEAETY FH: (FaTET) 
Matr-Mandala-Madhyastha-yai Namah /Svaha 


Divine Mother 1s Devi 'Matr-Mandala-Madhyastha', who takes the embodiment 
of all that is in the center of the 'Matrka-Mandala ' of srt Cakresvara. This is 
revered as the central stage or point and abode inthe circular sphere, related to 
the Sakti Puja at Cakresvara.795 


AIGuuscraRaat 44: (TaTeT) 


"Matr-Mandala Vasinyai Namah / Svaha 
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Divine Mother—Devi 'Matr-MandalaVasini' takes the embodiment of all that 
is circular in shape, having three layers. 'Matr-Mandala' is the self-evolved Sri 
Cakresvara, in the form of the Varnamala. These are all the phonemic vibrations 
adored as the 'Adi- Ksantamaksara Mirti', as revealed by the Adi Sankara,while 
paying his obeisance to the Sarada-Pitha, at Kashmir,where he was conferred 
upon the Sarvajfia Upadhih.796 


PARAS AH: (FaTET) 

Kumara Jananyai Namah /Svaha 

Divine Mother, Devi 'Kumara Janant’, is the Mother of the Kumara Kartikeya. 
Thus, the Devi is the Mother of valour and strength, to crush the ferocious and 
evil Asura Tarkasura.797 


RTS AH: (FATT) 

Krtrayai Namah/Svaha 

Divine Mother is Devi 'Krira', who is very harsh and tough, towards the evil 
forces, while crushing the ego of all kinds of Asuras, Danavas, Daityas and 
Raksasas. The Devi becomes tough and stern towards the anti-Divine forces, 
only to maintain the spiritual path quite comfortable for the Devas and the 
aspirants of the Divine grace, in the form of Bhavani.798 


GIS AH: (Farad) 

Su-Mukhyai Namah /Svaha 

Divine Mother is the Devi with 'Sumukht’, who is pretty enough, to put the 
Raksasas in illusion, through deluding them in the snare of Mohamaya. The evil 
mind of Asuras are taking Her as a woman of beauty in the jungles, of 
Vindhyacala. 799 
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TERATSS TA: (FaTET) 


Jvara Nasinyai Namah/Svaha 


Divine Mother is Devi 'Jvara-Nasini', who cures all types of fevers, infectious 
diseases. Thus granting a very happy healthy life to the devotees. She is the 
Mother—physician, who cures all type of fevers. She is adored as 'Jvara- 
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801. aicfiart 44: (eater) 
Atita-yai Namah / Svaha 
Divine Mother, is Devi 'Atita', who has been existing, since the bygone past, 
which is related to the time before the Savarnih Manu, in the Anadikala, being 
the most ancient past,without any beginning. Atita is the gone time, or the Bhitita 
Kala, which can not be taken back. It was the hour, before the first Sarnvatsara 
took place.801 


802. faerarnrd 44: (<aTeT) 
Vidya-Mana-yai Namah/Svaha 
Divine Mother, Devi is'Vidyamana', who abides in the current moment of Time, 
which is revered as the 'Vidyamana-- present moment within 'sasvat--Samaya' / 
Eternal time in continuity.802 


803. afaet aa: (<aTeT) 
Bhavinyai Namah/Svaha 
Divine Mother is Devi 'Bhavini', who abides in the rhythm of the current 
moment to continue for the future time. It is the process or time scale of the 
Sasvata-Samaya' or running the Eternal time, till eternity, which is Bhavini-- 


Bhavani.803 
804. Sifeoorel 44: (ater) 
Priti-Mafyar- Yai Namah/ Svaha 
Divine Mother is the Devi 'Priti Mafiyari', who abides in the 'Priti' which is 
pleasure, gratification of 'Mafiyart'—the blossoming of bushes, creepers and 
budding clusters. It is whirling around the emotive love of the embodied child 
and the Bhavani-- Great Mother, which governs the universe. 804 


805. WddReradycnd 7H: (Carer) 
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Sarva-saukhyavati-yuktyai Namah/Svaha 

Divine Mother is venerated as the Devi'Saukhyavati -Yuktth', who creates the 
spiritual atmosphere, where there is all comfort, easily available to the 
devotees. It is the abode of the Divine Pithas, where one feels coolness of mind 
and calmness of spirit in temperament and Yoga in every pulsation. 

The Varianit is: Sarva-Saukhyavati- Yuktaye. 805 


areRoRonfaest 47: (Sarer) 
Ahara-parinaminyai Namah/Svaha 
Divine Mother Devi is adored as the 'Ahara-Parinamini ', who keeps the 
digestive system strong, for producing energy in the body of the embodied 
souls. It also refers to the spiritual food in terms of the recitation of the 
Sahsranamas.806 
Usa Peres Fa: (TareT) 
Paficabhutanam —nidhana-yai Namah / Svaha 
Divine Mother is the Devi with 'Pafica-Bhutana—Nidhanam' who is the source of 
the Five elements— Earth, Water, Fire, Air and Sky/Space to keep the rhythm of 
the world in harmony. This is verily, the integration of the Tattvas, which are 


deciphered in the Siva Siitra. 807 
VIMAR FA: (FATT) 


Bhava-sagara—tarinyai Namah/Svaha 

Divine Mother--Devi is 'Bhava Sagara Tarint', who ferries the devotees, from 
the transmigratory ocean of life, associated with death and rebirth, to the 
Eternal goal of emancipation, which is 'Mukti'.808 


HERTS AT: (KaTET) 

Akriira-yai Namah / Svaha 

Divine Mother is venerated because the Deviis 'Akrira', who is never harsh 
towards the devotees, and noble persons of merit and spirituality, but is Krara 


for the Asuras, Daityas, Danavas and the goblins etc. . 809 


810, Weal AA: (CaS) AH: (TaTeT) MEA FA: (TaTET) 


Graha-Vatyai Namah/Svaha 
Divine Mother, abides as Devi in the '‘Nava- grahas.Thus known as the 
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'Graha—vatt' , who is the cause of the Nava -graha, and keeps them in the cyclic 
motion. The Nava-grahas are Aditya / the Sun. Candra/the Moon, Mangala / the 
Mars, Budha / the Mercury, Brhaspati / the Jupitor, Sukra / the Venus, Sani / the 
Saturn, Rahu and Ketu.810 


fasrert 7: (€aTel) 

Vigrahayai Namah / Svaha 

Divine Mother, Devt is revered as the 'Vigraha', who creates Herself, without 
being influenced by the planetary system. Vigraha is the installed Mirti with the 
‘Prana pratistha' or infusing the vital force during the Nava Durga days, or on the 
Astami, Caturdasi, Ptrmima Tithis, as prescribed in the Agamas.8 11 


Teastaes FA: (Tare) 

Graha- Varjita-yai Namah /Svaha 

Divine Mother is Devt 'Griha Varjitaa', whose abode has no entry for any 
planet.She is the sovereign authority, as being Bhavani. She has wipped off the 
influence of the planets upon Her devotees, to make their lives in peace and 


harmony.812 


feud 44: (Karel) 

Rohinyai Namah/Svaha 

Divine Mother, is Devi 'Rohint' Naksatra. It is also ared bow and the favourite 
consort of the Candramas —Soma Devata. She is the Mother of Balarama, who 
is revered as the Visnu Avatara, aclose associate of the Lord Krsna. 813 


eye FH: (€aTET) 

Bhiimi-garbha-yai Namah / Svaha 

Divine Mother is Devi 'Bhimi- Garbha', which is the inner most sanctorum of 
the Bhimi Devi —Mother Earth, filled with all riches, metals, minerals, water 
resources, gold and silver mines, including natural gases etc. This is Devi's 
geological manifestation is the very Self of Bhavani.814 

apretya 74: (TaTer) 

Kala- Bhuvey Namah/Svaha 

Divine Mother, Devi is the ‘'Kala-Bhih', which is the expression of the 
Mahakala, the Eternal Time, which never comes to an end. Hence, 'Kala-Bhuh' 
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is ever Eternal, a manifestation of 'Mahakala' with 'Mahakali'. Time is the ever 
present Tattva of the Bhavani—the Universal Mother of the Eternal Time. 815 
aretafdeat 44: (<arer) 

Kala Vartinyai Namah/Svaha 

Divine Mother, Devi 'Kala-Vartini' who makes the Eternal time to go in line with 
the Serial Time. It is also a praise for the 'Time', which is Sakti as Bhavani. 
Vartana is the 'Twist of the Time’, which is said to be Bhita- Kala or the 
past, Varttamana- Kala is present, Bhavisya-Kala is future. This is the 
philosophy of 'Time'.Time in continuity is known as the 'Eternal time'.8 16 


Horgrfeamd FA: (€aet) 

Kalanka- rahita-naryai Namah /Svaha 

Divine Mother is Devi of the highest excellence, being seen in the womanhood 
revered as 'Kalanka- Rahita- Nari'. Bhavani is without any blame or taint, 
without any wrong doing, but is being revered as_ the Universal Mother. She is 
bestowing appearance in the form of Nava Durga— Nine Virgins. She is like 
Sati—the daughter of Daksa, Mother Sita as Divinity in chastity and Savitri as 
the spiritually determined, philosophically learned and focused woman, to 
defeat the Death, for the survival of her husband Satyavana.817 


agsreafteracl +4: (€areT) 

'Catussastyabhi-dhavatyai' Namah/ Svaha 

Divine Mother is Devi 'Catussastya-abhi-dhavatt', who is adored and revered 
with the Sixty four manifestations or attributes of Divinity as Bhavani---the 
Divine Mother. This is an aggregate of the sixty four Yoginis, with respect to the 
sixty four Monastic Tantras.818 

sorta A: (Sater) 
'Jirma-yai Namah / Svaha 

Divine Mother, Devi'Jirna', who is also seen in the old age, due to the physical 
infirmity with anatomical changes in the weak cellular and physiological 
system. She is also revered in that phase of life, which is the latest phase causing 


death, which is a natural phenomenon.819 


820. sfuteerd a5: (tater) 
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Jirnavastra-yai Namah / Svaha 

Divine Mother, Devi is also revered as the Divinity in 'Jimma-Vastra', who is clad 
in rags of worn out garments and torn clothes. The 'Dhiimavati' is among 'Dasa 
-Maha-Vidya',who is adored and seen in the worn out robes.Her abode isat the 
Jyesthesvari spring at the foot of the Mahadeva hills. 820 


Acad FH: (€aTET) 

Nitanayai Namah /Svaha 

Divine Mother is Devi 'Nutana’, who is always fresh and ever new. She appears 
constantly in the Nitana—new and newer forms. This She does, to save the good 
and noble persons with spiritual acumen. 'Nutana’ is the latest,present in 
constant,looking new andnewer, where there is no trace of oldness. 821 


Fades FA: (STE) 

Nava—Vallabhayai Namah / Svaha 

Divine Mother, Devi is 'Nava-Vallabha', who is new one to be admired and 
loved, because of the Devi's appearance according to the need of place and the 
demanding situation, for the acclaimed devotees and the aspirants for grace.822 


SISRTS AH: (TaTeT) 

Ajara—yai Namah/Svaha 

Divine Mother, Devi 'Ajara',is getting never old, as She is always in Her youth, 
to neutralize the evil effects of the Raksasas. It is the un-diminishing and 
unending vitality of Bhavani, for the higher spirits of the devotees, who bring 
auspiciousness, with peace and progress. 

The Variant is: 

geRT FH: , which affirms the Virginity of the Divine Mother,who incarnates as 
the Nava Durga through the Kumari Puja Paddhati.This is the age before the 
puberty for the Kumaris.823 


Xora AH: (FTI) 

Rataye - Namah /Svaha 

Divine Mother as Devi 'Ratih', is the emotion and attraction between any 
‘husband and wife', in accordance to the principle of Dharma, for Artha, Kama, 
and finally for Moksa. Ratih is deep sensual attachment, emotional delight, 


2a) 


O20. 
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828. 


erotic love and alliance for spiritual awakening.824 


sce 4H: (aTeT) 

Pritaye Namah/Svaha 

Divine Mother, is Devt 'Pritih', who is giving the Mother's hug to extend the 
Divine attachment between the Bhakta and Ista Deva or Devi. Pritth is also seen 
in the adoration of 'Siva-Sakti', seeing the Eternal unity in the Sri Yantra.Thus 
the Bhavani is a symbol of affection, gratification and loving beauty of Divinity 


in manifestation. A variant is 'Prityai' 825 


Verriferategat FH: (aTeT) 

Rati-Raga—Vivardhinyai Namah / Svaha 

Divine Mother, Devi is the pool of 'Rati-Raga-Vivardhini', who extends the 
mutual tendency for procreation, thus creating attachment between the Child 
and Mother, as is seen in birds, animals, reptiles and the animate beings or living 
organism etc. This is the first lesson of Medha R.si to Suratha Raja and 
Samadhi Vaisya, as stated in the Durga SaptaSati,when both of them met him in 


his ASrama.826 
usaaramfeftt=net 44: (<arer) 


Paficavata- gatir-bhinnayai Namah/Svaha 

Divine Mother is Devi'Pafica-vata- gatir-bhinna', who is different from the five 
Pranas of vital breath as said in the scriptures. These are Prana, Apana, Udana, 
Vyana and Samana. Her 'Vata' is the universal breath, which brings the universe 
to evolve and to get again merged into the breath of the Devi, at the 


Maha—Pralaya period.827 
SALMA A: (SATeT) 


Pafica- Slesma-sayadhara -yai Namah / Svaha- 

Divine Mother, Devi is the very physiological combination of 'Pafica- slesma- 
Sayadhara' who is_ present in the phlegmatic problems, as discussed in the 
Ayurveda. These are—1 Avalambaka, 2 Kledaka,3 Slesmaka, 4 Bhodaka, 5 
Tarpaka. These are for the functioning of the human body mechanism.828 


829, dsaufeadierne FH: (Tae!) 


Pafica-pitavati-saktaye Namah/ Svaha 
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Divine Mother is adored as the 'Paficha-pitavati-saktih, which is the cause of 
five types of biles produced by the internal organs. These are known as: 1 
Pacaka, 2 Rafyaka, 3Sadhaka, 4 Alocaka, 5Ajaka types of biles as termed in the 
Ayueveda system of treatment. 829 


qoaeefaar fers 44: (Tare) 

Pafica-sthana-vibhodhinyai Namah/ Svaha 

Mother-Divinity abides in the Pafica-Sthana-vibhodhint’, who is controlling and 
the guiding force of the Five KoSas / sheaths of life. These as Annamaya, 
Pranamaya, Manomaya, Vijfianamaya and Anandamaya KoSas.830 


SPAR AA: (CATET) 
Udakyayai Namah/Svaha 


Divine Mother, is Devi'Udakya', who is presiding over the functioning of periods 


832. 


833; 


834. 


among women. It is natural physiological and hormonal necessity for a woman, 
upto certain age, for having a child. 

The variant is: 'qH4--R.tumati'’,the meaning is the same. It is Divinity as 
Mother during its courses. 831 

gaeacd : (taal) 

Vrsasyantyai Namah/Svaha 

Divine Mother is Devi 'Vrsasyantt’, who is having the desire for procreation, as 
recognized in the'Vivaha Paddhati', in the Sanatana Dharma. It is a Sanskara, 
ora sacrament. The Variant is “Kamavatt’, which means the same.832. 


ou f@: mafavel 4H: (XaTeT) 

Tryaharh Bahih- Prasvinyai Namah/Svaha 

Divine Mother, is with the accomplishment of Devt 'Tryaharh Bahih -Prasvint’, 
who is having the sensational desire to bear a child. Thus facing the gynae - 
problem of periods of three days, which is all natural phenomenon among 
women.833 

VT YEOH FA: (TATET) 

Rajah- sukra- dhara -Saktaye Namah/Svaha 

Divine Mother, as the 'Rajah- sukra- dhara -sakih' is the source of the male and 
female fertility, works for keeping the progeny born.This biological substance 
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is necessary for the creation, which is just the manifestation of the Brahmi Sakti. 
Divine Mother is the synthesis of 'Rajah-Sukra- dhara-Saktih', which is 
primordial cause of creation through the mutual integration of female Rajas and 
Sukra of male partner, as sanctified in the Smrti scriptures. This is known as the 
union of Aksara—immutable seed with Kriya-Madhumati—the fertility within 
womanhood— being the inner urge and desire with inclination for creation. 834 


oR FA: (FATT) 


Jarayave- Namah /Svaha 


Divine Mother, Devi 'Jarayuh', is abiding in the womb, growing like a seed to be 
flowered to its fullest and then born from the womb, with potential faculties of the 
human being. It is placenta with the membrane enveloping the foetus of a woman. 
Itis also the slough or cast-off skin ofa serpent.835 


TYemRos 44: (ares) 

Garbha dharinyai Namah / Svaha 

Divine Mother, is the Devi 'Garbha Dharint'’, who is adored and welcomed as the 
Devi with the respectful attribute of 'Garbha Dharin1’, who bears the child in one's 


womb.This is the grace of the Divine Mother, who enhances the family tree, 
known as the Vathsa-Vrksa. 836 
Prepretsteat 44: (SaTeT) 

Tri-Kala jfiayai Namah/Svaha 
Divine Mother, is adored as the "Tri—K4ala-jfia', who is the knower of the Three 
modes / rotations of time, in respect of past, present and future consideration of 
time. She is present in every moment. She as the Mother Divinity, knows and 
understands all the occurances, from the etrernity to present and in the process of 
the coming future. 837 
Pafersre A: (€aTer) 

Trilinga-yai Namah/Svaha 
Divine Mother, is worshipped as the Devi 'Trilinga', who is being visualized as 
the masculine, feminine and neutral gender. Linga is a mark or sign for 


establishing the gender of the new-born. It is also known as the Mahat-Tattva in 
the Sarmkhya Darsana.838 
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Prada v4: (<aer) 
Tri-Mirtaye Namah/Svaha 


Divine Mother is 'Tri-Murti, who is in the Triple Murti being the icons of 
Brahma, Visnu, Mahesvara, along with Brahm1, Vaisnavi and Mahesvari Saktis. 
'Tri-Miurti' is the highest evolutionary force of Para-Prakrti,who is verily, 
Bhavani.839 


grata 44: (Fated) 

Tri-Pura Vasinyai Namah/Svaha 

Divine Mother is 'Tri-Pura Vasini'who is being revered as the Triguna mayi-Sakti. 
Her abode is the Brahmaloka at the Mount Meru, Visnuloka at the Vaikuntha and 
Sivaloka, in distance a Lac--100000 yojanas from Brahmaloka; on the right is 
Vaikuntha. These are the 'Three realms' of spiritual locations of reaching to the 
spiritual realms, through Sadhana. The seekers of Immortality, find their spiritual 
abode in these three realms, under the aura of Bhavani.840 

SRT AA: (€aTeT) 

Araga-yai Namah /Svaha 

Divine Mother is Devi 'Araga', who is without any attachment, sees no 
attachment, prefers no attachment. Therefore, no fear is felt any where from any 
evil forces, but only grace is showered by Bhavanias being the innate nature of 


'Araga'. This is non-attached Supreme Self of Devi. She is no personality, but 
exalted aura to be realized by the devotees.841 


fsracrcaret Fa: (<aTeT) 

Siva Tattva-Yai Namah/Svaha 

Divine Mother, Devi is the 'Siva Tattva', who is itself the undifferentiated Siva , as 
explained in the Spanda Karika and the Siva Sutra of Acarya Vasugupta. The 
Lalité-Sahsranama says--- 'Siva- Sakti-Eka Ripinyai Namah'.The Pancsatavi 
and the Saundarya Lahari, also revere the 'Ekasvariipa of Siva- Sakti’. The aim is 
to get attuned with the "Siva Tattva', which is the Ultimate Being. 842 
SrA A: (FATE) 

Kama Tattvanuraginyai Namah /Svaha 


Divine Mother Devi is emotionally attached as 'Kama Tattva-Anu-Ragin1', which 


261 


844. 


845. 


846. 


847. 


848. 


849. 


is the impressive Kama--Tattva, for procreation. Devi Bhavani's will is to see 
manifestation exist, through attachment with desire within the spiritual bent of 
mind. Anu-Ragint' is the symbol of attachment, love and affection.843 

area A: (FaTeT) 

Pracyai Namah/Svaha 

Divine Mother, Devi'Praci', presides over the Eastern direction. She is adored as 
the'Aindri Sakti', according to the Devi Kavacarh. 'Pract' is source of the solar- 
energy.844 

saredt FH: (TareT) 

Avacyai Namah/Svaha 

Divine Mother, is Devi 'Avact', who presides over the southern direction, is 


known as the lower regions. She is there as 'Yami', controlling the other worlds 
after death. 845 

acted A: (Fae) 

Praticyai Namah/Svaha 

Divine Mother, Devi 'Pratici, in the western direction', is presided over by the 
Varuni Sakti. She is present in the water bodies, to sustain the life. It is the 
waxing and waning of the Moon. It causes the tides in the oceans. 846 


Bdhey AH: (€aTeT) 
Udicyai Namah / Svaha 


Divine Mother, is Devi 'Udict', who presides over the northern direction.She 
rules as Kaumari, in that direction, who rides on the pea-cock and a rooster.847 


fafefeendt +4: (eaTet) 
Vidik disa-yai Namah/Svaha 

Divine Mother—Devi1's aura is seen in and around the 'Vidik/g- Disa’. Her 
presence / abode is in all the Ten directions and beyond that.This is un- 
conceivable and or un-imaginable. All these ten direction revolve around the 
Bindu ofthe srtYantra/ Cakra. Graphically, these are the intersections of the four 


quadrents, making eight direction. The other two are—the Urdhva/Upper one 
and the Adah/ lower one.848 


HEHTA AA: (TATE) 
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AharhkrtayeNamah / Svaha 


Divine Mother is Devi 'Ahamkrtih', which manifests in the egoistic tendencies, 
as “I—exist, I am doer'. Itis the supramental cosmic consciousness as the creator, 
sustainer and dissolver. But Iam the performer and the creator etc., is like that of 
the Raksasas, Danavas, and Asuras,which ultimately,the Devi keeps them off to 
be finished to end. It is all Tamas nature, within the limited mental evolution.849 


SHEER AA: (TATET) 
Ahamkara-yai Namah/Svaha 


Divine Mother is the outburst of 'Ahamkara', which is the-supreme Ego of all 
creation, for sustenance. But the merger of the highest form of reality lies in Devi. 
She is the doer of All that exists, through manifestation. This is Devi's Samasti 
attitude of Supermacy, through inclusiveness.850 


SHAR FH: (FaTeT) 

Balimaya—yai Namah /Svaha 

Divine Mother as 'Bali-Maya’, abides in the great delusion created to the Danava 
King Bali, by Lord Visnu in the Vamana Avatara. Under that influence, the king 
offered the Three feet space to the Vamana Avatara, as ritualistic 'Dana'—alms, 
with Sarhkalpa, but got evicted, through Dana/gifting Sarhkalpa from the 
throne.This Maya became an instrument for making the Devatas rule to the 
Svarga Loka. This is how delusion works for the Danavas.851 


sferftrart 44: (are) 
Bali Priya-yai Namah / Svaha 


Divine Mother, Devi is' Bali-Priya’. Bali is taken as the sacrifice, which is in the 
form of coconut for Mahisasura and the Jayaphalarh for 'Canda and Munda 
Asuras'.Tila Sarsapa, Lavanga, black pepper are offered to the Devt, for killing the 
Danavas, Raksasas, Daityas and Asuras.852 


et 7H: (cer) 
Sruce Namah / Svaha 


Divine Mother is Devi'Sruc', who abides inthe Ahuti Laddle /spoon for offering 

Ajyam clarified butter to the Devi, with the adoration of the sacred syllable 

Svaha. It is the the Devi Bhavani, who abides in the female form Sruc. It is made of 

Palasa or Khadira wood, or from the gold or brass, being symbolic of the 
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"Hiranyagarbha’'. 853 
ware +H: (aTeT) 


Sruva-yai Namah /Svaha 

Divine Mother, Devi 'Sruva', who abides in the second Ahuti Laddle, which is 
spoon for offering 'Ajyyam' or ghee, which is clarified butter and the dried fruits 
together to the Devi. The 'Asavrttarn' Mantra with Svaha, is recited at the time of 
the oblation with 999th Ahuti. It is the form of Siva. 

The Variant is---7aTel/ Sravayai, meaning the same. It is asacrificial laddle a spring 
and acascade. 854 


arfeereat A: (<aTeT) 
Samidhenyai Namah/Svaha 


Divine Mother, Devi 'Samidhent’, abides in the prayer recited,while kindling the 
Yajfia flame with sacred wood branches, known as 'Samidha'. The Samidha 
should be of the Khadira, Apamarga, Guduchi, Bilva,, Jambu, Brhati, 
Candana,Rakta Candana, Iksukanda etc. Samidha is also invoked with the 
Mantras, sprinkling with the water brought from Ganga, Vitasta or any sacred 
pond, adored as the Tirtha.855 

(No fruit bearing and thorny Samidha should be used in the Homa.) 


Wire FA: (ae) 

Su-Sraddha-yai Namah / Svaha 

Divine Mother is the expression of 'Su-Sraddha', who abides in the proper 
devotion based on dedication, truthfulness and 'R.tarh and Satyarh' of the Vedic 
doctrine. It is faith complemented with proper dedication and the Kulacara. The 
first seed of Sraddha' is sown by the biological mother, as inherited from the 
family. Su-Shraddha is trust, belief and respect for the Divinity. 


The Variant is: W3eE—'Sa-Sraddha-yai Namah',which means with all dedication 
and devotion to the Divine Mother as Bhavani. 856 

SECIS AA: (FATT) 

Sraddha- Devata -yai Namah / Svaha 


Divine Mother, Devi is 'Sraddha Devata', who abides in the 'Vistara'-- the Deity 
of 'Sraddha-Karma' with proper devotion, by offering the 'Pindadina ' to the 
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departed seven generations including, Vidya and Diksa Guru,including kith and 
kin, along with the Mila Purusga-Sanatana. Sraddha Devata is invoked by 
offering big circular Pinda in shape. Sraddha- Devata ia adoredas the ‘Brahma’. 
It is the codified way of our physical existence and its needs, here and life after to 
connect with our ancestors, through Sapindi --Karma.857 


ATA FH: (€aTel) 

Matre Namah / Svaha. 

Divine Mother is 'Matr-Devi, who is every where and any where at any place, 
under any circumstances. The Divine Mother abides at the place, where the 
woman is adored as the Mother Divinity. The Divine Mother is devotion towards 


one's physical mother. Sapta-Sati affirms that the Matr Devi abides in the women 
folk of the jagat.858 


Taal FA: (TaTeT) 
Mata-mahye Namah/Svaha 


Divine Mother, Devi 'Mata--maht'’, abides in the proper devotion to the grand- 
mother from the maternal side, being the Universal Mother. Hence, Sraddha is 
offered to the 'Mata-mahi' . This is called the genetic chain into our being, as the 
family tree is.859 


Gea AH: (ATT) 
Trptaye Namah/Svaha 


Divine Mother is Dev 'Trptih', who is seen as giving higher satisfaction, to the 
devotees, while being offered 4tul-q4-the floral invocation, by the aspirants. 
This is being done, through proper devotion, towards the Ista Devi. "Tfptih' is 
harmonious satisfaction of body, mind and soul, which is dedicated to the 


Bhavani.860 


fogara 4A: (*aTer) 
Pitrmatre Namah/Svaha 


Divine Mother is 'Pitr Mata', who abides in the great devotion tothe great grand 
mother in paternal lineage. Hence 'Kanyarkgata and Varsika Sraddha-Tarpanari' 
is offered to the'Pitr Mata’ by invoking the grand mothers as well, through 
performing Sraddha, according to the combination of the Vedic and the Agamic 
procedures. The Bhavant is worshipped during the Kalasa puja. 861 
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fearsel 74: (€aret) 
Pitamahyai Namah/Svaha 


Divine Mother, 'Pitamaht', abides in the form of the 'Grand Mother' of all the 
embodied souls, from the paternal side. It is the Pitamaht, who takes care of the 
grand-children, in absence of the parents of the child. Primordial Mother, as is 
seen in the Pradhanikarn Rahasyari of the Sapta Sati, is verily,the ‘Grand 
Mother' of all the beings. 'Pitamaht' is the Primordial Mother,being the cause of 
Brahma-the creator.862 


EIST FH: (SaTeT) 
Su-nusa-yai Namah/Svaha 


Divine Mother--- 'Sunusa', abides in the form of noble and pious daughter-in 
law, as being the inheritor of the Sakti worship in the family, including the Pafica 
Maha-Yajfias performed by a householder.The Devi is the mother-in-law, 
daughter-in law as well as the daughter and mother. She brings added virtues to 
the families, for being prompt in the sacred chores like the Atithi Satkars, to be 
devoted to the husband and caring for the elders in the family, including raising of 
the children.863 


dlfefaest 44: (€arer) 
Dauhitrinyai Namah /Svaha 
Divine Mother-- Devi 'Dauhitrin1’, abides in the form of the daughter's daughter, 


as she performs the proper oblations to the grand parents from her mother's 
side.864 


Ga aH: (Sel) 

Putryai Namah/Svaha 

Divine Mother, is adored as the 'Putri', who abides in the form of the devotee's 
daughter, as she brings name and fame to her parents, after getting married in other 
family, of different Gotra. Putri is also allowed to do the Tarpanarh of the deceased 
parents, which includes the Tirtha Sraddha, as well.865 

Ube FH: (Feel) 

Pautryai Namah/Svaha 

Divine Mother---'Pautri', abides inthe form of grand-daughter, as an incarnation 
of the Divine Mother. 'Pautri' is honoured as the daughter of a son, by the grand 
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parents. She is being given the status of the Nava Durga —when the girl child is 
between 2 to 10 year of age, as said in the Sapta Sati Hrdayarh.866 


awd FH: (FaTET) 

Naptryai Namah/Svaha 

Divine Mother isin the very existence of Devi'Naptri', who abides in the form of 
grand sonfrom daughter's daughter, as an incarnation of the Divine Mother.This 


is the bondage, which is based on the human genesis of life. It is higher emotion 
for the off-springs from son and or daughter.867 


fraps 44: (SaTet) 

Sisu-priya-yai Namah / Svaha 

Divine Mother, Devi is verily, reflecting through the Sisu-- babies. She is always 
fondling, caring, playing with the babies and children, as being the 'Sisu-- Priya’, 
both male and female alike. The great Sigu-Lila of Krsna( Krishna) is spiritual in 
content, emotional in spirit, devotional in practice, which includes Mother 


Yasoda's love for Lord Krishna as a child. The Devi is very endearing to the 
children.868 


Cae FA: (<aTeT) 
Stnadayai Namah/Svaha 


Divine Mother, Devi 'Standa', abides in the breast feeding milk, which is the 
ambrosia for the babies and children, for natural and proper nourishment. She acts 
as the Stnada for the mammals, who get nourishment from the breast milk from the 
mother. 869 


SAU AF: (Kale) 
Stnadhara-yai Namah/Svaha 


Divine Mother, Devi is with 'Stana-dhara', who abides in the flow of the breast 
feeding milk, which is really 'Amrtam' or ambrosia for the babies and children 
from the very birth, till they are capable of eating the cereals on the 'Anna- 
Prasana'-- Sanskara ceremony.870 


fagqalad 44: (Sarat) 
Visvayonaye Namah/Svaha 


Divine Mother is Devi 'Visva —Yonih', who abides in the cosmic womb for 
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giving birth to the whole creation from ‘3 s@chle GAT’ ’---'Aa- Brahma -Kita 
—Janani', which is the creation from Brahma to the microbe. The Devi is the 
‘universal womb', She is revered as the 'Visvayoni' along with 
Visvesvari—Jagadjanant . 871 


CoA AH: (Karey) 
Stnandhayyai Namah/Svaha 


Divine Mother, is worshipped as the 'Stana-dhayt', who abides in the very process 
of breast feeding, to the baby. It is certainly, ambrosia of proper nourishment for 
the whole creation. Mother's milk has got all the nourshing chemicals. Breast milk 
is the milk produced by the breasts or mammary glands of a female to feed a child. 
Milk is the primary source of nutrition for the new born before they are able to eat 
and digest other foods. 

Varient is'Stnadharayai', she who holds the breast, for feeding nectarine of 
spirituality to the aspirants. 872 


PIQRAFURTA FA: (KATET) 

Sisiit-sanga dhara-yai Namah /Svaha 

Divine Mother, Devi Sistit-sanga dhara, abides in the very process of holding the 
babies in Her Divine lap, which is gracefully higher realm for the children of any 
age group. It is that Divinity, who takes care of all the new born from any species 
and feeds for their growth through their mother's breast feeding. Really, a grteat 
grace of the Mother Divinity, is seen while taking every care of the babies..873 


alert 44: (XaTeT) 

Dolayai Namah/Svaha 

Divine Mother--- Devi 'Dhola', abides in the very process of making the cradle 
move, just to make the baby sleep. 'Dhola' is the swing of the Mother Divinity, 


which can be attributed to the Ananda Sakti. It is the Divine Cradle for making the 
universal flux swing in its process of movement with frequencies.874 


alerishtsttratrerdl AH: (CATT) 
Dholakridabhi-nandinyaiNamah / Svaha 
Divine Mother, Devi is 'Dholakridabhi-nandin1', who abides in the very process 


of playing with the baby cradle, thus giving a taste of the universal play to the 
aspirants of higher spiritual merit.875 
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Sdgt FH: (€aTET) 

Urvasyai Namah/Svaha 

Divine Mother, is adored as the expressional beauty of 'Urvasi', who is the 
ilumining celestial nymph. She dances to please the Devatas. She is said to be the 
wife of Pururva. While Urvasisaw the seed of Mitra and Varuna fell down, as a 
result Agastya R.si and Vasistha were born, then. She is often referred to in the 
R.gveda. Urvasi is the analysis of the Supreme beauty in Divinity. 876 


Heed 44: (CaTeT) 

Kadlyai Namah/Svaha 

Divine Mother, who is revered as the Devi 'Kadali', abides in the banana fruit 
which is very dear to the Bhavani. It is also a kind of female deer and a flag carried 
by an elephant, as Kadalt is bringing grace in the spiritual events.877 

cbeprs A: (Fae) 

Kekayai Namah Svaha 

Divine Mother, is revered as the 'Keka', who abides in the sounds created by the 
"Mayiri --pea-hen' for pea cock. This is the 'Spandana' of the lovely peahen in the 
female form, which brings extra-ordinarily joyous moments in the rainy season. 
"Keka'is the emotive cry for the enjoyment of the life-urge.878 

faforardt 44: (<aTeT) 

Visikha--yai Namah/Svaha 

Divine Mother is Devi 'Visikha, who abides in the crown of the Pea-cock, which 
gives it a grand figurative look, among the birds. In a flash of dancing, which 
brings joy within. It is the dance in Divinity through birds of  verigiated 
colours.879 


forRaafe=at +7: (<arer) 
Sikhinartinyai Namah/Svaha 
Divine Mother is 'Sikhi Nartini’, which makes the Pea-cock dance, when unlocks 


or stretches its tail. It is is superbly nice looking, pleasing to the eyes and is 
aesthetic in description.880 


wcarsurkuet 44: (Cae) 
Khatvanga-dharinyai Namah/Svaha 
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Divine Mother, is worshipped as the 'Khatvanga--Dharini', who holds a bed-stead 
missile in one of the hands as Bhavani. Khatvanga is also a club witha skull at the 
top ofit,andis considered as a weapon of the Supreme Mother. She does as this 
as Rudrani and Bhuvansvari.88 1 


wacare Hi: (Taal) 

Khatvayai Namah/ Svaha 

Divine Mother, Devt 'Khatva', becomes the resting bed for the devotees. How? 
The Divine Mother is so generous to see their Bhaktas feel comfortable, after 
taking the severe penances and the invocations of the Sahsranamas. The Khatva 
of the Bhavani is said to be the Divine throne, held by Brahma, Visnu, Mahesvara 
and Indra, when Bhavani assumes the role of the Tripura Sundari, incarnation.882 


Ogg afta 44: (€aTeT) 

Bana-punkhanukhanu-vartinyai Namah/Svaha 

Divine Mother, is admired and invoked as being the Devr'Bana-Punkhanukhanu- 
Vartini', who abides in the whirls of an arrow, to streamline the arrow by the archer 
on his/her target. The Divine Mother abides in the feathered arrows,which give a 
grand look to the Divine Mother, while fighting with the Asuras. 883 

ASAT FA: (TTTET) 

Laksa- praptaye Namah /Svaha 

Divine Mother,is Devi 'Laksa- praptih', who holds the goal of Her target, to reach 
to the spot for crushing to die the anti Devata forces. These are creating havoc in 
the being of Raksasas, Danavas, Asuras. She abides in the will to do and to act till 
the goal is reached.884 

cer A: (SaTeT) 

KalayaiNamah/Svaha 

Divine Mother -- Devi 'Kala', holds the Kala, an art of holding the weapons and 
missiles in Her vigorous hands, according to the need of Devi's appearance as 
‘Avatarint'—the Mother of the whole universe. She is with all stimulation, vigour 
and perfection, in the creativinity and crafting.885 

Haga AA: (<aTET) 

Alaksya-yai Namah / Svaha 
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Divine Mother, Devi 'Alaksya', who has an eye on the Raksasas, Danavas and 
Asuras, which are Devi's target as Bhavani, for destroying their very wrath and 
threat to the creation. She is invisible to the Asuras eye, bearing no visible mark of 
identification. She is 'Alaksya'—as the Devi can not be the ultimate target of the 
Asuras, as was tried by the nine Asuras', as revealed in the Sapta Sati. 886 

Sas AH: (Tae) 

Lakksya-yai Namah/Svaha 

Divine Mother, Devi 'Laksya', who does not need any target but they come 
themselves before Bhavani with their evil mind and deeds. Thus, they get killed. 
Itis because oftheir bad Karmas, due to their Tamasic nature.887 

eras FA: (FATT) 

Subhalaksana-yai Namah /Svaha 

Divine Mother is invoked as the Devi 'Subhalaksana, who holds the good, 
prosperous, auspicious characteristics and indications at Her command. She does 
so, for bringing every sort of good omens. She brings auspicious omens, along 
with spiritual evolvementand the dedication, among Her Bhaktas.888 

afd=at 54: (ae7) 

Vartinyai Namah /Svaha 

Divine Mother 'Vartint', holds the cyclic motion in order for keeping universal 
poise, being all mandatory at Her will. Itis always the graphic concurrence, in the 
sacred geometry, which revolves around the Sri Cakra-Bindu. This is the 
Vimarsini aspect of Bhavani.889 

Maar AA: (TaTeT) 
Supathacara-yai Namah/Svaha 


Divine Mother-- Devt'Supathacara' follows the universal path of the Divine truth 
for making the devotee reach the highest realm. Itis Bhavant's abode within the 
modest behaviour and discipline for the devotees of that Sakti Pitha. Their focus is 
on the righteous conduct,for reaching the Ultimate.890 


ofan 44: (<arer) 
Parikhayai Namah/Svaha 


Divine Mother 'Parikha', is seen around the forts maintained by the kings, as 
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being their 'Moat', ditch round the town or forts. The Devi acts as the safety valve 
for the devotee kings and rulers, where they adore their 'Kula Devi'.891 


Gad =: (<aTeT) 
Khanaye Namah/Svaha 


Divine Mother, Devi 'Khanth’, is abiding in under ground mines, which are filled 
with gold, silver and other metals, including minerals like marbles, granites, 
precious stones, which bring fortune to the kings and the holders of the mines. 
These precious stones are for worshipping the Deity and for curing various 
diseases and ailments, through 'gem-therapy'. All these are to be got from the 
digging the Mother-Earth. So generous is the Divine Mother, who gives us so 
much and provides what we need, as the embodied souls.892 


aaa AH: (Tae) 
Vrttaye Namah/Svaha 


Divine Mother, is 'Devi 'Vrttih'. She is in action, movement, operation. So the 
Devi abides in mode of leading a pure and pious life. She maintains the Iccha 
Sakti of making a choice for the modes of worshipping the Devi. Vrtih has to be 
always in the surrendering mood, at the altar of the Bhavani. The Devi does grace 
with all the fencing faculties to make the devotees in the purest form. She does 
work asa fence, as the Vrtih stands for. 893 

WrpRacae +: (<a) 

Prakara- Valayaayai Namah/Svaha 

Divine Mother is 'Prakara- Valaya', who holds the four cornered area of the mine, 
through proper fencing, as being a very protected and precious area. This is very 
dear to the Mother Divine, who is Bhavani - Durga. Prakara is projected in 
position and is seen tilted in the Mandals and Yantras, known as the Agamic 
Rekha-ganita or sacred geometry, for the figurative grace. Valaya is a coil or 
ringlet, seen around the Devi's Pithasthana 894 


deret 7A: (€aTeT) 


Divine Mother—Devl is adored as the 'Vela', who abides on the timely oceanic 
tides and touching the oceanic bays. It is giving protection to the shores and bays 
touching the seas and oceans.Vela is frequency --the unit of time, within thje 
limit of time. This reflects that the Time is Divine, which is always going on in the 
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most mysterious way. It is the Kala Tattva. Sri Aurobindo calls it as the Divine 
Hour.895 


Felcut watered 4: (Saal) 
Mahodadhau Maryada-yai Namah /Svaha 


Divine Mother, Devi is keeping the 'Maryada—a celebrated attitude to the Maha- 
Udadhi', which maintains the limits of the ocean, for the global order and 
ecological balance. Itis for maintaining the environment and atmosphere clean. 
Maryada is limitation, for being in the tradition and terms of association. It is 
discipline ofan aspirant to be within the norms of the 'Sadhana with Smrti'. 896 


arsufterchal 44: (<aTeT) 


Posani Saktaye Namah / Svaha 


Divine Mother, is 'Posani'-Saktih, which is responsible for giving sustenance as 
the 'Vaisnavi Sakti. It is She, who holds the creation in rhythm, and provides the 
desired nourishment to the creation. It is of course, the Prakrti Tattva, with the 
Vaisnavi input of Sakti. Posani'-Saktih is the quantum of energy,through the 
dietics and nourhment ,897 


airsoflgrchel FH: (€aTeT) 

Sosani —Saktaye- Namah/Svaha 

Divine Mother,with the characteristics of Devi 'Sosant  Saktih', is being 
responsible for dissolving or absorbing the creation to get them merged 
within the universal seed. This is Her innate nature. She makes every thing dry, 
because of Her 'Vayavi'---wind energy. It is the power of suction, out of moisture 
that dries up everything.898 


chelebeet 7H: (Fate) 

Dhirga Kesyai Namah/Svaha 

Divine Mother, is seen as the Divinity with 'Dhirga Kesa' , who is having the long 
lock of hair, as a sign of grand and natural beauty among women.It adds beauty, 
charm and grace to the womanhood. She envelops the universe with the _ far 


reacing hair, which She waves, to make the Asuras flee from the scene of 
battle.899 


Tsitsht grepaha sarfaRt aTarshy 
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Bears TH: (KATET) 
SulomasayaiNamah / Svaha 
Divine Mother—Devt is adored as the 'Sulomasa’', who is having the long, black 
and beautiful curly hair with the setrpentine tail, as a sign of great beauty among 
women.900 
Te: VATA WaT 
TS RA A fe aHAci Set a | 
a aftsarkactorcaR aera 

TMs TAR Af HI | 
oferta 45: (tater) 
Lalitayai Namah/ Svaha 
Divine Mother, Devi 'Lalita', is graceful having the aesthetic tendency to 
perform the cosmic Mother's liking for the melodious sound and attractive figure. 
She is the Divine Mother, who abides in the beauty of manifestation, according to 
the 'Devi's Kavacarh of the'Durga Sapta Sati. She abides in the heart of the 
devotees, along with other Saktis, adored as ciferafeta: 'Lalitadibhyah',which 
means ---Lalita is invoked with other Devis, in the Naivedya Mantra, according to 
the Muni-Laughaksi system. She is served by Vasini and other Saktis. Her 
Mantrik-Sakti is mysteriously hidden in the “Airn--Klim Sauh. She is revered 
with One thousand attributes, being highly mystical in approasch, Yogic in 
spirit, Y antrik in tradition, being Mantrik in the Sadhana. Lalita is the most revered 
Benign Mother, as the Raja Rajesvart. 901 
AReret F5: (<aret) 
Mansala-yai Namah/ Svaha 
Divine Mother, Devt is 'Mansala’, who is having the strong muscular built, which 
is apparent in Devi's Durga incarnation. This speaks of Her great valour and 
strength. It is the well built physique of the Divine Mother. 902 


are FH: (€aTeT) 
Tanvyai Namah /Svaha 


Divine Mother as Devit'Tanvi', is having the balanced height, to make Her limbs 
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shine in the cosmic scene of world's desire, and inclination to be serene and 


lovely, in its virginity.903 


dadargurRud 44: (TaTel) 
Veda-Vedanga dharinyai Namah / Svaha 


Divine Mother, Devi is 'Veda- Vedanga--Dharint’, who is existent in the four 
Vedas, and Vedangas, which include Vyakarana/Vedic-Grammar, Nirukta- 
Etymology of the Vedic words, siksa--articulation, Chandas—the science of 
metre and prosody, Jyotih-sastra—astrology with astronomy, and Kalpa sastra, 
scriptures related to the Vedic rituals. It also includes Dhanurveda-Martial 
training and Ayurveda —medical sciences, including salya Vijfiana--Surgery and 
the Asva Cikitsa—Vijfiana, veterinary sciences.904 


ARRIPUAAAT AA: (TaTET) 

Narasrk —pana-mattayai Namah/ Svaha 

Divine Mother, Devi is 'Narasrk Pana Matta', who is punishing 'Nara---Pisacas' 
who get intoxicated with drinking the human blood and by eating the human 
flesh. Nara Pisacas are very fercious among goblins,devil spirits and, whose food 
is human flesh. They get happy, while drinking their own blood, as well. Bhavani 
gets mad at them.905 


ARUSTRRYNOS FH: (FATT) 

Nara mundasthi- bhisana-yai Namah /Svaha 

Divine Mother, Devi is revered as the 'Nara-munda-Asthi-Bhisana', who is 
adorned with the necklace of human skull. She is visible to the aspirant's eye, as is 
revered in the Dhyana Sloka of Sri Kali Devi, in the third episode of the Durga- 
Sapta Sati.906 

BeshlsRag AF: (TaTeT) 

Aksa-krida-ratye Namah/Svaha 

Divine Mother is Devi 'Aksa- Krida-ratih, who is an adept in the Eight types of 
games and plays. These include:--- 1 dancing, 2 water games, 3 playing Causar, 5 
sensory pleasures like expression of love through touch, 6 smiling, 7 challenging 
and 8 narrating. This is the Vilasa nature of the Bhavani. This is Devi's visionary to 
make the Nataraja-- Siva play the Lasya Nrtya—dance. 907 
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orl 4: (€aTeT) 

Saryai Namah /Svaha 

Divine Mother, Devi 'Sari’, who assumes the form of the 'Sari'— revered as the 
Myna--4T in Hindi language. The Devi took the form of Sarika-Sari—a bird to 
kill the Jalodbhava Raksasa from Satisara, before the existence of Kashmir and 
the appearance of the vitasta.908 


amRepr yp usu 44: (TaTeT) 

Sarik 4 -Suka-Bhasinyai Namah /Svaha 

Divine Mother, Devi'Sarika' is Suka-Bhasini. She assumes the form of the Sarika, 
who speaks like a parrot. Sarika parrots—'OM Namah Sivaya’, as the Pancaksar1--- 
five syllabled Mantra. This Mantra is the life force of the Divine Mother and 3 @ 
yar 44: 'OM Hrim Bhavanyai Namah'.909 

mest FA: (TaTeT) 

Sambaryai Namah/Svaha 


Divine Mother is exploiting the traits of the Sambari vidya, like an illusionist, to 
put the ranks of the Raksasa under spell. Through Her own Maya granthi, the Devi 
does create many froms, to delude the Asuras; though the Devi Bhavantis one and 
only One.910 


Tredifeers 4a: (<aTeT) 

Garudi- Vidyayai Namah / Svaha 

Divine Mother, Devi is an epression of being manifest in the'Garudi Vidya', who 
assumes the form of the Garuda, and through that form, takes the snake's poison 
out from the snake bitten persons. It was Garudi Vidya that Sri Rama and 
Laksmana were brought to consciousness back, when they were put under 'Naga- 
Pasa' serpentine-oose 1, while fighting with the Meghanada—Indrajit.911 

areud TA: (FaTel) 

Varunyai Namah/Svaha 


Divine Mother, Devi is adored as 'Varuni', who assumes the form of the Varunt 
—the consort of the Varuna Devata, also whose abode is in the western direction 
of the earth planet. She holds a noose in Her hand.912 


aourfacre +4: (Faret) 
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914. 


915. 


916. 


O17. 


918, 


Varunarcita -yai Namah / Svaha 

Divine Mother is Devi 'Varunracita', who assumes the 'Water' form, through 
which Varuna Devata makes his obeisance, for Devi's appearance in the water. 
The Varuna is associated with Aditya and Mitra Devatas.913 


atel 44: (<aTeT) 

Varahyai Namah/Svaha 

Divine Mother—Devi 'Varahi', assumes the form of the 'Boar incarnation’. She 
consumes every thing to make the environment clean, and lifts the Earth planet on 
its trunk. This is the third incarnation of the Vaisnavi- Sakti, along with Visnu.914 


TUSETA T7: (Tae) 

Munda hastayai Namah /Svaha 

Divine Mother is 'Munda-Hasta', who holds the boar's long nose in Her hand, 
putting the Munda—the snout of a hog in the belly. It is a missile with a point, very 
fatal for the Raksasas.915 


CRITI eRe FH: (Tarel) 

Danstrod-dhrita-vasundhara yai Namah/Svaha 

Divine Mother is adored as the 'Danstro-Udrita-Vasundhara’, having the Sakti of 
Varahi Devi, for taking the Earth planet out from the ocean. She lifted it through 
Her long teeth.916 


Alacer 4: (€arer) 

Minamiirti-dharayai Namah /Svaha 

Divine Mother is 'Minamirti-dhara', who takes the incarnation with the Matsya-- 
-Mina Avatara of Visnu, being the First incarnation of Sriman-Narayana. The 


Matsya- Minamirti Devi took Manu along with Saptarsi, in the self- incarnated 
boat to the Naubhandhana Srnga.9 17 


Tote A: (aret) 
Miurtayai Namah/Svaha 


Divine Mother is 'Murtidevt', who incarnated in all the living forms as described 
in the 'Murti Rahasyarn' of the Durga Sapta Sati text. The Atharva Veda says: “I 
am the Atma- Sakti. I am the creator of the Purusa and Prakrti, which is the cause 
of the Miurta—the visible animated manifestation within the 8400000 


ZA7 


919: 


920. 


921), 


922, 


Yonis/species.”.918 

ara FH: (Fave!) 

Vadanya-yai Namah/Svaha 

Divine Mother, is manifested as the 'Vadanya', who assumes the form of extra- 
ordinary, unimaginable way of conversing face, which is eloquent and rational. 


She is the incarnation of the Divine gifts, as being very generous and affectionate. 
The way of Her speech, is the manifestation of the Vagdevi.919 


wfearsraret 4a: (Saye) 

Pratimasraya-yai Namah/Svaha 

Divine Mother is expressed asthe 'Pratimasraya', who assumes the form of any 
Pratima--- an icon infusing with the Prana Pratistha. She then abides in the 
Pratima---taken Saligrama from Gandakt, Sivalinga from the Narmada and the 
Murtis carved out of rocks and big stones from the Himalaya, Vindyacala and 
Aravalli mountains. Prana Pratistha is an invocation to Divinize the Mirti 
through Vital force of Prana, but the Murti should invariabally be the Nitana- 
Pratima---new one, as revealed by the Devi in the A tharva Sirga.920 


SAMS A: (TaTET) 
Amurtayai Namah/Svaha 


Divine Mother, 'Amurta' --- is not having any form.She transcends all the names 

and forms,including the Murti of the Primal existence,as well as the Prakrti, with 

the triple qualities of Sattva,Rajas and Tamas. She is the cause of all the 

forms,without having its own form.Why? Because form gets name. Hence, 

Bhavani is revered as the Amurta. 921 

fftreurt 44: (<arer) 

Nidhirtipa-yai Namah / Svaha 

Divine Mother, who is having the form of 'Nidhih'- celestial treasures, is being 

attained through great penances, but for material gains. She is the sovereign 

authority of the 'Nava Nidhi'--- nine treasures presided over by Kuvera. These- 

Nidhis are: 

1 Mahapadma- --Great Lotus, 2 Padma—Lotus, 3 Sankha--conch, 4 

Makara—crocodile,5 Kacchapa—tortise, 6 Mukunda—-precious stone,7 

Kunda—lily flower,8 Nila --saphire,9 Kharva--dwarf as well innumerable 
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924. 


925; 


926. 


treasures existing, because of the grace of Bhavani.922 

Urfemrarengyeey FA: (SaTeT) 

Saligrama- Sild- Sucaye- Namah/Svaha 

Divine Mother, is 'Saligrama—Sila-sucih’, who assumes the form in the sacred 
circular shape of Saligrama, being black in colour, but is very sucih —the sacred 
stone. These are available in the Gandaki river. When Saligramais worshipped 
with water, then that water is revered as the sacred Carnamrtam, which is Visnu's 
blissful water that transforms death to immortality.923 


eyed FA: (FATT) 
Smrtaye Namah/Svaha 


Divine Mother is the 'Smrti', who assumes the form in the codified laws and 
orders, injunctions, directions and references endorsed as the Smrti authored by 
Manu, Parasara, Laughaksi etc. This is also the human related memory.The 
Devatas propitiate as: 


“Ya Devi Sarva Bhitesu Smrti Ripena Sanasthita, 

Namastasyai-Namastasyai-Namastasyai-Namo Namah: 
“Divine Mother abides as Memory, in all the beings. Prostrations to Her,to Her,to 
Her with veneration.” 
Prayer of the Devatas in called the -Devi Stiktam. She is 'Memory' Herself, the 
spark mof its effulgence is in the human birth.924 
GPRS AA: (Tare) 
Sarhskara-rtipa-yai Namah / Svaha 
Divine Mother is 'Sarnskara' in existence. She is present, while doing the 
sacrements to the new born baby, known as'Nama Karana' and 'Jata Karma', to be 
followed by the 'Anna-Prasana','Vidyarambha'and with 'Vivaha'—the sacrament 
of marriage and finally the 'Antirh Sarhskara', after one's death. Sacraments are 


meant for giving spiritual strength through the Vedic Mantras, as enunciated by 
the R.sis.925 


Waa Wet FA: (Tarer) 
Su-Samskara-Yai Namah /Svaha 


Divine Mother is verily, present in the'Su-Sarhskara', which makes the human 
beings tobe spiritual in their actions, with all devotion to the Mother Divinity. 
2719 


927. 


928. 


929. 


930. 


This is vivid, as is seen in every human being, who receives the Sarhskaras for 
himself/herself and for the well being of others. Bhavani is the Guardian Deity of 
all the sacraments, well instituted Garbhadana,Stmantonayanam for the very 
birth of the child and his/her development, followed by the other Su- Sarhskara. It 
is known as the spiritual raising of the child, both in home and Gurukala/school 
and afterwards.926 


BePTA TA: (aE) 
Sarhskrtaye Namah/Svaha 
Divine Mother 'Sarmskrtih', is the manifested Divinity within the best of 
Sarhskrti /mundane and spiritual obligations, for higher aspirations. Sarhskrti is 
the integration of all the accumulated spiritual transformations from time to time, 
according to the Vedic and Agamic sources, reflecting upon the life-pattern of the 
devotees.927 
repeal FH: (FaTeT) 
Prakrta-Yai Namah/Svaha 
Divine Mother 'Prakrta’, is adored and invoked in the 'Prakrta', which is unaltered 
and unmodified dialects as well. It is natural and very close and akin to the 
environment, with all its geographical situations and ethenic pecularities. That is 
why, Bhavantis adored through the Prakrtaas well. 928 
CSUTSTS AA: (TTT) 
Desa—Bhasa-yai Namah/Svaha 
Divine Mother is present in the 'Desa—Bhasa', who is revered through the 
spoken 'word— formation’ of the native local dialect, as every language is Devi's 
expression of speech. This has been well appreciated by the ParmaTrikacarya 
Abhinavgupta. He says:-- 

“Tava Ca Ka kila Na Stutirambike, 

Sakala Sabdamayt Te kila Tanuh” 

O Devi! Every spoken or uttered word in praise of you, is but your phonemic 
body in existence. 929 
Tenet +: (<aTeT) 
Gathayai Namah /Svaha 


Divine Mother manifests through 'Gatha', which assumes the form of a spiritual 
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verse, but not having its source in the Vedas. It is in the form of stories, allegories 
and symbolic pharesology.930 


crea 4: (FaTeT) 

Gitaye Namah/ Svaha 

Divine Mother expresses Herself asin 'Gitth', which is seen in the wonderous 
forms of Gitth—the musical tunes, for singing the glory of the Divine Mother. 
Gitth is in the form of the Stotras, Parayana of the Svahakars. Its musical and vocal 
expressions are in the format of the Paficastavi, Saundrayalahri and Stotravalt, 
being melodious in tune.93 1 


selene FH: (are) 

Prehlika-yai Namah /Svaha 

Divine Mother, is 'Prehlika', who assumes the form of a Proverb, for its forceful 
meaning, having the spiritual content. The 'Prehlika' is in the form of certain 
words partially sounding musical.She is present in the proverbial revelation,as it 
conveys the Truth.932 

ert 7H: (Taal) 

Ida-Yai Namah/Svaha 

Divine Mother, is adored as the Devi 'Ida', which exists in the Candra Nadi, 
which is lunar nerve channel, around the spinal cord, visible to the Yogic inner 
eye. Itis activated through Yoga.933 

fasperret A: (Fae) 

Pingala—yai Namah /Svaha 

Divine Mother, is Devi 'Pingala', who exists as the Surya Nadi or nerve channel, 
around the spinal cord, visible to the Yogis through their intuitive faculty and 
Sadhana of higher merit through spiritual experience.934 

fasTel 4: (Feel) 

Pinga-yai Namah/Svaha 

Divine Mother is 'Pinga', which exists as the Agni Nadi.This is the flowering or 


blossoming of the Kundalini through Susumna-Nadi / nerve channel, around the 
spinal cord, visible to the Yogis. Its colour is tawny.935 


OIF FA: (TaTET) 
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Susumna-yai Namah /Svaha 


Divine Mother, is existent in 'Susumna', which exists as the nerve channel of the 
integration of Brahma, Citra and Vajra nerve channels,visible to the intuitive 
Yogic eye. It is for awakening of the Kundalini, from Miualadhara to Sahsrara 
Cakra.936 


warfeed a4: (€aret) 

Strya-Vahinyai Namah/Svaha 

Divine Mother is 'Saura-Sakti', which exists as the Siirya- Vahini Nadi. It carries 
the solar effect, within the Yogic practices and for the awakening of the Kundalint 
Sakti. She carries the power of the solar rays, to make life possible on the Earth 
planet.937. 


afgrrare FA: (€aTeT) 

Sagi Srava-yai Namah / Svaha 

Divine Mother is'Sasi Srava', which exists as the essence of the dew drops with the 
atmospheric conditioning of the Moon. Sasi-Srava makes the vital--nerve flow 
the Amrta--ambrosia for life sustenance, associated with the Ida Nad. It is the 


Divine Mother,who makes the Moon to tickle the nectarine, for soothing purposes 
to the manifested world. 938 


Tea FA: (TaTeT) 

Talustha-yai Namah / Svaha 

Divine Mother, is Devi 'Talustha', which exists as the part of speech, where the 
tongue touches the palatal. It is $, $ and Cavarga-d & 4 H Ca Cha Ja Jha family of 
consonants andu gt Yasa, in which Bhavani exists. It is the Divine forces, which 
makes to create the AUM sound, through the tip of the tongue, by touching the 
palatal.939 


arfeprat 4: (<a) 
Kakinyai Namah /Svaha 


Divine Mother'Kakin1'’, exists in the Anahat Cakra. She is invoked through 
aesthetic devotion, including music, art and poetry. KakinI is one of the sixty- 
four Divyausadhi—the divine medicinal herbs as well. Her abode is in the six- 
petalled Svadisthana lotus. She is four faced, having three eyes and has trident, 
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noose, skull and Abhaya Sakti in Her hands. She presides over the fat constituent 
of the body. Rice with curd /yogurt is offered to the Dev- Kakin1.940 


Mrta- Jivinyai Namah/Svaha 

Divine Mother 'Mrta-jivini', exists in the Mantrik format of the Mrta Sanjivant 
Vidya, as a prologue to the Durga Sapta Sati Anusthana. It is the Mantras related 
to the resurrection of the body.941 


SURAT FA: (TaTET) 

Anu-rupa-yai Namah / Svaha 

Divine Mother, is Devi 'Anu-ripa', who exists in the Anu---the micro 
embodiment of life. Anu is Pasu/ Nara in the Trika philosophy. Bhavani also 
exists in the most subtle form, adored as the minutest Bindu of the Cakra, known 
as indivisible Atom. She is the invisible nucleus of the universal consciousness 
and its manifestation. 942 


sequel 4H: (ae) 

Brhad- riipa-yai Namah / Svaha 

Mother Divinity is visualized as the 'Brhad- riipa', which exists in the most macro 
form. It is to be comprehended, known as Visva, or Jagat according to the Trika 
system of philosophy. She does adopt the biggest and the greatest form. All this 
depends upon the need of the time, for destroying the Asuras.943 


EROS FH: (Tare) 
Laghu--ripa-yai Namah/Svaha 
Divine Mother, also adopts the 'Laghurtipa', which exists inthe light weight 


forms,which can not be comprehended as the heavy one. Bhavantis adored in the 
light microscopic form as well. This is one of the Asta--Siddhis in Yoga 944 


TORTS FH: (FATT) 

Guru-Sthira-yai Namah/Svaha 

Divine Mother, is manifesting as Devi 'Guru-Sthira'. She does so in the cosmic 
principle of existing in the magnetic attraction. Thus making the world exist 
because of the magnetic force and the gravitational pulls. Also Devi abides in the 
'Sthira'-- balanced and integrated system of 'Diksa'.945 


283 


946. 


947. 


948. 


949. 


CUTAN AH: (€ATRT) 
Sthavara-yai Namah/ Svaha 


Divine Mother is Devi 'Sthavara' existing in the still objects, that do not move, 
such as the mountains. Thus Devi is called the Parvati. It is also revered in the 
trees, such as mulberry, Kalpa Vrksa-- Pipala, Rudraksa,Devadaru tree etc.946 


FATS TA: (FATT) 
Jangama--yai Namah / Svaha 


Divine Mother isvery much existent as the Jangama, which is apparent in the 
humans, animals, mammals, reptiles, oceanic life like fish and other forms of life, 
which has the potential to move. Mother Divinity makes the living beings to 
move—a great wonder it is! Just crawling of the reptiles, flying by birds, walking, 
racing and or jumping by humans, animals and wild beasts _ etc. all are the 
'Jangamas', graced by the Mother Divinity of having capablity to movement. 
947 


ed 4H: (FaTeT) 
Devyai Namah/Svaha 


Divine Mother, is the Supreme Sovereign ‘'Devi ', which is beyond 
comprehension. She is having control over all the 'Devatas', including Brahma, 
Visnu and Mahesvara. She is always in the energetic existence of the Tridevas as 
Brahmani, Vaisnavi, Mahesvart. She is an aggregate of ll the Devi 
—Sahsranamas—'Bhavant, Rajfit, Jvala, Kalt, Tripurasundari,Lalita’ etc. Devi is 
popularly adored, worshipped and invoked as_ the Devi Durga with triple 
appearances and expressions of Mahakalt, Mahalaksmi, Mahasarasvati in the 


Durga Sapta Sati. 948 


papa TA: (TaTeT) 
Krta-karma-phala prada-yai Namah /Svaha 


Divine Mother is 'Krta- karma- phala prada', who gives the results of all the 
Karmas--activity and actions performed, physically and mentally done by the 
embodied soul. She is the Yami, who administers the judgement for all the 
embodied souls, according to their Karmas, done through body or mind. But the 
Devi is the saviour of all the truthful devotees, as She is said to be the Merciful 
Mother of the Universe, if surrendered unconditionally, which is Bhakti with 
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Saranagati. 949 


fayaisprrdcerd 7H: (Sarer) 

Visayakranta- dehayaiNamah/Svaha 

Divine Mother is 'Visayakranta- Deha', who transforms the life of those who get 
attracted in the sensual pleasures and physical assaults.Thus those persons get 
deluded through their sensual and evil tendencies. They are all subjected to the 
deformations of their bodies,critical ailments, but She grants them the lease of 
life,when they surrender before Her.950 


ffdersrat 44: (aes) 

Nir-visesayai Namah /Svaha 

Divine Mother is 'Nir-visesa', who exists in a very undifferentiated way, peculiar 
in functioning, instinctive in appearance, designed for reestablishing and 
restructuring the Dharmik way of life, in a homogenous way. It is an integrated 
way of existence. It can not be substituted for any Deity. Thus, She is Brahma- 
Svariipini, Visvesvari, having the Motherly nature. Adi Sankara says : eyed 
@faealt para 4 Hafed---Kuputro Jayeta, Kvacidpi Kumataa Na Bhavati. Child can 
be bad, but the Divine Mother is always nice, serene and with the nature of 
accomodating and raising the child with corrections through motherly love.951 


SICHFSU A: (TaTET) 
Jitendriya-yai Namah/ Svaha 


Divine Mother is revered as the ‘Jitendra',who is the controller of the 
Indriyas—both Karma and Jfiana, fluctuations associated with mind, which 
makes bodily organs to act upon. Herself, the Devi is with purity, truthfulness and 
is the experience of the Yogic methodology.952 


feagarnord 44: (€aTe?) 

Visvartipa-yai Namah/Svaha 

Divine Mother, is Devi'Visvariipa', who envelops the universe and abides in all 
the forms of manifestation. These are all subject toname and form. 'Visva'— the 
universe, is much bigger than the world of human understanding, which is seen 
through human perception. But, in reality the Visva is not comprehensible to the 
human intellect. It can be comprehended only through the highest Ptatyabijfia 
awareness, through Yoga. It transcends the human limitations, beyond name, form 
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and attributes. Itis Oneness with the Mother Divinity.953 


fagrrart 4: (ae?) 

Cidnanda-yai Namah/Svaha 

Divine Mother, is Devi 'Cidananda', who is all consciousness and bliss. Energy 
and motion is merged within consciousness, which further transcends towards 
Ananda or bliss.954 


ORs ees FA: (aed) 

Para-Brahma- Prabhodhi-nyai Namah/Svaha 

Divine Mother, is 'Para-Brahma--Prabhodhin1', who makes the devotees realize, 
about the innate nature of the Absolute Reality. This is known as the 
transcendental life. 955 


ffdare aa: (<aTeT) 

Nir-vikara-yai Namah/Svaha 

Divine Mother is Devt'Nir-Vikara', who is not subject to any change or mutation. 
She is Adya Sakti, adored as the 'Brahma Svaripini’. She alone exists and is the 
‘Only Rality'. She does not get effected, by the influences ofthe Lokas/worlds. 
She finds no change or mutation, as explained in the 'Pradanikarhn Rahasyam'.956 


fret 44: (€arer) 
Nir-Vairayai Namah/Svaha 


Divine Mother is 'Nir-Vaira', who has jealousy with none, as She is the Mother 
ofall. She sees no difference. The example is of Bali—the King of Raksasa gone 
to the immortal realms, and Vibhisana—the brother of Ravana received the grace 
of Sri Rama. She makes the Raksasas free from their hostile nature towards the 
Devatas and abuse of Prakrti.957 


fexcd Fa: (<aTeT) 
Virataye-Namah / Svaha 


Divine Mother, is Devi 'Viratih', who is always in the state of being with 
"Vairagya'. She is the dispassionate being, unattached towards any particular 
object or creation. She does create, sustain and dissolve without being disturbed, 
butis unattached to it. That is real nature of 'Virati'.958 
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acaafeit +7: (<aTeT) 
Satya-Vardhinyai Namah/Svaha 


Divine Mother is 'Satya-Vardhini', who enhances pure Sattva, one of the triple 
Gunas of Prakrti, where there is no trace of Rajas and Tamas. She is the Divinity, 
which sprinkles the showers of truthfulness about the Vedas and Agamas. 959 


Goss 74: (Sarg) 

Purusajfia— yai Namah/ Svaha 

Divine Mother,Devi is 'Purusajiia’. It is the Sakti within Divinity that Purusa-- the 
25th Tattva, receives the command from the Divine Mother to be in the ascending 
order of the Siva Tattva. Purusa Tattva has to evolve, along with the Prakrti, as 
explained in the Trika Darsana/ philosophy.960 


ASMA FA: (FATT) 

Ajfiana--bhinna-yai Namah/Svaha 
Divine Mother is 'Ajfiana--Bhinna’', who is different from the Ajfiiana---idnorance. 
She is quite contrary to Avidya or inconsistent with the untruth. She is the reality 
of Absolute Divinity or Vidya aspect of the Devi Bhavant. Ajfiana stands for no 


knowledge of the Divinity, to know otherwise, as described in the Devi Atharva- 
Sirsam.961 


aifee: Hacer 44: (Tae) 

Ksantih--kaivalya-dayinyai Namah/Svaha 

Divine Mother is 'Ksantih--Kaivalya-Dayini', who is all peace and thus graces 

with Kaivalya, which is oneness with Divine Self of Bhavani. Kaivalya means 

isolated, wholly, purely, entirely devoted to the doctrine of the Absolute unity of 

the spirit. 962 

fafacmafast 45: (€arer) 

Vivikta-Sevinyai Namah / Svaha 

Devi 'Vivikta-Sevini', is enjoying in being exclusively alone, as the Devi is 
singular identity and only One in existence, as described in the Sri-Sarika, Sri 
Rajfii,Sri Jvala, Sri Tripura Sundari Sahsranamas. She dwells in solitude.Thus 
witnessing everything, what is being done during meditation and what it stands 
for in the Sadhana. Being in loneliness, Bhavani is more concerned about the 
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964. 


965. 


966. 


967. 


eradication of the series befalling on the humans, astheresultofthe Kaliyuga. 
Thus evolved the Agamas, which comes from the dialogue of Divinity in Siva 
with Bhiaravi Bhavant. Thus the Devi serves the humans through Her 
Sahsranama, singularly. 963 
Desa AH: (aT) 
Prajfia-jana- yitryai Namah/Svaha 
Divine Mother’, who is 'Prajfia-jana-yitri’, happens to be __ the cause of all that 
exists, in the universe. It is also the cause of all creation of the embodied souls, 
which is termed as 'Prajfia'. There is this intuitive faculty received through great 
Tapasya by the men of devotion and dedication. The higher form of 
understanding is termed as Prajfia, born from parents, whose wisdom quotient is 
higher.964 


TEAC TA: (FaTeT) 
Bahu-srutaye Namah /Svaha 

Divine Mother is 'Bahu-Srutih', as the Devi listens tothe 'Bahu-Sruta', related to 
the great, grand and varied form of discourses. She is being adored with the 
recitations of Devi Sahsranamas, Akhyanas, Gathas, the Vedic Samhitas and the 
Brahma-Sttra including the Narada Bhakti-Sitras etc. Every prayer, adoration 
and word is heard by Bhavani, as She listens to each and every body. 'Bahu- 
Srutih' means the multi-faceted highest form of discourses.965 


Nlera 44: (€aTer) 
Nirtha-yai Namah /Svaha 


Divine Mother is 'Nirtha', who has no personal desire, as the Devi is the cause of 
all the desires, seen in the embodied souls, who are subject to birth and death. 
Bhavant has trancended each and every desire. It is hankering after ,will to have, an 
exigency and covetousness. Bhavani neither needs any thing,nor does She ask 
for. She is the trancendenatal reality, without any preference. This speaks of Devi's 
non-dualistic being, as the Advaitavadini Bhavant.966 


Wada 74: (<aret) 


Samastekayai Namah /Svaha 


Divine Mother Devi 'Samasteka' has all the desires integrated in the singular 
Divinity as the whole creation belongs to Her, including Brahma _ with the 
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968. 


969. 


970. 


971; 


Brahmi, Visnu with Visnu—Maya, Mahesvara with Mahesvari, indra with 
Indrani. All the Devatés are Devi Bhavant's manifestations as taught by 
Mahadeva to His disciple Nandikesvara.967 

Ref. : Prologue to the Sahsranama. 


adeiaeaart 44: (tater) 
Sarva lokaika sevitayai Namah/Svaha 


Divine Mother, is Devi 'Sarva-Loka-Eka-Sevita', who is being adored, 
worshipped and invoked by all the Lokas, said to be fourteen in number. These are 
upper regions of Yih, Yael, Kaci, Aeclh, Teich aM Uae /Tacith | The 
lower regions are Hda, fade, Wace, Wade, eta, Aelcet AT UTaTet. Loka. She is 
the Supreme sovereign authority of all the realms. She is being adored, 
worshipped and_ revered by all from the all locations and directions, even 
transcending all such realms.968 


Pare +: (TaTeT) 

Sevayai Namah /Svaha 

Divine Mother, Devi ‘Seva’ is always functional in the Seva, which is 
unconditional service, without making any demand for himself/herself. The Devi 
likes to serve to the Devatas, through the incarnation of the Maha-Kali, Maha- 
Laksmi, Maha-Sarasvatt. She is the guiding Mother of the True service, in relation 
to Devas, Prakrti and the embodied souls. Bhavani is all identical with'Seva' 969 


Sarftrart 45: (<aer) 

Seva-priyayai Namah/Svaha 

Divine Mother, Devi is the guiding icon of being the 'Seva-Priya’, who likes to be 
served in the form of physical Seva to be rendered to the crrippled, diseased, 
neglected, physically and mentally challenged embodied souls. Seva to the 
Divine Mother includes in keeping the environment clean and saving the earth 
planet. Ecology is to be maintained and the Divine gifts in the form of glaciers, 
lakes, ponds, water resources,etc. should not to be polluted and destroyed, 
through the evil designs and evil actions. To maintain the environment free from 
pollution, is to serve the Divine Mother.970 


Beart FH: (Sayer) 
Sevya-yai Namah/Svaha 
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O72: 


973. 


974. 


OTD: 


976. 


Divine Mother, Devi is 'Sevya', who is worthy of being to be served and invoked 
during the 'Nava-Ratra' days in the 'Bhavya'—grand Murti, as well as in the 
'Kanya-Pijanarh, according to the 'Sapta-Sati-Hrdayarn'.971. 


Parmetferaterd 7H: (TaTeT) 

Seva-phala-vivardhinyai Namah /Svaha 

Divine Mother is 'Seva-Phala-Vivardhint', who bestows upon grace to the 
devotees, who serve the sick, physically disabled and mentally challenged and 
emotionally disturbed persons. Bhavani through Her grace enhances their 
spiritual merits.972 


aeilpfenftrarprett 44: (<aTeT) 


Kalau-kalkipriya Kalyai Namah/Svaha 


Divine Mother is Devi'Kalau-Kalki-Priya Kali’, is to be worshipped as the future 
incarnation of the Kaliyuga, during the Kalki incarnation of Visnu. She would be 
the guiding force for the Kalki Avatara.973 


qurcteefeniarat 4: (Tae?) 

Dusta-mlecca -vinasinyai Namah/Svaha 

Divine Mother, revered as the Devi 'Dusta-Mlecca Vinasin1, is taking various 
incarnations for killing the wicked and Mleccha, as those evils are having no 
respect for Dharma.They are for evil doings, but the Divinity has its base in the 
truthfulness, based on the 'Satyarh, R.tarh' of the Vedic teachings and considering 
woman as the incarnaion of Nava- Durga, as proclaimed by the Devt in the Sapta 


Sati.874 
Weasara AH: (Fares) 
Pratyafica-yai Namah/Svaha 


Divine Mother is Devi 'Pratyafica', who abides on the string of the bow, to be fixed 
for destroying the enemy's Kavacam or apron, as was done by Purusottama Rama 
to kill the evil Ravana. 975 


eae Fa: (€adTeT) 
Danut-yastaye Namah/Svaha 


Divine Mother, Devi acts through'Danuryastih', which is a mark of valour, in the 
flexible stick used as a bow, when tightened with the bow string. It creates the 
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977. 


978. 


O79, 


980. 


981. 


loudest sound to frighten the Asuras. Itis made from the mulberry sticks, during 
the invocation of the Nava-Durga.976 

UTR A: (TAT) 

Khadaga-dhara-yai Namah/Svaha 

Divine Mother, is the Devi 'Khadaga-Dhara'It is extremely sharpened 
sword. Khadaga-dhara is used for the killing of the Asuras. Kadaga dharini is to 
be taken as the Saptasati Kavacam, which protects the shoulders. Brahma 
invoked the Yoganidra as the Khadgini Devi. Khadga is the first weapon of 
Mahakali Svaripini Sakti. The Sadhaka, who is weilder of the Khadga, must be 
cautious enough to respect it as the Sakti of Devi Bhavani.977 


SRA +H: (FaTaT) 

Duranataye Namah/Svaha 

Devt is the'Duranatih', in Her own spirit, who humbles down the vanity of — the 
Raksasas, who are with evil nature, wicked in deeds, ferocious in outlook and 
with inhuman attitude towards the saintly persons. She saves the weak, woman 
and children, through the Motherly grace.978 


HACC FA: (TATET) 

ASvaplutyai Namah/Svaha 

Divine Mother is Devi 'Asva Pluti', who appears in the galloping sound of the 
excited horse during the warfare. It causes vehemence, frenzy and fury in the 


horse,while running ahead in the battle-field.979 
aemel +7: (<aTeT) 
Valga-Yai Namah/Svaha 


Divine Mother Devi is 'Valga', who abides in the rein of a horse, as it is to be 
bridled for keeping it under control. It is the cosmic bridle,which makes the solar 
system and other planets including the Earth to move in a definite motion for the 
cyclic order of the universe.,980 


WU FA: (€aTeT) 
Srmaye Namah/ Svaha 
Divine Mother—Devi is 'Srnih', which acts as the whip used by the horse man, 


just to gallop the horse, under his command. This is to show the right path, within 
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982. 


983. 


984. 


985. 


986. 


the frame of time, place and situation. It is to hold the sensual emotions under 
control.981 


SATIRE FA: (TATeT) 

Sanmatta-Varana-yaiNamah / Svaha 

Divine Mother is Devi'Sanmatta-V arana', who controls all those mad beings, who 
are emotionally deranged, due to some mental agony, depression and suffering 


from mental depression, thus get involved in excessive drinking, because of their 
disturbed state of mind.982 

okey A: (Tare) 

Vira- Bhuvey Namah/Svaha 

Divine Mother, is Devi 'Vira- Bhth', who gives strength to the devotees and 
Devatas to be brave enough to do their Sadhana—devotion towards the Ista Devis 
and performing Karma--actions, for the welfare of all according to the Dharma. 


This is the heroic manifestation of the Devi, as well as a threat to the Asuras of 
any denomination.983 


aaa aa: (<aTeT) 
Vira - Matrey Namah/Svaha 


Divine Mother is Devi'Vira- Mata', who is the Mother of the brave and valorous 
devotee, during in his/her Sadhana and other Dharma related activities. She is for 
combatant soldiers in fighting the war against Adharma or 
unrighteousness. Verily,She is the Mother of the brave Kumara Krtikeya.984 


q waa A: (Fae) 
ViraSuve Namah/Svaha 


Divine Mother, Devi is 'Vira- Sth', who gives birth to the brave and valorous sons. 
She is the Skanda-Mata as well, being the Mother of Kumara—Kartikeya. She is 
Devi Sita,who fave birth to the most valarous sons like Lava and Kusa.985 


dafeestt Fa: (<aTeT) 
Vira -Nandinyai Namah/Svaha 


Divine Mother is Devi 'Vira —Nandin1', who gives applauses to the brave and 
valorous fighters for Dharma. She is verily, the daughter of Surabhi, yielding all 
desires, and is in the possession of the sage Vasistha. She is the Mother Ganga and 
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987. 


988. 


989. 


990. 


991. 


the Tulasi plant as well. She is AlkhesvarlI Rtpa-Bhavani. She is the Skandamata, 
applauding Kartikeya.986 

waa Fa: (<aTeT) 
Jayasriyai Namah/Svaha 

Divine Mother is Devi 'Jaya—srih', who bestows the boon of graceful victory 
upon the brave and strong devotees in every phase of life. She is the very force 


behind the rulers to achieve the highest merits in the battles and wars,related to 
Dharma.987 


warclanet 44: (€aTeT) 

Jaya- Diksayai Namah / Svaha 

Divine Mother is Devi 'Jaya-Diksa', who gives initiation to the Devatas for being 
victorious in fighting war against the Raksasas. She presides over the Jaya-Sri 
Udgosa Mantra to Sri Rama, through Siirya Sakti, known as the Aditya-Hrdayarh, 
given by Agastya R.$i.988 

WIR 7H: (TaTET) 

Jayada-yai Namah / Svaha 

Divine Mother is Devi'Jayada', who abides at the places, where the victory is to 


happen, thus making that place a Sakti Pitha. It is Kuruksetra during the 
Mahabharata war.989 


wea FH: (TaN) 

Jaya-Vardhinyai Namah/Svaha 

Divine Mother is 'Jaya-Vardhini--Devi', who enhances the prospects of victory 
due to statesmanship like Sri Krsna, leadership like Indra, forceful will like 
Arjuna, wisdom like Hanumana in following the commands of Purusottama Sri 
Rama, during the war at Lanka, Kumara Kartikeya to kill Tarkasura, thus bringing 
victory to the Devatas.She enhances the victoryfor certainty.990 

GAP FA: (TaTET) 

Saubhagya- subhagakara-yai Namah / Svaha 

Divine Mother, is Devi'Saubhagy--Subhaga-Kara', who is bestowing grace and 
fortune to the aspirants of purity and devotion towards the Motherhood of 
Divinity. She is the giver of Saubhagya, comprising equi-poise, prosperity, well 
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992. 


993. 


994. 


995. 


996. 


bodily frame, good fortune and development of body. mind and ever evolving 
Atman. Subhaga is wealth, fortune, banner of effulgence. It is also the Asoka tree, 
being prosperity to the aspirants of chastity and Dharma.991 


wea aPaahel AH: (FaTeT) 

Sarva Saubhagya- Vardhinyai Namah/Svaha 

‘Sarva Saubhagya- Vardhini' Deviis granting all kinds of Siddhis which are Asta- 
Sidhis in number, with the blessings of granting illumination and enhancing the 
spiritual merits, of the devotees. It is for bestowing grace and meritorious 
fortune of evolving spirituality with Vidya—the knowledge about the oneness 
of'Siva Sakti eka riipini'.992 

age 4H: (tater) 

Kseman- karyai Namah/ Svaha 

Divine Mother, is the personification of Devi'Ksemankari', besowing wellness, 
truthfulness, sincerity, grace and fortune,to the true and geneuine devotees.993. 
Rafexoord FH: (FaTeT) 

Siddhi- Ripa—yai Namah/Svaha 

Divine Mother is Devt 'Siddhi-Rtipa', who is_ the very source of boosting the 
morale of devotee with perfection of the highest merit, within the integration of 


Dharma, Artha, Kama, Moksa. She is in the line of being Ninth Nava Durga, 
bestowing grace as Siddhi-Dhatri on the Maha Navami Tithi.994 


achat Fa: (Saye) 
Sat- kirtaye Namah/Svaha 


Divine Mother is the effulgence of 'Satkirtih', who bestows the appreciation of the 
name, on the basis of lustrous expansion of fame achieved in doing 'Niskama' 
Seva--service and Karma -- action as taught in the Bhagvadgita. That is the true 
appreciation with eternal fame.995 


ufereaanel +H: (FaTet) 
Pathi--Devatayai Namah/Svaha 


Divine Mother, is 'Pathi-Devata', which is the Divine presence in every path, 
leading to the Nirvana, Kaivalya, Mukti, after leaving the bodily frame and for 
attaining 'Saksatkara', during life time as the result of Siddhi or perfection. She is 
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997. 


998. 


999. 


the Eternal guiding force, leading towards spirituality and supramental 
consciousness. 996 


wacerenyeeay Fa: (aTeT) 
Sarva - tirhamayi- mirtaye Namah/Svaha 


Devi Mother Devi—'Sarva- Tirthamayi- Murtih' is the synthesis and oneness of 
being the core essentials of Divinity, which is manifested in all the Tirthas, 
where there are natural water resources. These are like Ramesvaram on the ocean, 
Haridvara, Braj, Kasi in the plains. The Ganga, Yamuna, Sindhu Vitasta etc. as 
sacred rivers. Tri Puskara around the Sarovars at Ajayameru-Ajmer and at 
Bhairava Gupha - Bhirvah in Kashmir. She is Ksira Bhavani at TullaMulla 
which is Jala Kunda' and the Sarika Devi's pond-- Spring at Pokhribal and 
Nagabala, Jvala Deviat Khrew, Kuruksetra at the Jyotisara etc, MartandaTirtha 
around the Vimala-Kamala springs and the 4Tl---Tsaka stream in Mattan. She 
abides as Sri Nandakesvara and Sailaputri on the bank of the Vitasta river. The 
MAnasabala lake, the Sesa Naga lake are considerd the presence of Sakti Tattvas 
within lakes.997 

WaeaHAary FH: (FATT) 

Sarva devamayi—prabhayai Namah/Svaha 

Divine Mother is 'Sarva-devamayt-Prabha', is the integration and synthesis ofall 
the Devatis formed in the being of Sri Bhavani. She is Durga, according to the 
Madhyam Carita of the Sri Candi. It is the lustrous, effulgent Sakti, that prevails in 
the Siddhi.The effulgence of all the Dvatas got accumulated in One Divine 
effulgence and became to be adored as the Divine Mother Durga.998 


wahafenel—grenet 44: (€aTeT) 
Sarva-siddhi-prada-saktyai Namah /Svaha 


Divine Mother, is Devi 'Sarva-Siddhi-Prada—Saktih', which is the force and 
energy behind all types of perfections in mundane life and / or in the spiritual life 
as well. The example is understanding the 'Durga Sapta Sati' from the Sadhana 
and penances of the Samadhi Vaisya and the Suratha Raja. The source to the 
Siddhi is from the Sakti tradition. Bhavani is the expansion of bestowing Divinity 
with all perfection, to the aspirants.999 

Tsitsht grepaha sarfaeRt ararshy 





creda YAS Bsa Peart de: a: aashegnifer fagar area Rey Rarcah: 1 
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1000. wdasorgered FA: (Tarer) 


Sarva-mangala—mangala yai Namah/ Svaha 

Divine Mother is Devi 'Sarva Mangala Mangala’, who is Sri Bhavani, Sri 
Jvalamukhi. Sri Raja-Rajesvart, Sri $arika, Sti Tripura Sundari, Sri Bala, Sri 
Tripura, Sri Bhadrakali etc., for being the full expression of Sarva Mangala. The 
Devi, is Etrrnal and ever blissful; with auspiciousness, and betower of All Vidya’, 
for the devotees. Bhavani stands for whole creation. She is the integration of the 
one Thousand names, with different manifestations as Rajfit Devi. Tripura 
Sundari Raja Rajesvari exists in the form of Ksira Bhavani. 1000 


Iti Shubharh 
Thus, the Sahsranama is concluded. 
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Chapter 8 
FY HBeAg: 
Atha Phala sruti 
Gee CESATACHESTA VHT | 
adaine ace afreat veprfsry 1 1 


Punyarh Sahsranamedamambaya Rudra Bhasitam 
Caturvarga Pradam Satyam Nandikena Prakasitam. 


This Sahsranama, is a garland of the thousand Names or attributes, manifestations and 
expressions of the Divine Mother 'Jagad-Amba’. It has been revealed by Rudra, who is 
Siva. This grants the 'Caturvarga'--- the four-fold merits of Dharma, which is dutiful 
righteousness, Artha for earning through Dharma, on the basis of 'Satyam and R.tam’, 
Kama/ desire to create and procreate according to the norms of Dharma, in turn to attain 
Moksa, through Sadhana and receiving grace from the Devi Bhavant,who is 'Bhava- 
Tarint'. It has been brought to Prakasa or light by Nandiksvara. 1 
Ale: WARY FRAT ATT: ORAS: ETA: | 
ale: URaRT fen clef Area: UTI I 2 


Natah Para taro Mantro, Natah Paratarh Stvah 
Natah Paratara VidyaTirtham Natah Parapram. 


No Mantra can surpass this Stotram, and no Stavah or laudation can be compared to it. 
No Vidya or the spiritual understanding of the Sakti is possible without the grace of this 
Sahsranama. It surpases all the 'Tirthas', as all the Tirthas are abiding and adored in this 
Sahsranama. 2 


d ora payeared,a va ye yfstar: | 
veya Yat Pea a areata FeVaRPT 11 3 


Te Dhanya Krita Punyaste Te Eva Bhuvi Pujitah 
Eka Bhavarh Muda Nityarh Ye Arcayanti Mahesvarim. 


They alone are worthy to be called the recipients of the Divine Grace of Devi, who have 

accumulated the Punyas or virtues in various lives and they alone are praised, lauded and 

worshipped as sages and saints of the highest order. All of them are graced with single 

pointed contentration on Mahesvari, who is the Eternal Sakti par-excellence. Those 

well learned Devotees, who repeatedly recite this Sahsranama, get the merit of being 
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Siddha or perfet sages, as aspirants are the receipients of the grace of Devi granting 
Siddhi in this Bhth Loka. 

She grants the blessings of hope and aspiration, higher expectations and perseverance 
with promises, as has been promised by the Devi herself.3 


eda Cac A, Teel: BT OSA | 
WAT UT eT ole, UTA fesse 11 4 1 


Devatana mm Devata Ya Brahmadhyaih Ya Ca Pujita 
Bhuyat Sa Varada Loke Sadhunarh Vishva Mangala. 


The Devi is the Primal Devata of all the Trikoti Devatas, abiding in the Sarika Parvata, 
who is being adored by the Brahma and other Devatas along with Visnu, Mahesvara, 
Indra including the Dikpals. Asta Bhairavas and Vatuka Bhairava are always with the 
Bhavani. She alone grants the 'Varda and Abhya' boons to the devotees. For the Sadhus, 
the Devi bestows them the grace of being Visva-Mangala, which is to offer Subhudhi and 
higher emanicipation for all without any discrimination. Hence, those men of Sadhana 
are called the Sadhis. 4 


vara wned, feet BuRARE Hy | 
ARAN WATTS ATA ER: 1S I 


Aitam Eva Puradhya Vidyam Tripura Bhairavirh 
Trailokya Mohan m Ripamakarsid Bhagavana Harih. 


This has been adored, for the Devi Tripura Bhairavi, who infatuates the Triple realms of 
Bhuh, Buvah and Savah and puts them under Her spell, even Bhagavana Hari also gets 
enchanted. Its efficacy lies in the recitation of the grand and highly commendable 
Stvaraja, which is the Vidya aspect of the Tripura Bhairavi. The Bhavani, who is adored 
in the Tripura realms of Bhuh, Bhuvah and Svah within the offerings of the 'Vyahftis' is 
showering Her Divine grace. This is the Devi's Trailokya -Mohana manifestation, which 
is being acknowledged by Lord Visnu. Verily, the Bhagavana Hari is the sustainer of 
this universe and beyond it, as well.5 


STATA Tota Geared: | 
a Rret: Rafeer ales rarest err: 11 6 I 


Avartanam Sahasrena Pathanti Purshottamah 
Te Siddhah Siddhida Loke sapanugrahne Kshamah. 


298 


Those men/ women, who recite this Sahsranama in the Samputa form, are virtually, the 
Siddha Purusas. They are the perfect sages, and capable of removing the curses and the 
effects of the ill fate.Those well learned Devotees, who repeatedly recite this 
Sahsranama, get the merit of being Siddha or perfet sages, as aspirants are the receipients 
ofthe grace of Devi Bhavani granting Siddhi in this Bhth Loka. 


She grants the blessings of hope and aspiration, higher expectations and perseverance 
with promises, as has been promised by the Devi Herself. 


\| sft weasel TS ARechgartae 
TEARESATASAA GTO | | 
Here, the Bhavani Sahsranama Stotram is completed as narrated by Mahadeva to 


Nandakesvara at the Kailasa mountain, which is the physical abode of Mahadeva and 


Bhavani. 
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AY AMMA UTS: 
$o Herter serarea Feretest: fraftrar 
fersosrar aur enat Reet Rreeeadt 119 1 
aa ora: WaT Saree odd adage | 
fégen aftser eat vest wetter 1 2 1 
Braet afresh rar YAreT GRarreT | 
asian Ferrer scare War afer: 1 3 1 
wife: men URFET a ysrht foreaatt 
freften sarees: gedt aRedferar i ¥ 1 
Geeta rat reat cerry | 
ated Ferarat sat Stent i 4 1 
vara Etat a sata: Hacer | 
iar get flan cate: ga 1 § 
STOTT STENT ATT ART AGTH 
geranttart Pica Feat HaNext 11 1 
arent a Alert a dhousr afesarhtet | 
aralent serpreft fren faetert qari ¢ 1 
Rat gaat a adsltyraaety | 
Garo arr aeordt g mele 118 1 
oral a aor a adaeafiarkutt | 
sre serhrsr atest sea 11 90 1 
DSTO Ws ART AYA Ae: | 
afxofagerent arferer Rares 1199 11 
ATOR TAURI UAT PITTA: | 
afferent ent fasta wera 11 92 11 
qenradt Ga T UsET oT aah 
QUSRAT wTeuht gear BRAT 11 93-1 
forte forest FT MIRGT TATE | 
WAAHATEHRT PUHRI GarfStar 11 9v 1 
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wettest oat questa: feparactt | 
UeyARO set Berle: PARTI 1 94 A 
Reasearch Wa SyAT PT aReat | 
Mert fare a creak aT Mager 1 IG I 
Barca FT alfercbt aoseht gfe | 
Tcl GHAI F aHvaeefaaHr 11 9 1 
carat Fac GRCT ARATE | 
wot aftr uredt Gay: Hosa 1 9¢ A 
wag: Ceara Gaorratert | 
Var A: ToTeHT a Gere Zeeifeh 11 98 A 
Cette caReur fagsaasatte | 
WIRHenprd SeaeHlaeiet 11 20 11 
oor ach erfth: erg: Para | 29 
FAM THEA AUS! AVSARTEHAT | 
TRY gavlaut @ Rafter 11 22 1 
VMel Fev T erctareteryar | 
TOT UST VeapHAaR 11 23 1 
soaphiedt ear prea orlatsiar | 
MSTA GTA aa FeTMPARAR 11 Ww I 
oe a saan a youelsdtet | 
vel stem Rat eavat Heor Ghar aT HT 11 Vy 1 
QUT TOM ORIGET TOll HOUTA | 
HAST Feat F PAT HreRofAeh 11 2 II 
GORA ART Ag: eagtadt Sar | 
Teufra Gra a gat a vA: 11 20 II 
atrial ayrareerot 
cana: Gaett a gferst wrefset 11 eA 
PST Feel Get Geet 
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aesaivdect Hepa Alea | 28 Il 
ATs PRT FT GsTSTO ETA 
THSRERT after VHGSATAAGRAT 11 30 1 
guregert et Herder sar | 
Pa: UGHEEA FT ATER ys 11 39 I 
HURTS STaT UEP TGHAtFeRT | 
wash peed o yavst vRage 11 32 II 
arftet urgreeat @ PigetarerRott | 
GIT MHeead AT ABRANATEAT || 33 1 
RAI ART ARIAAICHCT | 
AYU TTURI F sar mepr4t far 11 38 I 
fast a ord oO Get AAT 
arddedt degrferdzet aenutt 11 34 1 
afte a Ueftent a stemeferntertt | 
Pant T Goal TF HA Hatred 11 3& 1 
TIARA PHBAATRAT | 
arstsadt Meal AAA | 30 I 
CYA GAT BEAST | 
seater @ Pepto a Raat BURT 11 3 1 
getter gsrect Hfesrgrentct | 
BEvedERT altar cteraraemeafasy 11 38 1 
PUTAYSMT Plott HUAI | 
Hurepuse! cleat feragdt aAeahy: 11 Yo II 
Rafer gfeget Feat BerariSey 
arta aad wacerIpaeray 11 89 1 
et Duster YSN | 
WICC SAT OF ATPATeTOMSAT 11 82 
FoTURT FRIPRI aAeprspearca | 
TGPUSERAMT FRIERT FRIBT 11 83 1 
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arereegarernfcrofan afeoht apes | 
ASIA VARTA SMT | 88 
aufeett aa:fate: art a auf | 
ToS! aaa aa: Refeaitt 1 vy 1 
SCAG: AUAUTCAHARTSAT | 
eeu tagtragtscteat | 8& 1 
aisftderiat a geaertty: ware | 
den defafeca a queer MrT 1 go 1 
FT FATANATET TCAPTANT | 
SUR FURST SF FHT ACA 11 Ve UI 
Fal SFQRTAORT PRIEST | 
FSA Weel faye seraesrett 11 8s 1 
SPIrpisraery UIT Lae AEST | 
olferht Geiften a GHeN Feryfsa | 4o I! 
HIerapya Ua fey WATT | 
aaa FaATe a ae: aeraket 11 49 1 
SAORI FT SHRI FT VoRarfaot | 
gon stro ao geflorrsrakrt 11 42 1 
BaeRaat arfeaeeRyT aUATSMt | 
Rrqrrourgest a ReqRferetefar 11 43 I 
qeat a agadion oT clpagafasitest | 
soar JU: Gear Fraguat fear 11 ¥¥ I 
fet Tar o Tara Tose | 
qoesaat wear aarafaatett 11 44 11 
ageureyagor aati 
wea Ress 11 4& 1 
Tao afar dear ger AaRavisay | 
acura ten defaafaartestt 11 40 1 
SAMA FIT FRASTSTUTRUTY | 
WAU AAT FT ASHICUSRTAT 1 YC I 
TRA acl, Great uifast frrersat | 
Brea Boel amit gat are 11 4811 
Uae Sfeteht STAT STetshlst SATAY | 
THARERT Fea THAI 11 &o 1 


305 


SIRE Pea UAT FT APTAT | 
aso Wadl AKct Va UTI 1&4 LI 
USTSReRT Te: CaTSATIAT | 
aera aa VeseaAeaa 1&2 
TOTUARUMT CAT CRIATIRAT | 
SEERA Wal DARPA 1&3 1 
Totatasart Geer gfecreae | 
Fist acuta vet cteeft a EPA I G8 II 
afast safer caren fasaterftartsrt | 
fasRatiet pepec#nsyatgat | &4 I 
yotererr Var YaTaeraarat | 
eet wrentt uPrafelcr fearier: 11 && 1 
afreal argaiteara Geertearent | 
Stferdtt enferatt f8rsar erferstt asparferstt 11 &9 1 
Rrarkahar Last Wael FACaaT | 
TRVMNTERT Td AGAR faene|ey 11 &C I 
Herat fais a ast Beefs 
OCHUSHMPIM DoHUSAMRAT 11 & 1 
srrequica Eger prreftott | 
oeRifenal Wiel Geert 11 90 I 
srifchen GeagstergTst | 
ALAS Agetheeal 11 99 | 
wrangle MPSA | 
Yet Fear Asst a sora SeratRAt 11 2 I 
amare oar fraarisarkrtt | 
arate gst ararger waett 11 93 1 
FATA URATAT Tea aTeay | 
Aye T Ueto as wRAewareepy 1 Ws I 
afer ceo. gefeon eRftrar | 
UR ary T UPTST arenfertt 1 4 1 
UMTGSERT Achy AMAT GRA Te: | 
aRRel Gora a Prateek 11 0g 1 
adel wear da prar Aletar fel: | 
afer erat can carom cpifeesfaott 11 wo 1 
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Od SKU Caesl Caeoral FT aplefrar | 
UUM TELAT a preagtth: placa 11 we I 
Fagat adlarar Aarepuhrtt ated | 
Geral caesar a gearar arrenfertt 1 8 1 
aarazakrrena wa aferatest | 
sf. ofa da ow Get pfernfsrt 11 co 1 
RHSASTAa Se Goaeqsrorsaaa: | 
cHrestlar oarghon srrcaafecteont 11 ¢4 1 
UHRA RATAA Setter | 
aacdergaren oa afeot earfelat 1) ¢2 II 
fatrot fesarar a fafear yaar | 
UAVS! HUSA F AVSAVSAUMTG 11 C3 II 
aererest got qadt a agestt | 
SAT HAMEKA A YPENERT ERT Il Cv II 
aod) tar ar BoRtRet | 
Feeuss wT Met a FetRaghsra4r 1 C4 II 
Pryvst ect ast GRIST | 
aRToT FIERA DT REET 1 CI 
wHermeaHeh P IyepyxARu | 
HR TERT FT HART ppafrar i cv 1 
anradagam a xfesegactar | 
AT RR ATTA 1 CC 
fea eft salsvaer wat | 
QUrasaet QaraT RAARAT LaAHPUSeT 11 C8 I 
AMT a cial cheat Pera cherepfrar | 
TRG MISE FT MALT VeAAT 11 Yo II 
praia: pret HyRT piseaateaer | 
SAAT GRet Arar cleat Hele rar 11 $4 1 
roseprrsnaar o oplereen apleraiket | 
alert J paraat aplenest apteratet 11 82 11 
algal UqHeplenalt PIA PARA | 
Agel aT qerantie: Peet HIeMsAk 11 33 II 
Ty Goa wT era woah | 
doeett ater a sete soa 11 88 1 
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Herieht seraat Seg: Meee | 
FSET a fatter Meat 11 84 1 
Uifeacht Gree FT Mont T Vala | 
are oo aaa qoraafeaast 11 Se I 
SAH Ae T deflenr a meq | 
TERT eu Hea AA MHetaead: 11 Yo 
Rdcitepreientch: GASACERT | 
Wdiadt ase Gdarasalett 11 8c 
et a Eyfltas LaTaeet GAT | 
cae Aeofetear SARTO 11 88 
OMY: OAUAT UATE | 
arEieurar 2 fepfareernureott 11 900 1 
SAAT F chat a ca csr | 
Andee Aree HIRT AbTaASoTHT 11-904 II 
adarsaaiidan qereesantest | 
sift, apfcerr SIS ser uraTeaTRT 11 902 11 
Atarar cebfeden a qureHychacse | 
eatatcat srfeteART Araafstat 11 903 II 
ATOR RATE ARTHUSCAT | 
apap UpaMaRrt iT 408 II 
aerate PaAAaTeRTaLer: | 
Aepesa Gaect A YAN} WARTeTHT 11 YOY I 
FIGHUSCHHEART ATTAUSAIRGT | 
PARA PT GAT SRA 11 Go" II 
aden feast a arfest sifesssnt | 
acaeradt BRTERIROTT 11 GO I 
Fie GSAT VARA | 
SRI FT Vea fever Weatstat 11 Go? II 
Veoh year a aremy: arevatert | 
HaaredAnt agescaftenad 11 Io8 1 
fort @ stots UT CAT AaaecHT | 
arot a ver. victkeRmfdateat 11 990 1 
Gaarefeatar Tas CAISATERT | 
gaftcadt erfes: vaeamtaatet 11999 1 
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VET FT RIK se wataviey | 
WERT AORTA 11992 1 
Prereten faferst a Pratt: AuRaIReT | 
grim fracral FT SAATaRTMH 11 993 II 
wreaardt uct fee adtdt fee faferesry | 
FEPRREPRI Seorsrar sferrar 11 998 I 
Gosa Ut a asl AEA | 
Area Ararat dea: fesarar fearset 11 994 1 
ear alfesont ost uit scat fereftrar | 
eel KAUR B faa: eet 11 99g 
RBECIFERI cal classe | 
Sdett aeett dept faemean frRaAfAt 11 990 1 
aca waar STOTEATIA TH 
ARIUIT:, HASAA AKA A BAe AMT 11 99¢ II 
atta querarr oRear a watt: | 
WpRAgA Fen AAtar FT Aeleeit 11998 I 
arseft entyoft erferetacett Gorse | 
afer Arent det dadersenRoft 11 920 1 
RIAA FT ARUSTREYNUT | 
aashterta: art aneprgearfsett 11 929 11 
art mest fee areutt aeonfaar | 
ARTel FUSEET FT SETSAAIFERT 11 922 I 
AMatcerr Fat Tera WATT | 
amet fiftreat a urfemmaterengyra: 11 923 1 
Cale: PPROT T UPR FT aeple: | 
Wipe Carer aw men fer: weferar 11 428 II 
gsr a xen fast Garo wares | 
afsRaa FT eee aifrazastert 11 924 II 
SUPT FET TAHT TORT | 
FUER GFT Od} HPaepstheHey 11 92E II 
fayarprrdcer a Pifeeter forcttear | 
faeroaT PIEHRaT UTES 11 920 1 
Pifdert @ frcer faete: acaaert | 
geurst a far a anfer: bacweiRet 11 42¢ 1 
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fefemefest wstsret sesfer: | 
Prter oa weer adetlpafaar 11 928 1 
Gar Varftar Gear Varmeifaatst 
aol afer arett gercteatennrt 11 930 11 
Tea o oes: GSTUNT Qe: | 
sacs dean a Br. AAATIRIT 11 934 II 
dkydRart @ deka | 
wasistadlen go sae safest 11 932 1 
STEREATRT Sea | 
a ® Rifewar acchife: afereaar 11 933 1 
wade aft: adearelt WaT | 
aden: CASeAsAT 11 9138 II 
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